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I

This is a Shiur on Kiddush HaChodesh, (sanctification of the month) and how it relates to Megilah. The 
Pesukim (verses) in Pinchas say: a Chatas (sin offering) is offered on Yom Tov in addition to the 
Korbanos Olos (Olah offerings). The Yamim Tovim have a system of Olos for instance, with regards to 
Pesach (Bamidbar 28:19,22):

ֶה עֹלָה לַד’ ּפָרִים בְּנֵי בָָקר שְׁנִַים וְַאִיל ֶאָחד וְשִׁבְעָה כְבָשִׂים בְּנֵי שָׁנָה ּתְִמיִמם ִיְהיוּ לָכֶם (יט) (כב): וְִהְקרַבְּתֶם ִאשּׁ
וּשְׂעִיר ַחּטָאת ֶאָחד לְכַּפֵר עֲלֵיכֶם

19) And you shall sacrifice an Olah offering to Hashem two bulls and one ram and seven lambs one-year-
old complete it should be for you. 20) And one kid goat for a sin offering to atone for you.

And then there is the Seir Chatas Echad (one kid goat as a sin offering). Rosh Chodesh is similar2:

(טו): וּבְרָאשֵׁי ָחְדשֵׁיכֶם ּתְַקרִיבוּ עֹלָה לד’ ּפָרִים בְּנֵי בָָקר שְׁנִַים וְַאִיל ֶאָחד כְּבָשִׂים בְּנֵי שָׁנָה שִׁבְעָה ּתְִמיִמם (יא)
ִּים ֶאָחד לְַחּטָאת לד’ עַל עֹלַת ַהּתִָמיד יֵעָשֶׂה וְנְִסכּוֹ :וּשְׂעִיר עִז

11)And on your new months you shall bring an Olah offering to Hashem two bulls and one ram and 
seven lambs one-year-old complete. 15)And one kid goat as a sin offering to Hashem upon the daily Olah
offering it should be done and its libations.

There are the Nesachim (libations) and the Sehir Echad LeChatas with one difference: this is the only 
time where the Pasuk says “LaHashem (unto Hashem).” This Chatas is almost the same Korban Chatas 
(sin offering) but here the Torah adds an extra word “LaHashem”. The question of course is, why? The 
Rambam addresses this in the Guide for the Perplexed.

“It is only the goat brought on the New Moon as a sin offering that the law calls ‘a sin offering unto the 
Lord’ (Numbers 28:15). The sin offerings brought on the three festivals (28:22,30; 29:5,11) are not called 
so. Nor are any other sin offerings. The reason thereof is, according to my opinion undoubtedly this: the 
additional offerings brought by the congregation at several periods were all burnt offerings; only ‘one kid
of goats to make an atonement’ was offered on every one of these exceptional days. The latter was 
eaten [by the priests] whilst the burnt offerings were entirely consumed by the fire called ‘an offering 
made by fire unto the Lord.’ The phrase ‘a sin offering unto the Lord’, and ‘a peace offering unto the Lord’

1 This Shiur is originally titled: “D118-Kiddush HaChodesh and Purim”
2 Bamidbar 28:11,15
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do not occur in the law because they were eaten by man; but even those sin offerings that were entirely 
burnt (Lev 4:12,21) cannot be called ‘an offering made by fire unto the Lord,’ as will be explained in the 
course of this chapter. It is therefore impossible that the goats which are eaten [by the priests], and are 
not entirely burnt, should be called ‘sin offerings unto the Lord’.”3

The Rambam is explaining why it shouldn't say LaHashem,

"But, as it was found that the kid offered on the New Moon might be mistaken as an offering brought to 
the moon, in the manner of the Egyptians who sacrificed to the moon on the days of the New Moon, it 
was distinctly stated that this goat is offered in obedience to God's command, and not in honor of the 
moon. This fear did not apply the sin offerings on the Festivals, nor to any other sin offering, because 
they were not offered on the days of the New Moon, or any other day marked out by Nature, but on such
days that was selected out by the Divine Will."4

The Yamim Tovim don't come out in any way consistently with astronomical phenomena: Shavuos is in 
the early part of the month, Pesach is in the middle, Sukkos is in the middle, Rosh Hashanah is in the 
beginning. Therefore, their dates do not suggest an erroneous opinion of “powers” attributable to 
celestial bodies.

Furthermore, the Rambam says that Torah should not say “Chatas LaHashem (a sin offering unto 
Hashem)” because LaHashem implies Kulo Kalil (completely consumed) and the Kohanim eat part of 
the Chatas.

Nevertheless, it was necessary to write Chatas LaHashem, because this sacrifice always coincides with 
an astronomical phenomenon of the New Moon and people are liable to err that somehow it is 
associated with that phenomenon. Torah cannot recognize any kind of lunar power; this is dangerous, 
this is Avodah Zara (idolatry)]. So the Rambam says:

"On the New Moon the idolaters sacrifice to the moon, in the same manner that they sacrificed to the 
sun when it rose and set in certain particular degrees. This is described in the works mentioned above."5

He means the books on idolatry that he quotes.

"On this account the extraordinary phrase ‘a sin offering unto the Lord’ is exceptionally introduced…"6

Meaning it doesn't belong there because the Chatas is not LaHashem because it is not completely 
consumed. Nevertheless, the New Moon offering must be a Chatas LaHashem. Why?

"...is exceptionally introduced in reference to the goat brought on the New Moon, in order to remove the 

3 Guide for the Perplexed, Book 3, chap. 46 pg. 365
4 Guide for the Perplexed, Book 3, chap. 46 pg. 365
5 Guide for the Perplexed, Book 3, chap. 46 pg. 365
6 Guide for the Perplexed, Book 3, chap. 46 pg. 365
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idolaters’ ideas that were still lingering in their sorely diseased hearts."7

This is the Rambam's interpretation. The fact is that this is the one time in the entire Torah that this is 
mentioned. The entire purpose of the Torah is to remove a person from primitive idolatrous ideas, and 
here there was a danger. So the Torah recognized the danger and immediately remedied it by adding 
“Chatas LaHashem”.

Chatas LaHashem is a problem, like the Rambam says. It means LaHashem to exclude any other kind of
notion that the primitive urges of man might set forth. The Torah immediately excludes it.

II

"Rav Shimon ben Pazi asked a question: ‘It is written that God made the two great luminaries.’ 
[Indicating equal size] Then later there is a contradiction because it says the big one [and] the small 
one…”

8

Since were on the topic, the fourth day in Bereishis is out of order: that's not really when the 
luminaries were created. Chazal say they were not created on the fourth day. “In the beginning 
Hashem created the heavens and the earth.” Torah mentions the heavens first and these luminaries 
were part of the heavens. So, their creation was earlier than day four but they were fixed into their 
relative positions on the fourth day.

We must always try to understand the first Parshiyos of the Torah. There is an interesting thing and I 
think this is one of the Yesodos9. I believe the Torah is not describing creation in terms of God’s 
absolute laws of physics employed in creating the universe. But what it is doing is expressing the ideas 
with a view towards man.

In other words, it's isolating certain phenomena insofar as it affects man. It's not a depiction of what 
the scientists call the Big Bang. It's an isolation of phenomena that were, as Chazal say, Olah 
BaMachshava (come to mind) in relationship to man. This is because in the very primary matter, 
consideration was given to this Earth, as small as it is, and how the entire creation will relate to this 
Earth so that man can exist.

There are really two systems: in the account of Creation, there are general laws, and there are also 
laws as related to man. The Pesukim (verses) first dispel any kind of supernatural powers that people 
might ascribe to the heavenly bodies as all the primitive people did and do. And that's why the Pasuk 
says10:

7 Guide for the Perplexed, Book 3, chap. 46 pg. 365
8 (An astronomer gave a very good explanation: “To the naked eye the moon appears to be exactly the same size as the 
sun. But in reality, the sun is much larger.” That explains the verses from a factual standpoint. “And the two great 
luminaries” means in so far as the eye is concerned. Amazingly it's exactly the same size to the naked eye. But in fact, the 
sun is much larger than the moon.)
9  (Fundamental Principles of the Torah)
10 Bereishis 1:14
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ּוֹם וּבֵין ַהלָּיְלָה וְָהיוּ לְאֹתֹת וּלְמוֹעֲִדים וּלְיִָמים וְשָׁנִים( יד) ִּיל בֵּין ַהי :וַיֹּאֶמר ֱאלֹקים יְִהי ְמאֹרֹת בִּרְִקיעַ ַהשַָּׁמִים לְַהבְד

“14) Hashem said, ‘there should be luminaries in the heavens to separate between the day and night, 
And they should be a sign for the times, the days and the years’.”

Many people asked why this is placed in Bereishis. What does it mean? Rashi says11, 

:ש העתיד שעתידים ישראל להצטוות על המועדות והם נמנים למולד הלבנה"ע- ולמועדים ( יד)

14) And for Moadim – for the purpose of the future. That in the future Yisrael will be commanded on the 
times and they are counted for the birth of the New Moon.

What are the Moadim? He says Moadim means time. According to Rashi, even Halacha was taken into 
consideration. But the main objective of the Pasuk is to eliminate false notions that heavenly bodies 
have any purpose other than helping man determine times, Zemanim. Torah immediately rules out 
astrology or any kind of assumed mystical powers relating to the heavenly bodies.

Devarim 4:19 says:

יתָ( יט) ְח וְִהשְּׁתֲַֽח ַּ ִים וְנִד א ַהשָּׁ ל צְ ים  ַָּח וְֶאת־ַהכֹּֽוכָ ֶמׁש וְֶאת־ַהי יתָ ֶאת־ַה רָ יְָמה  יךָ ַהשָּׁ א עֵי ִּ֥ופֶן־ּתִ ו ָּת֛ ַמ֔ ָב֣ �ֹ֚ ּכ ִב֗ ֵר֜ ֶּׁש֨ ִא֠ וְֽ֠�֠ ַמ֗ ֶ֜ נ ָּׂש֨
ַחת כָּל־ַהשָָּׁמִֽים ים  ם לְכֹ ָהֽעַ ק ד’ ֱאלֹקי ֹא ר ָח ם ֲא ם וַֽעֲבְַד ַּת֖לָ ִּמ֔ ל֙ ָת֔ ָ֙ך לַ֜ ֶׁש֨ ָּת֑ :ֶה֖

19) Lest you raise your eyes to the heavens and see the sun and the moon and the stars the entire 
grouping of the heavens and you pushed away and prostrated yourself to them and served them, that 
Hashem apportioned to all peoples under all the heavens.

“That Hashem apportioned to all peoples under all the heavens” must mean that the celestial bodies 
are not existing for the sake of the Moadim (festivals) as the other nations do not celebrate them.12

What are LeOsos (“for signs”)? LeOsos means that when a ship is in the middle of the sea and the 
navigator has to know which direction is North, he sees the North Star. That's LeOsos. LeYamim 
VeShanim (for days and years) is clear. You can interpret Moadim in a physical way but that's not what 
Rashi says. Rashi interprets the Moadim to be actual Moadim. The point is there's nothing wrong with 
Rashi's interpretation. It is very good.

As I said the whole purpose of explaining Bereishis is to explain elements of the creation insofar as they
affect man. It's not a book on physics. We will return to this point. The primary idea is to remove any 
kind of concept of Avodah Zarah.

III
There is a difficult Gemara in Chulin that if the Rabbis hadn't said, it would be impossible to say it. It's a 
very funny kind of Chazal that says Al Pi Derech Drush 13:

11 Bereishis 1:14
12 See Rashi on Genesis 1:14
13 Babylonian Talmud Tractate Chulin 60b
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רבי שמעון בן פזי רמי כתיב ויעש אלהים את שני המאורות הגדולים וכתיב את המאור הגדול ואת המאור הקטן
ע אפשר לשני מלכים שישתמשו בכתר אחד אמר לה לכי ומעטי את עצמך אמרה"ה רבש"אמרה ירח לפני הקב

ע הואיל ואמרתי לפניך דבר הגון אמעיט את עצמי אמר לה לכי ומשול ביום ובלילה אמרה ליה מאי"לפניו רבש
רבותיה דשרגא בטיהרא מאי אהני אמר לה זיל לימנו בך ישראל ימים ושנים אמרה ליה יומא נמי אי אפשר דלא
מנו ביה תקופותא דכתיב והיו לאותות ולמועדים ולימים ושנים זיל ליקרו צדיקי בשמיך יעקב הקטן שמואל הקטן

ש בן"ה הביאו כפרה עלי שמיעטתי את הירח והיינו דאמר ר"דוד הקטן חזייה דלא קא מיתבא דעתה אמר הקב
.ה שעיר זה יהא כפרה על שמיעטתי את הירח"אמר הקב' לקיש מה נשתנה שעיר של ראש חדש שנאמר בו לה

Rabbi Shimon ben Pazzi questioned. One verse says: ‘And God made the two great lights’, and then the 
verse continues: ‘the large luminary…and the small luminary’. The moon said before the Holy One, 
blessed is He, ‘Sovereign of the Universe! Is it possible for two kings to use one crown’? He answered: ‘Go
then and make yourself smaller’. The moon said before Him, ‘Master of the Universe! Because I have 
suggested that which is proper I must make myself smaller’? He replied: ‘Go, and you will rule by day and
by night’. ‘But what is the value of this’? cried the moon; ‘Of what use is a lamp in broad daylight’? He 
replied: ‘Go. Yisrael shall calculate through you the days and the years’. The moon said, ‘The sun is also 
needed to calculate the seasons, as it is written: ‘And let them be for signs, and for seasons, and for days 
and years’. [Hashem said,] ‘Go. The righteous shall be named after you’, Jacob the Small, Samuel the 
Small, David the Small’. The Holy One, blessed is He on seeing that it [i.e. the moon] would not be 
consoled now said: ‘Bring an atonement for Me for making the moon smaller’. This is what was meant by
Rabbi Shimon ben Lakish when he said: ‘Why is it that the he-goat offered on the new moon is 
distinguished in that there is written concerning it “unto the Lord”’? Because the Holy One, blessed is He, 
said: ‘Let this he-goat be an atonement for making the moon smaller’.

The Gemara identifies a contradiction; because first it says the two great luminaries then it says 
in the small luminary. The Gemara says the moon came before HaKodosh Baruch Hu and said, 
“Master of the Universe, is it possible for two kings to rule with one crown?” God responded, 
“Go and reduce your own size”.

The moon responded, “Master of the Universe, because I came up with a good idea, I have to 
suffer? I should be reduced in size?”

God responded, “You will be superior because the moon is visible by day and visible by night as 
well.”

The moon responded to God, “How does that help me? How does it help to have a candle during
the daytime?” This means to say, that you can see the moon in the daytime but it doesn't do 
anything, it's useless.

God responded, “You will be a medium for the counting of days and years”. That is insofar as the
calendar is concerned. That’s the Moadim we mentioned before.

The moon responded to God, “But the sun also plays a role in the calendar. It's true that the 
Jewish people use a lunar calendar but the framework is a solar framework. I'm still not superior
to the sun.”
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God responded, “The Tzaddikim will be called by your name: Yaakov HaKatan, Shemuel 
HaKatan, David HaKatan. So therefore you should feel better because these Tzaddikim will 
employ your term that reflects you.”

God saw that the moon was still unhappy so God said (the Jews must) bring a Kapara, so to 
speak, for Me that I reduced the size of the moon. Raish Lakish [asked] “Why does it say ‘Sahir 
LaHashem by Rosh Chodesh?’” If Chazal had not said it, it would not be able to be said. “Bring a 
Kapara—an atonement—for Me that I reduced the size of the moon.”

It's impossible to say “a sin offering for God” (Chatas LaHashem) as if HaKodosh Baruch Hu 
needs a Kapara!

IV

The question is there are many Chazal but do we take Chazal seriously? When I say seriously, I mean 
it's a cryptic Chazal; we don't know what it means. There are a lot of words of Chazal that we don't 
understand. But this Chazal we actually employ in the Beracha of Kiddush Levana. After the Beracha 
we say14:

יָּם, ִאלְָמלֵי לֹא זָכּו ִישְׂרֵָאל ֶאלָּא לְַהְקבִּיל ּפְנֵי ֲאבִיֶהם שֶׁבַּשַָּׁמִֽים ּפַעַם ַאַחת בַּחֶֹֽדׁש: ּתָנָא ְדבֵי רַבִּי ִישְָׁמעֵאל ַּ ָאַמר. ד
ְדבָּר ִמתְרַּפֶֶֽקת ַעל ּדֹוָדּה. ִהלְכָּךְ צָרִיךְ לְֵמיְמרָא ְמעֻּמָד: ַאבַּיֵי .ִמי זֹאת עֹלָה ִמן ַהּמִ

ֹּאת ּפְגִיַמת ַהלְּבָנָה, וִיִהי רָצֹון ִמלְּפָנֶֽיךָ ד’ ֱאלֹקי וֵאלֹקי ֲאבֹותַי  וִיִהי אֹור ַהלְּבָנָה, וְלֹא ִיְהיֶה בָּּה ׁשּום ִמעּוט, לְַמל
וְִיתְַקיֵּם. ֶאת שְׁנֵי ַהּמְאֹורֹות ַהגְּדֹולִים: שֶׁנֱֶּאַמר, כְּמֹו שֶָׁהיְתָה קֶֹֽדם ִמעּוָטּה, כְּאֹור ַהַחּמָה ּוכְאֹור שִׁבְעַת יְֵמי בְרֵאׁשית

וִיד ַמלְכָּם' ּובְִקׁשּו ֶאת ד: בָּנּו ִמְקרָא שֶׁכָּתּוב ָּ .ָאֵמן, ֱאלֹקיֶהם וְֵאת ד

The house of Yishmael taught: Had Yisrael not been privileged to greet the face of their Father in Heaven 
once a month it would have sufficed. Abayei said: therefore it must be said while standing. Who is it that 
rises up from the desert clinging to her beloved.”

May it be Your will Hashem my God and the God of my fathers to repair the moon’s defect and there 
should no longer be any diminution in it, and the light of the moon should be like the light of the sun and 
like the light the seven days of Genesis as it was before it was diminished as it says “The two great 
luminaries”. And it should be established about us the verse that says: They shall seek Hashem their God 
and David their king. Amen.

What kind of the Tefila (prayer) is that? There should be a change in the universe’s system? We pray 
that the moon isn't big enough for us? It doesn't make any sense altogether. If you say the moon is 
going to be like the sun, when are you supposed to sleep?

There is a Cheshbon (calculation/consideration) of Maaseh Bereishis. There is a Seder HaYom (an order 
to the day). Included in God’s calculations, was the fact that we should have a planet that has a sun 
during the daytime, and during the nighttime it is dark and quiet. A person needs both parts of the day.

14 Siddur, Kiddush Levana
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For what are we praying in this Tefila? It's unintelligible. There is no doubt that this Tefila has to do 
with the Chazal in Chulin cited above.

V

There's one more thing I just have to mention that we will come back to. In this Shiur, what I'm going 
to do is augment and take up where we left off last year. One of the problems we dealt with was the 
Rambam says that in the future all we will have is the five books of the Torah and Megilas Esther. At 
the end of the laws of Megilah the Rambam says15:

גִלַּת ֶאְסּתֵר, כָּל ִספְרֵי ַהנְּבִיִאים וְכָל ַהכְּתוּבִים עֲתִיִדין לִבֵָּטל לִימוֹת ַהּמָשִׁיַח( יח) ֲהרֵי ִהיא ַקיֶֶּמת כֲַּחִמשָּׁה; חוּץ ִמּמְ
״כִּי: שֶׁנֱֶּאַמר, וְַאף עַל ּפִי שֶׁכָּל זִכְרוֹן ַהצָּרוֹת ִיבְַטל. שֵֶׁאינָן בְֵּטלִין לְעוֹלָם, ֻחְמשֵׁי ּתוֹרָה וְכֲַהלָכוֹת שֶׁלַּּתוֹרָה שֶׁבְּעַל ּפֶה

ּ(, טז, סהישעיהו)״ ...נִשְׁכְּחוּ ַהצָּרוֹת ָהרִאשֹׁנוֹת ּ: שֶׁנֱֶּאַמר, יְֵמי ַהּפוּרִים לֹא ִיבְְטלו ״וִיֵמי ַהּפוּרִים ָהֵאלֶּה לֹא יַעַבְרו
(. כח,אסתר ט)וְזִכְרָם לֹא יָסוּף ִמזַּרְעָם״ , ִמּתוֹךְ ַהיְּהוִּדים

18) All the books of the Prophets and the Hagiographa are destined to become null in the days of the 
Messiah except for Megilas Esther. She is established like the Five Books of Torah and like the Halachos 
of the Oral Law which will never be nullified. And even though all the remembrances of the difficult times 
will become null as it says (Isaiah 65:16) “...For the troubling first times have been forgotten and blinded 
from my sight.” The days of Purim will never be nullified as it says (Esther 9:28) “…And these days of 
Purim shall not pass from the midst of the Jewish people and their memory shall not be forgotten from 
their offspring.”

Why is that so? What's unique about Megilah?

VI

Now let me take up a Halacha. The Gemara in Megilah says16:

.אמר רבא מיחייב איניש לבסומי בפוריא עד דלא ידע בין ארור המן לברוך מרדכי

Rava said: ‘A person is obligated to drink alcohol on Purim until he does not know the difference between
‘cursed is Haman and blessed is Mordechai’.

"Mechuyav Adam LeVesimei BePuria" a person is obligated to imbibe alcohol on Purim and to become 
intoxicated until one cannot distinguish between “Cursed is Haman” and “Blessed is Mordechai.” It's a 
strange barometer. Why that degree? Rava could have said, “A person must become intoxicated Stam 
[for any reason].” What's the degree of not knowing that specific distinction? The Rambam makes it 
even more difficult because he does not take the Gemara literally. The Rambam says17:

ֹּאכַל בָּשָׂר? כֵּיצַד חוֹבַת ְסעוָּדה זוֹ( טו) וְשׁוֹתֶה יִַין עַד שֶׁיִּשְּׁתַכֵּר, וִיתַקֵּן ְסעוָּדה נָָאה כְּפִי ֲאשֶׁר ּתְִמצָא יָדוֹ, שֶׁי
.  וְיֵרֵָדם בְּשִׁכְרוּת

15)What is the obligation of this meal? That he should eat meat and prepare a pleasant meal to 

15 Hilchos Megilah 2:18
16 Megilah 7b
17 Hilchos Megilah 2:15
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the extent that he is able and to drink wine until he becomes drunk and falls asleep in his 
drunkenness.

Why must he fall asleep? Obviously the Rambam's idea was that's what the Gemara means “…Until 
one cannot distinguish between ‘Cursed is Haman’ and ‘Blessed is Mordechai.’” It's a funny kind of a 
Rambam because that's not what the Gemara says.

The Gemara doesn't say literally to fall asleep. Halacha is not Aggada. The Rambam is taking the 
Gemara out of its literal interpretation. Why does the Rambam have the right to do that? The Gemara 
doesn't say until you fall asleep? It sounds like the Rambam is interpreting a Midrash. What is he 
saying; you are sleeping so you don't know the difference between “Cursed is Haman” and “Blessed is 
Mordechai?” That's not the plain meaning.

Halacha does not work that way. Halacha has a literal meaning. What gave the Rambam the right to 
take this Gemara out of its literal interpretation and to give it, so to speak, an Aggadic interpretation? 
If you’re sleeping you don't know the difference between “Cursed is Haman” and “Blessed is 
Mordechai.” It's a funny kind of interpretation. In Halacha things don't work that way.

VII

Now let's go to a question in the Megilah itself. The Megilah says that Mordechai told Hasach 
everything that happened18.

18 Megilas Esther 4:7-17

ֳּכַי ֵאת כָּל ֲאשֶׁר ָקרָהוּ וְֵאת ּפָרָשַׁת ַהכֶֶּסף ֲאשֶׁר ָאַמר ָהָמן לִשְׁקוֹל עַל גִּנְזֵי ַהּמֶלֶךְ בַּיְּהוִּדיים לְַאבְָּדם (ז)  וְֶאת ּפַתְשֶׁגֶן (ח): וַיַּגֶּד לוֹ ָמרְד
ּוֹת עָלֶיָה לָבוֹא ֶאל ַהּמֶלֶךְ לְִהתְַחנֶּן לוֹ וּלְבַקֵּשׁ ָּת ֲאשֶׁר נִּתַן בְּשׁוּשָׁן לְַהשְִׁמיָדם נָתַן לוֹ לְַהרְאוֹת ֶאת ֶאְסּתֵר וּלְַהגִּיד לָהּ וּלְצַו כְּתָב ַהד

ֳּכָי (ט): ִמלְּפָנָיו עַל עַּמָהּ ִּבְרֵי ָמרְד ֳּכָי (י): וַיָּבוֹא ֲהתָךְ וַיַּגֵּד לְֶאְסּתֵר ֵאת ד ְ (יא): וַּתֹאֶמר ֶאְסּתֵר לֲַהתָךְ וַּתְצַוֵּהוּ ֶאל ָמרְד כָּל עַבְֵדי ַהּמֶלֶך
ָּתוֹ לְָהִמית לְבַד ָה ֲאשֶׁר יָבוֹא ֶאל ַהּמֶלֶךְ ֶאל ֶהָחצֵר ַהּפְנִיִמית ֲאשֶׁר לֹא ִיקָּרֵא ַאַחת ד וְעַם ְמִדינוֹת ַהּמֶלֶךְ יוְֹדעִים ֲאשֶׁר כָּל ִאישׁ וְִאשּׁ

ִּבְרֵי (יב): ֵמֲאשֶׁר יוֹשִׁיט לוֹ ַהּמֶלֶךְ ֶאת שַׁרְבִיט ַהזָָּהב וְָחיָה וֲַאנִי לֹא נְִקרֵאתִי לָבוֹא ֶאל ַהּמֶלֶךְ זֶה שְׁלוֹשִׁים יוֹם ֳּכָי ֵאת ד וַיַּגִּידוּ לְָמרְד
י בְנַפְשֵׁךְ לְִהּמָלֵט בֵּית ַהּמֶלֶךְ ִמכָּל ַהיְּהוִּדים (יג): ֶאְסּתֵר ֳּכַי לְָהשִׁיב ֶאל ֶאְסּתֵר ַאל ּתְַדּמִ כִּי ִאם ַהֲחרֵשׁ ּתֲַחרִישִׁי בָּעֵת (יד): וַיֹּאֶמר ָמרְד

וַּתֹאֶמר ֶאְסּתֵר (טו): ַהזֹּאת רֶוַח וְַהצָּלָה יַעֲמוֹד לַיְּהוִּדים ִמּמָקוֹם ַאֵחר וְַאּתְ וּבֵית ָאבִיךְ ּתֹאבֵדוּ וִּמי יוֵֹדעַ ִאם לְעֵת כָּזֹאת ִהגַּעַּתְ לַּמַלְכוּת
ֳּכָי לֵךְ כְּנוֹס ֶאת כָּל ַהיְּהוִּדים ַהנְִּמצְִאים בְּשׁוּשָׁן וְצוּמוּ עָלַי וְַאל ּתֹאכְלוּ וְַאל ּתִשְּׁתוּ שְׁלשֶׁת יִָמים לַיְלָה וָיוֹם גַּם ֲאנִי (טז): לְָהשִׁיב ֶאל ָמרְד

ָּת וְכֲַאשֶׁר ָאבְַדּתִי ָאבְָדּתִי ָּכָי וַיַּעַשׂ כְּכֹל ֲאשֶׁר צִוְּתָה עָלָיו ֶאְסּתֵר (יז): וְנַעֲרֹתַי ָאצוּם כֵּן וּבְכֵן ָאבוֹא ֶאל ַהּמֶלֶךְ ֲאשֶׁר לֹא כַד :וַיַּעֲבֹר ָמרְד

7) And Mordechai told him all that had happened to him, and all about the money that Haman had offered to pay into the royal 
treasury for the destruction of the Jews. 8) And also he gave him the written text of the law that had been proclaimed in Shushan 
for their destruction. To show it to Esther and inform her, and instruct her to go to the king and to appeal to him and to plead with 
him for her people. 9) Then Hasach came and delivered Mordechai’s message to Esther, 10) Esther told Hasach to take back to 
Mordechai the following reply. 11) “All the king’s courtiers and the people of the king’s provinces know that if any person, man or 
woman, enters the king’s presence in the inner court without having been summoned, there is but one law for him—that he be put 
to death. Only if the king extends the golden scepter to him may he live. And I have not been summoned to visit the king for thirty 
days.” 12) And Mordechai was told what Esther had said, 13) Mordechai had this message delivered to Esther: “Do not imagine 
that you, will escape with your life by being in the king’s palace from all the Jews.” 14) Because, if you keep silent at this time, relief
and salvation will come to the Jews from another place, while you and your father’s house will perish. And who knows, perhaps you
have attained to royal position for a time such as this.” 15) Then Esther said to respond to Mordechai: 16)“Go, assemble all the 
Jews who live in Shushan, and fast in my behalf; do not eat or drink for three days, night or day. I and my maidens will fast as well. 
Then I shall go to the king, though it is contrary to the law; and if I am lost, I am lost” 17) So Mordechai went about and did just as 
Esther had commanded him.
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Then Mordechai gave Hasach the decree of annihilation, to show Esther and to tell her to go before the
king and to plead to save Klal Yisrael.

She responded,

Just a minute, there is a danger over here. If you come before the king when you're not called you can be 
executed. And I haven't been called before the king for thirty days.

Hasach then told Mordechai the words of Esther. Mordechai became angry, he replied,

Don't think you are going to save your life and that the Jews won't be saved. But if you remain silent at 
this time salvation will come to the Jews from somewhere else and you and your father's house will be 
lost. And who knows if for this time you achieved royalty.

It seems like one part he was sure about, another part, not so much. Revach VeHatzala—salvation—
will come to the Jews he was certain about. And “who knows if at this time you achieved royalty” he 
was not sure about.

Then Esther answers:

“Go and gather the Jewish people in the city of Shushan and fast for me and don't eat and don't drink for 
three days.”

What is the connection between her answer and what Mordechai said? How was Mordechai so sure 
and certain about the Revach VeHatzala? If he was so certain, what was the need for the fasting? 
Furthermore, if that's the case and he has no problem, he should never have talked to Esther to begin 
with. It’s contradictory.

Then he added one more thing, "You and your father's house will be destroyed." How does he know 
that? Let’s say that he was certain that Revach VeHatzala, relief and salvation, will come to the Jews 
from some place else. How does he know that Esther will be destroyed, and the house of her father 
will be destroyed? Maybe she'll escape too?

VIII

Previously we spoke about the fact that the Megilah deals with what we called “crazy logic.” In other 
words, that Haman was operating with political savvy, with a Machiavellian logic, in order to bring 
about the results that he desired. And Mordechai also employed political means with Bigsan and 
Seresh. He was careful to gain favor in the eyes of the king and use logic. Cold logic, political logic.

Then it came to a certain point and that's the end of the logic: “And Mordechai did not kneel or 
prostrate himself before Haman.” This means to say, that he abandoned the political intellectual 
approach. He abandoned it completely and he said, “That's it. Now we simply have to go by one thing, 
laws concerning idolatry, and there is no other possibility.”19

19 Haman made himself out to be an idol, therefore Mordechai could not bow to him. See Rashi.
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Of course, the whole outcome of the Megilah is that his ‘crazy logic’ prevailed. That's the whole 
Megilah really. That the crazy logic prevailed over the political logic.

When I use the term ‘crazy logic’ I mean to say a logic which is completely contrary to what intelligence
would dictate, and yet it should bring about desirous results.

Mordechai not bowing down was really something that was crazy. The king gave a decree to bow down
to Haman and Esther was afraid to walk in to see Achashveirosh. Can you imagine what it would mean 
to go against one of his decrees? Esther’s trepidation to approach the king uninvited was well-founded.

You can see from the Megilah the kind of tyrant Achashveirosh really was. He was a crazy tyrant. 
Somebody walks in at the wrong time, and they are dead; it all depends upon his mood. If he’s in a bad 
mood you're dead. If he’s in a good mood you're fine.

From this you see he was a capricious type of tyrant. He instilled fear in his subjects. Can you imagine 
when he gave the command to bow down that anyone defying the command was facing his death? 
There's no question about it. Death for Mordechai was certain. But he brought down all the Jews with 
him. He made it worse.

Here, Mordechai said, “no”: here we must follow a different kind of logic. What's that logic? It is the 
logic the Torah dictates. There are certain things we simply can't change. Now we have to go into the 
world of the ‘eternal ideas of the Torah’. We must disregard the practical. That's what Mordechai 
suggested. That's what he told Esther.

She gave him a practical answer. She said, “Just a minute, let me think this over. Maybe we can work it 
out a different way. I haven't seen the king in thirty days. Let's think this over.” But Mordechai said, 
“No! Now you can't use that kind of logic.” That is why Mordechai was angry, because Esther was 
employing the kind of a logic that he had decided he had to abandon.

Mordechai realized that now is not the time for that. That way of thinking must be abandoned. The 
only logic we have to use is a logic which is based upon the metaphysical system, the system of ideas of
Torah and Hashgacha (providence). That's the realm we have to operate in, nothing else. That's 
basically the disagreement between Mordechai and Esther.

IX

I would like to add a little more clarity to what exactly that means. The Rav said the Halachic system is 
nice, the Halachic system is very kind. It works out all kinds of ways to get out of this and that. The 
Halacha is heavy in the theoretical and it's light in terms of practical restriction.

That's “Deracheha Darchei Noam (the Torah’s paths are are paths of pleasantness)”. But sometimes 
you can't do anything. You're stuck. That's what the Rav wrote in the article "Surrendering to the 
Almighty." Sometimes you can't do anything, it's the end of the line and there are no more Heteirim 
(caveats/leniencies). There's no way to twist it this way or that way and that's it.

10 of 24



Mordechai’s change of approach came about with the intent to demonstrate that this Avodah Zarah 
cannot take place. There's no question about it. He could've gone somewhere else. Now he 
deliberately went to Shaar HaMelech (the King's gate). Even more so, he intentionally abandoned the 
whole political savvy of how to think in terms of cause and effect in the world of politics.

The example that we gave of the “crazy logic” and the practical logic in the first example is from 
Avraham Avinu and the furnace. It's the same thing. Haran used the political, the businessman's type of
logic. Avraham said, “This is it, I must suffer the fate of fire” and Haran said, “Let me see what 
happens”. He waited and he saw that Avraham was saved and so then he jumped in too.

That's the practical businessman's type of logic. That's what it says “And Haran dies in the presence of 
Terach his father”20. That's a perfect example of the two types of logic. Judaism demands that at a 
certain point we abandon every kind of political logic and we simply do what the Halacha says.

X

This is not just craziness. It's based on a Yesod. What is the Yesod? The Yesod of Hashgacha [God’s 
providence]. I’ll offer an example to explain it. It has to do with the idea of existence. The essence of 
Judaism is that God's existence is the only real existence. Every other existence stems from God, but it 
does not partake of the same quality of existence as God.

The Rav asked, “What is the purpose of that first Yesod, God’s existence? It's true that philosophically 
we must know it, but it also gives a person a goal.” It means the goal of all human life is to partake of 
existence to the greatest possible degree. The Derech HaTorah gives a person true existence insofar as 
a human being is capable of having existence, that's really the goal. If you want to summarize the goal 
of the entire Torah, that's the goal.

I will provide a Mashal, a metaphor, of what we mean by existence. What Judaism posits is that we see
things in a different way. For instance, let's say you have an opera singer. An opera singer is very proud 
of his voice; like Pavarotti. To him, his voice is essential. It's essential in his life. His voice is the essence 
around which his whole life revolves. If somebody wanted to describe Pavarotti's voice in physical 
terms, what would you say it is? It's really a phenomenon of the larynx, vibrations and acoustical 
phenomena. That's all it is.

To a physicist it's nothing. There is very little difference between his voice and an ordinary voice. 
Quantitatively a little bit here or there, the angles, the echoes and the larynx. Minutia that, in the 
world of physics, would not even be recognized. But subjectively to him this is essential.

Of course Pavarotti is wrong. In the world of reality his voice has no real existence; it's just in his mind 
that it has an existence. Since the world of reality is based on the world of physics his voice is nothing. 
There is no difference between his voice and anybody else’s voice except for minutia which are 
basically irrelevant.

20 Bereishis 11:28
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It is just a fantasy of his mind and his emotions that endows this physical phenomenon with a certain 
value. It’s completely unreal, completely imaginary. This is because the real world is dependent upon 
the world of physics. There exist phenomena that in reality are nothing special; where given qualities 
wouldn't even be recognized. Yet a person can ascribe to it a fantasy which is nonexistent.

XI

Now let's take the world of ethics. A person is a good individual and he fulfills a Mitzvah Bein Adam 
LeChaveiro (between man and his fellow man). Without the Torah, does that have any kind of reality?

The answer is yes, absolutely. There are philosophers that talk about this. There are philosophers that 
don't accept the Torah, but they say that there is some kind of reality to ethics. Why? Because certain 
results take place. If people are nice to each other then you have a friendly society. So, the reality of 
the ethics is, so to speak, a pragmatic kind of reality; a practical reality.

What does Judaism maintain about that? Judaism argues. Judaism says no. When a person does an act 
of Chessed [loving kindness] that is not just an accidental reality which is a part of the social 
phenomenon. That's not what it is. This individual partakes of existence to a higher degree, which 
means there is something else that exists here that's essential.

In the system I described to you, the ethical act has accidental reality. People are friendly and they get 
along. There is no war. It's a reality. But the reality of the ethical act is only an accidental reality 
because it exists only insofar as certain results take place. You can't deny that the results take place, 
but that's all it is.

Yet, Judaism comes along, and Judaism says no. If a person is involved in an act of Chessed that's 
essential reality. The existence of the individual now is on a different plane than before he did this act 
of Chessed.

Judaism takes the act of Chessed out of the accidental reality and places it into essential reality, 
essential existence. It means that a person that does Chessed is closer to God. What is meant by 
“closer to God?” It means one partakes of existence to a greater degree than before he did the act of 
Chessed. That's the Rambam in Hilchos Teshuva21:

... אמש היה זה שנאוי לפני המקום משוקץ ומרוחק ותועבה והיום הוא אהוב ונחמד קרוב וידיד( ...ו)

6) ...Yesterday, hated was this person [who sinned] before God. He was despicable and distant and an 
abomination. And today [after repentance], he is beloved, and desirous, close, and a dear one...

The Rambam means that there is essential existence and an essential reality to the performance of 
Mitzvos. What does an essential reality mean? It means to partake of existence in a truer sense; in a 
more real sense. That is really the Yesod of the entire Torah.

XII

21 Hilchos Teshuva 7:6
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Hashgacha (Divine providence) is not a miracle. That's why we call the Megilah “Neis Nistar (a hidden 
miracle)”. It means to say that the Megilah is providence, but it's not outright miracles where there are
breaches of the laws of nature.

But there is a law that's operating. What is the law? The law is that there is real existence to Klal 
Yisrael. Klal Yisrael is not an accidental phenomenon, because they partake of a certain way of life 
which gives them true existence. They partake of existence that's why they cannot be annihilated.

Hashgacha is based on the same principle. Because what is Hashgacha? Hashgacha is that there is a 
law in nature of true existence, and this law of true existence means “VeAsu Li Mikdash VeShachanti 
BeSocham, [and they shall make Me a temple and My glory will dwell among them]”22.

This means that before the Mishkan existed, individuals (i.e. Avraham, Yitzchak and Yaakov) reached 
levels of true existence. Great individuals partook of existence in an individual way. But no one would 
ever say that there is existence for an entire group comprised of wicked people and Tzaddikim [the 
righteous ones].

It's a different kind of a thing. How do we know there is such a phenomenon? That's what “VeAsu Li 
Mikdash VeShachanti BeSocham” means. That through the system, the whole group now becomes 
real. It exists in an essential way. That's why they cannot be destroyed, because of this principle. That's 
the Yesod of the Hashgacha.

The Yesod of the Hashgacha is that what saves the Tzaddik is the fact that the act of righteousness has 
essential existence which dictates that such an individual cannot be destroyed, because he partakes of 
essential existence.

XIII

How then does a person die? The answer is on the contrary, Hasharas HaNefesh (endurance of the 
soul) after death is when one begins to live. “Lemaan Yirbu Yemeichem VeYemei Beneichem”23, 
“LeOlam Shekulo Aruch,” to a life that is eternal. That's the real existence. On the contrary, when a 
person dies Judaism says death is only regarding man’s physical element. But the element that 
perceives eternities doesn't die.

Death is when one’s soul exists in its true form. Chazal say in the future when someone will die the 
mourners will bless God saying “Baruch HaTov VeHaMeitiv, [Blessed is the One who is good and 
performs good].” We're not on that level. Our emotions fool us and convince us that death is 
something which is bad, a complete mistake. This false assessment is due to believing our emotions. 
It's an illusion. Death is an illusion.

XIV

22 Shemos 28:8
23 Devarim 11:21
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What is Techiyas HaMeisim [resurrection]? You see there is a practical problem. All of Klal Yisrael can 
never get together, because you have Tzaddikim that existed from the beginning of time but didn't 
exist in the same era. For example, Rambam didn't exist in the same time as Saadia Gaon; and they 
didn’t exist in the time of Abayei and Rava.

The elements of Klal Yisrael meaning the people, the great individuals were never able to exist as one 
entity, as one unit. That's really what Techiyas HaMeisim is. Techiyas HaMeisim means that there is an 
existence to Klal Yisrael. That existence will take place LaAsid Lavoh [in the future].

Is there an entity of Klal Yisrael throughout the generations? Yes there is! But unfortunately, the 
components are separated by time. Techiyas HaMeisim is that time where there will be a removal of 
the separation of elements in all of Klal Yisrael. The phenomenon of Klal Yisrael will exist as a complete 
entity at some time.

Why does the Rambam say that the person that denies Techiyas HaMeisim has no Cheilek, portion, in 
Torah? It is one of the Thirteen Fundamentals. The idea of Tziruf—connection—is very simple: it's the 
idea of Klal Yisrael. The idea is not a mystical idea. The idea is there is such a thing as Klal Yisrael.

What does Klal Yisrael mean? It means it is made up of components; but there's an ultimate Klal 
Yisrael. The components of the ultimate Klal Yisrael are all the Tzaddikim, righteous ones. Techiyas 
HaMeisim is for the Tzaddikim. Techiyas HaMeisim is not for the Reshaim (wicked ones).

There is an entity of Klal Yisrael of which the components are the Tzaddikim (righteous ones). This 
means that that entity will come into existence in actuality at some time. That's what Chazal say24:

אמר רב אסי אין בן דוד בא עד שיכלו כל נשמות שבגוף שנאמר כי רוח מלפני יעטוף

Rav Asi said, “The descendant of David (Messiah) will not arrive until there is an end to all souls in the 
body…”

This means there is a specific number which are the components of the entire entity of Klal Yisrael. 
When you have all the components you can have a situation of Olam Haba (the World to Come) and 
Techiyas HaMeisim (Resurrection).

XV

Of course another example that we gave of the concept of intrinsic existence was expressed by the 
famous Rabbi Akiva; the famous Mashal (allegory), with the fish. If you take them out of the water they
will die. The same is true for the Jewish people and Torah.

He said that the Malchus [kingship] has reached a level now, that if we follow the Malchus and we 
don't learn Torah, then there's no existence. That's when you have to make a decision. That's when 
Mordechai made the decision. You need the Gadol HaDor25 to make a decision.

24 Yevamos 62a
25 (Greatest mind of the generation)
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Mordechai made the decision and Rabbi Akiva made the same exact decision. At this point, when the 
Malchus (the evil Empire) has reached a level where they made decrees that will destroy our existence 
–where they were forcing us to giving up the true existence–26then we must follow the values of “true 
existence”27 and forget any kind of politics and any kind of strategy. “ אין חכמה ואין תבונה ואין עצה
דלנגד   (There is no wisdom or understanding or counsel regarding Divine matters).”28

This doesn't mean we act like a crazy person. We use tremendous Chachma. I'm trying to emphasize 
that you do come to a point where you must abandon all political knowledge. But you use Chachma as 
much as possible.

XVI

That's what Mordechai meant. “Revach VeHatzala Yamod LaYehudim MeMakom Acheir, [salvation will 
arise for the Jewish people through another avenue].” Of course, Mordechai was not speaking 
prophetically. He obviously didn't know what was going to happen. What Mordechai meant was that 
no matter what the decree was, we have a Havtacha (promise) that Klal Yisrael will exist. This doesn't 
mean we can't lose a tremendous number of people. The situation could have been such that only a 
few people are left. It might take centuries and centuries to get back to a nation.

What Mordechai meant was that if the decree from God is that Klal Yisrael partakes of true existence 
right now, which means to say that they cannot be destroyed, then the vehicle that God employs 
doesn't matter.

“Salvation will arise for the Jewish people through another avenue” means that Esther must 
understand that she is dispensable. If the existence of Klal Yisrael is inherent, is intrinsic, then the 
vehicle doesn't matter. That's “Harbei Sheluchim LaMakom (Hashem has many agents).” This means 
that when a person is on a level where his existence is essential, there are many Sheluchim (agents). 
The particular Shaliach (agent), is dispensable.

Then Mordechai says “Aval Aht UVais Avich Toveidu (but you and your father’s house will be lost). 
Where did he get this idea from? That really comes from the Torah’s curse: “VeHalachtem Imi Keri (If 
you walk with me in a happenstance way)”29.

What does the word “Keri” mean? It means accidental. If one looks at the system as merely accidental 
but one doesn’t recognize the fact that it partakes of essential existence, then all the curses that are 
mentioned in the Torah will befall that person.

That's exactly what Mordechai told Esther. He said to her, “If at this time you don't recognize the 
essential existence of Klal Yisrael, and if you deny that concept, then that's VeHalachtem Imi Keri. Then 
you are maintaining that there is only chance. This means that ‘you, Esther, don't recognize essential 
existence.’ The only outcome for someone like that is their destruction and the destruction of their 

26 (Through corrupting one’s values, such as bowing to Haman)
27 (i.e., Torah values)
28 Berachos 19b
29 Vayiakra 26:23
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father’s house.”

XVII

How did Mordechai know that? That's all the Kelalos (“curses”) in the Torah. That's exactly what the 
Kelalos say: if a person denies the phenomenon of essential existence then they will be destroyed. The 
consequence of the Kelalos is Toveidu (destruction). That's what Mordechai meant.

Why Bais Avich? It should have said Aht Toveidi (you will be destroyed), but why Bais Avich (your 
fathers house)? There is a Pasuk in the Torah. The Pasuk says with regard to Avodah Zarah30:

ֹּנִים ַאֲחרָיו לִזְנוֹת ַאֲחרֵי ַהּמֹלֶךְ ִמקֶּרֶב( ה) וְשְַׂמּתִי ֲאנִי ֶאת ּפָנַי בִָּאישׁ ַההוּא וּבְִמשְּׁפְַחּתוֹ וְִהכְרַּתִי אֹתוֹ וְֵאת כָּל ַהז
:עַּמָם

5) And I will place my face against that man and against his family and I will destroy it (i.e. the family)...

Chazal asked, “If the person sinned what did his family do”? Chazal say31:

ש אם הוא חטא משפחתו מה חטאת לומר לך"והכתיב ושמתי אני את פני באיש ההוא ובמשפחתו ותניא אמר ר
אין לך משפחה שיש בה מוכס שאין כולה מוכסין…

And it is written ‘And I will place my face against that man and his family. And we learned in a Beraisa 
Rav Shimon said ‘If he sinned what did his family do?’ To tell you that it's impossible for a person to serve
idols and his family isn't involved also…

That's exactly what Mordechai was saying. Denial of the intrinsic existence of Klal Yisrael is tantamount
to Avodah Zarah. Therefore, it's not just you Esther, but your family is at fault too. This means to say 
that this Aveira (sin) is not a light Aveira, it's a serious sin. It includes you and your family and you're all 
worthy of destruction.

XVIII

Now the Rambam becomes intelligible. Why? Because he says, “What is the measure of drunkenness? 
Until you fall asleep.” Where does that come from? The answer is very simple, because the Gemara 
says until a person doesn't know the difference between “Arur Haman and Baruch Mordechai (cursed 
is Haman and blessed is Mordechai).”

The Rambam was wondering, ‘what kind of measure is this’? The answer is that the most important 
thing for a person to know in defending himself is to recognize the difference between his friends and 
his enemies. What does he say about his friends? He says Baruch! What does he say about his 
enemies? Arur! They should be destroyed.

Baruch and Arur are the most primary pieces of information that a person needs in order to survive in 
the political world: “Who are my friends and who are my enemies?” What would any political leader 

30 Vayikra 20:5
31 Shavuos 39a
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give to find out the answer to that question? What did Nixon do? He spent half his time trying to figure
out who his friends and his enemies are. He knew the main thing. You have to know this, the difference
between “Arur HaMan and Baruch Mordechai”.

XIX

All the Achronim ask this simple question. Why is Purim so different that in Purim you have a Mitzvah 
of drunkenness? We know that in Judaism we don't pursue drunkenness. Simchas Yom Tov is not a 
Halacha of drunkenness.

On Yom Tov the Halacha is you should drink a certain amount to be happy and in a good frame of 
mind. Sameiach VeTov Leiv (happy and goodhearted). But there is no Halacha of drunkenness. That's 
violating Yom Tov. That's not even Chetzio Lachem (half the day for you to enjoy Yom Tov).

When you investigate Purim you need to ask why we have a Mitzvah of drunkenness. It doesn't make 
any sense. Drunkenness and Judaism are mutually exclusive. Judaism is all about intellect. If a person 
drinks a Reviis [ ¼ of Log or 3 oz] of wine he can't go into the Bais HaMikdash. He can't Daven. He can't 
stand before Hashem. He's unfit for giving any Pesak (ruling).

You see the essence of the whole system is against drunkenness. Anytime the mind is in any way 
impaired or compromised, man is compromised and he lacks in his Shleimus 
(completeness/perfection). That's Kol HaTorah Kula, the entire Torah. How come with respect to Purim
there is such an unusual, such a strange phenomenon?

Chazal are giving a Mitzvah of drunkenness. The fulfillment of the Mitzvah is not in the state of 
drunkenness. There is never a benefit in the state of drunkenness, of being distant from to HaKodosh 
Baruch Hu. We have here the act of drunkenness which is the Mitzvah: the state that you are in 
“before” you become drunk.

The reason for drinking is due to one element offering perfection: the abandonment of all political 
savvy. We abandon it out of a recognition of Klal Yisrael’s essential existence. That's the whole system 
of Judaism, that there is essential existence. This is the concept of God’s providence.32 That's why you 
have the Mitzvah.

That's what it means that a person must put himself in a state where he is helpless. He doesn't know 
the difference between his friends and his enemies. The Rambam says that’s what the Gemara means. 
Once he falls asleep he is in the most helpless state possible. That's the fulfillment of the Mitzvah. 
That's how the Rambam put the Halacha together.

XX

When the Gemara says, “drink until you do not distinguish between cursed is Haman and blessed is 
Mordechai”, the Gemara is speaking in terms of the philosophy of the Mitzvah. The Rambam came and
put it into Halachic terms.

32 (Hashem’s value and protection of Bnei Yisrael overrides other considerations like politics.)
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The Gemara did not express itself in Halachic terms. The Rambam said this is what the Gemara means: 
you must attain a helpless state. A person becomes drunk and falls asleep. That's what the Gemara 
meant.

The Gemara did not mean that a person has to be so crazy that he doesn't know the difference 
between the two ideas. The literal understanding partakes of an impossible kind of requirement 
altogether. What kind of a Mitzvah is it? A person will collapse before he reaches that point of 
intoxication. It's an impossible kind of Mitzvah.

The Rambam did not understand it as a literal Mitzvah. What kind of a requirement can it be if most 
people can't do it? If only one in one hundred people can do it, how can you have a Mitzvah like that 
for everybody? It's impossible to fulfill.

Therefore, the Rambam maintains that the Gemara is speaking philosophically. The practical is very 
simple. The practical is when you fall asleep. The Rambam makes sense because it’s part of the Seudah 
(Purim meal). It's part of the Yom Mishteh VeSimcha (the day of drinking and happiness). It's not just 
sleeping, it's a part of the Mitzvah. Once a person is sleeping he has no relationship to the Mitzvah.

This concept is that drunkenness is a component of the Mitzvah of the Purim meal. If a person wants to
go to sleep and lies down on Purim and goes to sleep, what Mitzvah is there in that? It has to be tied in
with the Mitzvah.

How is it tied in with the Mitzvah? The meal is the Mitzvah. So when that measure of drinking in the 
meal brings you to that state of sleeping, it is a Mitzvah. Otherwise you could just go to sleep; but 
there would be no relationship to the Mitzvah. How can drunkenness be incorporated into the 
Mitzvah? It's a relinquishing of knowledge; political savvy.

XXI

When Haman drew his lottery to select the date of exterminating the Jews, he was showing that Klal 
Yisrael’s existence was a mere accident. That's why he drew lots. Their existence and extinction is 
merely chance.

Now you understand Esther’s fine response when Mordechai said, “salvation will arise from another 
avenue.” He could not have meant “We know for sure what the outcome is going to be”, because of 
Esther’s request of “Gather all the Jews and fast three days.”

Rather, she understood what he meant. She said, “Okay you're right. That's true if Klal Yisrael partakes 
of true existence then there's no problem.” Esther said, “Let's make sure that is so.” That's why she 
said, “Leich Kenos Kol HaYehudim…” It means she instituted Taanis [fasting] and Teshuva [repentance].

What she was saying was, “then we can be certain that we partake of true existence and we can't be 
destroyed.” Then UVeChein Avoh El HaMelech… That's when she responded I’ll go to the king.
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XXII

It’s an interesting thing that regarding the Megilah, Chazal say33:

אמר שמואל אי הואי התם הוה אמינא מלתא דעדיפא מכולהו שנאמר קימו וקבלו קימו למעלה מה שקיבלו
למטה

Shemuel said…as it says, “‘they fulfilled and accepted’ they sustained on high what they accepted 
below.”

They established the Mitzvah of reading the Megilah below, and HaKodosh Baruch Hu agreed. This 
means to say that even the very Mitzvah they structured, that Mitzvah partook of true existence, 
because it has Haskamas HaKodosh Baruch Hu, they attested to the truth of God. That's the height of 
truth.

That's why “Kiymu VeKiblu [they fulfilled and accepted]”, refers to the Mitzvah itself. In the very 
establishment of the Mitzvah to read the Megilah, the Jews partook of true existence.

This means they had the right to decree Megilah reading. Beis Din [the court] asked, “Can they make a 
Mitzvah, can they not make a Mitzvah?” Then they sat down and worked it out logically. Any question 
you work out logically.

“They sustained on high what they accepted below.” What was the reason for God to accept their 
decree? What if they make a mistake? Mistakes are inevitable; that's the way Halacha goes.

Here, God’s acceptance demonstrated that not only did they partake of true existence in terms of their
survival, but even the Mitzvah of reading Megilah itself partook of true existence, because that's the 
whole concept of the Megilah: attesting to God’s existence and not succumbing to idolatry. The very 
Mitzvah partook of true existence, and the very Mitzvah itself HaKodosh Baruch Hu validated.

XXIII

That's what Rav Yitzchak in the beginning of Sefer Bereishis meant34:

Rav Yitzchak asked, “Why did the Torah begin with Sefer Bereishis and not with HaChodesh HaZeh 
LaChem which is the first Mitzvah the Bnei Yisrael were commanded with?”

What does Rav Yitzchak answer? “Because the other nations will say you are land robbers…” What did 
he mean? He means that Eretz Yisrael is not a practical reality. It's part of the seven days of creation.

33 Megilah 7a
34 Rashi, Bereishis 1:1 

אמר רבי יצחק לא היה צריך להתחיל את התורה אלא מהחודש הזה לכם שהיא מצוה ראשונה שנצטוו בה- בראשית ( א
ישראל…שאם יאמרו אומות העולם לישראל ליסטים אתם שכבשתם ארצות שבעה גוים הם אומרים להם כל הארץ של

:ה היא הוא בראה ונתנה לאשר ישר בעיניו ברצונו נתנה להם וברצונו נטלה מהם ונתנה לנו"הקב
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That's what Eretz Yisrael means. Regarding other countries, people live there; it's a practical reality. 
Eretz Yisrael is not. Eretz Yisrael is part of Shivas Yemei Bereishis, the seven days of creation. That's 
what Rav Yitzchak means to say is the main idea and that's where the Sinah [hatred] comes from.

What did Yechezkeil HaNavi say35:?

ּ' וַיָּבוֹא ֶאל ַהגּוִֹים ֲאשֶׁר בָּאוּ שָׁם וַיְַחלְּלוּ ֶאת שֵׁם ָקְדשִׁי בֱֶּאמֹר לֶָהם עַם ד( כ :ֵאלֶּה וֵּמַארְצוֹ יָצָאו

20) And you will come to the nations that have come there, and you will profane My holy name when 
they say to you, “You are God’s people and from His land did you leave.”

The biggest desecration of God’s name is that we are culpable not simply for performing sins for which 
we were punished and were driven out of Eretz Yisrael. We are doubly culpable because what do the 
nations say? “You are God’s people and from His land did you leave.”

What does Yechezkeil mean? The prophecy was precise. That's exactly what the Church said for 2000 
years. They said, “the wandering Jew.” In other words they said, “You see they cannot be the chosen 
people because of the fact that they are outside the land.” What does it mean? It's not a question of 
chosen people; it's a question of the God of Israel. That's the Chilul Hashem [the desecration of God’s 
name].

They always said, they brought a proof that their god is true and the God of Israel is false. What's their 
proof? From Eretz Yisrael! You see that Eretz Yisrael has a metaphysical dimension; a metaphysical 
reality. It's not practicality. It has a different quality. That's why the land has Kedusha [sanctity]. That's 
why Eretz Yisrael was given to us in a different way. It's not something that's a practical reality.

The Torah didn't have to include Eretz Yisrael. The Torah could've said “give the Torah to the nation 
that was in the desert near Mount Sinai.” They were already a nation at that point and they accepted 
Torah. But apparently that wasn't enough. Land is a reality just like physics is a reality. Eretz Yisrael is a 
reality; it's a part of the creation of the universe.

That's exactly what Rav Yitzchak says. When the world was created, right at the outset, and the earth 
was created, Eretz Yisrael was created as a part of this creation. It's not a practical phenomenon. That's
why Eretz Yisrael today is extremely important, because you see that Yechezkeil HaNavi said that the 
exile is a great Chilul Hashem. At least we have that much, we have Eretz Yisrael.

In the 1950s the Church wrote all kinds of essays to explain this whole dilemma: How could it be 
possible that the Jews are going back Eretz Yisrael? That's precisely what the Navi says. That is why 
there is such hatred against Eretz Yisrael. They know that it is not a practical reality.

If the Jews were claiming Eretz Yisrael as a practical place, there would not be all this hatred. “A 
practical place, so what?” Why can't the world tolerate that they have a place to live? The answer is, 
it’s not a practical thing. It's a claim that the Creator gave the Jews this land. That's what they can't 
tolerate!

35 Yechezkeil 36:20
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The main hatred comes from the two fraudulent religions, Christianity and Islam. They both took Torah
as a base and distorted it. That's why it destroys them where they see any indication of the true system
coming into existence; they know their system is fraudulent. Anyone with any intelligence knows it's 
fraudulent. They feel threatened.

In the early history of Zionism, the Jews were practical people so they wanted to go to Uganda. But you
see it's an interesting thing, it didn't work. It didn’t work because of the idea that Rav Kook explained, 
that even the Jew that's far removed from Judaism somehow or other, the idea of Israel as the nucleus,
is still there. That's why Rav Kook was Melamed Zechus [gave benefit of the doubt] on the people.

XXIV

Now we are in a position to understand the Gemara in Chulin; it is a metaphor. It is not talking about 
the sun and the moon, that's astronomy. The Gemara is telling us the Torah is Nitan LiDareish [given to 
interpret] in different ways.

The Gemara is using one of those methods of Drush [metaphorical explanation]. But it's not speaking 
about the physical sun and the physical moon or their representations. What is the metaphor? What is 
the sun and what is the moon? The sun is the practical forces and the moon are the abstract forces of 
existence. That's precisely what the Gemara means.

The world was created with two different systems. One system is practical causation. The other system
is this non-physical element which is true existence, and which at certain times comes to the fore.

That's what the Gemara means the “two great luminaries.” The sun is the physical force. The moon 
came before God, means there was a problem. How is it possible to have a world that's working with 
two different forces? One force is the practical force, the physical force, and the other force is the 
invisible force; the force of pure existence. “Two Kings cannot use one crown” How can you have that 
kind of a system? What did HaKodosh Baruch Hu say to the moon? “Diminish yourself.”

In other words, God said “You're right.” Which means to say that God diminished the force of true 
existence, pure existence was reduced. Viewing the universe as a whole and even social aspects of 
man's life, the main force is unfortunately the “sun”, referring to natural law. This means to say the 
physical force, physical causation.

The moon said, “Because I came up with a good idea I should make myself smaller?” God didn't say no.
He never retracted. He said it has to be this way you must remain smaller. But God said, “Rule during 
the day and night.” What does this mean? It means your existence is all the time. The practical forces 
come and go, but your’s is constant. It partakes of true existence.36

Then the moon said, “It's very nice it always exists but in terms of accomplishment, nothing is 
happening. The practical forces are the ones that dominate. It is true that it exists, but it exists in a little
Bais Midrash. But in terms of the world, it's like a candle during the daytime.”

36 (Metaphysical Reality, i.e., God’s will endures always)
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Hashem said, “Through you the Jews will count days and years.” Meaning to say that Klal Yisrael will 
recognize you as the true existence. You have a whole nation that recognizes your reality.

Then the moon said, “Klal Yisrael has to work in the practical too. Even there the practical element is 
strong. Mitzvos have to be based upon the practical.” So the moon said, “You're telling me I'm going to 
be upheld as pure existence, but even in Halacha you need astronomy to be Mekadeish the Chodesh, 
sanctify the month. So here too there must be a recognition of the practical as well.”

God replied, “The righteous will be called by your name, ‘Katan [the small one]’: Yakov HaKatan 
Shmuel HaKatan David HaKatan.” This means to say that in the social realm it's true that during his 
lifetime the Tzaddik is not successful because the sun overshadows him. But after he dies, on the 
contrary, he emerges as the great one in the generation.

Yakov HaKatan, Shmuel HaKatan, David HaKatan, all mean to say that in the social realm eventually the
real existence comes to the fore as a real existence. So, during his lifetime they were overshadowed by 
the sun but later they emerged.

חזייה דלא קא מיתבא דעתה

He saw that He did not appease the moon.

That means to say, “That's very nice that in retrospect there is pure existence, but it's not really 
comforting.” Why is it not comforting? Because what about now! What about when we live where the 
sun outshines the moon?37 What does the Gemara conclude? 

ה הביאו כפרה עלי שמיעטתי את הירח"אמר הקב

God replied, “Bring an atonement for me that I’ve reduced the moon.”

It means to say precisely the way it's interpreted in the Tefila. It's a sin offering because I diminished 
the moon. What is the sin? Sin means a lack of something. It means to say it's not going to be this way 
always. This is now. Eventually, it’s going to be changed and the moon is going to have the true 
existence.

That's exactly what Chazal mean. They don't mean the “sin offering” refers to a lack, if that were 
possible at all. This is a metaphor. It means there is a lack, but eventually the Korban Chatas LaHashem 
[the sin offering for God], means eventually there's going to be an atonement and it's not going to be 
this way. But the moon will shine. That's exactly what the Tefila says:

וִיִהי אֹור ַהלְּבָנָה כְּאֹור ַהַחּמָה ּוכְאֹור, וְלֹא ִיְהיֶה בָּּה ׁשּום ִמעּוט, וִיִהי רָצֹון ִמלְּפָנֶֽיךָ ד’ לְַמלֹּאת ּפְגִיַמת ַהלְּבָנָה
כְּמֹו שֶָׁהיְתָה קֶֹֽדם ִמעּוָטּה, שִׁבְעַת יְֵמי בְרֵאׁשית

It means the original plan of Bereishis which intrinsically should be that the moon should be dominant. 
That the true existence should be in the fore. The physical should subordinate itself to real existence. 

37 (Where practicality is focused on more than God’s metaphysical laws?)
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But that's not the way it is. That's the take away from the Beracha “Ateres Tiferes LeAmusei Vaten…
SheHaim Asidin LiSchadeish Kamosa [As a crown of splendor for those carried by Him from the 
womb...those who are destined to renew themselves like it].”

You see that it's a metaphor; the Levana [moon] is a metaphor for true existence, for Klal Yisrael. 
When it says Chatas LaHashem [sin offering unto Hashem] the translation of that is in the Tefila.

So what does it mean? It means in the future it will be corrected. There is a Korban that's brought 
every month to indicate that this is only a temporary state and there will be an atonement and the true
state will emerge eventually.

XXV

Now let's look back to the Megilah. The whole story of the Megilah is the sun and the moon. That's 
really what it is. The sun, the force of Achashveirosh and Haman; and the moon, the force of 
Mordechai and Esther.

When you read you see unbelievable wisdom in the structure of the telling of the events, in the order 
of the events. When you learn it properly you can see all the political acumen in the Megilah. That's the
sun, and underneath is the moon. And who is dominant? The moon. That's the whole story of the 
Megilah.

This explains why the Rambam says very beautifully that the Megilah is the only Sefer besides the five 
books of Torah that will exist in the future. Why? Because that's the story of the moon. That's the story
of the future when God will “correct the defect of the moon”. That's the Tefila. That's why it says that 
it's MeKuyemes KeAmisa Shel Torah [established like the truth of Torah].

XXVI

The Rav one time mentioned the concept of the Yom Tov of Rosh HaChodesh as the Yom Tov of the 
Creation. On the Yom Tov of the Creation we recognize and appreciate the Creation. But insofar as the 
social realm of man is concerned unfortunately it causes a problem, because the physical causation in 
the social situation results in dominance of the sun. The Yom Tov of creation will never be complete 
until the moon, so to speak, attains it's proper position.

I want to mention one more thing in terms of true existence. This concept of Hashgacha and true 
existence is about how true existence emerges on its own. It's two kings. It is its own system of 
causation, but yet it breaks through to the other system. That's really what happened with the 
Megilah.

XXVII

The essence of the argument between the Rambam and the Ramban on how to interpret the Mitzvos 
is based upon this very idea. Rambam takes one course and Ramban takes another course.
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The argument is usually whether the Mitzvos of Torah reflect the wisdom of creation itself, or whether 
the Mitzvos reflect the system of Hashgacha [providence]. Rambam usually takes the first course while
the Ramban usually takes the second. That's what the Ramban means when he goes into the Sodos 
(fundamentals).

Ramban was not a mystic. Anyone who reads his commentary on Chumash will agree. He's the greatest
rationalist. What he means in those Sodos is a reference to the system that we have now come to a 
new understanding. The system of the moon. Basically, his Taamei HaMitzvos (reason behind the 
Mitzvos) are in that realm.

That's what Chazal mean by “the light that is stored for the righteous in the future.” It means that then,
that reality will prevail. That's also what it means when Rashi says for instance by Yaakov Avinu38,  “and
he slept in there as the sun had set,” that's what Rashi says39:

ומדרשו שבית המקדש של מעלה מכוון כנגד בית. מקום תפלה לעלות תפלתם השמימה- וזה שער השמים 
.המקדש של מטה

And this is the gate of heaven-…The Bais HaMikdash on high corresponds to the Bais HaMikdash below.

“Bais HaMikdash on high” refers to the metaphysical system, the system of true existence. So that 
when Yaakov Avinu slept in that spot, it wasn't coincidental. It partook of a metaphysical reality. That's 
why HaKodosh Baruch Hu gave the sin offering, to indicate the concept that is lacking here now, but 
eventually will be fulfilled.

38 Bereishis 28:11
39 Bereishis 28:17
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