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Preface

Included in this volume are two Shiurim dealing with the 587 0 and Mo,
and two Drashos, dealing with Mo and M wN3. These were delivered by Rabbi
Joseph B. Soloveitchik Zt 77 (reverently referred to as the Rav, by his countless students
and admirers), in 1959, 1969, 1971 and 1978, respectively. My objective is to publish, in
readable form, my reconstruction of the Shiur on Lulav and my translation from Yiddish
of the Shiur on DN B, as well as my impressions of the Drashos.

I have divided the Shiurim and the Drashos into numbered paragraphs, and
provided them with appropriate headings. A Table of Contents of the headings is found
at the beginning of this volume. I have retained the use of the first person in the Drashos
in order to preserve its warm and personal flavor.

In response to suggestions from readers, 1 have translated all citations from the
Talmud and the Commentaries, as well as terms of art employed therein. These
translations appear in italics. The translations are generafly not literal. In addition,
parenthetical comments made by the Rav and my suggestions for further references,
appear as footnotes at the bottom of each page. Since one of the Drashos contains an
exhaustive explanation of Chapter 24 of Tehillim, namely, 1 119, I have appended
that Chapter from the Judaic Archives CD-Rom. I have also appended the First and Sixth
Chapters of 210 0 mdbin ©/an", which are referred to in the Shivr dealing with the
role of Lulav on the second day of Succos.

1 am most grateful to the following individuals who invested enormous amounts
of time and effort in typing and formatting this work: Faige (Klein) Friedman, Suti
Friedman, Baila Schreiber, Malky Salomon, and Edel Streicher.

I also wish to express my gratitude to various students of the Rav, whose modesty
precludes them from seeking public recognition, for providing me with many helpful
suggestions on this work and the prior works.

1 cannot adequately express my boundless appreciation to both my father, Dr.
Aaron Schreiber, and my mother, Mrs. Rivka Schreiber. My parents invested so many
countless hours on my Torah education, that it is impossible for me to ever begin to repay
them.

In the Drasha, as well as on numerous other occasions, the Rav spoke glowingly
of his childhood 12%n, and the profound influence which that 1051 exerted on him. I
have, therefore, annexed to this Volume a letter written by the Rav to Rabbi Dovber
Rivkin Zz'l in which he discusses this unusual individual. I am indebted to his son, Rabbi
Sholom Rivkin, Shlita, for providing me with a clear copy thereof.

The audiocassettes for the Shiurim and the Drashos were supplied by Mr. Milton
Nordlicht, who, single handedly, has collected and disseminated hundreds of audio tapes




of the Rav. I urge all readers, who have audio cassettes of the Rav, to contact him at
(718) 261-7770, and provide him with copies of their cassettes.

Finally, I must express my admiration and gratitude to my wife, Ricki, for her
constant support in all of my endeavors, and to my children, Baila, Yitzy and Naomi,
who graciously sacrificed their quality time to allow me to prepare this work.

Since this transcription reflects my limited understanding of the Shiurim and the
Drashos, 1 implore all readers to attribute any errors or omissions to me.

I was most encouraged by the overwhelming reception accorded to the eight prior
volumes of 397 MNIM, and hope that this volume will be similarly received. The beauty
of all the Shiurim, now in its ot Volume, is that one develops a love for the Rav’s Torah,
especially by studying the recurring themes that re-enforce prior Shiurim. 1t allows the
student/reader the opportunity to enhance his understanding of the Rav’s fundamental
thought processes.

It is my foremost hope that I have portrayed the Shiurim and the Drashos in the
best possible light, and that 1 be able to release Drashos and Shiurim of the Rav in the
very near future.

New York, New York B. David Schreiber
September, 1998 (212) 480-0594
(212) 480-0890 FAX
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INTRODUCTION,

(1) Inthis Shiur, the Rav described various Halachos of many of the essential
Mitzvos performed during thr:; XN 0. The Shiur is replete with the Rav’s customs
and observations, as well as his insights into the origin of many of those Mitzvos. He
noted that the laws of Rosh Hashanah and Yom Kippur are very complex and reflect the
philosophical underpinnings of the ©Vn NP of those days.

THE ORIGIN OF SELICHOS.

(2) 1t is difficult to ascertain the precise date on which Selichos originated.
The Rambam apparently maintains that the custom of reciting Selichos originated in
antiquity. He writes:

DY 1Y MYN UNID) DN DY 7IVYa I oph 090 wnn
TV OPUNIDT ONMINND OI3TI NY0ID N1 550nnD (009N
LT NN MOSIN A1) DY MOV

It is customary for all to arise each night of the ten days between
Rosh Hashanah and Yom Kippur and pray in the Synagogue until

daybreatk.

Similarly, this custom is also mentioned by many Gaonim.' The Rav added that although
Selichos is not mentioned in the Gemara, it certainly was practiced by the ooNTN. He
noted that there are many customs that are not mentioned in the Gemara even though they
were performed by Jews during that period. The Gemara is a compendium of Syaw nmn

N9, and not a compilation of Minhagim.

' See, €.g., (N1Y D 4T) T 1D 199 FIVN WNA NaDRY WINT,




For example, the custom to blow Shofar from and after )N vin VNI was
practiced in the days of the NN even though it is not mentioned in the Gemara. That
custom is first mentioned in the MYYN 37T P19 who attributes it to the ©YDON
omenIn.?

Similarly, the Minhag in the Diaspora to place a Sefer Torah on the N2 on each
day of Succos, while the congregants circle the nn*a carrying the Lulav and Esrog, 1s not
mentioned in the Gemara. The Gemara only mentions the Halacha of circling the nawn
with the Zulav.® Nonetheless, that Minhag is mentioned in the Medrash® as well as in the
Rambam.® Likewise, the Gemara® prescribes that tﬁe Chapter of 09V o010 YN RPN
be read as the Haftorah on Simchas Torah. Nowadays, however, the first Chapter of
Yehoshua 1s read. This is not because the Gemara’s prescription was overridden. Rather,
there were two prevailing Minhagim with respect to the appropriate Hafiorah to be read
on Simchas Torah. One Minhag suggested that the Chapter of Nn>w DN DN be read,
while the other Minhag suggested that the first Chapter of Yehoshua be read. In the days
of the Gemara the first Minhag was more prevalent, while nowadays, the latter Minhag
has been adopted.

Similarly, the Minhag to read NNWMOT NNON in the three weeks between

1ona and Tisha B'av as well as the Nnnnyt nvav in the seven weeks between Tisha

? See wn p19. The authorship of the =w9x »a11 >0 is a matter of controversy,  However, it was
certainly written after the Seventh Century (C.E.).

¥ See Nty NP 9T P NOOR.

See ywn y v DYNIN VIS,

See ¥'5 1351 295 MYnR T P,

See INnY 19T MATIM MUY NS AT RN Novh.

4
5
&
7 See 1,0 N @R,




B’av and Rosh Hashanah is an ancient Minhag, which, while mentioned in the NnpY©09,°
authored during the time of the Gemara, 1s not explicitly mentioned in the Gemara.

In conclusion, there are many Minhagim which are either not mentioned in the
Gemara or, if mentioned in the Gemara, were the obiect of other conflicting Minhagim.
Moreover, many of these conflicting Minhagim were later accepted to the exclusion of
those prescribed by the Gemara.

(3)  Selichos is one of those Minhagim which originated in the times of the
Gemara but which is not explicitly mentioned in the Gemara. However, Selichos is
alluded to in the Gemara:’

FWOAN IN 21N NKIPHN NIZDON NI D DY 5 MM 1P M 0N
210 NYNT D NI MY DY NYIPN QUMY THOD INND
NNY NI VTOD MO W PNOIN DRIYAY 10T 93130 BN .0DoN

2onb vmn
R’ Yochanon remarked that had the Passuk not expressed it, it would
sound like blasphemy. We learn that G-d wrapped himself in a
Tallis, the way a Cantor wraps himself in a Tallis (i.e. G-d was
completely enveloped by the pvir 1oy, G~d demonstrated to Moshe
the order of recitations of prayers. He told Moshe that whenever the
Jews will sin and will be ready for repentance, they should pray in
accordance with this order, with these rules, and G-d will forgive
them.

& Cited in ax wnin wra 07T 299 KUY 9T A9IR NIDR 100N,

¥ See 11 Ty U 4T WM YN NIDR.

' Apparently, R Yochanan defines the words N9 139 99 10 22y as G-d passed over and enveloped
G-d's countenance with a Tallis (i.e. The ma refers to G-d’s countenance and not to Afoshe 's
countenance.) Sec 239 Tiay 1 PN 370 NN




Similarly, the NVt ¥DIN 22T NIY) states':

SN DY ImINYa 2N NNY YIPHN 2 PRYY VTN TT N
NIV NI MINAY VYR apNY DAY DY Wosn iim
A0V WONN UN DY DMApD NN T0MDY 1900 W Dina
SONAYS DY DING IINTY Y NN DIYEY DN 7o )

JOmov 11D N9 YIDRN NN DTN TRY 38D 1T
King David knew that the Bais Hamikdash would be destroyed
because of the Jews' sins. He asked G-d how will the Jews receive
expiation? G-d told him that He had already revealed to Moshe
the method of obtaining expiation. Whenever Jews are in disiress,
they should come together as a group and recite Selichos.

SELICHOS IS RECITED ON ALL DAYS DEDICATED TO TESHUVAH.

(4) One can infer from the Gemara that the obligation to recite Selichos arises
whenever Jewish people repent from their sins (PROIN DNww Yot 22}, Of course, the
Mitzvah of Teshuvah is a constant Mifzvah; it is not limited to any specific occasion.
However, there are certain times when Tesfuvah is more appropriate, such as during the
AN M Y and on any MY MW imposed on the community. On such days,
one’s Teshuvah is more acceptable to G-d,"™ as the Rambam writes'":

SOXIY. . NDYND IDTTH DT ALY DV PD nwy msn

.07 VN DN BYUYD
There is a special imperative to appeal to G-d in times of distress.
This appeal is a facel of the imperaive of repentance...and io
acknowledge that the distress arises as a result of their evil
deeds...

In other words, fasting on a NN NMYN promotes Teshuvah. The ultimate
purpose of the N8 1IN is not the mere abstention from food. A 31 is instituted to

facilitate Teshuvah and repentance. Similarly, the N21wR > WY are days devoted to

Teshuvah. Thus, insofar as Selichos is the NN Y¥ My WD (i.e. it is the physical

1y po.

12 Interestingly, the text of the N0 ¥pUx 27 20m reads nrvvo 7710, unlike the text of the Gemara (ibid)
which reads nen 710, This will be expounded infra.

B See N TInY v T MIVA WRANOOR, 11 NI9N 1N MIYN0 1A P9 07IanT.




expression of Teshuvah), it is appropriate to recite Selichos during the NN "> NIy
and on a MAY NN,

(5)  Interestingly, as noted by the Rambarmn, Selichos was originally instituted in
respect of the NN > Ny, commencing with Rosh Hashanah. 1In the time of the
Gaonim, the practice was to recite ten full days of Selichos, including Rosh Hashanah,
naw nav, Erev Yom Kippur and Yom Kippur. The Gaonim stressed that even though,
generally, one is not permitted to fast on Shabbos, nonetheless, since G-d’s presence is
closer to the Jews during the D2wn M Ny it is appropriate to fast on N2 NV and to
recite Selichos. The Minhag later evolved not to fecite Selichos on Rosh Hashanah, nav
naw, Erev Yom Kippur and on Yom Kippur. Thus, four days were deleted from the
original framework of reciting Selichos for ten days. The Minhag therefore evolved to
commence the recitation of Selichos four days prior to Rosh Hashanah so that Selichos

would still be recited for ten days.

CHAZAL AUTHORED THE TEFILLOS BASEDP UPON THE PRECEDENTS
ESTABLISHED BY THE MaN.

(6) What do the words NnYv 110, or, as R’ Yochanan says, nv¥an 11v,
mean? What was the great secret that G-d revealed to Moshe when He taught him the
N2 110? Moreover, why was it necessary for G-d to envelop Himself in a Tallis and
demonstrate to Moshe the NN 110? Isn’t the Mitzvah of Tefillah already established in
the Torah? What then did G-d teach Moshe that isn’t already contained in other portions
of the Torah? Finally, why is it that the XV 1IN 22T Non denominates Selichos as V10

nnoo, while the Gemara denominates it as nvon 170?"°

" See Rambam 13 nazn mwn mssnn N pao.
'* The question is even more puzzling given that Tefi/lah is often referred to as a v, a dialogue,




(7 The Rav answered that prayer, in general, is paradoxical and irrational.
According to pure logic, lowly man should not have the right to approach G-d with his
petty petitions. How can mortal man ever gain the courage to approach the immortal G-d,
the King of Kings? Chazal never answered this question, although they did point out that
there is a precedent for prayer. They said: DWPR MaN mbdan, the prayers were
esiablished by our forefathers, Avraham, Yitzchok, and Yaacov.'* Apparently, it is not
presumptuous of man to pray. On the contrary, it is ennobling and desirable.

THE ORIGINAL TEFILLOS CONTAINED FRAGMENTS FROM YN{P11 2ana,

(8) Since Chazal did not comprehend the rationale for prayer, they utilized
Passukim from Tanach as the exclusive text of Tefillah. They were fearful of inserting
any words in the Tefillah which were not contained in the wNpn »and. Moreover,
Chazal instituted a structure for Tefillah that commences with the recitation of 2109
YT, praises of G-d, contained in Tehillim” They felt that a person could not
approach G-d until after he had recited G-d’s praise contained in Tehillim. In fact, Chazal
did not understand how it was possible for man to even offer praise to G-d, but since
David Hamelech did offer such praise in the Sefer Tehillim, they, too, incorporated those
very words in the standard text of Tefillah.

Chazal were so meticulous about the text of the Tefillah that they penalized

anyone who even minutely deviated from the prescribed text (e.g. by reciting 70121 50 ym

between man and G-d. In 7minn »1o mabnm 1 799, the Rambam describes at length the qualities that
one must enjoy in order (o obtain N1y These many attributes are not found in most people; vet, even the
most lowly and coarse of men have the obligation to engage in prayer and establish a dialogue with G-d.
What, then, is so special about Selichos?

15 See amy w2 91 M371 NOYL.

17 ;31 *pios is comprised, almost exclusively, of D% mn, since 19nn M1 was classified as n1ot D
nwr. See !N LD 111 9Nww. Rashi comments on that Passuk that G-d promised -19mn 177 that all praises
offcred by Jews in subsequent generations would be cited exclusively from his works. [Editor’s Note]




during the summer time) by requiring him to repeat the entire text. Chazal also limited
Tefillah to three times a day.'® Thus, Tefillah may be offered only in the prescribed
manner and during the designated times.

(9) This leads to a seemingly peculiar rule. When someone is in special need,
for example, if one’s relative takes ill, he may pray for recovery in one of two ways. He
may either mention the relative in the general Bracha of YWN9 contained in the Shemoneh
Esrei, which includes a prayer that all sick people be cured, or, he may recite Tehillim. He
may not offer his own prayers to G-d, since he lacks the vocabulary and the text to

formulate his own prayers.

THE DNYYY 970 PERMITS THE RECITATION OF A PRIVATE TEFILIAH NOT
AUTHORED BY THE 1730 DU SYIN.

(10)  Thus, the only exception to this rule and the only occasion on which Jews
offer their own prayers, is the recitation of Selichos. Interestingly, Selichos are not recited
during the same times as the other Tefillos. Selichos are recited either 7R NN,
in the early portions of the morning, or after 291 TSN, midnight. Selichos, comprised
of MNM and NYWP1, represents the only exception to this rule and the only occasion on
which communities will come together and offer prayers, other than those contained in
Tehillim or authored by the N1 NLIIPWIN. Even the D011 authored throughout the
ages could ﬁot be recited independently. They were incorporated within the text of the
Brachos of Shema or within the Shemoneh Esrei. Selichos is the only set of prayers

offered outside the context of the standardized text.

18 Interestingly, the Tefillos were authored by the n1Tan nwyd "N, who the Gemara (Megillah 14a)
defines as an Assembly comprised of 120 Rabbis and Prophets. It was necessary that there be Prophets
among this Great Assembly, since they could not institute Tefillah as a daily imperative until they were




(11)  This, then, is the Gemara's innovation. The Gemara teaches us that the
custom of reciting Selichos and of breaking with tradition by offering private prayer,
originates with the MY 77O presented by G-d. Itis a nPHN N

In other wordé, the secret of the INY© 910 is that it serves as the exception to the
rule against private prayer. During the nawn m nwy and on other M8 MNYN,

Selichos may be recited.

THE STRUCTURE OF SELICHOS MIRRORS THAT OF SHEMONEH ESREIL SINCE
SELICHOS IS CLASSIFIED AS A SHEMONEH ESREL

(12) Selichos commences with the Chapter of T3 »awy » N, Why was M¥N
introduced prior to the recitation of Selichos? What is the connection between N and
Selichos?

The Rav answered that Chazal instituted Selichos as a quasi Shemoneh Esrei. In
addition to the Shemoneh Esrei generally recited three times a day, Chazal instituted a
fourth Shentoneh Esrei to be recited during the n1ywn »m» nawy. This fourth Shemoneh
Esrei is termed Selichos.

» N is a component of Tefillah. The Gemara states: "

JMND DY ANKBY TN XON [DD90N7] PTmY PR
One should not pray unless he is in the_joyous mood generated by
the performance of a Mitzvah.

Rashi explains that one must commence his prayers by first offering ymNYM NIy M7,
praise and comfort, as is commonly found in the Chapter of MwN. In other words, the
obligation to recite MW prior to Tefillah is predicated on the requirement that petition

and Tefillah must be preceded by words of praise. In Shacharis and Maariv, this rule is

instructed to do so through mead. Thus, Tefillah could be introduced among Jews only through nai) and
wTIPN N
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satisfied with the recitation of the Brachos of Krias Shema and by Krias Shema.
However, with respect to Mussaf and Minchah, where the Tefillah is not preceded by any
Brachos, »WN is recited to conform with this rule. Of course, NIV a1 must be
comprised only of Passukim of the wNp »an>. One can not merely bang on G-d’s door
without first reciting Naw ™17, and it is inappropriate for one to use his own words. One
must employ the words of the wnp »an>®  Similarly, MWK is recited prior to the
commencement of Selichos so as to introduce the NaW ™27 to the quasi Shemoneh Esrei
consisting of Selichos.

The Rav inferred that Selichos was introdu;:ed as a Shemoneh Esrei by virtue of
the various prayers recited at the commencement and conclusion of Selichos. For
example, ¥>T{ 23N is recited immediately after »wN and prior to Selichos, just as Y8n
¥ is recited after YN and prior to the Shemoneh Esrei of Minchah. Likewise, 1001
is recited at the conclusion of Selichos, even though, generally, YN 1s regarded as the
concluding act of Shemoneh Fsrei.* Finally, Yapnn v 1p is recited following Selichos. >
71PN W1, which is a prayer that the Shemoneh Esrei be accepted by G-d, is generally

recited only following Shemoneh Esrei. 1t is not recited on any other occasion.

1% See Nry NS 4T P99 NODR.

** The Rav was very opposed to modern day Rabbis who offered their own prayers. The text of all prayers
should be exclusively derived from the Siddur and the Machzor. Only those Tefillos authored by the great
scholars of the "1 noyo vwix and the prominent ox»w»a, may be recited.

* Interestingly, the yann following Selichos may be recited even at nighttime. This serves as an
exception to the general rule that n» Y1 man oy yoan pr.

2 See (N9W VIV AN 27 NPNYAL) 19 TINY (N92wD S9N TN e, where the Rav stated that the
components of Selichos mirror the structure of Shemoneh Esrei. Thus, the Paragraph of ntan ypw
corresponds to the Bracha of nan and nymaa (by virtue of its numerous references to those subjects); the
o 1 correspond to the Bracha of own peytp (in which the yv and the congregation recite omat
nwYTi7av responsively); the o019 correspond to the nypyynn m>1a which contain petition; and the
Paragraph of w51p ynw corresponds to the Bracha of ¥~ (in which we petition G-d to accept our Tefi/los).
[Editor’s Note]. .
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(13} It is for this reason that R’ Yochanan®™ refers to Selichos as 1991 1710
Unlike Modern Hebrew, in which the word non denotes prayer or petition, in the
fexicon of the Gemara, the word 1Pan exclusively refers to Shemoneh Esrei. Brachos in
general are never referred to as N9 in the Gemara. Thus, when R’ Yochanan uses the
term 717991 170 he must be referring to this special Shemoneh Esrei which is nowadays

denominated as Selichos. Since a fourth Shemoneh Esrei could not be established by

Chazal at their own initiative, they had to search for an allusion in the Torah for this

recitation. R’ Yochanan postulates that the origin of Selichos is the specific teaching by
G-d of the 9N 970 to Moshe. The fourth Shemoneh Esrei of Selichos could only be
instituted because of the specific 23n51 n1) whereby G-d instructed Moshe to advise the
Jews that they should recite Selichos in time of need.

The Rav noted that he witnessed many YN Y73 who stood throughout the
entire Selichos, insofar as Sefichos is, in effect, a Shemoneh Esrei, and must, therefore, be
recited while standing.

(14) Interestingly, R’ Yochanan mentions that:

SN YYD NP OYnI
G-d enveloped himself with a Tallis.

It is the custom to envelop oneself with a Tallis during the Shemoneh Fsrei, as the Passuk
writes:
LN 27 ©9NIN) MOV AV 1) 1991 Q0 1D Ny 9N
This is the prayer of the poor man who wraps himself with a
Tallis as he pours out his heart to G-d.

The Rav noted that just as one places a Tallis above his head when reciting Shemoneh

| Esrei, similarly, each individual should don a Tallis and place it over his head throughout

B Gee 30y 3 T ANUN YN TIOVA.
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the recitation of the entire Selichos, which is also classified as a Shemoneh Esrei. The Rav
added that this is the rationale for donning a Tallis on Yom Kippur night prior to the Kol
Nidrei service. The night of Yom Kippur is a night dedicated to the recitation of
Selichos,”* and Selichos requires WNIN NYIOY.
THE 3772 /% COMPRISE THE CENTRAL MOTIF OF SELICHOS.
(15) What exactly is the N 9710? In what does it express itself? The 4710
MO consists of three different sections, each of which revolves around the central motif
of NMYY© 110, namely, the M1 ¥, the thirteen attributes of mercy. The original V19
NN transmitted by G-d to Moshe consisted of the ny11 3, as the Gemara says:
7397 WA EPNVIN INIYOY 10T 9217 0N NI 1A DY N AV
.DNZ SMn N NN 11D
G-d demonstrated to Moshe the order of recitations of prayers. He
told Moshe that whenever the Jews will sin and will be ready for
repentance, they should pray in accordance with this order, with
these rules, and G-d will forgive them.
The words M 710 refer to the NP ¥ set forth in that Passuk. Similarly, the
Paragraph of 2w 1on - (recited throughout Selichos) also refers to this episode when

G-d taught the My ¥ to Moshe. It states:

ATWY WOV I Y N Y-
G-d, You have taught us to recite the thirteen atiributes of mercy.

It is very possible that this Paragraph was the source of R’ Yochanan's description,®
Similarly, the next portion of the paragraph of 2wy o0 »-p states:

DTPR PR AYTIIY 0D
As You long ago informed the modest one (i.e. Moshe).

“ In previous generations, prior to the introduction of vYa, Jews would recite lengthy Selichos on Yom
Kippur night.

 The Paragraph of 2wy 1o 9-p is a very ancient text which predates R’ Yochanan s time.




This, too, refers to R’ Yochanan's description in which G-d provided the secret of the ¥
Ny to Moshe. Thus, the central motif of Selichos is the sy yn»,

SELICHOS IS COMPRISED OF THREE COMPONENTS: PASSUKIM, Y1 AND
PETITION.

(16} The obvious question is why is Selichos denominated as MYV 1710 and
not as N1 ¥ 19? Furthermore, Chazal often said: *
LD NN DPNY NV ¥1Y 1IN 92
A covenant was entered into with the thirteen attributes of mercy.
One who recites them w_il! always be answered.
Why then 1s Selichos not called N1 ¥ 1710?
(17) 1t would seem that the rationale for this is that there are three other
components which, together with the 111 37, comprise the complete YYD YTV
The first component of Selichos is a compilation of Passukim from Tehillim and
other portions of the wnipn »an>. These Passukim speak about forgiveness and often
specifically mention the word NrYo©. As noted, Chazal, even when instituting a separate
Tefillah, did not use their own words. Chazal only employed various Passukim of the
wnpn xan2. Chazal were very hesitant to author their own prayers. Thus, the entire
Paragraph of n%an ymw, which serves as an introduction to Selichos, is a compilation of
Passukim. Anyone who studies these Passukim will be amazed at the adroitness of
Chazal in integrating diverse Passuwkim into one cohesive prayer. These Passukim
describe two motifs:
(i) First, 7apn Y ym 2, the great majesty of G-d and His infinite strength and
omnipotence. For example, it says, MW¥N DD NN NNX, You have created all of

mankind; and, MY IAN 9N P, You have created summer and winter. The emphasis
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is on the NAN, You, in Your infinite strength and wisdom. Tt refers to G-d to the exclusion
of anyone else; and,

(1i) Second, DTNN MYV, the low stature of man.

(18)  The second component of Selichos is "1, insofar as Teshuvah can only be
articulated through »1.

The third component of Selichos is the petition. The Paragraphs of /i
Y, N2 AN DNANT NV HON, and THINN WHY 1YY were authored during the time of
the Second Commonwealth. Fragments of these prayers are found in 1ouwn noon.?’
These ancient texts were incorporated within the Selichos. Chazal were very reluctant to
draft their own texts and were much more comfortable integrating Passukim with those
ancient texts into a cohesive unit denominated as Selichos.

(19) In other words, Selichos is composed of MR ¥, a compilation of
Passukim, ™, and ancient prayers. Insofar as the YT ¥» form the basis of Selichos,
the N0 ¥ are repeated numerous times thrbughout the Selichos. Thus, compilations
of Passukim are recited, followed by the m™n ¥ ©Yov are then recited, again
followed by the my1n ». Selichos concludes with »7 and the ancient Tefillos of the
Second Commonwealth.

In later generations, as various ©V»9 authored new VYA, these DOV were
incorporated within the Selichos in substitution for the compilations of Passukim, just as

DYOY) were incorporated in various portions of the Shemoneh Fsrei.

% Sec amy 1 91 VA wan noon,
* See N7y wo 1, which relates that many of these prayers were recited in the Beis Hamikdash during
times of national tragedy.
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(20)  The Rav criticized those cantors who concentrate on the various Piyutim
such as "N and ™7 93 and neglect the actual Brachos which comprise the Shemoneh
Esrei (i.e. the MY MNINR 190). % Similarly, one should not chant ©0V2 to the
exclusion of the primary components of Selichos, namely, the N1, T A, and the
Paragraphs of 12y imyw o 1oy 0 apy. Unless the central paragraphs of the nvn »»
and the ancient prayers are recited, the purpose of Selichos is not realized. Yom Kippur is
not a day of VY, rather it is a day of Selichos. 1t is therefore imperative that Rabbis
ensure that the Chapters of the ancient text of Selichos, especially the compilation of
Passukim, "', and the Chapters commencing with 71)’331, be recited meticulously and with
concentration, paragraph by paragraph, responsively, first by the cantor and then by the

congregation.

THE MITZVAH OF SHOFAR REQUIRES INTENT BY BOTH THE ¥ AND THE
CONGREGANTS.

(21) The Mitzvah of Shofar is derived from two Passukim which describe Rosh
Hashanah as iyyn 01 and mnn nn* According to the Rambarm, * the Mitzvah of
Shofar on Rosh Hashanah, does not express itself in NN, in producing the sounds, but:
in MYV, in listening to the sounds. The Bracha recited for Shofar is accordingly o
0w YD, 10 hear the sound of the Shofar,”* and not 1923 NPNY, fo produce the sound.

Even though the mn 0vp, the realization of the Miizvah, expresses itself in

nyv, in listening, the M Ny, the physical performance of the Mitzvah, expresses

B The Brachos of mnown nnmat mabn reflect the three central tenets of the Jewish faith and are
unparalleled in their majestic grandeur.

2% These Passukim are located in 'K,073 : 12703 and 15,373 : NP respectively. See 47 mwn v noon
2ny ryrs for a discussion of the differences between these two Passukim. See also 9 Tiny N PoN 2090 MKW
and 105 for the Rav’s elucidation of the Halachic significance realized by these diverse Passukim.

30 Gee 1193 99IVN NN YINWT NV IS N 9 TSI NP0,

31 See 137 TIAY N PN 27N NN
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itself in the TP, the blowing of the Shofar. In truth, every Mifzvah has two
compoenents: (a) the M3 MWD, the raw physical act of performing the Mitzvah, and (b)
the MNNN OV, the realization of the Mitzvah. NV, listening to the Shofar, can not
be classified as a MyH NWIN, since NYHW is merely an acoustical sensation, and not a
physical act;one can not discharge his obligation to perform a Mitzvah without physically
performing the Mitzvah (i.e. without engaging in the mxnN NYIYY).

(22)  Interestingly, the Mishnah™ states that one who hears the Shofar sounded
by a minor (or any individual who is not obligated in the Mitzvah of Shofar) does not
fulfill the Mitzvah of Shofar. The 990 onn™ and bther Achronim question this Mishnah
in light of the Rambam’s view that the Mitzvah of Shofar expresses itself in MYV,
hearing. They wonder why one who hears the Shofar sounded by an individual who is not
otherwise obligated in the Mifzvah of Shofar, does not fulfill his obligation of nynV,
Shouldn’t one be able to fulfill his obligation to hear the Shofar merely by hearing the
Shofar blown by any individual, regardless of the status of the nypn Yya?

(23)  The simple answer is that even though the Mmxn OV expresses itself in
NV, the MID NWVN expresses itself in MWPN, in the actual act of sounding the
Shofar. Thus, the MXn NWYH must also be related to each person who wishes to fulfill his
obligation of the Mitzvah of Shofar. One can not fulfill his obligation to perform a

Mitzvah merely by reference to the mxp ovp. He requires a Mmsn nwyn as well.

7 See 121-136 Thoy N pon 2790 mINW for a detailed discussion by the Rav of the difference between the
Mitzvah of iy nw and the Mifzvah of nypn.and whether the audience satisfics the Mifzvah because the
one who sounds the Shofar acts as their agent in sounding the Shofar, or simply because they hear the
sounds of the'Shofar and intend to satisfy the Mitzvah thercby. In that Shivr, the Rav offered different
conceptual rationales. However, the Halachic conclusions remain the same. See also 3 jno 37 \{‘m ple)
o ma. [Editor’s Note]

B See nrry 05 47 MmN wN DR,
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Accordingly, one can not satisfy the Mitzvah of Shofar merely by listening to the
Shofar, but must also identify himself with the act of blowing the Shofar. One who only
discharges the myn oYP, but not the PI¥H Ny, is deemed to be a POYNN, a casual
Jistener. 1t is for this reason that we require both YRWD YV no® (e the one who
sounds the Shofar must intend to facilitate the performance of the Mitzvah on the part of
the congregants, and, likewise, the congregants must intend to satisfy their Mitzvah by
relating to the m»pN). The YW must somehow be converted into a ¥n as well. This
is facilitated only through N> (i.e. by intending to satisty the Mitzvah through such
audition). One who listens to the sound of the Shofar can be transformed into a N
only through application of the principle of Nny> ymv (ie. that one who hears the
recitation of another, is deemed to have recited the matter himself). The principle of ymv
Ny presupposes that the one listening to the Shofar also intends to discharge the
Mitzvah and is therefore deemed to be a ¥Pn.

(24)  Accordingly, the ¥pm Sy1 must have MY M2 (e he must
specifically state that the sounding of the Shofar relates 1o each of the Congregants and
that he specifically intends to facilitate the discharge of their Mitzvah). Similarly, the
Congregants must have NNYD 72 (i.e. they must specifically intend to discharge their
obligation with that audition).®® The Rabbi must call this to their attention prior to the

recitation of the Bracha.

3% Gee Uy 110 MAONN 340 TIADT,

36 Ag a matter of fact, nyd is required for the proper discharge of the Mitzvah of Shofar even according
to those who rule that Mitzvos generally do not require specific intent (i.e. MND MY PN myp). Thus,
the W WRA G0 99TR 1T §T) 1INDN D31, explains that mm> is required in order to associate the yow, the
one who listens, to the ypw, the one who produces the sound.
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THE REQUIRED LENGTH OF THE N3N,
(25)  The numerous facets of the Mitzvah of Shofar require extreme vigilance.

Primary among them is the length of time within which the notes of the Shofar must

extend.
The Torah describes the note produced by the Shofar as a "N, The Gemara®
derives that two additional My>n must accompany the 3. The question arose as to

the precise length of both these notes.

The Mishnah states:

MDD WOUD DTN MWPY MR YOW PN MY
The note of the mywpn must extend as long as the noles of three
sn. The note of the inn is equivalent in length to that of
three plain notes.

The Gemara, however, concludes:

SRR DWPH MY
The length of the nwpn equals that of one 71911,

The Gemara also cites a 8012 that voices a different opinion with respect to the length
of the note of the NI, It maintains:

AMNAR) DAY YYD VIR WY
The note of the i is equivalent in length to that of three
extended notes. **

3 See 3ty W'Y 1 MUN WNA NOOD.

% Rashi and many of other commentaries note that each extended note is longer in length than that of a
regular note, i.e. M3 oy oMav. It is because of (he difference between the Mishnah, which states
that the length of a ny1n is equal to that of three regular notes, and the a3, which states that the
length of 2 nyn is equal to that of three extended notes, that there arose a doubt with respect to the
correct length of the nyvin. There were those who practiced nd) snna (i.e. extended notes similar to a
sigh), referred to in the current lexicon as omaw, and there were those who practiced 9% 9, (ie.
regular notes), referred to in the common lexicon as ny1n. Others practiced both notes. For ease of
presentation, 1 have employed the word fyrn and omaw in the colloquial sense. The reader should be
aware, however, that each (or both) comprise the nyin referred to in the Torah. See 47 mvH wNA novn
Ny b, In (roYw 0o 13N Y RPNV 18 my (rrown 99N} Tvan A, the Rav theorized that the
common parlance of mynn applies to the short regular notes since that represented the more prevalent
practice. In contradistinction to this, the appellation ©>1aw was applied to the extended notes since that
practice was not as widespread. [Editor’s Note]
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RASHT MAINTAINS THAT FACH Ki3* IS THE EQUIVALENT OF ONE REGULAR
NOTE,

(20) Rashi defines 722> ¥OV as:

NV 52 Nobya mop vov
Three regular noftes.

Tosfos® infers that, according to Rashi’s view, since each MmN is the length of
three VYR, which, in turn, is defined as three regular notes (in the aggregate), one must
ensure that each 11w should not extend the length of three notes. A 12w which extends
the length of three notes would be classified as a NY PN, according to Rashi, and not as a
43y, Thus, for example, if one produces the following sound from the Shofar:
“t060-00-t00,” that sound would be classified as a NN, and not as a 12V, insofar as it
consists of three notes.

THE N7 MAINTAINS THAT EACH N32* IS COMPRISED OF THREE NOTES,

(27) Tosfos cites the dissenting view of the 87297 who maintains that each N212Y
itself consists of three different notes. Thus, the " N, which is defined as M2 VOV,
consists in the aggregate of nine different notes. Similarly, each 73¥ should extend for
approximately the length of 3-4 notes, insofar as a 11 is lengthier than a mnn.  Finally,
the PPN in each set must be equal in length to all of the D3V and/or myN produced
in that set. Thus, according to the N7, the MYPN in the set of MPPR, MR, TPN
(i.e. 77N) must extend for a period of time equal to nine notes. In the set of NY PN,

mrpn, 012w (e nrwn) the Nwpn must extend for a period of time equal to 10-12

¥ See 0w T 2 WY 9.



notes. In the set of PPN MR ,0MaY PR (e n7avm), the MPN must extend
for a period of time equal to approximately 18-21 notes.*
THE TIMING OF THE NOTES.

(28) The Rav remarked that he witnessed many YN9v? "9 who timed the
N21° notes as lasting two notes per second (or one note per one-half second). They
dertved this from the simple fact that an inhalation and exhalation together lasts for one
second. Thus, each note is equal in length to either an inhalation or exhalation. If so, the
PN of the n”wn set should last nine to eleven seconds, a fairly lengthy period.
Similarly the My pn of the "W set must last five to six seconds, and the MypN of the
n7n must last four and one-half seconds. The Shulchan Aruch *' concurs with this
ruling.

(29) The question arises with respect to the ©>71v.* One who produces a 72w
that 1s equal in length to two notes (e.g. and produces a sound of “too-too™) discharges
the Miizvah according to Rashi who maintains that any 12 which is less than three notes
in length is deemed to be a 712¥ and not a NY’PN. In such case, the three DY in the
aggregate would extend for no more than six notes.* However, according to the view of
the N277, the 0w would be disqualified insofar ‘as the N2 maintains that the three

0°1aY must exiend for a period of time equal to approximately ten notes. On the other

“ In this Shiur, the Rav stated that the nwpn of nrwn need extend for a period equal to only 18-19 notes.
However, in 8 my (nrown 2708 10130 mww, the Rav stated that such m»pn should extend for a period
equal 1o 21 notes.
W n Pyo ¥UpR T 0N NG
 The length of a m»pn need not be curtailed. The Mishnakh (ibid) expressly states:

RN NN YD PN ORI TN TURY IIWEAA YR

" One who extends the length of @ mwpn to equal that of two mwpn salisfies his obligation
fo sound one rmrpn
The ny»n is not disqualified even if it extends for longer than the prescribed period.
3 As noted earlier, according to Rashi, the mwpn of the n#wn set-must extend for no less than nine notes.
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hand, if one would extend the length of each 13w to equal that of three notes (i.e.
00-00-10), these would be satisfactory D>12Y according to the N3, However, such
pyav would be deemed to bé mywpn, according to Rashi who maintains that the length
of a PPN is equal to that of three notes.

(30) Prima facie, it is impossible to reconcile both views of Rashi and the N2
with regard to 02V without blowing two sets of "wn. In one set, each 2% would be
the length of two notes (i.e. one second), which would confirm with the view of Rashi. In
the other set, each 12v would be equal to three notes in length (i.e. one and one-half
seconds) in conformity with the view of the N3, |

THE fV//9) SUGGESTED THAT NUMEROUS D149 BE PRODUCED.

(31) Both the Y7t 3 and 2" N instituted a different practice.® They
solved the conflict between Rashi and the N”3» by requiring that the ¥7yn Yya produce
five or six ©¥12v.* Each 92V should last for less than three notes (i.e. approximately one
and one-half seconds); however, because of the multiplicity of 02y, the aggregate
amount of ©2v would extend in length for a period approximately equal to that of ten to
twelve notes (i.e. five seconds).

They reasoned that just as, according to the N2y, the NN extends for more
than ten notes as a result of the multiplicity of WM, so, too, MV can extend for a
period in excess of ten notes if numerous D2V are produced. As long as the D1V in

the aggregate extend for a period in excess of ten notes (as is the case by N M), the

411 yrm my 297 w91 100, this practice is attributed to the Rav who, as a child, suggested it to the n™. -
The nv3 was so impressed that he immediately adopted this practice. In this Shiur, the Rav modestly
attributed this innovation te the v
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3V are satisfactory. This avoids the difficulty of the conflicting views of Rashi, on the
one hand, and the N72>, on the other.

In other words, each 42w should extend for a period of two notes, but five D123y,
rather than three ©13W, should be blown. The Rav strongly recommended this practice,”
and, although he recognized that it is difficult to produce five 013w, it can be achieved.

A CLEAR SOUND IS NOT INDISPENSABLE.

(32)  Most ny>pn Y9y prefer a clear solid note. Of course, the Mishnah
rules:*’

DY PV M 90
All sounds produced by the Shofar satisfy the Mitzvah.
Clarity of sound is not fatal. Nonetheless, if a hoarse note is produced, many PR 2oy3,
to satisfy their preference for a clean note, will discontinue that note and produce a new
note.

The Rav noted that this practice is improper. A note which is prematurely
terminated may constitute a poan, interruption.® Thus, even if the note produced by the
Shofar is hoarse, the note should be continued. The Mitzvah will nonetheless be satisfied.

THE REQUIREMENT THAT THE 7N ©92Y BE BLOWN IN ONE BREATH.

(33) There is a controversy among the Rishonim whether the NyyIn oMY

should be blown in one breath or in two breaths.”” Most Rishonim rule that the 02y

45 Interestingly, our practice is to produce numerous YN, but only three ©13v. See P''w DY DMIN L
r1. The 9% n”= and the 5% p#ma both rejected that view and maintained that one should produce
numerous 1w as well,

16 Goe (qUYDW N2V X3 M APNYNI) 8 TIBY (RPN 5ON) TN vy, where the Rav quoted the i that
the only difference between a 4aw and a nyvn is the sound of the note and not the aggregate length, A
~av is a cough, while a nyn is a wail. The sound of 2w is that of “to-co-to”. The sound of a ny>pn,
on the other hand, is one constant note. The Rav added that the ny»pn need not be a steady tone. It can
rise or fall, as long as it is one note.

4T Gee My 3 4T VN YR N2OL.

8 The laws regarding which types of poon are fatal and which may be ignored are extremely complex.

9 Gee NN YR OVN AN NV ;7 Y00 11 YN YN NIOR YN . See also , 19 1070 DN NMINR N
e n for a discussion of this controversy. [Editor’s Note]
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N must be blown with one breath in the n77¥n set. They reason that both DY2v
1y are produced in this set to conform with the description of 131717 as both N M,
groaning and 92 YD, crying. Thus, both types of notes, together, constitute the
required MNN and should be produced consecutively, in one breath, without interruption.
The 02y and NN, in their view, constitute one NP, one note, and so must be
performed in one breath.

The Rabbeinu Tam disagrees.™ He maintains that even in the n7¥n set the
N3N B3 must be produced in two separate breaths,

ACCORDING TO RABBEINU TAM THE N¥115 ©Y1a¥ MUST BE PRODUCED IN
TWO BREATHS SINCE THEY CONSTITUTE TWQO DIFFERENT SQOUNDS,

(34) The Rav explained that, according to Rabbeinu Tam, the question of
whether one breath or two breaths are required is not predicated on the Halachic question
of which is the true NN, the sighing (i.e. the 7av) or the wailing (i.e. the NN ).
Rather, the question depends on whether, as a practical matter, they each represent a
different 5, sound, or if, both together, they represent a single unitary 5, sound.
Rabbeinu Tam reasons that even though the N3N O3 together constitute one MYIIN,
and that when the Torah employed the phrase ©2Y mm> AN O it intended that each
person produce a NN 12V together, nonetheless, the 12 and the NN still constitute
two different sounds. If so, though Halachically the Ny n ©M2v are regarded as one
note, they must be produced in two separate breaths.

In other words, according to Rabbeinu Tam, one must distinguish between a

Halachic note and a practical note. The two notes (i-e. the 12¥ and the NIN) may be

30 See yrpm 1Y N MO,




deemed Halachically as one unitary note; however, since, as a practical matter, they
constitute two MNP, sounds, they must be produced separately in two separate breaths.

(35) There are conflicting Minhagim with regard to this matter. The Rama’
writes that the custom of Jews in Germany was to blow the n¥11n 02V in two separate
breaths. This was true for both the n9vn of the TNWNT NePN as well as for that of the
avrnT nwrpn.  In Lithuania, the custom was to follow the advice of the Shulchan
Aruch® and blow the n7vn of the TMYNT MYPN in one breath and the N vn of the
AVPT NMYPN in two breaths.

(36) The Rav pointed out that when thé Rishonim discuss the requirement that
the 3¢ be blown in MW MY, wo breaths, they are also quick to point out that the
02 and MHIN can not be separated by more than one breath. One can pause only one
breath between the 72 and the NN, According to Rabbeinu Tam, the Npn Bva (ie.
the Rabbi who instructs the V2131 512 as to which notes o produce) must direct the Y
to produce a NN 0»av. He must not instruct the YP1n to produce a 132 and then,
after the 73¥ is produced, instruct him to produce a N\ m. That would not be
satisfactory since in such .a case the pause between the D2W and NN would be in
excess of one breath. Rather, by the n¥R set of the TMVNT MDA the NOPH Hya
should direct the ¥ Yya to produce a NN ©M1av; however, the YN Dya should
‘pause for only one breath between the production of the ©13¥ and that of the iy in. Tt

is not recognizable to the audience whether the ¥ 10 5¥3 pauses for one breath or two

51 Gee 17 pyo ¥4pN P00 DA NN,
.52 -
Ibid.
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breaths between the 12v and the Ny . It is something that only the ¥ Y2 and the
NP0 DYA can recognize.

(37)  The Y% n77) and the Yt /) had a different practice. They blew the
o2y and 7R in the Hvn set with one breath, without any pause whatsoever, in
both the 1mynT M pPN and the 2wyt MpPn. They reasoned that since most of the
Rishonim rule that the P15 ©M2Y of the NPIvnN set should be produced without any
pause, it is preferable to follow the majority view even with respect to 2WyDRT MYPAN.
They also pointed out that even Kabbeinu Tam, who maintains that the ¥ n oA
should be produced in two separate breaths, concédes that 12313, as a matter of last
resort, one who produces the N¥11N OV in one breath satisfies the Mitzvah of Shofar.
As a matter of fact, many Rishonin™ maintain that one who blew the My PN nN Nypn
set in one breath, without any pause whatsoever, satisfies the Mitzvah of Shofar. These
Rishonim would certainly concede that one who blew the fyn ©2v without pause
satisfies the Mitzvah. >

However, even the 91 1) and the 9t nP) instructed the Yn Dya to pause
between the 32w and the NN of the n'wn set blown after the Shemoneh Esrei
during Kaddish.

In conclusion, the NN B2 of the N wn set should be produced in one
breath during both the ¥mwnt My pn and the 2vvRT Mypn. However, the MnIn

prav of the nrawn set following Shemonch Esrei should be produced in two breaths.

7 See ‘n pyo DY YWY,

54 The Y73t v and Y#8t n# noted that according to Rabbeinu Tam, the pause may not exceed one
breath (i.e. moa npswy y1ap an), They were therefore concerned that one who pauses between the
mnan eraw may do so for a period in excess of one breath (i.e. nAN Wy »1o0 ) and disqualify that
set even according to Rabbeinu Tam.
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THE OQRIGIN OF THE :}W”H‘f myph.

(38) What is the difference between the TOWNT HNWOPH and the Mypm
awrnt? The avvnT nmypn refer to the forty notes produced prior to the Shemoneh
Esrei. The 1mynT my>pn refer to the forty notes produced during the Y#vin nmin. Why
are the 2wNT nwn referred to as avvn (i.e. practiced while the congregation sits)
and the TOWNT NWOPN referred to as TOWN (i.e. practiced while the congregation
stands)?> The Rambam’®® maintains that the 2w»NT MPPR must be performed while
the entire congregation is sitting. According to the Rambam, the appellation niypn
avPT is thus appropriate. However, the Minhag in most communities is that everybody
remains standing even during the 2vnRT nwpn.”

(39) In the days of the Mishnah, the 2¥VRT MWPN were not practiced. The
Shofar was blown only during the Y*wn 7tn,*® and not prior to the Shemoneh Esrei.

(40)  The Rishonim™ explain that the custom of performing the 2W1NT MYPN
originated with »©PT AN /1 who, in order to instill uniformity among all Jewish

communities, instituted that three sets, each containing a different variation of the N3N

%3 See 1 MN Kewp NNNY NN peyn, who provides a novel explanation of this practice. [Editor’s Note]
€ See >rn 19 MR A,

°7 See 142 Ty N PR 377 e for a detailed explanation by the Rav as to why the congregation must
sit during the awveT nypn. Succinctly put, the rationale stems from the Rambam’s desire that the notes
of the Shofar produced by the ypn Yv3 be related to each of the congregants in the same manner as the
yrwn ntn s related to the congregants and in the same manner as 1973 and the other neYtpaw ozt
relate to them. Thus, just as ¥"wn nnin 1073 and the other nviTpae o327 are recited while the Chazan
stands and the congregation sils, so too, the 191w is sounded while the ¥ Yva stands and the rest of the
congregation sits. The Rav inferred from this that the awvpt Ny pn also constitute a rvan oyy,
[Editor’s Note]

*% The Mishnah (33 b) states Y1 1nl ¥pIn 101 12 MIpm T3 N Trae m. The word 73w does not
refer to the Bracha of 7o ' winwy, rather, Tvav refers to the Brachoes of N mnaot nyabn. The
Mishnah, thus, means that one who recited the Brachos of nmown ,mniot npabn without hearing the
Shofar must thereafter blow the Shofar.

%7 See 11 YTH 37y T VN WNA NDPY ™. 3naN ™ was one of the most prominent students of 1301 37
and lived at the end of the Third Century (C.E.}.
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notes, be blown (t.e. n"vn ,n7vn and 1), He did not want to sound all three sets
during the Shemoneh Esrei (andfor the Y’win nMin) since that would create an
unnecessarily large interruption. He, therefore, suggested that all three sets be blown prior
to Shemoneh Esrei, and only the bare minimum of notes be sounded during the n7in
N, Thus, the institution of 112N ™ was not only to produce NN B2V in addition
to ©3v and in addition to the M n, but that all three sets be blown prior to the
Shemoneh Esrei as well.

According to the %on 9va®" the 2wyt nwpn were first introduced only
during the days of NN 5va the Gaonim, and not during the days of Amoraim. He
maintains that during the days of the Gemara the Shofar was sounded only during the
WP N,

ONE MAY NOT CONVERSE BETWEEN THE TI¥0T MY PN AND THE
IYPHRT mMeEn.

(41)  The Rav stated that it is imperative for Rabbis to enjoin their congregants
from conversing or otherwise interrupting between the 3¥ynT MWPN and the MyPN
Tmynt. Once the Shofar is sounded prior to Mussaf, one must remain silent until the

final sound of the Shofar produced following the Kaddish at the conclusion of Mussaf.*

0 See ary T T MV WNA NODR,

L See q/rn YaTH 279 Y T MY YN F1ODRY NNLN DY,

5 The Rav noted that before one offers words of chastisement to one’s congregation, one must first
improve oneself. He pointed out that the Koken Gadol, prior to teciting >y on behalf of the entire
Jewish nation, first recited »711 on his own behalf, for his own sins, and engaged in a lengthy purification
process inside the ow1pn wip. Similarly, one should not offer words of rebuke until he has first
corrected his own actions.
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{42) This rule originates from a Responsa contained in the §/73:%

NI Y PN Y v N Tann Fnnonn v TN YINY
IN FIDI3T VIO DY NWPRN DY TIa0 PN 13T oM N 19
YPEPY NOW T DYY A PRIV P NN NP PO INY TN I8

SNINONN T MNY YAN MO T Yy
The following question was posed to the Dean of the Academy:
Must one who recites the blessing on the sounding of the Shofar
(after hearing the notes required to be produced at that time), and
then converses prior fo hearing the remaining notes, required to
be blown during the Shemoneh Esrei, repeat the Bracha before
listening 1o the Shofar again or not? The Dean responded that he
saw many Rabbis rebuke one who speaks prior to hearing the last
sounds of the Shofar during the Shemoneh Esrei; however, they
do not require one who so interruplis o repeat the Bracha.

Almost all of the Rishomim concur with the Nnm»NNR ¥ ruling that it is
inappropriate to converse between the 2T MY PR and the TVYRT mwpn. They add
that one who converses prior to the conclusion of all of the TPWRT NMWPN certainly does
not obtain the Kryum of MYIN NI (whether the same be Rabbinically or Pentatuachally
mandated).” The Rav, therefore, was very critical of those who converse prior to hearing
all of the one hundred sounds of the Shofar required to be heard on Rosh Hashanah and
often lectured on this matter. A true Dan TN should remain silent until after the

completion of the TMYNT RPN after Kaddish.

% See N 20T NIY N 9T,

 This xn2onn v was either the head of the academy of x1o or of the academy of X oma, In any
event, he was the one who sat on the chair previously occupied by K901 90 PWN 27,8070 39,70 a0,
and was a person of great scholarship and saintliness. Many Scholars identify him as ywa N0 an.

% The 7wpn Yya disagrees with this ruling. The 7ix0n Yva has a very radical view in general regarding
the Tefillos of Rosh Hashanah. He rules that the Brachos of mmaen minnot nvavp must be recited in
each Shemoneh Esrei of Rosh Hashanah, commencing with Aaariv and concluding with Mincha. 1t
would, therefore, be inappropriate to accept his view with regard to conversing during the blowing of
Shofar and not accept his view regarding the structure of the Shemoneh Esrei. One can not pick and
choose among views merely to obtain the most desirable result.
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THE DIFFERENCE BETWEEN N5 £ AND A5 138,

(43) Many Rishonim maintain that blowing the Shofar in conjunction with
Tefillah (i.e. M237an V1o Yy during the TOWNRT NYPN) is NAPNNID, Pentatuachally
mandated® The Kiyum of mypn obtained by merging them with the Brachos is a byp
NRYINT. The Ray theorized that one who listens to the sounds of the Shofar without
integrating the Shofar within the text of the Brachos of MYI9WN ,MN12Y NYOON satisfies
the basic Mitzvah of Shofar. He lacks, however, the special Kiyum Mitzvah obtained by
merging the Shofar with Tefillah.

(44) The Rav added that there are two D’Di’i‘) which are inherent in the Mifzvah

" and the

of Shofar. The first one is the Kiyum precipitated by the Passuk of MmN or,’
second is the Kiyum precipitated by the Passuk of myn Y1o1%® The Passuk of oy
M refers to those times in which the Shofar is not blown in conjunction with the
Shemoneh Esrei, while the Passuk of ny11n 1123 refers to those times when the Shofar is
blown during Shemoneh Esrei in conjunction with the Brachos of mmidt modn
mamv).  Therefore, one who hears the sound of the Shofar outside the context of
Shemoneh Esrei merely satisfies the Mitzvah of mn oy, but does not satisfy the

Mitzvah of nyyan ot. The latter requires that the Shofar be blown after each of the

Brachos of M9 MmNV, m0bn contained in the Mussaf Shemoneh Esrei™

86 Goa (1N NIIAIWI ST IPID) TS 40 e In 1 my (own o) Tenan 1w, the Rav
writes that, according to Rashi, citing the Passukin is ko wtn, The Brachos, per se, are pavym. He
adds that according to Rashi, the words fynmn ot means to remember the nyvan by citing the Passukim.
In this respect, the word y13% is similar to that of nawn o nx 23 which requires the recitation of
Kiddush and D8p Yo DanNs 09 nx 1121 which imposes the Afitzvak of orsn neoy novo. [Editor’s
Note]

7 Qe ‘N, TR,

% See 1o a0 AP

% The Rambam (% 39079 nivonn 1 o) and the Ramban (115 33 : XAp) apparently maintain that
the obligation to blow the Skofar within the context of Shemoneh Esrei is only Rabbinicatly mandated.
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ONE SHOULD REMAIN STANDING DURING THE ENTIRE YY1 H9th OF THE
MUSSAF SHEMONEH ESREL

(45) The Rav quoted the 973y nv), who advised that it is preferable to remain
standing throughout the entire *"wﬂ nnn of Mussaf He pointed out that the Rambam™
maintains that one must stand during the recitation of each ¥ n7%N even during the
year. The Rambam reasons that the ¥"¥ does not recite X”¥i1 193N on his own behalf,
rather, the X"V recites YW 113N on behalf of the entire congregation. Insofar as the
N N s related to the entire congregation, each member of the congregation must
remain standing in the posture required for Shemoneh Esrei.

As a matter of fact, it is very probable that Shemoneh Esrei initially was instituted
solely at the communal level, and that only the X"V recited the Shemoneh Esrei and not
the individuals. Later on, as people became more literate, the Minhag evolved for each
individual to recite Shemoneh Esrei, followed by the communal recitation by the V.

Many other Rishonim reject the Rambam’s opinion and do not require the
congregation to remain standing duning the X"¥h amn.”

(46) The 1) maintains that with respect to the Mussaf of Rosh Hashanah,
however, all Rishonim concede that the N’V nin of Mussaf is recited by the Y'¢ on
behalf of the entire congregation. He reasons that insofar as the Shofar is sounded only
during the ¥"wi nMn, the requirement of M372an 9710 5y MmN is discharged solely
during the N*¥n 170, As a matter of fact, many Rishonim question how the 5y mwp;}
MO730 TP can be discharged on behalf of each individual congregant if the Shofar is

blown only during the m5920 7170 recited by the N7 during N7¢n 0. In response to

70 See 37 AN Mavnn v,
"' See T70P IBY0 AMIN TV NI Y10 BUahn,
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this, the Ty7y’* maintains that the Shofar should be sounded during the wnoa noon. This
view, however, was not accepted by most of the Rishonim. The Rambam, Ramban and
most of the other Rishonim rule that the Shofar should not be blown during the Mussaf
Shemoneh Esrei recited by each congregant individually. The Shofar should only be
sounded during the Y'wn nmn.  The conclusion to be drawn is that each individual
discharges the Mitzvah of hearing the Shofar blown 12730 YTV DY since the ¥/¥n 77N
relates, not only to the X7, but to each member of the congregation as well (at least so
far as the Mussaf Shemoneh Esrei of Rosh Hashanah is _concerned).”

(47)  Since the \"wn nn of the Mussaf of Rosh Hashanah is related to each
member of the congregation, the N1} maintains that the entire congregation must remain
standing during Y”¥n NN in the same posture which is required during the recitation of
the silent Shemoneh Esrei. Moreover, in order that the \7wn nmin be identified with
them, the 112>¥ must listen to each and every word of the Y?wn n1in. Each congregant
must hear every word of the ¥"¥n NN from 1>MAN YDIINY IIN N AN TN of the
Bracha of Avos until the conclusion of ©Y2¥2 YN 1Y IR TIADN. One who does not
hear every word of the YW NN does not obtain the Kiyum of mM27120 170 ¥ MYpN,
insofar as the M271n 170 (i.e. the Y7wn N1N) can not relate to him. Conversing during
the N9 preciudes a person from relating to the X"¥n NN, thereby depriving him of

realizing the Mifzvah of M271n 770 5Y MMPPA.

72 Geg quow FET any ¥y o mwn iy mavin. This practice was also adopted by the nv) and many
Hassidic Sects. See, however, 1705 - 17aN J0r0 1IN 1IN DY, [Editor’s Note]

3 1 5 1oy (11awn 91980 Tomyn M, the Rav inferred from the Rambam 's language (1910 mo5n0 379
ann) that a 1120y that does not sound the Shofar during Y"wn n1in does not discharge their obligation to
hear ywi mvn of Musssaf. The manan 1o 9y nwpn form an integral portion of the \"wn nn of
Mussaf, and their omission is as fatal as the omission of any of the Brachos.
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ONE MUST HEAR EACH WORD OF THE §/¥YH Dath,

{(48)  Certain cantors have introduced the peculiar practice of having a choir sing
certain passages of the \"wn nn. For example, it is common for a choir to sing the
entire Paragraph of ‘1o ©»n 955950 or the Bracha of 92 Yy TI9N 1WMAN YPITN WPHIN
T2 0w, ete. This practice is Halachically incorrect. By allowing the choir tol
sing, whether in unison with the N#¢ or without the \"V, the congregants are prevented

from hearing the YV recite the words of the paragraphs sung, thereby depriving them

from realizing the Kiyiem Mitzvah of m»1an 170 Dy mypn. This Kiyum can only be

realized if the congregants hear every word of the 7\("\0n nnn. If one who fails to recite
DYAN TN MIN 2WN must repeat the entire Shemoneh Esrei, certainly one who fails to
hear an entire paragraph of the Shemoneh Esrei must repeat the entire Shemoneh Esrei.
The Rav conceded that if the choir wishes to sing any portion of the X"wn N, they may
do so; however, the cantor must then repeat out loud each word of the segment that was
sung, in order to allow each of the congregants to hear the entire Shemoneh Esrei.

THE N”¥ SHOULD RECITE THE ENTIRE BR4CHA OF 1IN ALOUD AFTER THE
91374 HAS COMPLETED THE RECITATION OF 1339 ©NHn.

(49)  The common practice observed by 12°Y 'Mby, is that after the he recites
the conclusion of the Bracha of nay (i.e. 8D WMYOY Mnpn wN), the entire
congregation recites the 11277 0¥, The \7v, simultaneously therewith, recites the
Bracha of "N (i.e. 72 N D 1in) silently until the last sentence of 193 XY ¥ 100
T, which he then recites out loud. The upshot of all of this is that the congregation
does not hear the bulk of the Bracha of "N, As noted above, this deprives them from

realizing the Kiyum of mo1211 71710 DY nypn.
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(50) The Rav, therefore, recommended that the X"¢ should not recite any
portion of the Bracha of ©¥1 until after the congregation has completed their recitation
of 1377 YN, At that time the XV should recite out loud the entire Bracha of N1,
commencing with 9 NN 0N through 12 WP 0N 12, thereby allowing each
bongregant to hear the entire Bracha. This is true throughout the year and not just on
Rosh Hashanah. This practice was observed by the 9% n/3, the 5731 »77), and in the
Yeshiva of Volozhin.

THE. CONCLUSION OF THE BRACHA OF )9V SHOULD NOT BE ALTERED.

(51) During the naywn M Ny, there is a common practice to alter the
conclusion of the Bracha of 0w (i.e. the Bracha of Dbwa YN Y AN 720N N2)
to OYoWN YW N NN M3, This emendation is not mentioned in the Gemara at all,
though it is alluded to in the 0190 novR.™

This practice was expressed in many of the Kabbalistic works. However, the
Kabbalists emphasized time and time again, that they did not intend to amend the actual
Bracha. They merely intended that at the completion of Shemoneh Esrei (and of the
Kaddish), instead of reciting the Passuk of ¥mna Dyow Ny, one should recite nvny
yPYINa 0w, They never suggested an amendment of the actual NN of the Bracha
of tww.” The practice of preserving the integrity of the text of the conclusion of the

Bracha of 09w was accepted by the n”7), the 1713 and many other DXNINN I

™ See nmvns .
3 See Y0 DN 37PN 10 DY NN BY0N 92 100, [Editor’s Note}
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THE CONCLUSION OF THE BRACHA OF 1'Pay¥ SHOULD NOT BE ALTERED
DURING THE N”VU# Dth.

(52) A similar situation prevails with respect to the Bracha of nay (i.e. 7).
The commeon practice is that on those days on which Birchas Kohanim is recited, the
M8 YoV concludes the Bracha of NyY with Mayy NN 7139 MmN X3, rather than
with the standard text.of 198 115w Pinnn 7N,
The Rav was critical of this emendation. The conclusion of N2 T1aY TMNY
1113 was utilized by the Kohanim in the Beis Hamikdash as the conclusion of the Bracha
of N1 Similarly, the Kohen Gadol on Yom Kippur probably recited N1 7125 TNy
1.7 However, following the destruction of the Beis Hamikdash, that Bracha should
not be employed. There is no reason to alter the text of the Bracha of ynyow 1innn
11785 merely as a result of the recitation of Birchas Kohanim. The practice instituted by
the Vilna Gaon, and followed in the Yeshiva of Volozin, by the n/43 and the 107, was to

recite the text of 21N the as follows:

TV O, D5 N0 TRV VN N1D1 DRHY THAY 3wm

TOXD TNV PY APIAM AVPHNTY DRW ONY PO ANdI

FAPN5 MPOY MNP NG DN
(53) Though only the students of the Gaon accepted his advice to recite the
Bracha of Y037 100w innn instead of 1y NN 7125 TMNY, nonetheless, the

practice to preserve the NAN of DYYYWI Y NN 71217 was observed by many Gedolim

and Rabbanim, and should be complied with.

76 Sec (M3 N T A 2y N T 1572 NIDK.

77 See 1y 1y 9T MDY NN,

™ They rearranged (he placement of the phrase nP)IP 0V D2 13D NN 12w bW, since the
conclusion of 1Y myvaw Pinpn must be preceded by words of like subject matter.
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THE BIFFERENT NAMES OF THE HOLIDAY OF ROSH HASHANAH,

{54) The Holiday is called Rosh Hashanah, Tt is the first day of Tishrei, 1t is
regarded as the commencement of the year with respect to establishing the years of
Ny, and with respect to MWV svn.” It is not called Rosh Hashanah merely
because il is a VI OV, @ day of judgment. Yom Kippur is also a Y1 00 yet, it is not
called Rosh Hashanah. The word Rosh Hashanah is a Halachic expression that reflects
the status of the first day of Tishrei as the first day of the calendar year with respect to
IR LR NV

The Mishnah always refers to this Holiday as IUN YNT Y 290 010 What is the
significance of the appellation of MW YT Y 20 DP?

(55) The Rav answered that the designation of the first day of Tishrei as a Rosh
Hashanah 1s unrelated to the Kedushas Hayom of that day. The fifteenth day of Shevat is
a MIND MR YN (Le. it is a Rosh Hashanah for determining the year in which the
Jruit is deemed fo have grown for 1711vvp) 311011351 and other purposes), even though that
day lacks Kedushas Hayom. Similarly, the fact that the first day of Tishrei is also the first
day of the calendar is unrelated to the Kedushas Hayom inherent in that day. If the first
day of Tishrei were not endowed with Kedushas Hayom, it would still be the first day of
the calendar year.®' Moreover, it is merely coincidental that G-d’s Y1, judgment, is
conducted on the first day of 7ishrei, and this same day is vested with the Kedushas

Hayom of Rosh Hashanah. All of the other holidays are also Y10 0, days of judgment,

™ See Ny 3 0T MV UNA NODN.

% See, e.g. 3y V1 T MR YN NIDOD. Similarly, the Aishnah refers to the last day of Pesach and the last
day of Succos as noa b PNINK 210 01 o1 AN SW PN AN O, See, £.2. NIV [V 9T 11910 N00n.

8 Quch state of affairs was in fact contemplated by the /t nobn wninn wYDE M50 2 P9 Mva May, who
explains that the calendar year could commence on the first day of Tishrei even though the second day of
Tishrei is observed as Rosh Hashanah, [Editor’s Note]
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for various items, such as for produce and fruit.* Yet, they lack Kedushas Hayom. Rosk
Hashanah is singular in that it is both a day of y1, judgment, and also one which is
endowed with Kedushas Hayom. 1t is for this reason that the Mishnah refers to the
Holiday of Rosh Hashanah as nywn Wiy Y 210 01 to emphasize that there are two
facets of the day: (1) the fact that the day is endowed with Kedushas Hayom (ie. it is a
Yom Tov) and (2) that 1t is also a day of judgment. Arguably, had the first day of Zishrei
not been endowed with Kedushas Hayom, it still would be the first day of the calendar,
insofar as the Kedushas Hayom does not necessarily precipitate the judgment facet of
Rosh Hashanah.

In other words, the Mishnah stresses NIV YNY DY 1V OV to reflect that their
discussions pertain to the Kedushas Hayom of that day (i.e. the 290 DY facet), and not to
the Halachic status of that day as the first day of the calendar year.

THE MEANING OF 11920 0.

(56) In Tefillah, the Holiday of Rosh Hashanah is referred to as 1110t 0V, In
DIMD Novn, which contains ancient texts and fragments of the Tefillos recited in Freiz
Yisroel during the time of the Second Commonwealth, the text of the 7Tefillah recited on

Rosh Hashanah s as follows:

YT NN IV UNG DY 0 DY DN PINND WPSN D 19 1M
I PO A9 PPN 0 N wIn

The Holiciay is called both Mmwin ¥ 01 and vN WY 0. In the text of our Tefillah,

however, the Holiday of Rosh Hashanah is referred to as 11210 012,

82 See w10 97 MIwn wNA NoDR.
¥ Sce ' novn v pn ommw naen . See, however, the emendation proposed by the x3 and fioh
DD TIRY A AN,

35




(57)  What does the term 1112t 0 mean? The Rav answered that the Gemara
comments on the Passuk of

DN DPY NI 1Y WNNA WPR
Sound the Shofar on the Holiday in which the month is hidden,™

that the words 10 ©YY N2 refer to the Holiday of Rosh Hashanah. They explain
that:
mvn e m N NN N2 N0ND AN YHIN INTN
In which month is the Holiday hidden? It refers to Rosh
Hashanah.

The simple explanation as to why Rosh Hashanah is identified as the Holiday in
which Y1 1o wNnn, the month which is hidden, is that Rosh Hashanah occurs on the
first day of the month. At that time, the moon is almost hidden from view and barely
visible.

(58)  Rabbeinu Tam,* however, offers a different explanation. He points out
that even though Rosh Hashanah always occurs on the first day of Tishrei (and is, thus, a
Rosh Chodesh as well), the Rosh Chodesh feature is not mentioned in any of the Tefillos.%
Thus, the Bracha of the Kedushas Hayom omits any reference to Rosh Hashanah’s
distinction as a Rosh Chodesh. Similarly, the Karbon of Rosh Chodesh is not mentioned

in the Mussaf Shemoneh Esrei, which lists the various Karbonos offered on Rosh

Hashanah. This is in contrast to all other Roshei Chadashim (even those occurring on

81 See 11, N1 9.
57 See 27y 0 9T Mwn W ndon.
¥ See wrinnw 11 0w Moo,

¥ In the Beis Hamikdash, they offercd the AMussaf of Rosh Chodesh, but this offering is not mentioned in
our Tefillah.
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Shabbos), where the Mussaf of Rosh Chodesh is clearly depicted by the recitation of the
appropriate Passukim™ which describe the Karbonos offered on Rosh Chodesh.

Though many Rishonim maintain that Rosh Chodesh should not be mentioned at
all in the Mussaf of Rosh Hashanah, Rabbeinu Tam maintains that the Mussaf of Rosh
Chodesh should be mentioned obliquely in the Mussaf of Rosh Hashanah, He reasons
that when the Torah describes the Karbonos of the Mussaf offered on Rosh Hashanah it
- provides only a parenthetical reference to Rosh Chodesh. 1t states:

1,07 :793703) 1Y THRNN AT RN YTNN N 1100
The Karbonos of the Mussaf of Rosh Hashanah described above
are in addition to the Karbonos of Rosh Chodesh offered on that
day.

Rabbeinu Tam, therefore, suggests that such Passuk be recited in the Tefillah of
Mussaf, and that no other mention of Rosh Chodesh be made. Most communities have
accepted Rabbeinu Tam’s suggestion and have incorporated that allusion within the
Tefillah of Mussaf of Rosh Hashanah. Rosh Chodesh is not mentioned anywhere else in
the Tefillah.

(59) The obvious question that arises is that, at first glance, the view of the
Rishonim who maintain that Rosh Chodesh should not be mentioned at all is seemingly
more consistent with the express description of Rosh Hashanah as one in which v1nn
noonn, Wh’ich they interpret as referring to the Holiday in which Rosh Chodesh is not
mentioned at all. However, according to Rabbeinu Tam who allows for an oblique

reference to Rosh Chodesh (and must, therefore, interpret NUINN ¥NNNY in another

fashion) why was a complete description of the Mussaf of Rosh Chodesh not permitted?

8 See 1,073 :37P.
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What is the rationale for Rabbeinu Tam’s compromise that Rosh Chodesh be mentioned
only parenthetically?

Furthermore, and more importantly, reciting the Passukim in the Tefillah of
Mussaf is of Rabbinic origin. It is certainly not an obligation that is Pentatuachally
mandated. How, then, can the Rishonim and Rabbeinu Tam both interpret the Passuk of
nUonn UNNNY as mandating a deletion of the recitation of Passukim, when such
recitation is, itself, only Rabbinically mandated and not Pentatuachally mandated?®

THE IDENTITY OF THE KEDUSHAS HAYOM OF ROSH HASHANAH.

(60)  The Rav answered™ that it is first necessary to examine the precise nature
of the Kedushah of Rosh Hashanah and the Kedushah of Rosh Chodesh. Generally,
whenever Rosh Chodesh occurs on Shabbos that day is vested with two Kedushos
Hayom. The day is invested with both the Kedushas Hayom of Shabbos as well as with
the Kedushas Hayom of Rosh Chodesh. These two Kedushos Hayom are distinct and
apart. The Kedushas Hayom of Shabbos is not in any way contingent upon the Kedushas
Hayom of Rosh Chodesh, and vice versa. The two can exist separately, as they often do.
Similarly, whenever both occur on the same day they co-exist, however, the Kedushas
Hayom of each are not integrated together. They remain independent. Accordingly, in the
Tefillas Mussaf recited on the day in which Shabbos occurs on Rosh Chodesh, both the
Passukim describing the Mussaf of Shabbos, as well as the Passukim describing the

Mussaf of Rosh Chodesh, are recited.

¥ The problem is even further compounded by the Halachic ruling given by both Rabbeinu Tam and
other Rishonim it Npbmd nvT N2y 079 97 niwn v mooin, that one who neglects to recite any of the
Passukim in Tefillas Mussaf, generally, on either Rosh Chodesh or any other Holiday, and merely says
Trna 21m23 has satisfied even the Rabbinical obligation to recite the Passukim.
*® This topic is also exhaustively explained in 51 Ty N'n 390 N,
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(61) Is the same true of Rosh Hashanah which always occurs on Rosh Chodesh
Tishrei? Does the fact that Rosh Hashanah always occurs on Rosh Chodesh Tishrei alter
somehow the Kedushas Hayom of Rosh Chodesh? Or, is the Kedushas Hayom of Rosh
Hashanah distinct from the Kedushas Hayom of Rosh Chodesh?

(62) If the former view is correct, there is only one Kedushas Hayom that
embraces both Rosh Hashanah and Rosh Chodesh. The Kedushas Hayom of Rosh
Chodesh is subsumed under the Kedushas Hayom of Rosh Hashanah. Moreover, the
reason why the Mussafim of Rosh Chodesh are offered on Rosh Hashanah is not because.
that day is a Rosh Chodesh, similar to other Roshei Chadashim in which those animals are
offered. Rather, the unique Kedushas Hayom of Rosh Chodesh Tishrei, which is
subsumed under the Kedushas Hayom of Rosh Hashanah, requires the offering of two
separate sets of Mussafim.  One set is, coincidentally, identical with those generally
offered on Rosh Chodesh, and the second set is that which is unique to Rosh Hashanah.
However, the first set, which mirrors the Karbonos normally offered on Rosh Chodesh, is
not offered because of the separate Kedushas Hayom of Rosh Chodesh;, it is offered solely
because of this special Kedushas Hayom of Rosh Hashanah.

In other words, the Mussafim of Rosh Chodesh offered on Rosh Hashanah are
not offered because that day is Rosh Chodesh. Rather, they are offered because Rosh
Hashanah requires the offering of two sets of Karbonos: one that is identical to the
Karbonos normally offered on Rosh Chodesh, and the other which is unique to Rosh
Hashanah, However, both sets are offered only because of the Kedushas Hayom of Rosh

Hashanah (which also includes that of Rosh Chodesh).
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THE KEDUSHAS HAYOM OF ROSH CHODESH 1S SUBSUMED UNDER THAT OF
ROSH HASHANAH,

(63) Rabbeinu Tam accepts this approach. Rosh Hashanah is labeled as »n
12 NENHD YNNNVY since Rosh Hashanah has a unique Kedushas Hayom. 1t is not vested
with a Kedushas Hayom of Rosh Chodesh. The Holiday of Rosh Hashanah is not a
Holiday of Rosh Chodesh. 1t is a unique Holiday of Rosh Hashanah, and this Holiday has
different requirements as far as the Mussafim are concerned.

In later generations, when the Tefillas Mussaf was instituted and the Passukim of
the Mussaf were required to be recited therein, Chazal stipulated that the Mussaf of Rosh
Chodesh be referred to parenthetically. They reasoned that the Mussafim were offered,
not because the day is Rosh Chodesh, but because the day has a unique Kedushas Hayom,
and this unique Kedushas Hayom requires the offering of the same Mussafim that are
generally offered on Rosh Chodesh. Had Chazal required that the Passukim of >Ny,
DN normally recited on Rosh Chodesh, also be recited on Rosh Hashanah, it would
have led to the erroneous conclusion that the Kedushas Hayom of Rosh Chodesh is
separate and apart from the Kedushas Hayom of Rosh Hashanah. To emphasize that this
is not the case, the Passukim of 021N YWUNI2Y are not recited. Only the Passukim
dealing with Rosh Hashanah are recited. Among those Passukim is the Jorah’s oblique
reference to the Mussafim of Rosh Chodesh, which are offered not because the day is
endowed with the Kedushas Hayom of Rosh Chodesh, but because the Holiday of Rosh
Hashanah requires the offering of Karbanos which, by chance, or otherwise, are identical

with those normally offered on Rosh Chodesh.
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(64) It is for this reason that Rosh Hashanah is referred to in the Tefillah as the
1912170 DY. The phrase 1211 £ means a day which is endowed with both the Kedushas
Hayom of Rosh Hashanah as well as that of Rosh Chodesh, as the Gemara says:”*

PRIZOT 0D WD UNY PINY NN AN YD WA YYanmn

TINIDY INOT N TN DT NODT IN PN Pacing
Must one who prays on Rosh Hashanah acknowledge the Rosh
Chodesh feature of this day or not? Should Rosh Chodesh be
mentioned because of its unique Karbonos or does a reference to
YInN a» include both Rosh Chodesh as well as Rosh
Hashanah?

The Gemara’s question is based upon the foregoing controversy. If Rosh Hashanah
and Rosh Chodesh operate independently, and invest that day with two different Kedushos
Hayom, then it would be obligatory to mention both Rosh Chodesh and Rosh Hashanah.
However, if that day is endowed with only one Kedushas Hayom (which includes both
Rosh Chodesh and Rosh Hashanah) then the word 11753 encompasses both. The latter
opinion was accepted, and the Holiday is referred to as 137010 0V, which denotes that this
Kedushas Hayom is one single Kedushas Hayom (which precipitates the offering of two
separate sets of Mussafim).

(65) The Rav added that the word 1121 is appropriately employed to describe
this single indivisible Kedushas Hayom of Rosh Hashanah, since both Rosh Hashanah and
Rosh Chodesh are called Y123, Rosh Chodesh is referred to as 1191 955 9™ and Rosh
Hashanah is referred to as ny1In 12t Thus, the term 0w 0 means the Holiday

which comprises one single indivisible Kedushas Hayom and not two separate Kedushos

Hayom.

71 See Ny T PATYY NODN,
7 See np 103,
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THE KEDUSHAS HAYOM OF ROSH HASHANAH EXPRESSES ITSELF WITH Nyabn.

(66)  The theme of Rosh Hashanah 1s M50, G-d’s sovereignty over the world.

Thus, the conclusion of the Bracha of the Kedushas Hayom on Rosh Hashanah 1s:
D30 D1 DN VIPR NIND D2 DY o0
G-d is the King of the World who sanctifies the Jews and Rosh
Hashanah.
The DTN 1" discusses the situation of one who concluded with the words, ' NN T2
P2 O DRV WP, instead of with the words NINM D2 Dy 190, The DTN states
that the omission would not be fatal except in the Bracha of m»o50 in Mussaf. The 1)
o often told the 27t n) that the DIN PN mling was incorrect. The n*73 ruled that the
omission of XAND D2 Yy 91 in any of the Tefillos of Rosh Hashanah is fatal, and would
necessitate the repetition of the Shemoneh Esrei. He reasoned that on Rosh Hashanah the
theme of 7251 is inextricably interwoven with the Kedushas Hayom of Rosh Hashanah.
The Kedushas Hayom of Rosh Hashanah expresses itself in n»a»n in the same fashion
that the Kedushas Hayom of Rosh Hashanah is denominated as 2120 0V. This has
many philosophical and Halachic consequences. Thus, one who omitted NINP 52 5y o1
did not correctly describe the Kedushas Hayom of 1712w DY and must repeat the
Shemoneh Esrei.
(67) Tt is for this reason that R’ Akiva rules™ that in the Mussaf Shemoneh

FEsrei, the Bracha of n290 should be merged with that of the Kedushas Hayom (i.e. in

the Bracha which concludes 20t 0™ DX wipn). R’ Akiva maintains that this

% See » pyo Y. See also 1 i om0 asn YN nev. [Editor’s Note]
% See MY AT T MV YR NODN.
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should be implemented insofar as the Kedushas Hayom of Rosh Hashanah expresses itself
with 711000 (i.e. in the acceptance of G-d’s sovereignty).*

The Rav mentioned that even R’ Yochanan Ben Nuri, who rules that the Bracha of
ooy should be merged with that of Kedushas Hashem (ie. the third Bracha of the
Shemoneh Lsrei and the one which concludes v Tiv 190 »Na), concedes that the
Kedushas Hayom of Rosh Hashanah expresses itself in nvobn. R’ Yochanan Ben Nuri
elects not to merge M50 with the Bracha of Kedushas Hayom for another reason. He
maintains that since there are two Brachos in the Shemoneh Fsrei which contain themes of
Mroon, namely, that of Kedushas Hashem (which concludes with VYT 1onn) and that
of Kedushas Hayom (which concludes with 199171 DY NI w1Pn NINA 92 By Ton),
either Bracha of Kedushas Hashem or Kedushas Hayom may appropriately be merged
with n100n. However, he maintaing that it is more appropriate to merge 12910 with the
Bracha of Kedushas Hashem, since that is the first Bracha in which the ny290 theme is
expressed, and it 1s always preferable to implement a Mitzvah at the first opportunity ()N
NMENT DY PIAVN).

THE TRIPARTITE STRUCTURE OF THE BRACHA OF 711991¥1 , 5113988 ,ﬂ?’b'ﬁﬁ.

(68)  The Brachos of Mo ,,inaot 1090 have a tripartite structure. The
first component is the descriptive. It is a declaration of our faith. Thus, the Paragraph of
72 MY 12 53 is our declaration that the dominion of G-d will be recognized by all of
mankind. It is not a petition; it is merely a description. We describe our belief that, at the

end of days, there will come a time when all evil will be eradicated, and the world will be

* The controversy between R Akiva and R Yochanan Ben Nuri, and the arrangement of the Shemoneh
FEsrei according to cach one, is exhaustively discussed in 270 T1ny 01 170 Tiny & 290 mnan. [Editer’s
Note]
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corrected through the coronation of G-d, the true King. All of mankind will recognize the
truth. It is a profession of our faith and our NN
(69) The second component is the proof of the validity of the declaration, which

is offered from various Passukim. We thus recite:

: ,IAND 1IN TR M2 LLTRMING 2IRDO
It is so written in the Torah... In your Holy Book is written...,

and
77 SHNY 23R DN TV Y DY
Your Prophets have written...
(70)  The third component is our supplication and petition that our faith and

declaration be soon realized. The latter component is found in the final Paragraph of each

of the Brachos of TMawn ,mn1ot ,navn and is couched in petitional form. Thus, the

conclusion of MY reads:

STHA2 191D DWW DD DY IO IPMIN MY IPTIN
G-d should rule over the world with His dignity.

The conclusion of MNI2% reads:

AP38b 270 11933 1N IPMIN PN IWIIN
G-d should judge us favorably

The conclusion of MMV reads:

APTNY DI 1WA VPR IMAN TN IIN
G-d should once again re-establish His supremacy in the world
and resume His 1ix122 relationship.

(71) Thus, the Bracha of nvabp details our faith in 0 “Hn> and in a

monotheistic religion. It cites various Passukim and concludes with

9% The (10 "N N OMPYR 190 writes that the Brachos of sy mnady ,rabn allude to the three
main Principles of the Judaic faith, namely, the belief in monotheism, the transmission of the Torah from

G-d directly to the Jews, and G-d’s supervision of all of humankind.
9" Rach Passuk is repeated three times because the number three establishes a pattern (i.e. a nPIn).
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NN O TN WTPN NIND Y2 DY 150 viNa
G-d should rule over the land and consecrate His people.

Similarly, the Bracha of mniotv contains our profession of faith that G-d
supervises in detail all of the activities of humankind. He rewards those who are deserving
and punishes those who are culpable. This is the principle of 1°079 NN so beautifully

a8

articulated by the Rambam.”™ G-d is full of Chesed. He supervises all of His creatures

and rewards and punishes them precisely. There is then cited various Passukim from the

Torah relating to nm and the man. It concludes with

. MO DN OING
G-d, remember the covenant and judge us with mercy and
kindness.
The same is true of the Bracha of mmw. In that Bracha we profess our faith in
N2 (ie. that G-d speaks to man and provides him with instruction). We prove this
from Passukim which relate that in the past there was nY»aw "o, a time when G-d
communicated with man, and the same will occur again. We then conclude with the
petition of:
DNV INY TN DIP ymv rNa

G-d should listen to the prayers of the Jew and resume His
relationship with us.

% See 70NN TIOY MNDMN TI0Y 2 X 199N AN 1TIOY MNP N PO,
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THE ROLE OF THE TENTH PASSUK CITED IN THE BRACHOS OF
I NS, 5199950,

(72)  Each Bracha contains three Passukim from the Torah, three from Tehillim
and three from the Neviim. A tenth Passuk from Torah is then cited.
In the Bracha of mmaot and Moy, the tenth Passuk is included within the third
component of petition. Thus, the Bracha of 7Ny reads:

NYOMMLLTIHY M0 PRI NI IPMAN IPIONY PN
2121 DINYNT 17711 DAY INIOT MHND TRMNA NANVINY

Similarly, the Bracha of M9V reads:

D MHNI 12T BMINY D17 10V VPR IPMIAN IR IPTIIN
A0 DoOnNPY

Apparently, the role of the tenth Passuk differs from that of the preceding nine.
The nine Passukim are offered only as proof of the declaration of faith. The tenth Passuk,
on the other hand, is recited together with the petition that G-d should fulfill the
declaration previously recited. The tenth Passuk cited is one in which G-d has promised
to comply with that request. Thus, the Passwuk is recited to supplement the petition and
not as proof of our faith. For example, the petition of MmN is for G-d to judge us
mercifully and to recall His covenant. The tenth Passuk is then cited which states G-d’s
promise to comply with His covenant.
(73)  As a matter of fact, the first person who demanded that G-d implement His
prior promise was Moshe Rabbeinu, who exhorted G-d:
2T ..0AY AYAWI AUN TTAY DNV PNRYD  DNNAND Nt
219 L MPYYL..DIYN Y1210 DY NN NN DIPHN
Remember what You have promised to Your servants, Abraham,

Isaac and Israel. You spoke to them and You promised them that
You will cause their children to multiply as the siars in the sky.
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In other words, Moshe set the precedent for exhorting G-d to implement
something by citing G-d’s prior promise and petitioning Him to comply with His
undertaking. It was this exhortation of Moshe and Moshe’s reminder of G-d’s prior
promise that resulted in ¥ 5Y 'n onM, G-d repented from the evil which He planned to
inflict on the Jews. In conformance with this, every Tefillah must contain a Passuk in
which the subject of the Tefillah is mentioned and which states that G-d will implement
that promise. Citing a Passuk thus lends credence to the petition.

The same is true of the Bracha of M9, The tenth Passuk is included within

the petitional portion of the Bracha. Tt reads:

DONNNY 0N} MHND DY) 1WA VPN PN TN IPIIN
i)

(74)  The structure of the Bracha of m29n differs from that of mNI9t and
MN9W in that the last Passuk (i.e. the Passuk of 191 YN ynv) is not contained within
the petitional portion of the Bracha of Y712 ©YYN 52 Sy TOHN 1WMAN PN MO
TM2a23. Rather, it immediately precedes the Bracha of 19 11aN YMIN MWMIN,

The obvious question is why does the structure of the Bracha of 1951 differ
from that of mN>t and mMIMw?  Why isn’t the tenth Passuk included within the
petitional section of ...D2Wi 92 DY 790 WMAN PPN WPIN?

(75) The Rav answered that the Brachos of 1m0t and 9w were
specifically introduced for the Mussaf of Rosh Hashanah. The Bracha of n»asvn (i.e. that
of BZWN 52 DY NTR IPMIAN YN WPIYN) however, is utilized for each of the Tt efillos
of Rosh Hashanah, for Maariv, Minchah and Shacharis. The Bracha of "9 WPON

DWW 92 Y MON IWMAN s, in effect, the Bracha of Kedushas Hayom recited in each of
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the Tefillos. Accordingly, even though in Mussaf it is merged with N1, the text of
that Bracha could not be altered. Chazal did the next best thing and placed the tenth
Passuk immediately prior to the recitation of YYMIN YPONN PPN

(76) Because of this, the Rav cautioned that the Passuk of 'n DN ¥nv
TN 7 WYYN must be recited in one breath with the commencement of the Bracha of
DN 3 YY I AN YN PN, There should be no interruption between the
Passuk of TN 1 PPN 11 YN 0V and the Bracha of DY TN 1PMIAN TN INMIN
Bown Y3, The Passuk of 1o YW Y0V is recited as a petition. It is not recited as
proof. Rashi interprets the Passuk of T 'n 13%315&( 71 NI YNV as a petition that the
G-d who is now our G-d should become the G-d of all humanity. It is the prelude to our
exhortation that TN123 Y22 B9WH 92 9y 79w, G-d should implement, finally, what He

has promised in the Passuk of SN7v ¥nv, namely, that all of humanity recognize Him.

THE RATIONALE BEHIND R’ AKIVA’S QUESTION THAT NINE PASSUKIM BE
RECITED WITHIN THE BRACHA OF nabn.

(77) Based on the forgoing, the Rav explained a very enigmatic Gemara,” in
which is recorded a dialogue between R’ Akiva and R’ Yochanan Ben Nuri. R’ Yochanan
Ben Nuri maintained that even though the Bracha of nvabn is merged with the Bracha of
Kedushas Hashem, nonetheless, the Shofar is not blown until after the conclusion of the

Bracha of the Kedushas Hayom. R’ Akiva then asked him:

19910 NN DO R0YNRD YiIn 1pN DN
If he does not sound the Shofar at the Bracha of 111250, why does
he recite any Passukim?

The Gemara interpreted the question as follows:

% See Ny A 9T WN VN N0, Sce also NN TN MR 3N NIY TV NN ;T THY 22 M3 1Mop
178-179 Tipy. [Editor’s Note]
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PINUN IRV PININT YUR N0 Y D
If he does not blow the Shofar following the Bracha of 117200
(as merged with that of Kedushas Hashem), why does he recite
ten Passukim? Once it has been aliered, he should only recite
nine Passukim.

The Gemara explained that R’ Akiva had questioned why R' Yochanan Ben Nuri
recited ten Passukim in the Bracha of n2on. He should have recited nine Passukim and
not ten Passukim, since something has been changed, namely, that the Shofar is not
sounded until after the Bracha of Kedushas Hayom.

The obvious question is what does one have to do with the other? Why should
nine Passukim be recited, instead of ten Passukim, just because the sounding of the Shofar
is deferred until the next Bracha?

(78) The Rav answered that R’ Yochanan Ben Nuri’s ruling that the Shofar
should be deferred until after the Bracha of Kedushas Hayom, and should not be sounded
after the Bracha of mya9n (as merged with the Bracha of Kedushas Hashem), s
predicated on the different Kiyumim which inhere in the Mitzvah of Shofar. In truth, the
2ppnT MR and TOWRT MWpn comprise different Kiywmim. The Kiyum realized by
the 2WPHT PR is that of the raw Mitzvah of hearing the Shofar (i.e. 1Y NP NYMNVY).
The Kiyum obta’med by the TYNT HWOPN, however, is more than that. It is also a
Kiyum of Tefillah.

The Ramban'™ explains that the Mitzvah of blowing the Shofar within the

framework of the Brachos of mMAoWn ot HYo20 originates from the Mitzvah that

MNN, frumpets, be blown on a M3 PR, The latter is based on the Passuk of:

190 Qe qra YT MO 4T 1 TIBNDD.
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DTINIEND ONBMNY DINN TN 180 DY
When you are cenfronted with disaster you must sound the
frumpets.’
That Passuk requires that 51713180 be blown in times of distress in order to promote
Teshuvah. Similarly, Shofar has an element of npyt, in that it too facilitates Teshuvah, It
is for this reason that when the Gemara ai times discusses the Mifzvah to sound the
Shofar, it uses the term Y0 (a derivative of DMYIM) and not PYIIN'®

The Rav explained that blowing the Shofar during Shemoneh Esrei is a Kiyum of

Tefiliah. One prays through the sound of the Shofar. Similarly, the Rambam writes,

1025798 90 DY MANINRE DY VD WY ITIND
One is obligated to sound the irumpels in times of distress.

The Mirzvah of mwisn is not merely to sound the mAMI¥n, but WD, to
petition G-d and pray to G-d through the medium of sound. Similarly, the Ramban
maintains that the Kiyum of ‘1ownT 19w nwpn is a Kivum of Tefillah, of praying and
petitioning G-d through the Shofar.

(79} In other words, just as the tenth Passuk in each of the Brachos of ,nyaon
ISV MNTDT s an integral part of the petition, so too, the Shofar also constitutes
NP3, petition. Thus, the Shofar and the tenth Passuk, both of which comprise nwipa,

should be juxtaposed.

ACCORBING TO R’ YOCHANAN BEN NURI, THE BRACHA OF P1%5%1 DID NOT
CONTAIN ANY PETITIONATL COMPONENTS.

(80) R’ Yochanan Ben Nuri rules that the Bracha of m90 should be merged

with the Bracha of Kedushas Hashem (i.e. the third Bracha of the Shemoneh Esrei which

Y g vma0a.

‘2 For example, the Gemara, 8y vo 91 mywin v navn, asks: pyvn ns?
1% See nrn MvIVN M9 N P, :
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concludes with wyrpn Tonon »na). However, this posed a dilemma insofar as petition
can not be advanced within the first three Brachos of the Shemoneh Esrei.™™ The first
three Brachos of Shemoneh Esrei constitute praise of G-d, and petition can not be inserted
therein. Thus, R’ Yochanan Ben Nuri was compelled to remove all elements of petition
from the Bracha of nyaYn, when merged with the Bracha of Kedushas Hashem,

(81) Interestingly, the Brachos of 7119 10 102y (which are remnants of the
merger of the Bracha of nvadyn with that of Kedushas Hashem, as practiced by R’
Yochanan Ben Nuri)'™ can not be understood as 10 Y, You (G-d) should instill Your
fear, since, as noted, petition can not be pronounced during the Bracha of Kedushas
Hashem. Rather R’ Yochanan Ben Nurvi translated it as 100y DooND WX I, We
believe that You will evenally implement Your promise fo instill fear in all of mankind,
1N 1927 is used in the descriptive sense of what will occur in the future. Itisa declaration
of faith and not a petition.' Though our custom has adopted the view of R’ dkiva, we,
nonetheless, retain all of the declarations of faith, as arranged by R’ Yochanan Ben Nuri,
in the Bracha of Kedushas Hashem.

(82)  Afler the four paragraphs of 1921, which conclude with the words Tom
719 o i, R Yochanan Ben Nuri recited Passukim from Torah, Tehillim, and
Neviim. He then recited 19y Jow N1 fnn Wy, the conclusion of the Bracha of
o (as merged with Kedushas Hashem).  However, instead of concluding 2N

) DAYNI TN 1 1A (as is our practice, in conformance with the view of R’ Akiva),

104 See aury 19 97 11913 HIDK.

105 Gae 277 o) 170 29 NI 200 5 ¥ TIBY £ 73N 100 ; (3 ming 27 Tipy 370 va) mav. [Editor’s Note]
196 he same is true of the Bracha of mpy 29 . It is identical in structure as the Paragraphs of yn yom
7no and the other 1921 Paragraphs. All are declarations of faith.

197 According to our custom, which retains remnants of R’ Yochanan Ben Nuri's arrangement, the Passuk
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he recited the tenth Passik of TN 71 199K /1 SN Yo 7002 2099, 1% 1t must
be underscored that this paragraph is also not petitional, since it is part of the wow
YN, He then concluded the Bracha with the ity of vitpn Tonn »Na.

Similarly, R Yochanan Ben Nuri conceded that the Shofar should be deferred until
after the Bracha of Kedushas Hayom. Tt could not be sounded afler the Bracha of
b0, as merged with the Bracha of Kedushas Hashem. He reasoned that since ny»in
19V is also a petition (albeit, one without words), it can not be sounded following the
Bracha of Kedushas Hashem since petitions can not be advanced in this Bracha. Insofar
as the MYPN constitute NP, pefition, the MPPR can not be produced unless petition
can be offered.'”

(83) In conclusion, according to R’ Yochanan Ben Nuri, the Bracha of s,
as merged with the Bracha of Kedushas Hashem, contains only two components, namely,
a declaration of faith and the supporting Passukim. 1t can not contain any elements of
petition, since petition can not be introduced within the mnwNy wow. Similarly, Shofar,
which is also NPYL, can not be sounded after that Bracha.

(84) R’ Akiva, therefore, raised the following question: R' Yochanan Ben Nuri
concedes that the Shofar is not sounded until after the conclusion of the Bracha of
Kedushas Hayom, and not after the Bracha of nvobn, since Shofar constitutes petition.

Thus, it follows that the tenth Passuk of maon, which also constitutes petition, should

of oo 1 is recited. R’ Yochanan Ben Nuri, however, recited all nine Passukim at this juncture.
'™ R’ Yochanan Ben Nuri did not interpret the Passuk of Y% ynw as a petition, but as a declaration of
faith. As noted, the Bracha of Kedushas Hashem can not contain petitions.

'% In other Shiurim the Rav added that R ' Yockanan Ben Nuri deferred sounding the Shofar until after the
Bracha of Kedushas Hayom insofar as that Bracha concludes with the phrase ywn 939y 190, and it is
appropriate that the Shofar of npabn embrace all components of the Shemoneh Esrei which describe
nyabp motifs. See, e.g. 1-3 oy T man on. [Editor’s Note]
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likewise be omitted. The Bracha of N0 should, thus, only contain nine Passukim, and
not ten Passukim, since the tenth Passuk is also a component of the petitional portion of
the Bracha and can not be recited within the Bracha of Kedushas Hashem. Why, then,
are ten Passukim recited?

(85) The basis for his question is NHYN MNYINT ST, once it has been
altered only nine Passukim should be recited  Since the Bracha of myabn differs from
those of MMt and MW in that 19w npn cannot take place after its recitation
(insofar as NYoY0 is merged with one of the first three Brachos in which petition can not
be offered), it should likewise follow that the tenth Passuk, which is recited as petition,
should also be omitted.

THE MYSTERIOUS GESTURE OF THE SHOFAR AROUSES THE N NS,

(86)  Shofar is a N29N DVYP, a component of the Mitzvah of Prayer. Why does
the Torah demand that one who is in an NI N, @ time of distress, petition G-d through
the Ny of a Shofar or MIXIIN?

The NNn 9¥a'™° explains that the Mitzvah of Shofar is to blow a VW3 W, a
single note. Bvery Jew has a N22'7 NOW9, a certain essence in which his 129 NNVY)
resides and which can never be corrupted. If the :””3 npWI would be corrupted,
Teshuvah could never be effected. A sinner could not be converted into a saint if his inner
essence did ot remain pure. Teshuvah is obtainable only because the core of the sinner’s
persona, his N9 NNY), remains pure and uncorrupted. Teshuvah then operates (o

extend that purity to the balance of the sinner’s personality.™

110 Gee 11 A8 YIPN BN A9DY, 116 Ty MWD UNID DWMT N »oiph 190,
L1 I ryown 91980 naven owa, the Rav quoted the (any y9 91) 719 72 nwd mt who refers to this core as
ANID NN, the mysterious light. In that Shiur he detailed the other stages of Teshuvah which affect
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(87) by (20 o ) warT 2977 quotes the Passuk:'®
SPPRIIN T ISR QWD DIRWR RNPI TR DY ON
G-dwill re-gather all of His diverse flock from all corners fo the
globe.
He notes that the Passuk is written in the singular (i.e. 7073 and not in the plural (i.e.
©2°1v1).  This is puzzling since the Torah is seemingly addressing all of the many lost
Jews. Why, then, did it employ the singular term?
WAYT 25 explains that the Torah was not referring to the physical exile of the
Jewish People, but to the spiritual exile of each individual. Spiritual exile occurs when a
person is imprisoned within himself, when his 39 NN is held captive by the other
portions of the body. One who is afraid to identify with his 719 PN can not do
Teshuvah, he will never repent. He will remain captive to himself. Being held captive by
oneself is worse than being enslaved by others. When a person refuses to comply with the
will of G-d, he enslaves his 71929 W) in the most pernicious form of self-enslavement.
People too often wish to be somebody other than themselves. They often want to
become the person whom others regard in high esteem instead of identifiying with their
own unique personality and with their 505 npWy, This is such a foolish desire; it is

immaterial what others think of one. The key is to recognize one’s true personality that

lies within the 109 NV, the inner recesses of one’s soul,

the woy and n1 (i.e. the intellectual and emotional components of the person), These parallel the
sentiments of NN (i.e. the instinctual response fo tragedy) and m»an (i.e. the intellectual assessment
of loss). However, the Teshuvah of the npws, the nxm o N, s represented by the Mo nNS 1
o', This enables the sinner to elevate himself unnaturally and become a 1. This represents the
magnitude of G-d’s kindness and is reflected in {he:paragraph of Dan 1M 5.

12 See NIV 1) 97 N3N MY N2WRN WY 19D,

M See 17,m: 0037,
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repent so that the punishment meted by G-d be rescinded and the situation abated. There
is no greater NMY NY than on Rosh Hashanah and Yom Kippur, the judgement day for
humanity. On those days, one is obligated to engage in Teshuvah so that he be judged
favorably and not be held liable for his numerous iniquities. An 7% NY is not limited to
physical danger and vulnerability; spiritual danger is also classified as an 193 nY. As such,
there is no greater "y NY than on Rosh Hashanah and Yom Kippur '

(90)  Practicing Rabbis should be acutely sensitive to the tragic consequences of
not being understood, of religious ills and of the severing of ties with G-d. This
emotional pain is as harmful as physical pain. Rabbis are misunderstood by their
communities and by the population in general. Their response to this should be DYpVRN
T PANIP. Whenever man is in distress, his 5029 npw) (i.e. the 0>PryN) must plead
with G-d for delivery. He must not plead with G-d with his P3N npwy. His true
personality must be established, and only his real personality must engage in 'n T¥ nawn
TN, He must re-assert himself Ie must engage in Teshzn{ah and live up to his
potential. He must tear away all of the false layers that obscure his true personality. This
involves cutting through the layers that one adopts in everyday existence: a person
engages in business; he has social interactions and so forth. The key is to cut through

these layers, uncover one’s true personality and approach G-d with the 1309 nnw).

" In other Shiurim, the Rav noted that Yom Kippur is considered a 3y nown. He added that noan
N>y is recited on Yom Kippur solely because of its classification as a 1133 myn, Just as N is recited
ona "axmn, so, tog, it is recited on Yom Kippur. Yom Kippur is classified as a 713y myn since Non,
sin, results in now Py, the severing of the bond between G-d and Jew. This severance is the most
tragic form of n¥ ny, even though it is limited to one’s spiritual well being and not necessarily to one’s
physical well being. However, v pivo is such a tragic state of events that it is also deemed to be an
¥ Ny, and, as by all other na3 miny, requires the imposition of a May mym.
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In the inner-recesses of one’s soul, one recognizes his true personality, The
Passuk of PN M yapy Dy DWYN NP INT 707 DN, exhorts the sinner to
remember that his 31079 N is hidden, and that his job is to ensure that the npW)
17790 emerge. In order to repent and obtain Tesfuvah, one must re-identify himself with
that inner core of his personality. Similarly, to Y731 5117 29, the phrase, Yonn fovwin o
N, does not refer to the numerous souls of diverse individuals. Rather, it refers to the
inner soul, the Ny fpW, of each individual Jew. Each Jew is exhorted to identify with
his 799 Ny and establish his true identity, his real personality. This 7039 PHw)
knows the truth about the person, devoid of pretenses or false impressions.

(88)  On a personal note, the Rav noted that he, like most people, ofien tries to
hide his true personality. When he delivers a Shiur to a large audience, it is not always his
079 M) that delivers that Shinr. Rather, he speaks in a manner that he believes other
people will enjoy. He spices up his lecture with many different quotes, which do not
necessarily clarify or support his theory, but which are colorful and have emotional appeal.
If his 7Ma iy had delivered the lecture, it would not have included all such
extraneous matters, but would have gone straight to the heart of the subject without any
mental detours. When AMoshe delivered his ultimate profession of faith, he did so in one
Passuk, Tt 11 199N 1 9N yow. Moshe did not require elaborate lectures and
torturous reasoning to establish his faith. He did so with one terse sentence. The outer
layers of one’s soul, the 5PN NNV, require elaboration and protracted lectures; the
129 NPW delivers its message succinctly.

(89) Intruth, it is incuﬁmbent on each person to repent and engage in Teshuvah

throughout the year. However, in times of distress, in an NN nY, a person is obligated to
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Each person wears many hats. Each person’s personality has many layers. He
engages in business. He engages in commerce. He has social interactions etc. However,
he must strip these all away and approach G-d with his true personality, his N9 v,

THE §913%38 N33 CAN ONLY EXPRESS TESHUVAH THROUGH THE MEDIUM
OF SOUND, AND NOT THRQUGH SPEECH.

(91)  Thus, in an DAY 5, it is insufficient for one to pray to G-d with speech.
Speech itself is the product of the s mows. It is masked. It reflects only the external
levels of one’s personality and not one’s true personality. It is devoid of truth. Man’s
vocabulary is woefully insufficient to express his true longing for G-d. The Psalmist says
NN T D, G-d’s praises can never be fully expressed. Man can never completely
articulate his yearning for Teshuvah. Often, the more a person speaks, the more he
obscures his true feelings. The 5529 NNV can only express itself with the uncorrupted
pure sound of a VW 5. The purest NPYY is that of VIV 2P, a simple sound.

The N is classified by the Gemara as 299 Y90, wailing, or N1 M,
groaning. These sounds are not limited to human beings. Even animals omit sounds
when they sense danger. The Torah demands that man disregard ail of the external levels
of his personality. Man must remove his false pretenses. He must strip away all of his
different personalities and approach G-d from the n7%9 NV, with a VYA 7P, a simple
voice, devoid of any pretense, stripped of falsities, philosophies and intellectualizations,
and conveying his true innermost feelings.

This can be accomplished only by employing the sound of animals, since animals
can not lie. This true Vwa M7 is produced in N POINIP DYpRyHN. Tt is the voice of the

M9 MY, It is not a V. Tt is not a beautiful composition. It is not an articulate

57




prayer. It is merely the emission of a simple primitive sound, a VYW 2, a sound which is
true, faithful and not pretentious.

(92)  The Brachos of nviswn mnaot nvavn are the most beautiful prayers
formulated by man.''® They are supported by the most eloquent Passukim found in the
TN vans. This, however, is insufficient for G-d since no matter how beautiful or
eloquent the prayers may be, one’s 7172719 1wy can not fully participate. Prayers are a
product of the 73N fpwy.  Thus, we are obligated to sound the Shofar at the
conclusion of each of Mo MDY, 502, as the prayer of the moma nnwy. The
Shofar is not the product of eloquent man. I is not the product of civilized man. It is not
the product of cultured man. It is the product of the N9 NNWI itself, devoid of
philosophy and intellectualization. It is pure truth, Yehadus believes that man can and
should attain high levels of culture, philosophy and progress. Yahadus does not want man
to return to the primitive life style of the jungle, Yohadus wants man to be progressive
and cultured. Man must offer the best of his accomplishments in the Brachos of 720
e mnot. However, Chazal cautioned that man not forget that those are the
products of the onyN w3, They, therefore, urged that he must pray with his NoWs

s, and must offer the prayer of the V1Yo P,

13 Qe 13, pro: oonm.

1€ The German Priest, Otfo, who was a rabid Anti-Semite, nonetheless conceded in his book, The Idea of
the Holy, that of all the prayers which he examined, the most eloquent prayers, in which is best described
G-d’s magnitude, are those of the Brochos of nynow not nvain.
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In conclusion, the THVNT PPN merges the most exalted prayers produced by
the 9¥1 NNW with the pure prayers produced by the 0n8 N, Rosh Hashanah is,
therefore, called 1270 09, which denotes man who finally realizes who he i3 and who

discerns his true inner personality.

WS
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FAMIYY,NA8T 590050 DY MIrYs
NYSYER, S9N
arabyt  PINeaIYIo MY YN PN
SR9Y9Y YT 4193 YT U A4 DU

INTRODUCTION.

(1) Rosh Hashanah is a very abstract Holiday. The philosophy and concepts
which form the underpinning of the Holiday are very exalted and quite complex. The
mwan of Rosh Hashanah set forth the basic tenets of mmnN.  Though the Orthodox
American Jew is very observant and meticulous in his external observance, he lacks
nnnN; he does not fully understand what nnoN is. He regards nnnn merely as faith.
So if, G-d forbid, one of his family members takes ill, he will run to the Synagogue and
recite a 71Aw 2. That is how his NN expresses itself. However, NN is much more
than that, 7NN is the belief and understanding of the uniqueness of our Jewish destiny,
of our historical experience, and of our hopes and visions as far as the future is
concerned. The Brachos of Mo ,5N12% , M0 not only express the essence of the
Holiday, but that of Jewish destiny and Jewish philosophy. That is why Rosh Hashanah,
in which this NN is expressed, is the most exalted Holiday in the Jewish calendar.
Yom Kippur is more understandable. Yom Kippur deals with the concepts of sin and
forgiveness. One commits crimes, and then regrets, repents and exhorts G-d to forgive
and grant him expiation. Rosh Hashanah, on the other hand, expresses the philosophy of
our N and is, therefore, much more difficult to comprehend.

THE FIRST DEFINITION OF H¥251n DENOTES THAT G-D IS THE ORIGIN OF
EXISTENCE.

(2) The motto of Rosh Hashanah is n1a9n. What does 170 or a0

mean? 190 has three meanings. First, 1290 means, 00 38, G-d is the King of the
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world. G-d is the Creator of the world. He was alone before the world was created. He
is the only one who determines life. His existence is singular and unique. G-d 1s
existence par excellence. If something does exist, if creatures do exist, if handiwork
exists, if the world exists, if the universe exists, from our globe up to the outer reaches of
the cosmos, it is because all participate in the existence of G-d, because G-d, 5193,
shares His existence with them. But there is actually one existence, one reality, namely,
G-d’s reality. That is why when Moshe inquired as to G-d’s name, G-d answered: i
AN N “You ask Me what My name is. My name is existence, reality, par
excellence.” To exist means to participate in G-d, to share in G-d, to be close to Him, to
associate and befriend Him and to experience the link between man and G-d.

In other words, whatever exists has its roots in G-d, who sustains finite beings by
permitting them to partake of His infinite being. G-d created the world. He sustains the
world, and the world exists because G-d is kind, good and merciful, and permits the
world to share with Him,

THE SECOND DEFINITION OF 539/ DENQTES G-D’S OWNERSHIP OF THE
WORLD.

(3)  no5n has a second meaning as well, namely, that the world belongs to
G-d in a juridical sense. G-d is the Lord and owner of the world in the plain sense of civil
law. The Creator retains the right to His handiwork. This concept plays a great role in
Yahadus. G-d owns the world. Tt is His.

THE PASSUK OF #NYIHY YIND ’AY REFLECTS THE THIRD CONCEPT OF
71395 THAT THE UNIVERSE IS CONSECRATED TO G-D.

(4)  »vob» has a third meaning as well. Yahadus taught that since the world

is the property of G-d, it is also consecrated, hallowed and dedicated to Him. Whatever

'See 0 iminv.
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belongs to G-d is W, sacred. Since the whole world belongs to G-d, it follows that
the world is consecrated to G-d.

(5)  Interestingly, when David wrote that the world belongs to G-d, it is His
property, His domain, His estate, His realty, he used a very strange expression, YN/ N2
N, To G-d is the universe and ifs inhabitanis.” He did not employ the simple
expression 1 9 N NN, The land is G-d’s. If one wishes to say that this house
belongs to me, he would not say mn 130 ", To me belongs this house. That would be
gramatically cumbersome. Rather, he would say ¥ »20n M 1720, This house is mine.
So when David proclaimed the Lordship of G-d over creation, the rights of authorship
that G-d enjoys as far as His handiwork is concerned, the fact that G-d owns the world, he
should have said, m 2@ 2N MY NN, The universe and its inhabitanis are owned by
G-d. He did not say that. He said, ndomy X 00, To G-d is the universe and its
inhabitants. Why?

Whatever is associated with the deity is consecrated. When one wished to
consecrate an offering to G-d during the times of the Bais Hamikdash, he would
designate an animal and pronounce N MY or INVN 1Y, This animal is consecrafed o
G-d.? The offering is dedicated and hallowed to G-d.

Similarly, G-d does not enjoy a merely juridical relationship with the umverse, a
relationship of proprietor and property, a relationship of lord and tenancy, a relationship
between an owner and his estate. That is not as important. What is more important is

that whatever G-d owns, whatever belongs to Him, is consecrated to Him. The world is

2 See ' ama oY,
? See 27y 10 91 DT NoOR.
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not onty G-d’s domain in a juridical sense; but, more importantly, the world is sacred in a
metaphysical sense. It is consecrated to Him.

(6)  In other words, the world is the sanctuary of G-d, the temple of G-d. It is
the house that is dedicated and consecrated to G-d. The House of G-d is built from the
same wood, the same concrete, the same materials from which many other houses are
constructed, but it is considered the House of G-d, because it was consecrated to G-d
(wpn "2 o),

In the Passuk of N9y NN 1Y, David emphasizes that the world is not merely
the dominion of G-d; it is more than thaf. It is consecrated to Him. The whole world is
dedicated to His service. nMNIv0) YIND 1Y, thus, means NWYID XIND 1D, The world is
dedicated and hallowed fo Him. Similarly, N2 »a¥nn Yan, the earth, its population, and
all of its inhabitants, are consecrated to G-d. This is a facet of NYP2oN.

(7) In the next Passuk, David explains why the world is consecrated to G-d.
He states, M70° 00 DY 2 ¥, Because He established the world and its seas. The fact
that G-d created the world gives Him rights of ownership. One of the basic propositions
in LAY YN, in our civil code, is that a creation always belongs to its creator. If G-d is
the Creator, so, of course, the product of His work belongs to Him. But, not only does it
belong to G-d, it is also consecrated and hallowed to Him. The world is, thus, sacred.

(8)  Inthe next Passuk, David poses a question. ' 2 Ny M, Who has the

right to ascend the mount of the Lord? He calls the world /7y 90, The Mount of the Lord.
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Normally, the Mount of the Lord refers to the »an 9 in Jerusalem.* In this Passuk,
David refers to the whole world as 11 7. Why?

1 believe that this appellation refers to the previous sentence of:

12280 a0 DX XOIND D
The universe, as well as its inhabitants, are consecrated to G-d.

The question of 11 W23 N 0, Who has the right to ascend the Mount of the Lord, thus
simply means, “Who has the right to be a citizen, a dweller, and a tenant of this world?”
Since the world belongs to G-d, man’s status is that of a tenant. As the Passuk states:
L3, 7 L NAEN) YIDY DN DYIVIM DY) 3 YN Y D
The world belongs to Me. You are just sojourners and tenants.
The Passuk, in eflect, asks, “Who has the right to tenancy? Who has the right to
dwell in this universe? Who has the right to share in the privilege of dwelling in the

place of G-d’s holiness?”

THE PASSUK OF 337 93) ©895 *?) EXPRESSES THAT ONLY ONE WHO
COMPLIES WITH THE MORAL LAW MAY DWELL IN G-I¥’S WORLD.

9 The answer provided in the next Passuk, is that only one who is 093 )
12 W) NIWD NWI XD YWUN 33 1, One with clean hands and pure heart who has not
sworn falsely, may abide in this universe. The rights of tenancy are granted only to a
person who abides, not only by the natural law, but by the moral law, as well. To abide
by the natural law is no great accomplishment. Compliance with natural law is
involuntary. One cannot help oneself; all creatures must abide by natural law. When one

feels hunger pangs, he must eat food. When one is thirsty, he will look for water. When

‘Isaiah often refers to the Bais Hamikdash as m a0, the Mount of the Lord, because the Bais
Hamikdash was located on a mount, See, e.g. ,/2: 4Py,
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biological physiological pressures increase, he must find a release. Otherwise, he will
take sick and so forth, The Passuk exhorts man to abide by the moral law as well.”

{10) In conclusion, 720 teaches that the world belongs to G-d, and,
therefore, the world is consecrated and holy. Hence, in order to live in this world, in
order to maintain the barest biological existence, in order to enjoy the privilege of being a
functioning organism, endowed with intelligence, self awareness, capable of harboring
hopes, beliefs, and memories of the past, one must abide by the moral law. The moral
law was formulated by G-d in the same manner as the natural law.

{11}  The question that arises, however, is that, true, G-d is the creator of the
world; all creatures are His. True, not only do all creatures belong to Him, but they are
also dedicated and consecrated to Him. True, all creatures must abide by His will and
comply with the moral law formulated by G-d. Why, however, must we recite 5271 on
Rosh Hashanah? What precipitates this obligation to express the themes of the Bracha of
mradn?

THE BRACHA OF $Y*271 REFLECTS THE NOTION THAT G-D’S SOVEREIGNTY IS
STILL NOT REALIZED BY MANKIND,

(12)  Apparently, G-d is not King of the world, yet. G-d should be the King;
however, He is not yet recognized. Somehow, mankind and humanity have not yet
elected G-d as their King. This is the problem that we deal with on Rosh Hashanah.

This problem touches upon the very destiny of man.

G-d is the King, not only of man, but of nature as well. The Bracha relates
TSN Y9 L0, G-d should rule over all Thy works; ©wsinn 2 i, All of Your

creatures should fear You, We believe that G-d is the King of nature as well. He rules

> The balance of the Chapler of nyatn 111 is explained | infra, Pargraph 32.
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over the flying nebulae, the stars and the galaxies, the tides, the animal kingdom, the
vegetation, the plants and minerals. In what respect does G-d’s kingship express itself as
far as mute, dumb nature is concerned? By what virtue is He the king of the slow tide, of
the rushing comet, of the shooting star, of the light travelling at high velocity? G-d’s
kingship, His rule, and ¥is dominion over nature is identifiable, since the natural order
implements the will of G-d. Mute nature serves G-d. We believe that nature, and not
only man, were created to serve G-d. The first Bracha of Sheva Brachos is nva ony
YNa0Y, He created everything in order for man to recognize His glory and serve Him.
This is followed by the Bracha of 01NN "3y, Blessed be (G-d who created man. Before
creating man, G-d created everything else: the water, the earth, the heavens, and the
asteroids. The entire cosmos were created for His glory, ad glorium dei, to serve G-d.
Yahadus believes that the whole world is a living organism. The whole universe is, as the
Rambam tefers to it, a “macro-anthropos”, a great giant man, tall and powerful®.
Yahadus believes that the whole world, in toto, as one entity, is an intelligent being which
serves G-d by abiding by the mathematical equations which link phenomena together,
and which determine the pattern of behavior of that macro-anthropos.

The Philosophers in the Middle Ages noted that, V1 DTN NN 02w, the world
is one large man, and Y0P DWW NIN DTN, man is a little world, a microcosm. Man is a
microcosm, while the world is a macro-anthropos’. The Rambam explains that the
universe, in toto, as one entity, as one organism, is endowed not only with intelligence,

but with a heart; it is also kind and generous.

§ The Rambam dedicated the entire Seventy-Sccond Chapter of the First Volume of the Guide to the
Perplexed to explain this belief.
! Similarly, Chazal often referred to the world as oown v
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As far as the entire universe is concerned, G-d is its King. The universe
complies with a Shulichan Aruch, a way of life, namely, the laws of physics. Physics is
the moral code of the macro-anthropos. If he should deviate, even a little, from the
established pattern, it would be considered a sin on his part. It would be considered
culpable behavior. The macro-anthropos recognizes G-d, surrenders to G-d and abides
by the Code that G-d has bestowed upon Him, namely, the book of nature. The
macro-anthropos cannot rebel. He will never rebel. There is a strict necessity, what
philosophers called the natural law, by which the macro-anthropos is guided. It can only
behave in one definitive way. The macro-anthropos has no option, no choice, no 17°M2

hrean.
UNLIKE MAN, NATURE COMPLIES WITH THE RULE OF G-D.
(13)  The Passuk states:

{1, 219 039 TN BRI IINGD
Listen, Oh Heavens, and I shall speak.

The obvious question is, why did Moshe invoke heaven and earth to witness the
covenant that he made with the Jewish community? Rashi cites the Medrash that
explains that the heavens asked the Jewish People, “Have you ever seen the sun rising in
the West and setting in the East? Have you ever planted wheat and reaped corn? Have
you ever planted an apple tree only to find pears and cherries upon it?” In other words,
the macro-anthropus, mute nature, abides strictly by the laws that were implanted in both
inorganic and organic matter. It is guided solely by that principle. It can only behave in
one definitive way. The rose blossoms in June. The tide rises and recedes in accordance
with the gravitational pull. The light moves at one constant speed, etc. Nature serves

G-d, for only one pattern of behavior has been prescribed for nature.
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MAN, AS A SPIRITUAL BEING, SEEKS TO REBEL AGAINST G-D’S MORAL LAW.

(14)  The question is about man. Man has »won 7PN, free choice. Does
man serve G-d or not? Does man recognize the sovereignty of G-d?

One must speak about man on two levels: (x) man as a natural being, and (y) man
as a spiritual being. As a natural being, man does abide by the natural laws that have
been prescribed for him, in the same manner as the beam of light, the drop of water or the
star. Man, as a physiological natural being, does not dare rebel. He must respond to all
biological pressures. As a physiological being, man has no option.

Lately, the youth in America not only wish to rebel against the moral law, but
against the natural law as well. According to Yahadus, to respond to the natural law in
the prescribed manner, and to cooperate with nature, is a moral accomplishment, and is
morally relevant. Yahadus is, therefore, opposed to suicide; Yahadus classifies suicide as
murder®. Yahadus is, therefore, opposed to abortion; it equates abortion with murder.
That is why the Halachah is opposed to family planning or birth control. Yahadus
considers it an unlawful interference with the natural processes. Yahadus countenances
man’s interference with the natural process only when there is pathology, when nature
deviates. Pathology arises when nature rebels against the prescribed codes, when nature
deviates from the normal pattern. A good example of such rebellion is malignancy,
which is the typical pathology. Man is then called upon to intervene, to stop the
malignant process from spreading, and to save a life. Yahadus always insisted that curing
the sick is a noble deed”. But, absent pathology, man may not intervene with nature, nor

restrict nature, simply, because of convenience or comfort. That is forbidden. To comply

® The Rambam { nosn mavnn & nabn 1 paet classifies svicide under the category of murder.
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with nature and cooperate with the natural pattern, with certain forces in nature, is not
only necessary, it is morally relevant. The book of nature was written by G-d in the same
manner as He wrote the book of the moral law.

(15)  Take, for instance, an alcoholic. There is no specific law in the Torah
prohibiting one from getting drunk. Yet, the Ramban'® says it falls under the general
rubric of O2P9NY iR O, You shall be holy to G-d. The sin consists in working
against the pattern of human life insofar as alcoholism interferes with man’s health and
shortens his life. The same is true of the drug plague. The scourge of drug abuse
represents man’s rebellion, not so much against the moral law, but against the natural law
and the normal way of living, Often, man is anxious for hedone, for carnal pleasure.
Pleasure has an hypnotic influence on a man, and man simply wants to squeeze out every
drop of pleasure out of nature, whether in an ugly fashion or in a beautiful manner. When
man becomes drunk with hedonism, not so much with alcohol, but with the desire to live
and to enjoy and to gulp from the cup of pleasure as much as possible, and to squeeze
every bit out of life, then he begins to sin, not only against the moral law, but against the
natural law as well. He simply drives himself to destruction, to death, Modern man has,
unfortunately, not only rejected the moral code, but the natural code as well. The normal
person who is not sophisticated is still coerced to act in compliance with the natural law.
G-d’s cosmic will is conformed to and complied with.

On the other hand, man, as a spiritual being, to whom G-d has provided liberty
and to whom He gave the option of either dedicating his life to the service of G-d, or of

confronting his creator with arrogance, pride, and vain-glory and proclaiming human

? Unlike Christianity, Yahadus never suffered qualins of conscience in exhorting man to cure the sick.
Christianity could not understand why man should interfere with nature when pathology develops.
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sovereignty, has not always recognized G-d. This is true of both modern man and of
ancient man.!' Man wants to consider himself as the king of creation, as the sovereign.
Man wishes to establish his will as the absolute one. Man wants to write his own moral
code.

(16)  In other words, at the cosmic level, 7/apn Yw 1m0 is a fact. The whole
of the universe, the macro-anthropus, abides by the will of G-d. No one dares contradict
the dynamics of the cosmos. Man, no matter how sophisticated, must subject himself to
the primordial rule of G-d. However, at the level of human existence, of spiritual and
personalistic existence, the will of G-d, which expresses itself in the moral law, is not
implemented. Man denies the sovereignty of G-d. Man tries to devise his own moral
laws, and to decide all by himself what is good and what is evil.

THE SEN OF THE N¥77 ¥ WAS THAT MAN ATTEMPTED TO USURP THE MORAL
CODE.

(17)  There are many interpretations about the sin of the NY11 \Y, the original
sin. What was the substance of the original sin? Prima facie, Adam simply wished to
acquire a little intelligence. Why was that culpable?

The Rambam'” points out that the Torah describes the effect of the forbidden fruit
as inducing ¥ 310, good and evil. It does not say that the effect would be MWy npN,
truth and falsehood. The Torah does not distinguish between truth and falsity; it
distinguishes between good and evil. Science does not deal with 210 and ¥, science
deals with mN and 47¥. Something is either scientifically true or scientifically false. Tt

is not good nor evil. Apparently, Adam wanted to engage in 210 and 1. Adam wished

191 oms e,

" Medieval man, in that regard, was different,
"2 See a0 an B IR 19D,
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to write his own moral code, to determine what is good and what is evil. To determine
what constitutes a crime and what does not constitute a crime, what is culpable and what
is good, what is morally deserving and what is immoral. When man starts to write his
own moral code, he meets with disaster.

This is evident in modern tife as well. Basically, modern man’s rebellion in the
academic circles, as well as in the Church circles, is directed against G-d’s moral code.
Man wishes to write his own moral code. When man begins to write his own moral code,
he has reached the brink of the bottomless abyss. 7PN Y¥ M0, G-d's kingdom, can
not be established as long as man continues to rebel against G-d. If (G-d is the creator,
who prescribes the code of behavior for nature, then G-d has a right to prescribe the
patterns of behavior for man as well.

(18) Man also denies something else. Man, in his pursuit for sovereignty,
denies even the cosmic kingship of G-d. The scientific outlook embraced by modern man
regards the cosmic drama as self-determining, closed from within, self sufficient and
completely meaningless and mechanical.  In other words, while mute nature
acknowledges the kingship of G-d, man denies it rebels against it and embraces the
philosophy of man-G-d.

THE BRACHOS OF 1142913 AND M2 REFLECT THE METHODS ENVISIONED
BY YAHADUS TO RECONCILE MAN WITH G-D.

(19) The problem confronting Yahadus was how to reconcile man with his
Master, to force man to acknowledge G-d, to place the crown upon the MY N, the
eternal G-d, to proclaim G-d’s kingdom, His kingship, His sovereignty. Yahadus had
two visions of the era in which man will repent, come back to G-d, establish a moral

society, eliminate iniquity, injustice, brutality and evil, and be truthful, kind and
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compassionate. Yahadus, developed a dual philosophy vis a vis the eternal crisis of
mar’s rebellion against G-d. There are two visions of the establishment of the Kingdom
of G-d on Earth, when man will abide by His will, will recognize G-d as his King and
Ay 9o 1 W, give G-d the crown of sovereignty. Both of these found expression
in the Tefillos of Rosh Hashanah. 'The first is the vision of maon.  The second is the
vision of MMV,

THE VISION OF 1991 18 THAT MAN, ON HIS OWN, WILL ULTIMATELY
RECOGNIZE G-D.

(20)  The theme of the Bracha of n»aYn is that Yahadus has great faith in man.
1t believes that man will finally change, and man, on his own accord, will recognize his
folly, will begin to strive for G-d and move towards G-d. Man, on his own, will ennoble
nis character. Fe will ultimately enlighten himself. He will raise himself by his own
bootstraps to great intellectual heights, at which time he will recognize the truth.

Of course, it is a long educational process. Humanity is slow in changing any of
its attitudes. For instance, humanity still has not fully changed its attitude toward the
Jew. Long after Hitler, humanity still harbors the same prejudices, dislikes and
suspicions; humanity is slow in changing attitudes, in revising conventions, in admitting
mistakes, and in correcting errors. Humanity is unwilling to repent and is still unwilling
to come before G-d with a contrite heart. However, G-d is patient, 17 72NN 1M O M.
Until such time as humanity destroys itself with an atomic bomb, G-d will wait for man
to approach Him, and say YNNON, mea maxinia culpa.

Tn other words, Yahadus maintains that man will open his eyes in the end of the
days. He will search long for G-d, explore the inner world as well as the endless lanes of

the mysterious COSMOS, and, finally, will discover G-d everywhere. In a word, the
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initiative will not be G-d’s, but man’s. G-d may accelerate the movement toward Him,
However, it is man’s responsibility, man’s job and man’s goal.  Man will have to
accomplish this all by himself

(21} This is the theme reflected in the Bracha of nsbn:

TIVRY Y NS PN INaY WIN N T mps b
Y N05N1 0DW PR N0 Mna oYY e NIND Y 0

S TWD DD VAR T B0 e 1293 5an 2wy Y5 ey
1t is our hope to witness the glory of Thy strength, Your removal
of abominable things from the earth, and the disappearance of all
idols. At that time, all will recognize You. They will Jearn. They
will acquire knowiedge. They will know ...

in other words, the Bracha of m5n, on the one hand, reflects man’s faith in
G-d, man’s complete surrender to G-d as King, as sustainer, as the source of being, as the
master and lord to whom man should consecrate his life. In that Bracha we proclaim that
we are in black despair since humanity, in general, does not recognize G-d.

(22)  On the other hand, ny09n also expresses our faith in man. That man, no
matter how far he has removed himself, no matter how proud, how vain, how conceited
and how stupid he has become, will finally be enlightened. Man, after fong soul
searching, meditating, reflecting, and experiencing his destiny, will be confronted with
the option of either returning to G-d and recognizing G-d or perishing. This is the theme
of nYobn. ban vy S e YV, All of humanity will recognize G-d on their own.

This theme is also contained in the Bracha of 010 n¥nTp, which states:

73 ¥y T3 9 B9 Yo 2Y 20 WIMIAN NN PPN
AT INNOD NN D3 PDYINDYS NAN O Yy
G-d, please rule in Your Glory. Man should understand Mo

should comprehend that G-d has created marn,

Man, on his own, will ultimately return to G-d.
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THE VISION OF 51999 1S THAT G-I WILL REVEAL HIMSELF TO MAN.

(23)  There is, however, another vision that Yahadus articulated through the
Prophets. According to this vision, the initiative is G-d’s. The trouble with rebelling
man is that he has never met G-d. The rebel has never seen G-d, has never been
confronted by the Creator. To him, nature, its stability, its unalterable sequence, its
monotony and complete irresponsiveness 10 human need, masks G-d’s image. A man
whose mind is not very profound thinks that complete anonymity and mystery envelopes
the universe, with its rushing comets, shooting stars, and flying nebula. Only a mind of
great sensitivity, an eye that is exceptional and unique, which is able to pierce through the
thick cloud enveloping the natural process, can catch a glimpse of the Almighty.
Sometimes, this is very difficult. When the Torah speaks of (3-d’s descent upon earth, 1t
portrays G-d as enveloped in a cloud, Py Tnya. The cloud depicts (G-d’s mystery. Man
does not see G-d’s essence hidden in the cloud. What does man see of nature? What
does he study in nature? A certain regularity, a certain monotony, and a certain
repetitive, mechanical process. Man does not see the fingerprints of G-d. 1In order to
bring man back to G-d, it is necessary for man to witness the revelation of the Almighty,
the sudden appearance of G-d’s glory. The open manifestation of G-d’s might and power
will bring man back to his Maker.

(24) In the first vision expounded by NIV, man must address himself to G-d.
The initiative is with man. G-d will not address Himself to man. G-d waits for man to
come before Him, kno_ck on His door, and address himself to G-d. In the second vision,
G-d will address Himself to man, and man will quickly respond. In this vision, the
redemption of mankind will come only when G-d will call man and encounter him face to

face.
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(25) The first aspect or vision is expressed in the Bracha of nvobn., G-d
awalits man, no matter how slow man is. G-d expects man to come, no matter how long it
will take. G-d expects man to enlighten himself. Man’s eyes should pierce the thick
cloud and see light behind the cloud, no matter how difficult it is for man. This is the
theme of the Bracha of 52910, How long will it take? Maybe even a millennia. It does
not matter, 121 MY 3 NWHAN OV PRV OB PNO. G-d is patient. G-d has
perseverance. He will wait for man. »12Yn expresses the vision that the initiative is
man’s. In this vision, G-d expects man to address G-d first, and only then will He
respond.

(26) There is a second vision, another way to understand the redemption of
mankind. That is by G-d appearing to man, by G-d losing His patience and appealing to

" man to respond. This is the vision of revelation. The Bracha of M9 expresses G-d’s
appearance, revelation, ignoring the fact that man is not yet ready, recognizing that if He
will wait for man to get ready, man will never be ready. This Bracha expresses the vision
that G-d will accelerate the process of redemption of man. The Bracha of m1ow depicts
the vision of NYow N9, In that Bracha, we recite:

MY VPR NN DN U KYD NN MOYn ban oawy Do

NIND OYTIND WY DV 1WA YPI NN DY NPV Vhen
SN

When the flag will be raised, all the dwellers of the Earth will
see... When the Shofar will be blown, Man will hear, and the lost
ones will return...
G-d will wake up man. G-d will suddenly appear, knock on man’s door, and tell
man, “You have waited too long; return to Me.”

(27) That is the difference between the visions of n12Yn and M9, Both

Mo and MY speak of NYDW M. However, NY2Y0 speaks of a natural nH)
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nyov. Man will see G-d in every phenomenon, in every experience. Man will discover
G-d in the beautiful morning, in sunset, in sunrise, in the stars and the tide, in growth, in
Iife and in death, in the movement of his own muscles, in his own sensations, in his own
thinking, in his own feelings, in his own sentiments, in his love and his admiration for
beauty. There will be no need for supernatural revelation, Everything will proceed in
accordance with the established scheme of mWNY2 " nwy. Man will discover G-d
through his intetlect, since his heart will be sensitized, and his eye will' become
discriminate.

The Bracha of M9 portrays the second vision in which man meets G-d, after
G-d seizes the initiative and reveals Himself Of course, when G-d reveals Himself to
man, it will be preceded by hurricanes and storms. Great events will take place. When
disaster will be about to strike, G-d will suddenly appear and redeem man from the
cataclysm which threatens him. 791¢ is the instrument which G-d will use to arouse man,
to awaken man, and to bring man to repentance.

THE SECOND VISION IS ALSO EXPRESSED IN THE PARAGRAPHS OF ].'ﬂ ]331
TM9.

(28) This second vision is also expressed in another part of the Shemoneh
Lsrei, namely, in the Paragraphs of 71N 11 1923y which were inserted in the Bracha
of WP 1onn. Those Paragraphs do not speak of the time when man will take the
initiative, nor when man will enlighten himself, nor when man will progress so far that he
will see G-d in nature, in every phenomenon, in every experience, in every movement, in
every pebble, in every grain of sand on the beach, in every wave, in every flower.

Rather, in the Paragraphs of 7709 10 191, we appeal to G-d to awaken and arouse man.
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‘How can man be awakened from his complacency, pride, and vainglory? How
can man be aroused from his petty, self-satisfying state of mind, from his
self-righteousness and, in particular, from his idolatrous faith in himself, and in the
progress of humanity without G-d, without the Lord, without the Almighty? How can
man be brought to awareness when he is in a deep slumber? Such a man can not hear the

“call of G-d. Such a man can only be aroused if G-d shakes him and shocks him. In order
to recognize G-d, man must finally realize that he has reached the brink of an abyss, that
disaster is about to strike. That he will annihilate himself and the entire mankind. That
something is wrong with him. If man is seized by a great fear, he will ultimately

recognize G-d.

18 DENOTES PARALYZING FEAR, WHILE NN%® PORTRAYS INTELLIGENT
CONCERN.

(29} There are many synonyms in Hebrew which denote tﬁe sensation of fear,
namely, NNY Lo,y TN 109, and the like. Each synonym in Hebrew
reflects a certain emotion and a certain degree of fear. The synonyms run the gamut of
each emotion and are similar to the spectrums of different colors. Just as there is
transition from one color to another, so, to, there is transition from one emotion of fear to
another emotion of fear.

While N7 is on one end of the spectrum, 2N or TNo is on the other end of the
spectrum. “TN9 and 177N denote fright, terror, or shock. NS reflects unenlightened fear,
unilluminated fear. For instance, even animals can experience N9 and »n. When an
animal instinctively senses that some predator lurks, it experiences Tna. He will develop
panic and will not react intelligently. Often, one who expreriences N3, will act contrary

to his best interests. For example, if one shouts, “Fire”, in a crowded theatre, people will

78




rush out and trample each other because of their N3, rather than evacuate slowly, 9 is
shock, It is a paralyzing fear. But this fear is sometimes necessary in order to cure a
person, just as a schizophrenic may be helped with Electro-shock. Sometimes, a man
who is vain, conceited, unjustifiably proud, selfish and oblivious to the world, can be
cured through Tna, fear. When disaster strikes or is about to strike, man’s mind,
somehow, opens up. Suddeniy, he begins to realize that his way of life is wrong, that he

must change. This is expressed in the prayer of

ANATY A0 99 YV TR TUYn D2 DY PN T TTNS N 10
G-d shall instill His fear in His creafures.

(30)  On the other end of the spectrum is Ny, intelligent fear. NN denotes a
fear which man is capable of meeting intelligently and protecting himself from that
menace or danger. NN also denotes awe and reverence, as in the Passuk of PPN N
N, Fear the Lord Your G-d."

Nowadays, one cannot preach much to the world. The world is insensitive. In
order to be awakened from its slumber, the world must live through the experience of N9
and PN and, little by little, this will lead them to experience of D*WYNN 9o TN, all
will fear G-d, and 00121 22 1199 INNYN, Your creations will bow down to You. But,
the initiative is God’s, not man’s. This is the same idea as expressed in the Bracha of
oL

(31)  As noted, 172 P19 of Tehillim proclaims the sovereignty of G-d in the

most explicit matter. It states:

1179 YN N NIND 2
The universe, as well as its inhabitants were creafed by (and
consecrated to) G-d.

3 gee s,y ;o
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Since the world was created by G-d, it belongs to Him: and since the world
belongs to Him, it is consecrated to Him. It follows that every individual who wishes to
reside in the world must abide by G-d’s moral law.

The Psalmist continues

PN NI D
Who can ascend the mount of the Lord?

Who can reside in this world? Tt answers:

229 12y BP9 )
A man with clean hands and a pure heart.

In order to be a tenant in this world, to be a sojourner in this world, one must abide by
G-d’s moral Taw. He must be a 191329 72y 0095 7).
THE PSALM OF 91313 ‘1Y RELATES MAN’S STRUGGLE TC ESCAPE FROM G-D.

(32)  The next Passuk of this Psalm reads:

DIT0 2P0 THA WEIAN PYNT T M
Each generation seeks to recognize You.

What does this Passuk mean? What is the transition from the prior Passuk to this one?

It means that every generation within the Jewish community attempts to pass on
the secret to the next generation. The essence of Yahadus is m17m) NN D, the world
is consecrated to G-d. Hence, every man is a servant of G-d, and only a servant of G-d
has the right to dwell in this world. The Passuk of PWIT 71 1t reflects the generations
of those who seek G-d, who wish to encounter G-d and wish to be confronted with G-d

forever. This is the gist of Yahadus.
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THE DIFFERENCE BETWEEN “1¥¥ AND 54,

(33) In the next Passuk, the Psalmist focuses on the world in general. Is G-d
being enthroned in this world? Did the world give G-d the crown? Has G-d been
elected as the King of the world? Apparently not. The Passuk reads:

SN207 TI0R NOY LD NN INWIM DDYUNT DWW INY
The gates should raise their heads, open the doors of eternity and
allow the King of Dignity fo enfer.

The Passuk uses two distinct terms 2y and nna. Each has a different meaning.
On the one hand, 7w means a gate, as in the Passuk of MY0Y WN i, the gate was
about to close.” On the other hand, N19 means an opening.

Thus, the Passuk of DWNY OMIYY WNY presupposes that some people have
closed the gate and will not allow G-d to enter at all. Examples of such peoples are
Communist Russia, China, and the countries behind the Iron Curtain, which, as far the
Jeadership is concerned, have closed the gates against G-d. They refuse to allow G-d to
enter. G-d is completely barred from these countries; the gate is closed. Their ideal is
atheism. Their morality is an atheistic morality. As far Marxism is concerned, atheism is
not a secondary matter; atheism is primary. Atheism is the very essence of Marxism.
Marxism expresses itself through its denial of G-d’s sovereignty and its substitution of
man’s sovereignty for G-d’s sovereignty. The essence of Marxist morality is its
unlimited faith in man.

(34) In other countries, DYV, the gates, are not closed. There is no gate at all,

They have an opening. But, the opening is so narrow that G-d cannot easily enter. Their

1 See m, 3 v,
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concept of divinity is so narrow, so middle class, so selfish and so superficial, that G-d

does not wish to squeeze through this gate.

MAN ACHIEVES DIGNYTY ONLY THROUGH G-

{35)  The Psalmist exhorts these people:

STEIDN o0 MY 09 TG NI DYYNT DYIVY INY
The gates should raise their heads, open the doors of elernity and
allow the King of Dignity fo enfer.

What does the term 112320 190, the King of dignity, convey? In truth, one who
denies the existence of G-d, the existence of a transcendental reality, and the existence of
a moral world, denies his own existence as well. Human dignity can only be expressed if
man is created in the image of G-d. But, man who acts as a beast or as a primitive who
has emerged from the caves or from the jungle, lacks dignity. If man wants to lay claim
to dignity, if he wishes to achieve dignity, he must be in the image of G-d. Without the
image of G-d, man cannot speak of dignity or of his own glory. Only with G-d, can man
become a dignified being, the king of the world. Without G-d, man is nothing more than
a beast. As a beast, man is the weakest creature. As a dignified being, he is the most
powerful creature,

The Psalmist continues his observation that the world has forgotten G-d aiready.
He writes in the next Passuk that people inquire:

7 A5 720 DY
Who is the G-d of Dignity?

People who have visited Russia and spoken to Russian students, boys and girls,
are asked if it is true that people in the United States still believe in G-d. Those students

wonder how a progressive, technologically developed, and powerful country, can still

believe in G-d.
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They ask, 713511 o0 71 m? Who is He? They mistakenly believe that one can
achieve dignity merely by sending up a robot to the moon. They are wrong. There is no
dignity in that. It is very skillful. It requires great inteliectual acumen, but it lacks
dignity. There is no dignity without morality. There is no dignity without sanctity.

MAN WHC STRUGGLES AGAINST G-1 1S DOOMED TO DISASTER,

(36)  What does the Psalmist answer?

He answers;

TIDRTD DT NAN IRY
G-d is strong, powerful, and mighty. G-d is a great warrior.

Basically, the Psalmist informs them that they have rebelled against G-d. Hven the
Western societies have rebelled against G-d. They have rebelled against morality, against
the fact that the human being must surrender himself to G-d and give G-d his full
cbedience. People do not want to accept G-d. They wish to engage G-d in combat. They
wish to abandon the idea of G-d.

When man engages G-d in combat, man is bound to fail. For example, take
Western Society, Western Society is a confused and perplexed society. It is a society
that does not know what it is questing for and what it wants. It is a society that is falling
apart at its very seams. Western Society has lost faith in itself. The United States of
America has become cowardly. There are young men and women in the United States
who would simply destroy the land, destroy American culture, destroy American
education and, particularly, destroy American determination. All of these are the result
of an atheistic society. Officially, Western Society accepts G-d, but the doors of the
temples and churches are very narrow; G-d can hardly squeeze through those doors.

Religiosity and commitment to G-d expresses itself only in a ceremonial prayer service.
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However, on the street, G-d cannot be found. So, of course, when people engage G-d in
combat, when people try to deny His existence, when they try to rebel against His
authority, against the moral law, they will lose. G-d will win the battle by causing man to
face disaster. One must allow G-d to enter. If not, Man ™y 1, G-d is strong, powerful
and mighty. non May ', G-d is a great warrior. If there is combat between man and
G-d, G-d will emerge victorious. Victory will be His.

It is stmply impossible for mankind to get along without G-d. I am not one who
concurs with everything that the Israeli government does. I am often critical of them.
But, they are prime examples of the strength of faith. Could Israel carry on its struggle
with the Arabs and with Russia without an element of faith? The Israelis are officially
agnostics; many of them are atheists. But, they have an element of faith, which,
somehow, in a mysterious way, gives them the courage, fortitude and determination to
fight. When man is in crisis, when man is in distress, he is very lonely. Only G-d, if He
befriends a person, can give man the strength to endure moments of crisis and disaster.

(37) This is the message of the Psalmist. 7onon My 0. In any struggle in
which man is engaged, it is imperative that G-d be on his side. If man engages G-d in
combat, man will be defeated completely. It is no use to close the door and leave G-d
outstde. He will take the gate by storm and will conquer the fortress. If one is not willing

to allow G-d to enter, G-d will fight and open the door with force.
YAHADUS WANTS MAN TO ACCEPT G-D VOLUNTARILY,

(38) Having made some impressions on the world, the Psalmist in the next

Passuk appeals again:

S11250 720 227 D2 OINND TN BIUNT DIMYY INY
Raise the heads of the gates and open the doors of eternity, and
allow the G-d of Dignity to enter.
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Notice that in this Passuk the Psalmist uses the verb, DIYW 1N W), while in the
prior Passuk he employs the words 09 snho wenm. What is the difference between
W and NY?

The phrase 02 MR INWIM means: “to forcibly raise”. If you refuse to open
up, you will be forced to open up. WNV, on the other hand, means: “to rise and open up
voluntarily” The Psalmist says that the phrase of WWwIny reflects the wrong appeal. It is
not a Jewish appeal. When we appeal to people to recognize G-d, to associate with G-d,
to befriend G-d, to listen to Him and to abide by His will, we do not threaten them.
Yahadus has never threatened. Yahadus has never tried to pefsuade man to serve G-d,
comply with His will and observe His laws merely by threatening man’s mortality.
Yahadus has never employed the motif of death in order to strengthen man’s faith in G-d.
On the contrary, Yahadus told Kohanim not to defile themselves with the dead. Yahadus
wanted man to find G-d in life. Yahadus wanted man to find G-d, not only because '
NNZR 713, not only because G-d is more powertful and will ultimately conquer man, not
only because in times of distress it is very hard to get along without G-d, not only
because in times of suffering and crisis, man needs G-d. That should not be the only
reason.  On the contrary, Yahadus wanted man to see G-d in everything. 02 )NNo NY
A7 720 Na.

(39) The next Passuk reads:

NA2N 10 M NN N
Who is the King of Dignity?
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At this stage, the D> W do not ask 1200 720 713 D, Who is the King of Dignity.
Rather, they say 2311 120 Ay M M. What is the difference between 12217 120 N0
and 71391 o0 T NI OR?

The question 1% M reflects that the inquirer does not know that the object of his
inquiry exists. He asks v m, “Who is if?” The question DY NI N, however,
presupposes that the inquirer knows the other’s identity. My »0n M0 presupposes that the
gates have heard of G-d. They know that He is very useful and that it is profitable to be
near Him, to listen to him and abide by Him, but they wish to know his exact identity. ¥
M Mn? What does He demand of us? ‘What does He expect of man? 7% MWD M 1S

similar to the question:

(1,12 D2T) TN TRIY PRITNIT D
What does G-d, by law, require of you?

M3 7N, on the other hand, means, “Who is he? I don’t believe in Him. What kind of
story are you trying to tell me?” When one asks, N1 X ™, it means, “Who is He? I
would like to understand Him.” The ©yw have settled down. They have begun to
realize that it is impossible to get along without G-d. But they wish to know a little more
about Him. What does G-d require of man? What does He want man to do? What

should man actually do in order to meet Him?

VAHADUS STRESSES THE PLEASURE WHICH MAN OBTAINS BY BEING CLOSE TC
G-,

(40) What does the Psalmist answer? Not 1an i /n. He does not respond
that G-d is very strong, very powerful and if you will not recognize Him, disaster will
strike. You will eventually lose your battle. There is no need to talk like that. That is the

language of the Revivalists who preach of purgatory and damnation. Yahadus never
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spoke in terms of catastrophe, disaster and deat. Yohadus spoke of how wonderful it is
to be with G-d. Man needs G-d, not only in times of distress, but in times of joy, victory
and triumph, as well. When the gates ask, 1271 o0 M NI o0, the Psalmist Answers:

120 N2 190 N mipay h
The G-d of Hosts is the eternal King of Dignity.

G-d’s image is reflected in every evenl. MpPax means the Lord of Hosts (e

nature). As the Passuk says:

DNIN 92Y YN YT M
G-d completed the heaven, earth, and all of nature.

G-d is reflected in every event, in every natural occurrence, in every infinitesimal
particle. G-d Jends unity and continuity to everything, G-d is indispensable, not only in
times of crisis, but in normal times as well. 'With Him, man sees the world in a different
light. Man is reborn at a higher {evel of consciousness. With G-d, man has dignity. G-d
is everywhere.

The Psalmist answers the question of what G-d requires of man. It responds that
G-d requires only one thing of man, namely, that man always think of Him and find Him
everywhere. mpay q...a09m YW NT. G-d owns every detail, every particle of sand,
every blossoming flower, every whirring leaf, every drop of water. He owns the world in
toto. You ask me 1220 90 1t 207 M7 What is His identity? What is His moral code?
What are His requirements? What are the conditions required to reach a covenant with
Him? Nothing. mabm Y INg 9. He s omnipresent. This is the essence of 72910,

BYN HANN IS REALIZED BY EXPERIENCING THE PRESENCE OF G-,
(41} When I was a young child, I studied in a Cheder. My “mbn, teacher, was

a Chabbadnik. ¥ 1 have a soft spot for Chabad, it is to be traced back to my childhood
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years. My 119" was a strange person. He was not a great scholar, but he had a very
sensitive soul. If I am preaching to you about G-d, and the image of G-d reflected in
every phenomenon, I must give credit to my Rebbe. He taught it to me. He instilled it in
my young heart. At that time, I was an impressionable child with a sensitive heart. He
instilled in me DWR TANN, fove of G-d. To love G-d means to see G-d gverywhere, to
feel His presence even when alone. To feel that somebody is with you.

I am quite often alone now. Nonetheless, when 1 study Gemara, 1 feel that
somebody is with me, bending over my shoulder and looking into the Gemara with me.
William James'® spoke about the reality of the unseen. William James was very far from
being a mystic. He was the father of Pragmatism, but he speaks beautifully of religion.
If one trains himself and sensitizes his heart, this reality of the unseen can be experienced.
It is a wonderful experience. It is redemptive. Tt is cleansing. It is purging, and,
particularly, it dispels black despair. Sometimes, when a man gets older he feels lonely.
Only the elderly can understand the loneliness of old people. Young people, in general,
don’t know what loneliness is. Loneliness is an integral part of human awareness, and,
with the passage of time, the feeling of loneliness becomes more and more pronounced in
man. This is particularly true of one who loses a dear member of his family, to whom he
was very attached, and to whom he clung. Loneliness can sometimes devour a person. It

is very destructive. Often, man is driven to madness by his feelings of loneliness. To me,

15 In many of his Shiurim, the Rav often described his childhood teacher in glowing terms and the profound
influence he had on the Rav. 1 have appended a letter written by the Rav describing him. Tam indebted to
Rabbi Sholom Rivkin for generously providing me with a copy of this letter. fEditor’s Note]

16 See, William James, Varieties of Religious Experiences, Chapter 2. It is a wonderful book, even though
it was written by a pragmatist. Yahadus rejects the idea that religion serves just to make man happy.
Yahadus wants man to be great. Greatness is not always synonymous with happiness. One can be happy
and be a little man, while one can be unhappy and be a great man. Moreover, there is happiness in
greatness itself. This is James’ main mistake. But, his description of religious experience is wonderful. He
devotes a full chapter to the reality of the unseen.
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there is only one remedy for loneliness, namely, to study Gemara. But it is not only the
study of Gemara, per se, the intellectual exercise, which helps me a great deal, by getting
my mind involved in an intellectual problem to the exclusion of everything else, but it is
the mystical feeling that somebody else is sits by my side and looks into the Gemara with
me. Of course, if somebody is with me, I feel myself in a populated world; not with
ghosts but with real beings, and mainly with “ The Real Being,” G-d.

This is the theme of 250, the experience of G-d, the companionship of G-d. I
quoted William James because he speaks about the religion of the happy minded, as
contrasted with the religion of the sick soul. He describes how happy minded believers
actually feel G-d. This is true. This is what 1291 envisions.

You ask, Taon Ton m N 1? Who is the G-d of Dignity? The answer is 1
790N 250 191 20 PN, The G-d who is present in every detail. What am 1?7 Just
a small minute particle of creation. Yet, G-d is near me, on my left, and on my right.
Yahadus wants man to believe that G-d 1s present, that the world is consecrated to Him.
In order to be a rightful tenant in this world, 'n 71N2 N5y "0, one must have a clean heart,
a ciean hand, 222 121 D92 M),

79393% EXPRESSES BOTH THE UNIVERSAL AND THE JEWISH MOTIFS.

(42) The Bracha of mn12t contains a different theme. 11*23%0 is explicitly
universal in scope and character. The Bracha of nvobn does not mention the Jew. On
the contrary, it states D2WN 22 9% 19N, The whole world, Jew and Non-Jew alike, must
accept His kingdom. pwyn 23 5y 71no 0 1921 On the other hand, MmN 9t has a
double motif. It has the universal motif, of man in general, and also the theme of our

private unique relationship with G-d.
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The Jew is bound to G-d in two ways. First, as a citizen of the world, at the
cosmic level, as any other human being, as any other creature. Secondly, as a person who
has reached a special, unique, singular covenant with G-d and who has established a
special relationship between himself and G-d. The Bracha of ot commences with
the universal theme, but concludes with the private theme, The fnn, conclusion, of
MDY is M0 0% N, which is related to the special covenant reached between G-d
and the Jewish People.

Jews think in universal terms of a world that is still in a state of rebeliion and
insurrection. Jews also think in private terms, in terms of a very strange history, of a
small group of shepherds, nomads, wanderers from pasture to pasture who somehow met
with G-d and invited Him to join their group. 7 They reached a covenant with Him, and
they gave Him the crown of 12191, G-d was happy that He had found at least five or six
people who finally acknowledged that He is the King of the world. The Passuk states:

DY 9-N 7 DY By NI,

This was the prize which G-d derived from the covenant
with Y. They gave Him the crown.

THE BRACHA OF D533 REFLECTS G-D’S WILL TO BE ACKNOWLEDGED BY
MAN.

(43) It is a very strange paradox. On the one hand, we proclaim the
omniscience and omnipotence of G-d. G-d is the source of existence and reality, of
power and of wisdom. If something exists, it is because G-d is kind enough to let it share
in His existence and partake of His reality. G-d is the ruler of the endless universe, of the

dark and uncharted recesses of the universe. Does He need man to crown Him? Of

"7 After all, Avrohom, Yitzehok and Yaakov were nomads. They were wanderers and shepherds who moved
from pasture to pasture.
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what we are going to do tonight?” The children would answer that they will wear their
new suits. He would patiently explain, “The night of Rosh Hashanah is the night of
coronation. We will now be crowning a king. Can you guess who this king is7” The
children answered, “Nicholas I, the Czar of Russia.” He said, “No children. Nicholas is
not a king; today he is here, tomorrow he will be in the grave. There 1s only one King,.
The Almighty. The Almighty asks us, oppressed and despised Jews of the Ghetto, who
hardly earn a living, who have no right to travel nor live in most areas of Russia, to give
Him the Crown. G-d wants us to proclaim him as King.” My o1 would tell us that as -
a child in Lubavitch, the 9% T8 nny 91 would call the night of Rosh Hashanah, the
MOINY NONNNNPY, the night of coronation. All of the philosophies which I later studied
about Rosh Hashanah and m»39n, such as by Herman Cohn and Franz Rozenzwieg, are
expressed in that short sentence. Rosh Hashanah is the holiday, the festival, of
coronation, and the night of Rosh Hashanah is the night of coronation. Who is crowned?
The Almighty. Who anoints him? Poor, weak and helpless man. Why such a paradox?
This is Yahadus. Yahadus wanted man to crown G-d.

THE BRACHA OF M3Y73% ESTABLISHES G-D’'S OMNISCIENCE.

(45) What is the essence of the Bracha of n1n121?7 What does mn1dt stand
for? The Bracha of MmNt is an extension of the Bracha of nvabn. The Bracha of
M a0 establishes that G-d is the one King to whom everything owes its existence, and
who owns everything. The motifs of the Bracha of m»13% establish that this King is not
only omnipotent, but omniscient as well, and that His omniscience embraces many facets

of the human existence, as will be detailed below. Nothing escapes His attention. e
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course not. Yet, G-d stili wants to be acknowledged by people, who are minute, when
taken within the context of the universe, of the billions of galaxies whose light travels for

millions of years. As ANy said:

Do o N Tn
What is man that You should vemember him?

What is man compared to those galaxies? What is man compared to this? Yet,
(3-d, somehow, wants man to recognize Iis kingdom. That the galaxies and the stars, the
endfess space are obedient to Him, is not completely satisfying to Him. He also wants
man to recognize His kingdom, that He 1s King.

(44y My Chabadnik 1057 had a very sensitive heart. He taught me two things,
to experience G-d and to write Hebrew well. People ask me where I learned to write
Hebrew. I learnt it from that old Tnbn. He had a sense for literature and style. Before
Rosh Hashanah, he would speak to us of mAownh ,mmint nyobp, using terms from
Chabad and Kabbalah. 1 did not understand the terms then, but now they have begun fo
make sense to me. However, what he told me is actually the well-spring of my religious
emotions. My religious emotions and my religious experiences stem from his words,
which, while addressed to my classmates and me, were completely incomprehensible and
completely irrational to us. Still, somehow, the words sank into the inner recesses of my
personality. Now, those words are as a geyser which breaks through my personality, and
somehow his ideas find expression in modern idioms. On Erev Rosh Hashanah, in the

morning, for a couple of hours he would assemble us' and say, “Children, do you know

'8 See as na mwnma. This is the motto of the o2y N wev. The Rambam describes G-d as the King
of the world.

¥ We never studicd much under him. It was just a dialogue between him and us. He was an excellent
pedagogue who captured our hearts. [ enjoyed this very much, But, when my father realized that he hadn’t
taught me any Gemara, he removed me from that Cheder.
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searches everyone’s minds and hearts. Every thought, feeling or volition lies open to His
eye.
THE DIFFURENCE BETWEEN F11I2¥51 AND 9003,
(46)  The Bracha of MmNy states:
SPWRIINAY IRVIR0 D0NM IMmITYnT 173 1700
Before You is revealed all that is hidden, as well as all of the
secrels from the beginning of time.
There is a semantic distinction between the two synonyms, NoyN and N
The word PMYyn means a puzzie, an enigma. It refers to something that is
unintelligible, incomprehensible, or inconceivable to mankind in general. It relates to the
realm of wisdom, interpretation or motivation, For example, the Medrash states:™
CYPNT DD DT DNPNT N DTN DN 00NYD
The things we have witnessed are incomprehensible; we don’t
understand what we have witnessed.
In other words, the word NmY¥N is used to describe a situation in which man
cannot grasp certain phenomenon nor solve certain problems. o
The word 7n©) has another meaning. n©) refers to that which is hidden, not
exposed to public view, concealed. It denotes something surreptitious or clandestine.
450 means to hide something, to conceal it from public view.
The phrase MWNIINY MINDI 110, thus, translates, Before You is revealed all
of the secrets of mankind. There are many things which one man knows, but which other
people are unaware of. One does something clandestinely, surreptitiously, privately. He

may practice hypocrisy in private. In private, he may be deceitful or dishonest, but in

public, he appears as a very honorable citizen. He leads a double life, such as Dr Jekyll

20
See Nwn: 0NN D,
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and Mr. Hyde. G-d knows; not only the public person, He also knows the private person,
his office, his back room, his bedroom, and his kitchen. This is 91703, Man cannot hide
anything from G-d.

G-D KNOWS MAN'S SUBCONSCIOUS MIND.

(47) The Bracha of mvin does not only relate that G-d knows all of the
secrets and all of the puzzles. The Bracha also establishes that G~d knows things about
man which man himself does not understand. For instance, many times man dqes
something and later wonders as to the motivation that prompted him to do so. Often, he
has no answer to this problem. Does man know himself? Only partially. Sometimes, a
man has potentialities which are never realized. Often, children fall into a state of despair
and believe that they are stupid, even though they have great potential. Even an adult can
reach resignation, black despair, if he thinks that he is incapable and has no ability.
Basically, there are unknown potentialities in each man which are enigmas to him. There
are MMy,

Thus, the phrase MMoyn 92 ¥on 7Y translates as follows: Before You, all
enigmas and puzzles are open.

Everything about man is open to G-d. Even experiences, notions and feelings
which man himself is unaware of, are open to G-d. Man cannot hide anything from G-d.
DNRY MN0 oM.

In conclusion, the Bracha of MmNt establishes the omniscience of G-d. G-d
knows man better than man knows himself. This is the first motif of the Bracha of

nmnaot.

2 As the Passuk states; (1,877 : 3PN) D020 D2,
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THE BRACHA OF 713195% RELATES THAT MAN IS JUDGED FOR HIS THOUGHTS,
AS WELL AS FOR HIS DEEDS.

(48)  The second motif of the Bracha of Mot is that man is punished, not
only for his culpable deeds, but, also, for not disowning unworthy emotions, for not
dismissing ignoble thoughts, for embracing a false weltanschauung, and for cultivating
disjunctive desires. > Man is judged not only in accordance with his deeds, but in
accordance with his inner life as well, his thoughts, feelings and emotions.

(49)  Yahadus strongly believes in mwan N, free will, in the power of man
to regulate his life. It maintains that man is capable of not only abstaining from murder,
theft, perjury, or from inflicting harm on people, but of regulating his feelings and
emotions as well. For example, the Torah prescribes that one must not hate another
human being. How can one prevent himself from hating another person? How can one
control his emotions? Similarly, the Torah enjoins “tnn N2, do not cover. But, how
can one, who sees a beautiful home with nice paintings on the wall, refrain from coveting
it? The [bn Ezra® explains that the Torah knows that man is not only a master over his
deeds, but is a master over his feelings and sentiments as well. There is no apology; there
is no extenuating circumstance. The Torah writes TONN MY, Man is responsible for all
emotions, feelings, thoughts, and spiritual vibrations within him. The Torah enjoins man
from having a mean thought, coveting anothers’s property or station in life, hating

people, or finding malicious joy in someone’s defeat.

¥ - . “ \ . . .
* 'This concept is typical of Yahadus. The converse is also true. Man is rewarded for disowning
unworthy emotions, etc.

2 See 1 13 : MDY,
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The Torah rewards man for loving. Interestingly, the M225N N3N 190 writes®!
ihat the Torah even rewards a mother for loving her child. Why? Isn’t it natural for a
mother to love her child? Can a mother prevent herself from loving her child? She can’t.
She must love her child. He answers that if a mother is capable of loving her child, she is
also capable of loving others as well. G-d punishes man for his inner experiences, which
are mean, disjunctive and destructive. G-d rewards man if his inner thoughts, feelings
and emotions are worthy and deserving.”
(50) The Bracha states:
TN PIIVAN INTIPN YR SWYND N3 78D YNNI 0% 0D
AN DDV N PN
The memory of each creature appears before You, his works, his
ways, his thoughts, his schemes, and his imaginative ideas.

Yahadus has charged man with great responsibility, since Yahadus believes that
man has great power. G-d sees and foresees all things, what we are, what we think, and
what we do. He sees all of those within the past, present and future. G-d created us, and
His hand rests heavily upon us.

In conclusion, the second motif of the Bracha of mn12y is that man is

responsible not only for his deeds, but for his thoughts as well.

THE BRACHA OF $3%3% DESCRIBES THAT EVEN MINUTIA WERE PLANNED BY
G-D.

(51)  The third motif of the Bracha of mx "2y, is that nothing is accidental in
this world. Fluman destiny was planned in its minutest detail by the Almighty. The
Bracha, therefore, states:

SN T PO TY VI NN TIOT YT M) Y7

1 See 270 'n NANN WY
** (3-d certainly punishes man for his speech.
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All is open tfo You who gazes upon mankind until the end of all
generations.

The past, present and future merge into one time awareness. For the Eternal, for
G-d Almighty, nothing passes. For the human being, the most inspiring experience loses
its impact with the passage of time. For G-d, nothing passes. For the Eternal, nothing
disappears. The past is still here for Him, and the future is already here. Man is a
temporal being, who grows, blossoms, matures and expires. For G-d, time expresses
itself in the experience of continuing events, of moving from position to position, losing
and gaining. For man, the past exists no more; whatever is in the future has not yet begun
to exist. However, under the aspect of eternity, the whole substance of time changes
radically.  Past, present and future merge into one ontological awareness. Nothing
vanishes within the dimensions of eternity. Those who have died are still living, and
those who haven’t been born, are already here.

{52)  The word, 2% in Hebrew, does not just mean recollection. It is not
merely a mechanical associative process which produces images of something long gone.
1112t is not merely memory which accumulates knowledge of what existed, once upon a
time. 11121 denotes the indestructibility of the past and the permanent character of events
that transpired. They are all still with us. This strange time awareness, which reflects
eternity, is described in mnN"%:

DT MmN DO IO DOV 1O NN
You have the knowledge of eternity.

L wi'a %y
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VYD RN BY nYsY
PN N
Arnbat YYD MR TN NG
S39949% V7 7990 2 DY T80 DU

THE PARAGRAPH OF DON TN Lo CONTAINS THE SINNER'S PETITION THAT
HE BE PERMITTED TO APPROACH G-D.

(D There are iwo introductory paragraphs in the Selichos service in which we
appeal to G-d to forgive our sins. The first paragraph reads:
O, NN NN 71T NNIPI DDA KT NAN DN TINTN
W TN PIND.. DIDNND 1IN
Your are the G-d of Kindness and Your are known 10 be merciful.
You taught [Moshe] the methods of repentance ... Please grace us
with your mercy...Avert Your anger.

The second paragraph reads:
ARY TINY TR NPT 3NND 07N KD 9Y 2w 190 9N
G-d is the King who sits on the throne of mercy. He acts with
kindness and forgives the iniquities of His people.

What -is the difference between these two paragraphs? Why does the first
paragraph emphasize that G-d acts with an 78 while the second paragraph
emphasizes that He acts with m1on?

(2) Generally speaking, the first paragraph of Dax I Y-N contains the
sinner’s supplicant that G-d listen to him. It would be arrogant for the sinner to simply
tell G-d that he has sinned and is a MO0 or ¥¥19. Once one has sinned, he has no right to
approach or turn to G-d. He has forfeited all of the privileges that G-d bestowed upon
him. Thus, in the first paragraph we announce our intent to do Teshuvah, and beg G-d to

listen to us. The second paragraph contains our prayer for NM>o N0, expiation and

forgiveness.  Just because one responded and did Teshuvah correctly, does not
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automatically mean that G-d is obligated ,¥9¥22, to forgive him or grant him atonement.

The latter requires a special prayer.
(3) The first paragraph of D¥aN TN 9N states:

SDTN MYR TN
You taught Moshe the methods of repentance.

This is our petition that G-d guide us to Teshuvah, that He lead us along the path of
Teshuvah so that we will not get lost. Sometimes, one wishes to do Teshuvah, to repent,
but he gets lost in the jungle of sins. We, therefore, ask G-d to lead us, to be our guide.
We aflirm that G-d not only entrusted Moshe with the mystery of N oy YN | but
entrusted him with the greater mystery of how one should engage in Teshuvah, how not
to get lost, how not to lose courage, and how to develop a sense of pride, and walk along
the straight path.

(4)  The paragraph continues:

1 oXN13 1IN jan
Favor us with mercy.

G-d calls the person and invites him to do Tesfuvah. If the person wishes to jump
over his sins, G-d gives him a hand so that he can make the jump.

1 W TN WD, We ask G-d for protection during the time when we are
engaged in Teshuvah. Sometimes it is a short time. Chazal speak about NYwa ¥y MNP
AN Sometimes, however, it is a very long time until the Baal Teshuvah really finds
himself. Not everybody who calls himself a Baal Teshuvah is indeed a sincere Baal
Teshuvah. During that time, whether short or long, we beg G-d not to desert us. If G-d

would desert us, we would become mired in the labyrinth of human affairs. Thus, once

" This is similar (o the prayer of N in which is recited Dwensy 19 BN
2 Sec NMU VO T 119t AT Roon.
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we have decided to do Teshuvah, we must immediately express that intention to G-d, and
ask that G-d guide us in the same manner as a Rebbe guides a student, as an older brother
guides his younger brother.

(5) In conclusion, the paragraph of DN TIN 9-N is recited at the
commencement of Sefichos, since before the sinner can beseech G-d for n>»np and
N, he must first ask G-d for guidance.

THE PARAGRAPH OF AV 94 Y-N CONTAINS THE PETITION FOR NP0 AND
nohn.

(6) The second paragraph is then recited. It reads:

Y MNY MR NYPon Aninn 0N NoD DY 3wy Ton D-N

G-d is the King who sils on the throne of mercy. He acts with

kindness and forgives the iniquities of His people.
It does not contain the phrase of mM1 N2IWN 771, rather, it states Y mny bmp. It
speaks not of the N2 77, but of NN NNWYD.  Asking for NMYYV and NDNN is part
of the bYN M9 of Yom Kippur. Yom Kippur is not delivered on a silver platter.
Obtaining PM*Yv and NN is not a pleasant unexpected surprise awarded to man. The
Kedushas Hayom of Yom Kippur expresses itself in searching for Teshuvah and in
begging and fighting for N> nm N,

(7)  In conclusion, both paragraphs are necessary. Fach paragraph expresses a
different stage of the sinner’s return to G-d. First, the Baal Teshuvah must act. He must
beg G-d to respond to his Teshuvah. Later, at a more advanced stage, the sinner can
request MO0 and 12NN,

(8)  As a matter of fact, the petition for Nn»2v and N2nn is, for the most part,

limited to Yom Kippur. During the n2ywn 0> n7wY, there is only a limited request for

nnov. From Rosh Hashanah on, throughout the naywm »» mwy until Yom Kippur,
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one must engage in Zeshuvah, Though we recite ©INN for NMNYYo and N> N, this is
not the primary objective. The ten days are called na1vn »»> RIWY, and not MY RIWY
NN findoo. The request for Y and nhn s, thus, primarily limited to Yom

Kippur.

THY HAFTORAH ASSIGNED TG YOM XIPPUR CONTAINS G-D’S PROMISE OF
FORGIVENESS, AND MIRRORS THE PARAGRAPH OF DPOK 79N YN,

(9) Interestingly, there are two Haftoras in Yy dealing with Teshuvah.
One Hafiorah was assigned to M2y nwn, and the other Haftorah was assigned to Yom
Kippur. The Haftorah assigned to a may 1myn, is a nawnh maon, an appeal fo do
Teshuvan. On the other hand, the Hafforah assigned to Yom Kippur contains the nnvan
N NnYoY, G-d’s promise that absolution from sin will be granted.

These two Hafforos parallel the two paragraphs of 0 TN U-N and o0 5-N
avyr.  Of course, without ©0n7, one would not attain HNYY0, nor would one even be
able to engage in Teshuvah. One would get completely lost in the labyrinth of his own
sins and injustices.’

(10)  In truth, the theme of MM N2YWN 117, in which we implore G-d to guide
and teach us the method of performing Teshuvah, is also found in the Mussaf of Rosh
Hashanah and Yom Kippur, in the paragraphs of wynn »yin i, 71199 0Y M7 NN and
H-NY NN, These represent a M to offer our prayers, to approach G-d with our
prayers. It would be presumptuous for a sinner to approach G-d without first asking His
permission. Similarly, the paragraph of DN TN 5-N is a My N20), whereby the
sinner asks G-d for the right to approach Him, confide in Him and beg for o nm N,

That is why this paragraph is recited only once, and is not repeated, while 2¥ "o J-N
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is repeated prior to each recitation of the m™mTH ¥, There can not be N2nM NNHY
without the 1 ¥» of yam o -N. G-d forgives the Jews only through the ¥».
i
(11} In other words, the paragraph of 2y 791 5-N is confined to NI

ooy, The paragraph of ©aN 7N Y- contains our petition to approach G-d. M,
Tefillah, and the prayers for NnYov and NN, are acts of arrogance. We ameliorate, that
by asking G-d, at the very outset, that He grant us permission to approach Him, to pray
for nY2o and NN, It is both a prayer for guidance, that the Baal Teshuvah not get
lost, and also a prayer for forgiveness.

THE ATTRIBUTE OF O%aN TN IS EMPLOYED WHILE G-D WAITS FOR THE
SINNER TO REPENT.

(12) Both paragraphs are necessary. Before the sinner engages in Teshuvah
and repents, the primary attribute is ©oN 7N, After one repents, the primary attribute is
monz b, G-d acts with kindness. Before the person repents and engages m
Teshuvah, the question is not whether G-d will grant him n»nm nnoo. The question,
however, is whether G-d will wait for him. Is the sinner so worthy that G-d should wait
for him until he abandons his folly and finally realizes that he must engage in Teshuvah?
Is G-d supposed to be so tolerant? Is G-d supposed to exercise so much infinite patience
and perseverance? This is the promise of DWWAY PAN PINDY DON TN, G-d waits for
even the most wicked person* Y9apn Dn M DNILAY NanN M B Ty, This is the
Tefillah for vax NN, for patience on the part of G-d to wait for many years, even

during times in which the sinner does not intend to repent, and doesn’t even think about

* v is indispensable for both n1ywn and n9nm nRbo.
“ ety NP T PITID NODR.
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repentance. On the night of Selichos, we ask DaN JIN Y-N. We beseech G-d to wait a

bit longer until the sinner is ready.
THE ATTRIBUTE OF 0 IS EMPLOYED WHEN G-D FORGIVES THE SINNER.

(13)  The attribute of ©N TIN is central only before the sinner is ready to
engage in Teshuvah. The moment one is ready to do Teshuvah, the attribute of 7
©raN is no longer necessary. Once he performs Teshuvah and recites N7, the attribute
of tran N, of G-d’s infinite patience and perseverance, is secondary, and the central
attribute, at that time, becomes Ton and NoOnP n>Nn. It is for this reason, that the
paragraph of v 1o Y-M relates that myPona ymnn, G-d acts with kindness in
Jorgiving the sinner.

(14) The Gemara® explains that the attribute of 70N 37, means that 993 NUN
1on, G-d favors kindness. The attribute of Ton, kindness, denotes that G-d favors
kindness. The sinner does not deserve forgiveness; yet, G-d forgives him. According to
the M0 of NOK, fruth, the sinner does not deserve to be forgiven. One who commits a
crime must pay the penalty. Nonetheless, G-d forgives the sinner because G-d is kind,

He is moN2 37N

THE SINNER MUST ABANDON HIS SINFUL THOUGHTS AS WELL.

(15)  The Fassuk states:
SN RN YN WD PTAYND NN 10T YWY

LN, N1 YY) MYDY N2 1 PPN

The wicked person must abandon his evil ways, and the evil
person must discontinue his sinful designs. He should return fo
G-d who will have mercy on him and will forgive him.

The Rambam adds that one of the stages of N21wn is that the sinner must erase the sin

from his thoughts and resolve never to repeat it again. He writes:
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TN INIYNND MO INVN NODINMT 2OV IN2WAR NN )Y
PV NN EONY IDIT YW DD 0NV TIY 10U KOY 1193

27 nawn mabnp ara)
What is frue repeniance? The sinner must disconfinue his evil
ways. He must erase sinful thoughts from his mind and resolve
never to repeal the sins again. As the Passuk writes, “The wicked
person must abandon his evil ways, and the evil person must
discontinue his sinful designs.”

(16)  The sinner must stop thinking about the sin. The sinner must not only
abandon the sin and retreat from sin, but must also alter his way of thinking. Little by
little, he should alter his mindset so that, not only will he refrain from committing 22y,
but he also will not be tempted to sin. According to the Rambam, the Passuk of 15t
1277 ¥¥1 is an exhortation for the sinner to abandon his way of life, to leave the path
along which he was traveling. Once he has done this, not only should he abandon the
~VN, he should also not be tempted by or attracted to it.

This 1s what is meant by Pmawnn PN . If one merely abandons the NN
NOND, the physical act, but does not alter his feelings towards Non, the result will be
WA 7 ON DN, G-d will have mercy on him. But, G-d will not necessarily forgive
him. He does not yet deserve complete nonmy nnvyo, total Jorgiveness. However, v
PMIVND N, if the sinner removes sin from his mind, the result will be » WD9N 58
Mmool NaY, G-d will forgive him.

(17)  In other words, the N2wn »277 expresses itself not only in NONN NNy,
but in NONY N¥ NNy as well. The sinner should no longer be attracted nor drawn to
sin. The Baal Teshuvah often understates the pressure which the NOP exerts on him.

The mere thought of NON, the mere struggle with NOnN is not commendable. One should

abandon the 2vn and forget it completely. The Non should not have any magnetic

* See §ry 0 47 MR wNT Raon,
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powers over the person, This is alluded to in the above Passuk. The first stage is, 21y
1977 Vv, the sinner must abandon and give up the concrete deeds. The next stage is
PMAVAN PN WM, the sinner must dismiss the sinful thoughts as well. He must
reorganize his whole world. After abandoning these evil deeds, he is no longer labeled as
a Yv; he is labeled as an 1N wN. He still has not separated from MY, One who
gives up 771y can only claim clemency, 3N ' SN M. But if he surrenders his
evil thoughts, Pmaynn, then MYTU2 N7 3 WIN S0, there will be an abundance of
forgiveness.

(18} The Rambam rules that the nbnwnn 1YY provides expiation even to those
who do not repent.ﬁ

The Rav explained how it is possible that one is forgiven without even engaging in
Teshuvah. G-d grants one forgiveness, but, at the same time, the mere fact that the sinner
obtains forgiveness, has a tremendous impact on him. Even if the sinner obtains
forgiveness unconsciously, even if he is unaware of the great gift, of the unlimited 7ON
which G-d has bestowed upon him, the present itself, is not something extraneous. When
G-d forgives, He changes the character of that person. Even if the person is unaware at
the time that forgiveness is granted, on Yom Kippur, even if he is still wicked, corrupt and
defiled by sin, yet, when G-d awards forgiveness, it is not just "nn>o. It is more than
that. G-d presents the sinner with a new personality. G-d opens up new resources of
inner strength and understanding so that, ultimately, the sinner will do Teshuvah. The
forgiveness from G-d will lead him to Teshwvah. The forgiveness of G-d is a

constructive factor; it is very powerful. Willy-nilly, the sinner will change. Suddenly, he

6 See 7/ I MAYHL NYO DR
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will experience a certain longing for G-d, not knowing exactly where G-d is and how fo
reach Him and find Him. Dwn nwpas. The Torak” says:
STHRYORUTT Y STV ADND DY NNCDNSDY 7 N0
When Your are in distress and the curse of G-d was inflicted in
you ...and you shall return io G-d
G-d will grant him forgiveness because of His unfimited *1on. The act of forgiveness
bestowed upon him will, in and of itself, redeem him, purge him, and elevate him to
newer heights of human dignity and understanding. G-d forgives, and the forgiveness
leads to Teshuvah.
Sometimes the Teshuvah is the first stage and is followed by N nnwo.
However, if one is completely immersed in NOR, the order is reversed. First, G-d
forgives, and the nY'nn then becomes a dynamic power in his personality that forces him

to search for something new and good. Ultimately, the nn°>o which precedes Teshivah

results in the NN2o which follows Teshuvah.

AN

7 See 5,1 oY,
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NI Y Y D0 0PI 2N YN PYTINa MY
D73YN 10
A7NTNT ONYANID NN Y90 IING
SEPTY VT 7Y D 9P 199 DU

THE SCOPE OF THE MITZVOS OF mﬂﬁ‘j’?‘;“‘] AND 835150,

(1) This Shiur will discuss whether a Lu/av which has been disqualified for use
on PIUNT 0 0Y is also disqualified for use on P9 S¢ Nv 1 DY

At the outset, it is necessary to distinguish between the terms MY 20 By and oY
NP2 oW 310, The term MW 10 DY refers to the balance of the Holiday of Succos (i.e.
the six days which follow the PN 210 OV of Mo aN). The term NPV Y MY 1Y BY
refers to the second day of Swccos which was observed in the Diaspora as a Yom Tov in
the same manner as the first day of Succos. This second day was observed because they
were unsure as to which of the two days had been established as the fifteenth day of
Tishrei. This uncertainty is termed N2T Np9©. !

It is also necessary to distinguish between the Mitzvah of bnnp™, and that of
onnwy, The Torah writes:”

DN D13 DY oINPT
You shall take a Lulav on the first day of Succos.

U Until the time of »wn 50 (circa 350 C.E.) the y71 ma established cach Rosh Chodesh (and,
consequently, all of the Holidays) afier interviewing people who witnessed (he new crescent of the moon,
This practice is denominated as rvxnn >0 9y vdp. Thus, Jews in the Diaspora who lived more than ten or
eleven days travel time from Jerusalem, were unsure which of the two days had been established by the
1702 as the Holiday. The Gemara describes this state of uncertainty as: NnT NP YD N7 (ie.
unfamiliar with the establishment of the months). Afier »»wi3 950 established the calendar, he sent out a
missive that all Jews in the Diaspora must continue to observe the Holiday on both days and continue the
practice adopted by their ancestors. He wrole: 1 97 N2 N2on) D211 02NN 3NN NMF DNL NHY
(ary. He directed alt Jews to continue the D» 1 vpnan n, the practice of the prior generations, to
observe each Yom Tov for two days. See the novel explanations for that directive provided in vy rn yIp
M2 Y U] N2 N WD 100N TR T TRy TnY nman.

For ease of reference, the term Nav1 Npov, as used in this Shiur, includes both the original
practice, prior to the establishment of the calendar, as well as that of D> Pa LNAN WINT NN
[Editor’s Note]

2 See m 33 P,
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The Gemara® explains that this Passuk imposes an obligation to take the Lulav on the first
day of Succos, both in the Bais Hamikdash and in all other locations. This Mifzvah is
referred to as that of DRNE.

The Torah writes in the next Passuk:

LYY MY OIPTN 111 9D DANKDYY
You shall rejoice before the Lord for seven days.

The Gemara” interprets this latter Passuk as requiring one 10 take a Lulav for seven days
solely within the Bais Hamikdash (i.e. since the Bais Hamikdash is defined as ' 1a7).
This Mitzvah is referred to as that of bnnnw. After the Bais Hamikdash was destroyed,
R' Yochanan Ben Zakkai instituted a mypn that Jews all over the world take the Lulav for
seven days WY 3, to remind then of the practice in the Bais Heamikdash. The Kiyum
obtained by this 3PN is also that of onnpwy’

(2)  The Mishnah lists various defects which preclude the use of Lulav (and the
other ¥ 1) on the first day of Succos. These deficiencies are referred to as Y7109
ywNA. Certain ZWUNT Y09 are acceptable for use on MY 1V DY The v o0’
maintain that, nowadays, the requirement of ©25 (i.e. that the Lurlav be owned by the one
who takes it) and that of 7on (i.e. that the object be whole) are not applicable to 110 DY
v (i.e. the remaining five or six days of Succos), in which the Kiyum of DRNNYN 18
imposed. They maintain that the Kiyum of bRNNPY is satisfied even with the use of those

types of ©9109. However, 1171 Y2109 (i.e. any disqualification predicated on the object’s

3 See wrina n0T YT KUY NI AT N0 D000,

* Thid.

5 Gee nry N 47 1210 noon. The scope of this mpn will be explained infra.

§ See ywoya T vy LD §T DI, NOJED 0T MY wo 1wy, Rashi and Tosfos concede that in the Bais
Hamikdash proper both o7 and ~on are indispensable.
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appearance) are disqualified for use even on »v 1 0y, The 1150 905N are even more
liberal with respect to the ©Y2109 which may be used to discharge the Kiyvum of onnnwn.
They permit the use of 77H 109 on MY 110 OV, nowadays, but disqualify the use of
HNom YN (e any disqualification based upon Halachic defects in the object) even on
0 G,

With regard to »15) ¥ mw 10 by, we are confronted with the issue of Npov©
NOYT (e, that the second day of Succos may be the actual Holiday and the first day of
Succos may be 70, an ordinary weekday). Since Ny by v 10 01 s observed as a
Holiday, one would assume that all 02109 which are precluded for use on W1 210 DY
should likewise be disqualified on nYHy 5¥ MY 10 0. However, this problem is not

mentioned in either the Gemara nor in the Yerushalmi,

THE RAMBAM MAINTAINS THAT ‘3‘)‘8’?{“1 ?‘ﬂﬁﬁ ARE ACCEPTABLE ON
51923 Y Y 0 DY,

(3) The 1ssue was first addressed by the Ritva and the Rambam. The Rambam

. 8
Writes:

20 0PI 7R T3 090N PN NN POID DAY WINNY ON T

YD 50N DI INY DY Y 110 DA DAN TA0 PUNY
Whatever is disqualified for use, because of its defects or lack of
proprietary interest, may not be utilized on the first day. These
objects may be utilized, however, on the second day and
throughout the balance of the Holiday.

The term “)v 1V 0Y” used in this sentence does not merely refer to the remainder of the

T See om0 oTo a0y T 9T M mpnon yann. The Ramban, however, maintains that in the Bais

Hamikdash, ~7h and qon are indispensable, while 0235 is nol. The Rambam (vrn ) permits 7714,
nenand 002 even i the Bais [Hamikdash. Sec nin "WrDn Y¥mp; 109 By 1210 NOUHRY DMRINYN MY
N2 Y T AN MR ;TR ey Teand for a detailed discussion by the Rav of the Halachic differences
between the Mitzvah of omnmyy and that of onnp™, and whether the Aifzvah of annnys constitutes a
separale Mitzvah' governcd. by its own rules or if it is an extension of the Afitzvah of onnp™, and therefore
subject to that Afitzvah 's rules.
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Holiday of Succos. The balance of the Holiday of Swccos is referred to in the phrase “INv
oyn.” The term “w 10 0,7 must therefore, refer to D173 2¥ »w 10 oy, Thus, the
Rambam rules that W 08 Yo, all disqualifications, which are acceptable on NV
100, the remaining days of the Holiday, are also acceptable on 1193 by »w 1w 0P,
even though N5 Yv 1w 10 Y is observed as a Yom Tov because of N0 Np*0D (ie.
that the second day of the Holiday may mark the actual commencement of the Holiday,
and the first day may be 2, a regular weekday).

(4)  This position requires clarification. Why is this so? Why didn’t the
Rambam enjoin the use of the disqualified items on NV HYW MY MV O insofar as 210 OY
NP9 DY MY is equated with NN 20 o1? How can the Rambam rule, on one hand,
that 1123 Y¥ MY 210 O is observed as a Yom Tov, yet, on the other hand, permit the use
of NN YNLL?

(5) When the Rav was a child, his father, the 177, became the Rabbi of the
town of w0¥150N, a town replete with ©5n Y150 and prominent 72N YPON, It was
customary that on the first day of each Holiday, after Shul, all of the members of the
Community would assemble at the home of the Rabbi in order to fulfill the obligation of
9393 131 19 Yapb 01N 20, The Rabbi would recite Divrei Torah. During one of those

gatherings, the 113 questioned the Rambam s language:

WD Y90 DR INY DY Y 230 011 AN
These disqualified objects may be utilized, however, on the second
day and throughout the balance of the Holiday.

Why does the Rambam add the words DM Y DY? 1t is a peculiar expression. He

& 1o noon a9t Movnn ' pe; See the lengthy discussion of this matter by the Rav in my 1min »nmn NP
nnp.
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ought to have written the sentence differently:

10N MY DPH YaN NV OV 7 PRI0S IINNY 1IN 9
YD 5o

The foregoing are disqualified for use only on the Jirst day of

Succos; however, they are not disqualified from and after the

second day of Succos.
This would have expressed two rules, Firstly, that e ™09 are acceptable during the
balance of the Holiday, and secondly, that N2 Y 9w 130 B is identified with the other
days of Holiday (and not with the first day). The phrase 7N »¢ 01 would have been
much smoother. Why, then, does the Rambam discriminate between »v 210 DY and N

02037, and refer to them separately?

THE 57/t $37) THEORIZED THAT ON MY Y 93 230 0 BOTH THE KIYUB
OF DANPDY AND THAT OF DSINHY) ARE REALIZED,

(6)  The »1) answered that on MA2Y DY O M0 0V, the Mitvah of 190)
a2 is a dual one, comprised of two aspects.  First, insofar as npYy v v 20 oy is
equated with NWNT 10 B because of the NPT Ni?9D, one is obligated to take the
Lulav on nv9) S »v 10 01 since it may be the first day of Succos. The Mitzvah of
Lulav, so realized, is that of PYRIN OV 025 NP1, Second, Lulay is taken because
of R’ Yochanan Ben Zakkai's PN that Lulay be taken on all seven days of Succos. This
latter Mitzvah is a Kiyum of the Mitzvah of DRNDYY. The 13773 expounded on his view as
follows.

(N Prima facie, one would assume that R’ Yochanan Ben Zakkai’s PN does
not commence on NP3 Y¥ Y MV OV since Lulay must anyway be taken on that day
because of the O DIMAN 3D of NOYT N2o©.  The latter precipitates an

obligation to take Zulav as a function of the Milzvah of onnp (which is a myn
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N INT, and, therefore, supersedes the Kiyum of panmnn that would otherwise have
been realized as a result of the PN of R Yochanan Ben Zakkai. 1t so, the mypn of R
Yochanan Ben Zakkai commences on the first day of Chol Hamoed (ie. the day
immediately following N2y W WY 0 o), and the Kiyum of DNNDY engendered by
that 73P7 is not obtained on HPZ3 7Y W 10 Y. Only the Kiyum of DRnpoyis realized
on N1V YV 0 BY.

(8)  The xv felt that this is not accurate. If the first day of Chol Hamoed (i.¢.
the third day of Swccos and the day immediately following 7173 5¥ )W 10 p1?) is the first
day on which the Lulav 1s taken by virtue of the 1257 1PN (i.c. and that is the first day
on which the Kiyum of DnDNWY s obtained), it would follow that Lulav should be taken
on Shemini Atzeres as well. 1f the Kiyum of DRNDW is suspended because of the Ni79T
Ny, that means that it is presumed that the PYUNY DY is not a genuine PYNI OV, and
that the second day of Succos (i.e. the NP2) DY Y 0 D) is the true WUNY OV, By the
same token, Shemini Alzeres, is presumed 10 be the seventh day of Swccos, and not the
eighth day. If so, Lulav should be taken on Shemini Atzeres, as well. In this scenario, the
Kiyum of onnp, and not that of RN, would be obtained on NV 7Y 1Y IV BY.

Tn other words, if the NOY'T NpaD precipitates an obligation to take the Lulav on
Yoy B v 2N oY, as a facet of the Mitzvah of onnp (to the exclusion of that of
DRNHYY), it is because of a concern that the second day may in fact be the first day of
Swuccos. This should give rise to a concomitam.obliga‘tion to take the Lulav on Shemini
Atzeres. out of concern that it is in fact the seventh day of Succos.

(9)  Lulavis not taken, nowadays, on Shemini Afzeres. It seems that the NIpPN

O 11 PHY? 037 s somehow not affected by d0PT Ni790. The YN0 12 PNy Y17 NIPH
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concludes on 1117 Ny¥nn. In contradistinction 10 Lulav, the principle of NPT NYH0 was
imposed with respect to the Mitzvah of sitting in a Suceah. One is obligated to sit in the
Suceah on Shemini Aizeres since Shemini Atzeres may in fact be the seventh day of
Succos. Whatever the rationale, NOVT NP is observed vis a vis Suceah, but not vis a
vis the Mitzvah of Lulav.® As far as the Miizvah of Lulav is concerned, the final day of
Siceos is 1137 NIYIN.

Tt follows, that if N Ni9© has no application to the Mitzvah of Lulav as of the
conclusion of the Floliday, with the result that Lulav is not taken on Shemini Atzeres,
likewise should have no affect on the Mitzvah of Lulav at the beginning of the Holiday. If
so, the 1277 MPH does in fact commence on Y7y Yy Y 110 01 (and not on the first
day of Chol Hamoed), and a Kiyum of DINDYI is, in fact, realized on H¢ Y W DY
N

(10) The question, therefore, arises. Is a Kiyum of onnp realized on 20 O
a9 Yy v, and if so, how does it interact with the Kiyum of DRNNYA also obtained on

that day?

1SN ‘}73'?3, THE KIYUM GF PRnRYIWAS NOT OBTAINED DEFINITIVELY ON
§3993 SY Y 350 Y.

(11) The "N noted that there is a difference between our practice M P23,
nowadays, and the practice in the Diaspora TN Y213, During NN 0%, the Jews in

the Diaspora took the Lu/av on Shemini Atzeres as well since they were confronted with a

9 The Rishonim explain that NPT Np»a© Was imposed only for N MNT MR and not for janT MEn.
Thus, N0 Mn is observed on nyy H»nw while 257 ML, which is only Y2710 {on all days other than
the first day) is not observed. See amm T NMY YD 4T ANT novn Mmoo, who adds that taking a Lulav on
nnsy e would viclate an 0b0 MNON. The Rav felt that xp»7 prov does not apply to Mitzvos which
are obscrved as wIpn? (M (such as Lulav), since in the Bais Hamikdash, there was never a doubt as to
when the Holiday commenced.
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genuine NOYY Npvgp, 1 They did not know which was the actual first day of Succos.
They were unsure whether Rosh Chodesh Iilul was a s (i.e. it contained 30 days) or a
YON (e i comigined only 29 daysy " They, therefore, had to double count.  They
counted seven days from the fry day of Swceos, and they counted seven days from the
second day of Succos. Shemini Atzeres was observed as both the last day of Swuccos as
well as the Holiday of Shemini Atzeres, and they took the Zulav on Shemini Atzeres ag
well. The second day of Swccos, in such €ase, was a DNINPY 799 onPnvs Paw. I that
day was in fact the first day of Succos, the Mitzvah of Lulay realized on that day was the
Mitzvah of onnp', But, if the prior day was the genuine WUNY OV, the Mirzvah realized
on the second day was solely that of onnnw) (which is derived from the non of R2
Fochanan Ber Zakkai). This was the case rnan AT

N@WADAYE, THE K7V OF DRRnYy 5 BEFINITIVELY OBTAINED ON
DY Y Y 10 oy,

{12)  Nowadays, we are aware of  NMIT MNP, The calendar has been
established and we know for certain on which day the Holiday occurs. However, a 799 of
DOY 10 ©2MIAN 30 has been imposed upon us, Nonetheless, »wn %51 did not insist
that the seven days of R’ Yockanan Ben Zakkai's 1379 be extended to Shemini Atzeres as
a result of MOVT NpraY. Thus, Shesini Atzeres is completely eliminated from the count
of the seven days. The last day of v729% N3P is the seventh day of Succos (i.e. Nvwnn
121} Consequently, the first day of on which R’ Yochanan Ben Zakkai's 7yon takes

effect 1s the second day of Swecos {Le. 2 DY 3w M G1), and the Kiyunr of onnmw is

" The Ray quoted the Rambam who expresses tis view. See nisvnn 1o D307 537 17 97 D nnon
12N a5y,

" For example, if Rosh Chodesh Elul was a on (i.e. it contained only 29 daysy the first day of Suceos
would be on a certain day. 1 in tha year, Rosh Chodesh Elul was a won, the first day of Swecos would be
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realized on that day.

However, insofar as the £ DHIN ¥ perpetuates the MIWT NP2av, the
second day of Swccos is still treated in the identical manner as the first day {(albeit N3
99). Thus, all of the rules governing the first day pertain to the second day as well, The
Mitzvah of onnin, therefore, applies on the second day (PO NN, just as it does on
the first day of Succos. The oo which are disqualified for use on the first day are,
therefore, disqualified for use on the second day as far as the Kiywm of BanY is
concerned.”

(13)In other words, nowadays, Lulav is taken on the first day of Succos since that
day is the genuine PWNY U7, and the Kiyim of ©nNp 18 definitively obtained on BV
Wi Moreover, the second day of Succos {i.e. syt Sy oy M Dv) marks the
beginning of R’ Yochanan Ben Zakkeai’s ropn. Thus, the Kiyunt of onnnw is definitively
realized on $1Y73 0¥ )W 110 oy 1 However, the Mitzvah of onnp is also obtained on
9ty 2y 1w 0 OV (albeit Pav n71n7) since the DT OIIIN amn dictates that OV
syphy W 1Y 210 be observed as NI Nivow (i.e. out of fear that it may in fact be 0V
YN,

Accordingly, one who takes the Lalav on the second day of Succos nowadays, (i.e.
on MY DY Y M0 OV) achieves two objectives.  One objective, one Mitzvah, 1s
achieved pov n1ina, namely, that of onrpo. The second objective, the second Mitzvah

is obtained N N3, namely, that of onnpwr.

fﬁﬂ’r—#’f’ﬁ—————f’_—”
the following day.

12 Jowever, as far as the Kiywon of onnnen is concerned, such U0 are acceptable.

13 As noicd, R’ Yochanan ben Zakkai ‘s mpn extended the AMifzvah of onnown, which requires that Lulav
be taken on all seven days in the Bais Hamikdash, to ali other locations.

14 As noted, the mpn of onnne was not imposed pav nna. Had onnpwn been imposed pov AN it
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NYUNT 9708 SHOULD BE AVOIDED ON 193 Y¥ %3y 2 oy BECAUSE OF
THE KIYUM OF ©5hPY) IMPOSED ON THAT DAY,

(14)  The 3 concluded that this is the reason why the Rambam rules that one
may take ©2105 on 51YY) S¥ W 10 DY Admittedly, as far as the Mitzvah of DNNPDY is
concerned, all "o are disqualified. However, the Mitzzvah of bnnpws ic certainly
tuifiiled thereby. With regard to DRNDYY, all ©Yy are acceptable. The Rambam,
therefore, states: v Y71 Dyn INW DY v 30 02 7aN, to express that as far as the
Mitzvah of RN is concerned, all DDs are unacceptable on Ny S MY 310 O ag
well (since it is a PwNy pop). However, as far as the Mitzvah of DAnnDYA is concerned,
these 709 are acceptable. 79 Y v 130 By marks the first of the seven days of the
Mitzvah of onnnn (in addition to being the second day on which onnp™ is observed).

‘l Moreover, one can recite a Brackha on such D02 on MY YV N 20 O, since
the Kiyum of onnnw is realized on that day Ny 03, and not Pav NMNA. It s a
certainty.” Tt is not subject to doubt.

(I5) The »» added that even though the Rambam stressed that all D199 are
acceptable on 7m0 Yv v 10 o (and on the balance of Swecos), and even though one
may pronounce a Sracha, insofar as he is assured of the Kiyum of onnnw, nonetheless, it
is still incumbent upon each person to attempt to use on NPYY SY N 10 OY a Lulay
which is free of D209, He reasoned that since the Kiyum of bnnp is obtained on oy
NP5 Y MY 2V (albeit poo nMna), only a Lulay which is not disqualified can be used to
discharge the Kiyum of onnph,

One who employs a Lulav free of 009 obtains two Kiyuminr: (1) the Kiyum of

would have been introduced on .S’rfvemfni Atzeres as well.
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(pavn NN onnp, and (2) that of ONT) amma) onnpy. However, if the Lulav is
4y09, defective, the Kiyum of HNNPY can not be realized.

(16)  Asa matier of fact, the Gemara says:"
AUPY MR NP3 NATYT UOPN M N

One carnmol transfer a Lulav to a minor on the first day of Succos

since a minor can acquire the Lulav but is unable to refur it.
When the Rav was a child, Esrogint were very expensive and difficult to obtain. The P
could only buy one £srog. The ) was careful not to transfer the Fsrog on the first day
to his children. He would only permit them to hold the Esrog without MNP, without
acquiring it. However, on the second day, he would iransfer the Esrog to them after he
fulfilled 2510 M3N.

The n») reasoned that as far as the Kiyum of onnnwy is concerned, 097 is not
required on the second day {i.e. one need not have a proprietary interest in the Lulav in
order to satisfy the Mitzvah of Lulav). However, as far as the Kiyum of DaNP 18
concerned, DY is required on the second day as well. Thus, if the " had transferred
the Lulav to his children on the first day, he could never have acquired it back from them,
and he would have been unable to satisfy the Kiyum of onnpo on the second day. He,.
therefore, did not give the children the Lulav to his children, until after he had taken it on
the second day (and satisfied the Kiyurm of onnpY). On subsequent days he was able to
discharge the Kiyum of NN, even though he lacked oob, since the Kiyum of DNNNYY

is obtained even with disqualified items (i.e. PYNT D) and even by one who lacks oo

and does not p'osses a proprietary interest in the Lulav.

e

15 qny yip T N0 NIOD
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ACCORDING TO THE RAV, THE K7V UM OF DI IS NOT OBTAINED ON
HYYI DY 3 a0 o9,

(17} The Rav was not satisfied with his father’s interpretation. The Rav felt
that, according to the Rambam, ©¥9709 are not disquatified on nvb) Yv »w 130 DY, 1ot
from the viewpoint of OnNPDY and not from that of BN, That is why the Rambam
Squates YW 10 0% with the other days {i.e. DI XY BY 3 29 0v3), and this is what
the phrase B N signifies. MY 190 o is part of the D" NV unit, and not 4
component of PYUNT 10 oy

The 1) had concluded that, according io the Rambam, 125013, as a motier of
last resort, 2WNT M09 are acceplable and one may pronounce a Bracha on it, but
Nmab, preferably, it is necessary 1o obtain a YW 397 since ancther Kiyum is involved,
namely, DNNP9Y.  The Ray argued that if this were true the Rambam would have so
written explicitly. He would have written:

2101 DY 1920 wn 1 PRON D7 NG DY O3 110 51 5an

But on the second day of Yom Tov if one can not obtain o

satisfactory Lulav which does not suifer from any of the o¥1os

deficiencies) one may wiilize a Lulav which is defective.’®
He didn’t write that one may recite a Bracha only v 1o PN ON, as a matter of last
resorf; he wrote 7wy Yo, everyihing is acceptable, even NINNSY, as @ matter of
preference. The words 1w 221 indicate that one may utilize a 7709 299 even as a matter
of preference.

(18)  The Rav, therefore, proposed that according 1o the Rambam the only

Kiyum obtained on 1) Hw Y 0 DY is that of DNNDWY. The Kiyum of bnnpsy is

T ——

"¢ The Py was convinced that the Rambam refers to a case of 13wy (i.e. if one cannot obtain a Lulay
free of defects) However, if one can obtain i Lulav free of defects, he should not take a 2109 since the
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not obtained on 1Y Yy Ny 230 0. Accordingly, all ©2109 are acceptable on M0 DY
7153 9 1w and one need not attempt to obtain a Lulav which is free of Db1vs.
{(19)  To support this theory, the Rav discussed another innovation developed by
the Rambam. The Gemara' notes:
RO IYANY 110 DD 1DWAN MY OTN 1IN0
One can prepare an Yoan vy on the firsi day of Yom Tov
and stipulate about its efficacy in respect of the second day of
Yom Tov.
For example, if Yom Tov occurs on Thursday and Friday, one who forgot to prepare an
PN 23 on Wednesday, may still effect an Powan 2yPY by use of a »win. He must
prepare the »wan and mo for the Phwan 271 on the first day of Yom Tov (ie.
Thursday) and stipulate that if Thursday is Yom Tov and tomorrow {i.e. Friday) is 7w
TVIAN, an PN 2PV is unnecessary since one may cook on Friday in preparation for
the next day (i.e. naw> pon 0. If, however, the reverse is true, and Thursday is D/
and Friday is Yom Tov, then this should constitute the Porwan 21,
The same Halacha applies to N9, It is forbidden to designate NnyIn or 719M on
Yom Tov. However, if one forgot to take non, he must take a portion of the dough on the
first day of Yom Tov and stipulate that if today is Yom Tov and tomorrow is 21n, then this
act is meaningless. However, if tomorrow is Yom Tov and today is 710, this action shall
constitute a f9M Nw3on. He must repeat this procedure on the next day and stipulate that

if yesterday was Yom Tov and today is 2y, then this HwIon should be effective. If

yesterday was 90 and today is Yom Tov, then the NwIoN performed yesterday already

Mitzvah of bnnpYy will not be satisfied thereby.

' The pr didn’t agree or disagree with the Rav’s interpretation, He listencd and walked away. The Rav
never questioncd him further about this matier.

1 Qe a0y 11 4T NP2 NIDOD
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took effect.

THE RAMBAM MAINTAINS THAT, NOWADAYS, BOTH DAYS OF YOM TOV ENJOY
A DEFINITIVE KEDUSHAS HAYOM.

(20)  The Rambam writes":

TNAYO NIN DY YT ROV POt v DanNY abrn omatn b
PONUAT Y12 DY MY PYNE IR T VM TR0 09 DY PYTEn
DAN LONTESY IN DD WIDY DY P i NOW ) oo 10
oY PN VI PN NIAYNN DY POMD TN YIN YW 0N
PNY UIN N TIADY 12T 00 NON POvn 10 PURUNT Y 210
2Y D207 YR 1N POVAN 11 NI T 0N 750 3NN DTN

T35 200 D1 390 DN NINONIR
All of the foregoing rules that one can designate NN and
place an Yoovan vy through stipulation, are applicable only
during the time when Bais Din would designate each month afier
receiving testimony, and those who lived ouiside of Fretz Yisroel,
in the Diaspora, would observe two days simply because they
were involved in a quandary. They did not know which day was
the genuine Yom Tov. Nowaduays, however, the second day is
observed because of an ancient custom. Therefore, I maintain
that a man cannot place a conditional PvaAn WY, nor
conditionally set apart NV MmN, He must complete
everything on Erev Yom Tov.

According to the Rambam, nowadays that we rely on the YNavn (i.e. the calendar
has already been established) the element of P90 has been eliminated from v 270 OY
oy bw. The mpn of D13 DMaN I 1D mandates that both days be
observed as definitive Yomim Tovim. Both days are deemed to be holy.” Prior to %91
MY, the Jews in the Diaspora observed Yom Tov for two days because of the P90 as to
which day was the correct Holiday. They knew that one of the two days was really .

However, after the institution of »»wn Yon, both days are conclusively deemed to be Fom

1970 210 DY M2YNE A A

* In other Shiurim, the Rav raised the question of why the Rambam (y1on parpy mavap b o)
seemingly permits one {o place a conditional mm3n »ayy on the first day of Yom Tov nowadays. See 1w
(MO OO Y18 10 NPNYN) 2 MRV (TOWR TN Nawn YWY o oy 5y ronan. [Editor’s Noted

' Of course, as far as penalty is concerned, one who desecrates the first day of Yom Tov violaies a
ey, while one who violates the second day of Yom Tov, violates a )ant. However, as far as the
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Tov. Admittedly, this is only a Minhag, a custom,” however, the upshot of this is that
both days are deemed to be Yom Toy "1 nn3 and not Pav nMn.

In practice, the Rambam's opinion is followed.” Nowadays, one does not place
an N Y yorwan ;Y. In practice, one who forgets to place an POan ar»y must
seck permision from the Rabbi of the city to rely on the Rabbi’s p»vasn 31y {which
includes everyone in the city). The Rav never witnessed a N7 advising one to make an
MWIN 9V PN 1Y on Yom Tov. However, he had not found any other Rishon who
concurs with the Rambam.

(21} According to the Rambam what is the character of Ny by oy Mo oy
nowadays? Originally, 51723 ¥ »w 110 DY was observed as a 790. The character and
substance of NP9y 9¥ MY MV DY was rooted in NPT NP Pav (Le. they were in
doubt as to which day was the correct Holiday). However, nowadays that 2¥ v 10 09
Yy is observed as a YN, what exactly is its substance? For example, according to the
other Rishonim, the second and eighth days of Pesach are observed as a 100 DY Pav.
According to the Rambam, the second and eighth days of Pesach are observed as
definitive Yomim Tovim " nmna. Thus, according to the Rambam, Pesach consists of
eight days and Succos (together with Shemini Aizeres) consists of nine days. What does

this mean Halachically?

THE %P5 OF D994 DMan 1% ENJOINS f19N713 AND REQUIRES THE
PERFORMANCE OF MITZVOS.

(22) The Rav answered that, according to the Rambarn, PPN TV I I DY IS

ohservance is concerned, both days are endowed with identical Kedushos Hayom.

2 The phrase “ta%1 0 doN refers to the Mpn of 0211 BININ M. The word Minhag is used to the
exclusion of pov, and denotes that both days are observed »NT1 nMINA

5 This is so even though the Shuichan Aruch (1 pyo Wapn v o»n NN permits the use of 0n
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a day which was endowed by »wn on bw g a2 with Kedushas Hayom. This
Kedushah results in noNons Mo and in the performance of the Mifzvos which are
typical of the day.”” The Halacha of o1 095N 3730 precipitates that a Kedushas
Hayom is established, both with regard to o Moy and vis a vis all Adifzvos which are
linked up with the first day. 1t is an additional day of Yom Tov, a quy1 0, which 1177 572
WYR Yo b invested with Kedushas Hayom with regard io both aspects (ie. that
concerning TONYN NN and that concerning the DV MY, YD DY NIV W OV 1S 2
repeat performance of YWY 290 DY, Whatever is practiced on the first, 1s repeated on
the second.”

{23} On the other hand, according to the other Rishonim, Ny53 0¥ ¢ 10 07
is a pav; one does not repeat anything. One observes m1°2) W 1w 270 017 insofar as the
first day s declared to be completely invalid and worthless. The first day may have been

7. Thus, the second day is observed as the genuine Holiday.

THE 73919 99% INFERS THAT THE PRINCIPLE OF T2 10 Hta 117995 HAS
BEEN SUSPENDED NOWADAYS.

(24)  The Tinm 100" draws a radical inference from the Rambam s view. He
reasons that, according to the Rambam, the principle of 1¥2 NN Y2 7T90W N2 has

been abandoned,

nowadays.

* sy b9 was the head of 1he Bais Din who introduced 02vpa ommax yopa mnsn Bon nvw. He
established the calendar and was responsibie for the yawn.

® 1n contrast to the gencral rule of paon 9y patap P, the Gemara (Shabbos: 23 a) states that a Bracha
ig recited on the Aditzvos performed on nyby Sw v 20 0v in order 1o preserve the integrity of that day
oy Yt s a0, See the beautiful interpretation in 1won mona mobin 00 YN WYt who
distinguishes between those Aditzvos which were introduced by Adinhag (e.g. o1 naw), and Afitzvos
which originated in the Torah, but which are observed on other days as well as a resuli of a b (c.g.
cating Marzah on the second night of Pesach). A Bracha is only recited on the lalter. [Editor’s Note]

*® The precise nature of this mpn and its ramifications are explained in Paragraphs 39-44.

T vy miyn; See also MR DY S 1 A A A,
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To undersiand this inference, it ig first necessary 10 explain certain rudimentary principles
of the taws of MDY

(25y By definition, all items which will be utitized on Yom Tov must have been
prepared or designated for such use prior to the commencement of Yom Tov. This
designation is denominated as 79m. An irem which was not prepared nor designated for
use as of the commencement of Yom Tov (i.e. an item which lacks 7o) 18 termed NNPU
and may not be used.

The rule of 731 NN M 1oy 1Y involves the £ase of an sgg which was
1aid on the first day of Tom Toy. That egg is treated as A since it was not in
existence prior o the commencemeni of Yom Tov. It therefore, lacks 1N {Le. the
designation for use which is required in order i0 utilize any item on Yom Tov), and may
not be eaten on the first day of Yom Tov.

The Gemara concludes, however, that such an egg may be atilized on the second
day of Yom Tov (i.e. sy Sy v 23 0Y). They reason that the egg is deemed 1o have
been prepared on the first day of Yom Tov for use on the second day of Yom Tov (1.e. one
can perform 10377 on an item on the first day of Yom Tov jor use on the second day of
Yom Tov). This is based on the theory that one of the two days is in fact 20, and so 11320
is either impiemented (if the first day is DIN) O NNNECESSATY (if the second day is im). B
the first day of Yomr Tov was in fact 930, then I DY2 P01 7y, and the egg was prepared
on that day. If the first day was in fact Yom Tov, then the second day is D, and the laws

of nypin do not apply to 2 270 DY

e

% The Rishonim explain why an egg 1aid on Yom Tov is not deemed to have been prepared as of the day
before. See n¥a ¥ N MpNR 01 A1\ O ST NS DT
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The TIPNM 190 theorizes that, according to the Rambam, the rule of TNV s
M NI M2 applies only FPNY7 Y033 and not nowadays, N awnn yma. He reasons that
since the principle of 111 79mN M2 119 is based on the supposition that one of the two
days of Yom Tov is 7N, the Rambam who maintains that both days are deemed to
constitute Yom Toy yNTy 03, should likewise rule that mia OMON ™2 73791 (e, ihe
egg should not be eaten on the second day insofar as it facks 772273). Since both days of
Yom Tov are observed 'y M3, and none of the days is a 910 OY, the first day can not
provide 957 for the second day and one can not employ a »on,

The Tvnin 990 compares this to the situation which prevails on Rosh Hashanakh,
Both days of Rosh Hashanah are observed "N NN The Rambam *° therefore, rules
that an egg laid on the first day of Rosh Hashanah can not be eaten on the second day,
since it lacks 7397 The first day of Rosh Hashanah can not designate it for use on the
second day, insofar as both days are each deemed a Fom Tov. A can, therefore, not
be effected. Likewise, an egg laid on the first day of Yom Tov should not be eaten on the
second day of Yom Tov, insofar as both days of Yom Toy are observed as two definitive
Holidays. There should be no distinction between Rosk Hashanah, where the rule i
formulated as ma nmox MY 11720, and the other Yomim Tovim.

(27) Logically, the T1vnn 790 i correct. However, a close scrutiny of the
Rambam s language does not confirm his interpretation. The Rambam writes:>!

AT 20,5 Y N 130 By by IO I Py Ny

NN DI9IT 3T DY 110 0w
Observing two days of Yom Tov in the Diaspora is a custom. The

—_———
* See 31 11 9T nva Do,

% See 7731 210 By M9y Ny,

¥ See 8137 2110 9 nvaR P9,
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second day of Yom Tov is Rabbinically mandated...
The Rambam does not refer to 0 0%, He refers solely to yiawnn yor. Yet, in the

next sentences, he writes:

PYNTI NONY 13T 2D DM.ID M70 MNINY %8 DY G DY 10 oY
NI XD 0 MWD TR Y2 DY DYV DY YL, YA MON
LW DONS PN NTDNY
Though observing the second days of Yom Tov is @ Rabbinical
imperative, the laws of n3pw are the same for both days... The
two days of Yom Tov are each endowed with independent
sanctity... Thus, an egg laid on the first day may be eaten on the
second day.
Though the conclusion of the 71N 199 is logically correct, nonetheless, it is disproved
by the Rambam’s unequivocal statement that, with respect to the two days of Yom Tov,
the rule even nowadays remains that 7133 N300 M3 1190
The Rav noted that he had not located any other Rishon who maintains that,
according to the Rambam, the rule should be altered to M1 NMON M1 .2 The
question remains, however, why is this so? Why does the Rambam retain the rule of N'15%

1% s na?

THE RULE OF 913 5951 7%3 7773 IS NOT BASED UPON THE PREMISE THAT
ONE OF THE DAYS IS 7.

(28)  The Rav explained that the treatment of 1) D¥ ¥ 110 O as a definitive
Holiday has no effect on the rule of Ny NN 132 N9, He noted that the Gemara™
cites a DOWNMNN NYNN regarding the question of whether, whenever Yom Tov and
Shabbos occur on consecutive days (i.e. 210 OPY N2WON NAY), an egg laid on the first

day may be eaten on the next day (i.e. if 133 MmN ™A N1ON or if 732 ANON M2 TON).

32 The exception to this rule is Rosh Hashanah which is treated as Nno»n nnv, one consecutive day.
3 See nry 14T A MOV,
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The Gemara explains that the NoN0 is predicated on the other question of whether
Yom Tov and Shabbos constitute 13wy yow or whether Yom Tov and Shabbos constitute
P, I Yom Tov and Shabbos constitute SHYTTE 0 then 77 175w M2 7
If they constitute HiNN PWTTE then 713 0N M2 AT,

Why would Yom Tov and Shabbos be treated as mwnyTp »nv? There is no pavo
which raises doubt as to whether one of the days is 210 and the other is w7 They are
both w7, Why, then, does the Gemara assert that if Yom Tov and Shadbos possess "
YYD then the rule would be that mta 7 133 112w, an ege laid on the first day
may be eaten on the second day?

Similarly, R’ Yehudak™ vules that on Rosh Hashanah miia N7 nia i7om, since
he maintains that both days of Rosk Hashanah possess munyTp »nv. R’ Yehudah certainly
does not maintain that Rosh Hashanah is vy o 5w o0, He concedes that both days
are Wiy, Why then should the rule of 133 B0 M2 179 apply if both days are winp?
Why doesn’t the rule of 7132 DN I TV} apply in that situation?

(29)  The conclusion to be drawn is that the rule of P32 HIMD ML NTORY NN
is not predicated on paw. Had this principle been predicated on 29U, an egg laid on
Shabbos could not be eaten on the next day, which occurs on Yom Tov, even if they are
treated as MWITR "n¥. The rule of Nya NN MY 71791 is predicated, not on the issue
of paw, but on that of MWV "Iy, D50 is a valid rationale to invoke :MMy0 72 71791
M2 (i.e. as in the case of 1PaNY 112,0ON 210 O1). However, even when 290 cannot be
employed, as in the case when Shabbos and Yom Tov occur on consecutive days, the rule

remains that M2 mmn M2 1oy if both days are endowed with MWD "hy,
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indepesdent sanclity.

Why? What does the term mw1T 20y signify? What does the term HNN YT
denote? What does it mean that Rosh Hashanah has nnst iwytp and that the other
Yomim Tovim possess My mnw?

THE PHRASE WY 'YW REFLECTS THAT BOTH DAYS ARE PROVIDED WITH
A DIFFERENT $MYHRYH 1Pa FOR NEPYE PURPOSES.

{(30) The Gemara relers to Rosh Hashanah as MRIN MOV, an extended day.

Similarly, The Rambam wiites™

SAN NN G170 1N 10 YT TR 5Dy DY N 000 00 Y

AOTIVN NN 2319271 10 NNN YT YT N DYDY I

The two days of Yom Tov are each endowed with an independent

sanctity and are not ireated as one day... The two days of Rosh

Hashanah, however, are endowed with a single unitary sanctity

and are deemed to constitute one day.
Why does the Rambam add that, not oaly are both days of Rosh Hashanah ireated as
having niNK TWYTP, but they are also NN ©VYY, they are deemed (o constitide one day?
What other message does the phrase of NN N MOV add?

{31) The Rav answered that the +0N of MY on Shabbos and Yom Tov (ie.
the factor which classifies an item as NS is determined by the status of that object on
Mwnwn ya, the twilight of the firsi night of Yom Tov. The Gemara often writes:’

INAY NS ONNDRN MDY PaD ONSPINT D
Since the item is precluded from use as of the eve of Yom Tov, it
may not be utilized during the entire next day.

The following question arises whenever two consecutive days are each endowed

with their own Kedushas Hayom {i.e. mw1p onw), Which mwnun 13 is the 10N (ie

M Gee Ny 07 T PRIDY ROUN.
35 See om0 0D Mabnn N,
3 See, e.g. tmy ¥ o1 2w noop. Sce also N MNUT YD NN N 90, [Editor’s Noic]
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which MWNWN 12 precipitates the MYN of NN for those days)? Does each day have
its own MWHNYN P2 or not? TIs the N3N MO of the first day ushered in by the pa
mwpwin of the first day, and the NP NN of the second day by the mwnwn pa of
the second day, or does the first MWW P2 precipitate an NN MoN for both days
together, for a forty-eight hour period?

If they are treated as M1 "0V, as two separate days, each day has its own
TOW, its own MWPYN Pa. The mwpwn Pa of the first day results in a fimited MO
N3 for twenty-four hours until the next MwpWA 3. The mwnwn 172 of the second
day then introduces its own N¥PW DOIN for an additional twenty-four hours. In other

words, if the latter, the mwnwn P21 of the first day does not relate to the second day.

THE DISTINCTION BETWEEN ROSH HASHANAH AND THE TWO DAYS OF YOM
0V,

(32) ‘ This is the point of departure between N9y Yw DMV 0 and Rosh
Hashanah. With respect to Rosh Hashanah, the first Mwpwi 3 introduces an NOON-
N3 for both days, for the full forty-eight hours until Motzei Yom Tov. On the other
hand, the mwnwin 1 of the other Yomim Tovim is not as encompassing. The first day of
Yom Tov has its own mMeRWN 13, and the second day of Yom Tov (ie. the Yw »w 230 DY
N¥Y2)) has another mwpwn Pa. |

That is why the Gemara does not merely refer to Rosh Hashanah as 7N TP,
The phrase NN MY does not adequately express this concept. The Gemara adds
T NN NOYD. Rosh Hashanah is deemed to be one long day with only one 1M
mwnvin. The mwnwn pa of the first day determines the status of N3P on both days of

Kosh Hashanah.
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In other words, with respect to MM W7 W %Y 1w O, an item which is
classified as n¥PW on the first day of Rosh Hashanah is also deemed to be N3 on the
second day of Rosh Hashanah insofar as the first mwown 3, which introduced the
PN MO on the first day, continues to impose that N¥PWI MO throughout the
second day as well.

(33)  With respect to other Yomim Tovim, however, the mwpwin 171 of the first
day o.f Yom Tov precipitates an 1y Mo solely in respect of that day, for a
twenty-four hour period. At the expiration of that time, in order for the item to continue
to be classified as MNP, it must be so constituted by a different mwnwn P2 As far as
the second MwWn 11 is concerned, however, each item which is in existence as of that
time is considered 120 and can not be classified as nyp0 for the second day. Hence, an
egg laid on the first day of Yom Tov is considered nxi7m, and may not be eaten on that
day since it had not been prepared as of the mwnwn Y2 of the first day of Yom Tov (e it
facks 139m)."7 However, since the egg is in existence upon the commencement of the
second TWHWA P, it obtains 1191 and can not be classified as MY in respect of the
second day. 1t can, therefore, be eaten on the second day. This is the rationale for the
rule that /My M2 M DTN

Thus. the rule of M2 IAMN N33 191 s not imposed only when one of the days is
certainly 2 and there is a doubt as to which of the two days are . Even if both days
are declared as a Yomr Tov Ty N N3, as long as they comprise MyNTP 10w, and each

day is endowed with its own MwnRYN 12, the Ny of the first day will not project itself

3 The Rishonim cxplain that a satisfactory mon is obtained. theorctically, in this situation as well.
However. Chazaf classificd it as nxpwn based upon nawm N 10 D1 DD N7
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into the second day.

(34) Thus, there is no inconsistency between the Rambam’s ruling that n15n
112 M Nra, with respect to NP2 HY Y 31\5 DY, and his ruling that 205 can not be
practiced, nowadays, from the first day of Yom Tov to n23 bw »v 10 ov. The efficacy
of *Mn is not impeded by the classification of the two days of Yom Tov as either NVYTP
NN or MW N, In order to effect a >N, one must first postulate that one of the
days is certainly 1. This possibility does not prevail nowadays.

Another set of rules prevails with respect to N3P, Both days are wnp. Both
days maintain an independent MmN P, and one MYHLYN P12 can not project or carry
over the NP NN into the second day.®™ The result is that M2 DML Ma NN,

(35) In conclusion, according to the Rambam, nowadays, both days of Yom Tov
possess MYNT? "Ny, They each maintain their own MyRYN P20 N¥PM is exclusively
concerned with mwnwn P23, whether the day has one mwnwn 2 or two Mwnvn Pa.
On the other hand, P>wan 291y and the other laws of "Mn are concerned with another
problem, namely, whether one day is % and the other is ¥Np.

(36) As noted, the Rambam maintains that n1Yy ¥ "W MV O is observed

** In the case of nawY N210YN 3 oV, an egg laid on the first day can not be eaten on the second day,
because of a different rule, namely, that 270 019 Pon naw yx and vice versa. There is no D1 from
Shabbos to Yom Tov. Yom Tov can not prepare anything for use on Shabbos (and vice versa). An item
which is 13 on Yom Tov will therefore remain nxpip throughout the next day of Shabbos. Thus, the
second nwpwn P2 provides an nxpn Mo for the next day, since at the time that the second mwness pa
arrives, the item is still deemed nypw insofar as it facks mon. This rule is known as nant mon and is
areTn. This rule, however, was limited to the case when Shabbos and Yom Tov occur on consecutive
days. It could not have been formulated in the case of two consecutive days of Yom Tov since Mn» 1N
Yom Tov is observed for only one day. Accordingly, Chaza! never formulated a like rule in respect of two
consecutive days of Yom Tov. Thus, one day of Yom Tov can provide nyon for the next day of Yom Tov.

When the second mwnwi 171 arrives, the item is already prepared and not classified as n3pn. This
explanation was advanced by the Rav in conversations with Rabbi Tzvi H. Reichman, Shfita. 1 am
indebted to Rabbi Reichman for sharing this conclusion with me. See also Ty (175vn 3TN TN Yy
9, [Editor’s Note]
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WY A, It is a quv DY, an additional day, which is observed because of x50
pora 02MmaN.  On that additional day we are obligated to practice whatever our
ancestors did. Even though y»man were motivated by 9v, and we do not share that
50, nonetheless, the MPN of 31D IMN DI DIPMAIN stipulates that we must act
exactly as they did; we are required to observe N1y D MY Mmv V. Whatever our
ancestors observed 290 N N3, is repeated and observed by us.
(37)  To return to the question of whether NWN1 7109 are disqualified for use
on NPV YY MY 10 0. As explained (supra), the MR to observe M1P7) YW N M0 O
was introduced by nvin on. He wrote:
L0913 DYMAN INI VNN, 0NN INDY
They sent a ruling from the City of Tam that the custom of
observing two days of Yom Tov must continue to be observed.
He ruled that even though the Jews in the Diaspora were just as informed as the
Sy7a YT 792 with respect to D101 M0AP, they must continue their ancestors’ practice.

THE CONSEQUENCES OF 23¢9 %91 N3P VARY DEPENDING ON THE NATURE
OF THE DAY IMPOSED.

(38)  What consequences did »wn Y911 mipn have vis a vis the second day of
Succos? The first consequence is with respect to Nonopa NN, In Eretz Yisroel the
second day of Yom Tov is the first day Chol Hamoed. However, in the Diaspora, it is
ONOPa MoN. Moreover, on the second night, one is obligated to eat a 1D in the
Succah”

(39)  There are distinctions in treatment depending on whether D2*MIN 3N

D3> is regarded as perpetuating a Pav, or whether D172 DXMAN 30 is regarded as

¥ Similarty, Matzah, Marror, Arbah Koses and Haggadah are practiced on the second night of Pesach
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establishing a q@oV by, an additional day of Yom Tov, *NTy nmnd,

If the principle of D13 DIYMAN XM perpetuates a POU, it does not do so
specifically with regard to monN D N por with regard to DM M. The xn
oA bMIAN does not, in and of itself, expressly direct one to perform the Mifzvos nor
abstain from PoNYP. Rather, the rule of D217 DYMAN M merely means that the same
NIVIYT NN 790 which confronted our ancestors has been transmitted {o us as well. We
are also deemed to be in doubt as to Xn»T NP, Once we are in doubt as to the precise
date of the Holiday, we must automatically observe 11293 D v 2w OF in the same
manner as we observe DY 10 ©Y. The 2w 59 Yw 1 n2a did not introduce an
NINSM NN on the second day, nor impose an obligation to take a Lu/av, and so forth,
Once the 790 was handed down to us, it is the Jorah which obligates us to engage in the
Mitzvah of ©ANPY and enjoins us from performing NoNYN (as is the case with respect to
any NRONINT Pov). The Mitzvah of tnnpb, thus, emerges automatically on 230 0P

Y2y DY v,

ACCORDING TO THE RAMBAM WH Y95 DID NOT INSTITUTE A SEPARATE
P75 TO TAKE THE LULAY ON D73 BY Y 290 DY,

(40) The Rambam denies the foregoing theory that 3Dy DY 7w 10 DY
remains subject to M0 N9, nowadays. According to the Rambam, there are D2 1Y
o, If so, Mwi Y91 was compelled to institute a separate M)Pn for each and every
Mitzvah and for each injunction against NoN9N. He was compelled to issue a separate
PR for NINDH MON on NPYX YY NV 10 DY since the Torah enjoins the performance

of 9NN only on the 15" day of Tishrei-(or Nissan). On the 16" day of Tishrei, there is

solely because of that mpn.
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For example, with respect to the Mitzvah of eating a 51”2 in the Succah on the
second night of Succos, absent D212 ODPNAN 3N, one who does not wish to eat on
the second night of Succos need not do so. Thus, the BDMIN AN N introduces a
new Mitzvah (i.e. to eat a N in the Suceah on the second night, as well).

However, with regard to Lulav, the D212 DDYNIN ¥ is just a duplication of
R’ Yochanan Ben Zakkai's mypm. One can not assert that 022 D2PMIAN N 18
super-imposed above R’ Yochanan Ben Zakkai's MpR, as one building block on another.
Once there existed a nMYP arn (ie. a Kljmm of DRNNWY), MwN Y9N could not introduce
another obligation even as a Kiyum of onnp, since essentially both Kiyumim comprise
the identical Mitzvah.

(43) It is for this reason that the Rav concluded that, according to the Rambam,
the Kiyum of onnp» does not apply at all on n1D) Dv v 10 o1, The Mmpn of M
097191 DN could not impose a new an obligation for them to practice the Mitzvah of
DNRDY, insofar as they were already mandated to practice the Mitzvah of BRNNYY.

(44) The Rav added that this ruling of the Rambam is predicated on the
Rambam’s ruling that, nowadays, H1Yy ¢ MY 20 DY is imposed NTY N3,
definitively, as an additional Yom Tov (a 9o 0V). He explained that had the Rambam
ruled that nowadays there is also a X211 Nj?9©, and the D12 DN 3D imposes,
not the addition of another day (a qoﬁ o), but a genuine NDT Np»9D, then it would be
reasonable for him to maintain that a Kiyum of pov nMN2 OANP i obtained despite the

prior 1N of R’ Yochanan Ben Zakkai. If the NOY'T Ni2ov dictates that D¥ W 10 O

the sole purpose (hat W1 108 be disqualified, is 100 far fetched.
42 This is unlike the explanation of the n'm) that the Kiyum of onpnp™ applies on NP7 5w W 10 DY
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no 1IN Mo, Similarly, the Torah writes that one is obligated to eat Aatzah on the
15" day of Nissan. On the 16" day of Nissan, there is no obligation to eat Matzah. Thus,
N Yon was compelled to issue a separate MIpR for the Milzvah of Maizah, and so
forth.

(41)  The situation is markedly different with respect to the Mitzvah of Lulav.
There was no need for »win Y5 to issue a new NIPN in order to obligate the Jews in the
Diaspora to take Lulav on the second day of Succos. They were already obligated to take
Lulav on the second day because of the Mmpm of R’ Yochanan Ben Zakkai, which
preceded the MpPn of »wn 55N by several hundred years. R’ Yochanan Ben Zakkai had
introduced the MpPn to take the Lulav during the entire Holiday of Succos based on the
Kiyum of onnmyn, in the year immediately following the destruction of the Bais
Hamikdash (circa 70 C.E.).*" The letter of DN 19 was sent by »wn Yo at the end of
the Fourth Century (C.E.). Thus, there was no need for »wi Y91 1o institute a new 73PN
obligating the Jews in the Diaspora to take the Lu/av as a Kiyum of bnnpYy, and repeat
exactly theif ancestors’ practice when confronted with a genuine pPov. There was already
an ancient MPN in place obligating the Jews in the Diaspora to perform the Mifzvah of
Lulav on the second day (based on the Kiyum of tinnnwy.) *!

(42)  In other words, 02121 D2*MAN 313 can be introduced only when there is
a vacuum. Gn nYo S v 10 O of Swccos, there was no vacuum. R’ Yochanan Ben

Zakkai's PN was already extant.

“* As noted, the Kiyum realized by this mpn is that of annpw.

' For example, it would be ludicrous for a Y102 to impose a Mpn to wear Tefillin with the result that
one would wear Tefillin nowadays for two reasons: first, because it is a Afitzvah (xnvawetn), and second,
because D11 nman e, If something is already obligatory, there is no need for duplication. To say
that »wn 550 insisted that one should take the Lufav on the second day onnp21 nnna, as a N poo, for
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119y be treated as if it were the first day of Succos, a Kiyum of Dnnp» would be
automatically precipitated (albeit pov nmna). Conversely, since M2 DY MY 1V DY may
in fact be the second day of Succos, a Kiyum of onnnen is also obtained. Thus, one
would be obligated to take the Lulav on 193 2@ »w 230 b, to realize a Kiyum of both
oRnNp, as well as of onNpYA.

(45) However, since we have established that the Rambam maintains that the
90 was not perpetuated, consequently, separate M){7N were required, firstly, for Mo
Aanon, and, secondly, for Lulav. Since the Jews were already obligated to take Lulav on
the 16" day of Tishrei, because of the prior mpn of R’ Yochanan Ben Zakkai (i.e. which
is based on the Kiyum of onnpwn), there was no need for »wn 55N to introduce a new
mpn for them to take the Lulav, merely to impose a Kiyum of onnp. The Rambam,
therefore, equates (N3 Y ¥ 1V DY) with ©3¥N INY, and permits the use of palvia)
PN on NPYA YY v Mo o1, The (MNY) YY) MY 210 OV is judged only as DI INY.
The 29 03 on (MY YY) ¥ MV DY has nothing in common with that practiced on
1N oY, The Lulav on Ny 0 represents a Kiyum of Dnnrﬁ‘m; the Lulav taken on
N1 YY MV 210 OV represents exclusively a Kiyum of onnnw (engendered by reason of
the 11> MPR). Thus PWNY 9109 are not only acceptable 12311, as a malter of last
resort; there is no need to utilize a 9o, insofar as the Mitzvah of DNNPM is not realized
on that day. The only Mitzvah to take Lulav on »¥ 270 0V is that derived from onnnwy,
resulting from the Mpn of R’ Yochanan Ben Zakkai, and the Kiyum of DNNDWYY 18
discharged with the use of PYNI YDA,

Moreover, since the DMaN M of NPT NP9 has no application to the

(albcit pav nna).
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Mitzvah of Lulay, Lulav is not taken on Shemini Afzeres. I Lulay is not subject to No»Y
Npoew at the commencement of Suecos {Le. on N0y DV v 230 OY), it can not be
subject to NV Npo0© at the conclusion of Swccos (e, Shemini Atzeres).”

{46)  The Rav noted that the other Kishonim maintain that as {ar as the Kiyum of
onnpY is concerned, the Pov is perpefuated. However, they concede that at the
conclusion of Succos (i.e. on Shemini Aizeres), the Pa0 is not operative, and Lulav is not
taken. This view is problematic. Tt is difficult to understand how Lulav can be subject to
MY 229D at the commencement of Swccos, but not at the conclusion of Succos.

{47y  The Ritva quotes two opinions which also debate this issue. The Ritva

. 44
writes:

FINY DT RIS YOV IMT AV YR O DoY LY )
DIy YR PTG DONY OWD D90y 11 TN Y03 M)
TR NRVIT AMMNY O LDND MR mIBNG I0n GNa Ohamn
TP O O OWAY DNY 1D NT YNNG O NPT 2D
MM 922 PATa NMN DAY PRV IPDTEN 30 DD 000N

353 T NOYYT R DOVTYY BN VR YOND 1M 9 YN
All defects which are disqualified for use on the first day, are, in
the opinion of my Rabbis, also disqualified for use on the second
day. Just as the second day is observed as a Holiday, so too, all
of the Mitzvos and their concomitani prescriptions apply on that
day. Though we are not confronied with the same unceriainfy
regarding the establishment of the Holiday, nonetheless, we have
been instrucied o observe the second day of Yom Tov in the same
Fashion as our ancestors, and our deemed to be subject fo their
uncertainties as well.

According to the Rifva, the pav is perpetuated. He emphasizes again that ©D2H72M Xm0
0797 does not serve specifically to enjoin nonYn and require the performance of

Mitzvos. Rather, the N1 N80 of our ancestors has been perpetuated and transmitted

* This is also why a Wwnnw is not recited when taking the Lulav on »v 10 oy, The Bracha of wonnw is
pronounced only because of Mo T 0o, and this does not apply to the AMitzvah of Lulav.
M See mry prD 4T N ‘DpY XTIV VTN,
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1o us. Ifthis is the case, PPWNT 7199 are disqualified on $M72 ¥ IW 0 DY hecause it is
treated as if it were the first day of Succos. .
(48)  The Rifva then quotes another opinion:
B 9K PNY DO IYTY 0T 0N TI0IY I 390 D sl
IPVTYT DT TRT P Y 01 DA A9 W0 O DD
VIO T NOR MVR VT DWTERa 1D PR N AP

NYHT TORTY AN YT CPRNT NON DT PN TN
Y PRI D232 ST

Rabbeinu Shlomo informed me that he believes that the ilems

disqualified for use on the first day, may in jact be used on the

second day. He maintains that, though we have been instrucied io

observe an additional doay of Yom Tov, with regard 1o cessalion

from work, nonetheless, we were noi instiucied io also adapt all

of the strict details relating to the performance of the Mitzvos.
Rabbeinu Shlomo s in full agreement with the Rambam. The mwi 2on el AR W pu!
obligated us to perform the Afifzvos and to abstain from FONYR on FPYY DY Y 310 DY
They did not, however, institute a Kiyunt of onnpoy on that date.

(49) In conclusion, the coniroversy between Rabbeinu Shiomo and the

Rambam, on one hand, and the Ritva, on the other hand, depends upon whether or not the

0991 ©MAN 3N has perpetuated the pov. If it has perpetuated the PSD, then the

observance, the 210 ©Y nPRY and the mmsnn DYP, are just consequences, just

B 1 amp Moy 0T N OwYPn e, the Ray pointed out that, according (o the Rifvg, one who can
only find a M08 2919 can not take that Lufav on np73 DY 2w 10 DY, even nowadays. He explained that
the Ritva maintains that since the Nnw 800 is perpetuated, and n1oa Hw 2w 250 DY is observed out of
concern that it may be YWNT 290 DY, such MOPT NI automatically precipitates the Kiyum of unnp2.
The Kiyum of onnps prevents the realization of the Kiyum of pnnpw. Jjust as on yIwns 270 01, a Kivum
of onnpys is not realized, 50 too, it can 1ot be realized on Ny 7Y W 10 0¥, In the lexicon of the Rav:
POY NTA T PN PRY WRT POT DY NESN NN 0w 0.

In other words, the mpn of R’ Yochanan Ben Zakkai was instituted only when a Kiyum of
onnp>) can not be obtained (even pov M), Thus, one who takes & 7109 on Uy 30 09, does not
obtain even a Kivum of omnpw). The Kiyum of snnpv applies only on such days that the Kiywn of
prnos does not apply. 1t was, therefore, not instituted in respect of ey 210 v and in respect of 210 O”
n¥5y v v (which is treated as 1w v Ov).

The Ritva’s view is subject to the difficulty expressed in Paragraph 46 {supra).
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conclusions, and nothing else. However, if the 790 was not perpetuated, there is merely a
separate 7R that we put on a repeat performance on the second day, and separate
MYN were instituted with respect to each of NINYD NN and IMNPR oy, However, a
MR was not imposed with respect to taking the Ludov on 19 9w v 10 Y, since oY
DDA DY W M0 was already included in the prior Nt Mmpn of R’ Yochanan Ben
Zakka.

THE KEDUSHAS HAYOM OF 5i¥Yy 5S¢ %Y 20 0V IS SUSPENDED WITH
RESPECT TO THE MITZVAH OF ©°H1 ©iMap.

(50) The N3 once told the Rav that he became a Rabbi of a certain town at a
very young age. Soon after, the Y7 of the town passed away on Erev Yom Tov. The
people of the town were concerned that if they would bury the deceased on Erev Yom
Tov, many of the townsmen would be unable to attend the funeral. They asked the 079 if
they were perrﬁitted to postpone the funeral until N9y S v 20 0. The P ruled
that the funeral may be deferred. The other Rabbanim of the city opposed him vigorously.
The 173 answered that the Gemara which rules that a corpse may be buried by Jews on
23 DY v 2w oY, did not merely provide that the Mitzvah of burying the dead
overrides the Kedushas Hayom of »v 10 DY (i.e. it is not a nMT). If that would be the
case, then the rule of NMIT N DIV OMPY TWONY 92 (i.e. one Mitzvah can not override
another if both may be accommodated) would prevail in this situation. They would not
have been permitted to postpone the funeral until the second day since conducting the
funeral on Erev Yom Tov would avoid the conflict between the two. Rather, the Gemara™

says:

6 2y 0 91 nya noon
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IO DY INAVY IND LINIYY 1217080 Y D0 0P 1D [ain i lintals
JIHIMY DIND DN 3N MY

Rava rided that a corpse may be buried on the second day of Yom

Tov by Jews, since, as far as the funeral is concerned, the second

day of Yom Tov is regarded as an ordinary weekday.
The 1) explained that this does not invoke the principle of NN, Rather, there is no
D17 NYYTP as far as a burial is concerned. Thus, the Gemara™ rules that not only is the
burial permitted, but even cutting branches in order to decorate the coffin is permitted.
The rationale is that ¥ 210 01 is considered as %1, in that respect. The 1/, therefore,
concluded that if 2% 310 DY is deemed to be 90, the funeral of the Y71 may be postponed
until MY 10 O,

The 177 sent a telegram to his father, the N2, to ask his opinion. The n'™M)
didn’t answer. The 1773 then wrote him a long letter. The n#7a didn’t answer the letter
either. When the 13 later met the P71, the 17773 told him that his Halachic ruling was
indeed correct, but that he should not delude himself into believing that he had thoroughly

thought out the problem and all of'its angles.*®

THE TWO IMPERATIVES TO REMEMBER THE GLORY OF THE BAIS
HAMIKDASH, AS WELL AS 1TS DESTRUCTION.

(51) R’ Yochanan Ben Zakkai's nypn was instituted Y1pPN2 ~0v.*° The Gemara

asks:

WTPRY 12T TV 170
Why did he formulate Halachos to ensure that we remember the
Bais Hamikdash?

The Gemara quotes a Passuk in TRDAR LIS

¥ bid.

“8 The Rav did not explain, in this Shixr, the difficultics with the n#2y's ruling.
1 See MUY IS T TIVN YNA NOVN.

0 Gee 113, M IR
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9 PNYNT N N
7Y was abandoned by everyone. Noone is conscious of 112,

It infers:

AT AT Doon
Apparently, it would be proper to remember 112y

Why does the Gemara have to reach out so far in order to establish the principle that it is
necessary to remember the Bais Hamikdash? Why didn’t they merely cite the Passuk:*!
PONDINNT DN PNY YD PATH 30 NGVR DYV TNIUN DN
IHNNY UNT IV DYDY AN NDYN NY DN
/1 forget thee Jerusalem, my right hand should be forgotten. My
tongue should cling to my cheeks if I don’t remember thee, and
not ascend 1o Jerusalem, the crown of my joy.
That Passuk in Tehillim expresses the idea in more convincing and conclusive terms than
the Passuk in vippv. The Passuk in 171 does not impose a definitive obligation to
remember 1. The Gemara merely infers from the prophet’s complaints that 18 is
considered as abandoned, completely hopeless, and noone is actually concerned with 1y,
that one should display concern for 19% (i.e. 10 VMW NANIND 9931). On the other hand,
the Passuk in Tehillim 1s a clear cut statement that the Jews have taken it upon
themselves, by oath, not to forget 11y,
(52)  Interestingly, the Gemara™ derives from the Passik:
SINDY WRT DY 0987 AN MO N O
a long series of Halachos designed to remind us of the Bais Hamikdash. For example,
one should leave one square NnN unpainted above the doorway; a YN must place ashes

on his head under the nmn, and so forth and so on. Yet, when the Gemara discusses

Lulav, it does not utilize this Passuk. Why not? Instead, the Gemara cites a Passuk whose

i whp coin
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semantics confirms the thought that 11N requires concern on our part and remembrance,
but is not as explicit as the other Passuk.

(53)  There are two types of 7Y% as far as ) is concerned. One 1PV is to
remember the WIPNT 73 Y, the disaster, the catastrophe, the loss of the Bais
Hamikdash, the land, our freedom, our people, and the great national disaster which
occurred on Tisha B'av. This remembrance is a source of the emotional state of M aN,
of grief, sadness, and depression.

There is another component of the Mifzvah of N3t with respect to 1Y, namely,
to remember 1YY YV 1Y, the glory of the past, the majestic grandeur of the Bais

Hamikdash. This latter remembrance, this concern, engenders, not sadness, but pride and

i Oy.53

THE KIYUM OF DR DIFFERS FROM THE XIVUM OF @ﬁﬁﬁ%‘?,

(54) When the Torah formulated the Mifzvah of taking wpN2 277 it employed
the term '1 M9% onnnw,™ You shall rejoice before the Lord. Basically, the Mitzvah of
w1 a9 differs from the Mitzvah of onnp>y (which imposes the Mifzvah to take
Lulav on the first day of Succos throughout the Diaspora and in the balance of Lrerz
Yisroel), not only as to the time limit (i.e. in that OHNPYI is confined to one day, while
DNV extends for seven days). It is more than that. The quality, the conceptual

substance of the Miftzvah of onnnwn differs from the Mitzvah of bnnpPy.

(55)  The Mitzvah of bNNP is a mechanical Mifzvah, a raw performance. One

2 See 7y 10 9T NN NI FOTN.

% In other Shiurim, the Rav based this dual obligation on the Passuk: 2,71y nng ony ZWy? mMn

{1 e N DT e R i, That Passuk dictates that one is obligated to remember both the bad
(e a0y, as well as the good (Mo 1onn 92} of the Bais Hamikdash.

3 Gee m ao s NAPN,
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must pick up a Lulav. The Gemara says:™

TP3 PO MNIANTD
Once one picks up the Lulav, he has fulfilled the Mitzvah.

The Mitzvah of bnnpY is achieved through exercising one’s muscles, through physical
motion, the movements of one’s fingers and hands. The Kiyum of RN is a 21 DY,
its fulfillment is obtained through physical performance. On the other hand, with respect
to the Mifzvah of onnpwy, though the M3Hd nvyn, the techinique, the medium of
fulfillment, is physical and mechanical, which is exhausted by picking up the Lufav and
holding it; however, the Kiyum Mitzvah is realized 292 (i.e. by attaining a state of joy).

IN CERTAIN MITZV0S, THE 8RN AYYN IS COMMENSURATE WITH THE
NI DD,

(56) There is a distinction between Mitzvos in which the Kiywm is realized
through the Nwyn itself, where the Mmym NWYH and the Kiyum Mifzvah are commensurate,
and other Mitzvos in which the myn nwwn and the Kiyum Mitzvah are incongruous, and
abide in different dimensions.

Take, for example, the Mitzvah of Krias Shema. The mMmsn nwyN is reading,
recital, speech. THowever, the MyH PP is DY Mo MY NHap. Similarly, by Tefillah,
the M¥N NN is recital, speech. The M¥n OYP is a72¥ NNaY, to surrender to the
Ribbono Shel Olem. Another example is ™2%aN.  There is a practical system of how
mbant should be observed. The Ramban™ lists ten types of m»aN ni» (ie. not
washing, not wearing shoes, etc.). The Mmxn Nwyn of MmN is the physical observance of

these items. But, the Kiyum Mitzvah, the ideal, the objective of mbraN, is av1, the

B See Ny 271 9T 1210 NITN.
3 g s ML A
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experience of grief. For example, if during nyaw, the »aN takes off his shoes, does not
wash, does not go to his store, and so forth, but puts on his television and listens to a
concert, his observance does not accomplish anything, since the purpose, the goal, of the
observance is the 292 OV, experiencing grief.

Thus, the Gemara says:”’

SPAYT VYN DY WY ONN L 9X DN NI IPN D3N

A mourner may not express his grief on Yom Tov, since the

Mitzvah of rejoicing on Yom Tov is a communal obligation.
Why is this so? There is no specific Halachah which mandates that one must wear shoes
on Yom Tov? There is no Halachah that one must walk only with leather shoes on Yom
Tov, sit on a chair, and wash. Where, then, did Chazal find the conflict, the discrepancy,
between 210 OY RNPY and MAN as far as the external media of MY 2N is concerned?
Similarly, an 72 i§; permitted to eat meat and drink as much wine as he wants.” There is
no prohibition, no injunction, against his drinking wine. Where then did Chazal find the
discrepancy, the incommensurability, the conflict, between the myn nwyn of MK, the
media of practicing mourning, and that of the Mitzvah of 10 DY NNPRY?

(57) The answer is that the conflict is rooted in the Kiyum Mitzvah, the
objective, of both Yom Tov and m>van. On Yom Tov, there is a Kiyum Mitzvah of nnnv,
the joyful experience. With respect to >N, on the other hand, there is a Kiyum
Mitzvah of grief and mourning. The two Kiyumim of joy and morbidity are mutually
exclusive.

(58) The wipna 2y myn (Le. the Kipum of bnnnwn) belongs to that

3 Ay T T YOP TN NOOR
58 On the contrary, in the days of Chazal, they would offer an Yax ten cups of wine.
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dimension. The mxn nwvn and the Kivem Miizvah are two separate entities which can
not be merged. The Mmyp Nwyn s exhausted in the mere taking of the Lulov (ie. the
NP povn); the Kivum Mitzvah is realized by onnows. Had the Torah identified the
vIpaa 2 mun with that of Pas, the Torak would have written:
LODIYIRN T 0 DYDY NIVAY BRNPTY NN 0193 097 BN

However, the Torah has changed the formula, When the Torgh decrees the Mifzvah of
259 75y on the first day, the Torah employs the term of onnpby, When the Torah
speaks of the Mirzvah of 2070 1590y in the wipn, it employs a different term, namely,
oinnyy.  In the latter, the myn nwyn and the Kivem Mifzvah lie in two separate
dimensions. The mxm nwyn exhausts itself in the external, mechanical act of taking a
Ludav, However, the Kiyvum Mitzvah is /71 7389 onnny), the inner experience of joy while
standing before the Ribbono Shel Olem. One must not merely be happy. Joy is not
enough. One must be joyful while conscious of the presence of the Almighty. It is a
peculiar combination: Joy in experiencing the presence of the Almighty.

THE "3P5N OF R’ YOCHANAN BEN ZAKEAI WAS THAT THE JEW MUSY
EXPERIENCE THE SENSATION OF BEING /9 *38% WHERLVER HE RESIDES.

(59 R’ Yochanan Ben Zakkai instituted that Lufav be taken for seven days, 10y
wIpns. He did not wish to arouse in us a feeling of sadness and grief. R’ Yochanan Ben
Zakkai desired that the joy which the Jew experienced in the Bais Hamikdash, the
inspiration which he obtained,” and the great experience of 71 %89 1Py, should be
continued even afler the destruction of the Bais Hamikdash. Even afler everything was

taken away {rom us, we must perpetuate that experience throughout the generations,

** Chazal say that this inspiration was so overwhelming that »omn v walked into the Bais Hamikdash,
became inspired and began to prophesize.
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regardless of place and regardless of time. Nothing can deprive a Jew of the experience of
1119390 TPV,

As long as the Bais Hamikdash existed, the Jew could meet the Ribbono Shel
Olem in the Bais Hamikdash. But, after the Bais Hamikdash was destroyed, Chazal were
faced with two alternatives. One alternative was to declare that the Jew can no longer
experience /1 M99, since there is no Bais Hamikdash. This would undermine the very
existence of the Jewish People. How can the Jewish People continue fo exist and
perpetuate their spiritual identity if they lack the basic experience of /1 19Y, which is the
central experience of Yahadus? pus v 7 *nnw. The first alternative was rejected.
They accepted a second alternative which is just the reverse of the first aliernative. In the
absence of a Bais Hamikdash, Jews must sanctify the whole world, Wherever a Jew will
abide, wherever a Jew will live, wherever a Jew will stand, he will find the Ribbono Shel
Olems there. The Bais Hamikdash has been extended ad infinitum.

{(60)  This is the second nat. This is not the 721 of 7N represented by a
1 taking ashes or leaving a square NN unpainted. Rather, this is the great 7773 of
RPYIAT 09T and the 1m0 5y wipn. Every Jew has access to the Ribbono Shel Olem.

How does one realize that 771212 How does one utilize that 1721? Not just by
remembering but by experiencing the Ribbono Shel Olem everywhere, in every place, all
over the world. The Bais Hamikdash expands universally to cover the entire globe, the
entire world, Wherever a Jew finds himself, wherever a Jew is exiled, D0wWn nspn, from
one end of the globe to the other, he can still find the Bais Hamikdash and stand 11289,

This was the 7pn of R’ Yochanan Ben Zakkai. There is a new 7%, a

perpetuation of the Bais Hamikdash forever, an expansion of the Bais Hamikdash.

187

{;?bij Eg
Nl A7
¢ f:‘a‘;??
LA 29
-
ol (FF
S TC AN =)



Basically, it is Kedushah Imperialism. Once upon a time we were satisfied with
experiencing ‘N 9% on a certain mount, a small area. Once the Bais Hamikdash was
destroyed, consumed by the flames, we became imperialists. Kedushah has the quality of
mowanin, expansion, and so the Kedushah began to expand and conquer the entire
world. This is the 21 that R’ Yochanan Ben Zakkai introduced.

(61) The Gemara, thus, asks:

NSTPRY 1% TV 19
They couldn’t respond by citing the Passuk ©¥o¥n JnowN N, That depicts a 1% of
remembering disaster, of losing our most beautiful and most precious treasure. Rather,
they answered N2 PN ¥NT N7 YN, This is not 77PN it is NWMT. N is different
than NY2%. NYOYT means seeking, searching. If the Ribbono Shel Olem is not available in
Yerushalayim, on the 120 9N, we must search for Him elsewhere. In the days of the Bais
Hamikdash, a Jew did not have to search for G-d. He came into the 1Nty and was
suddenly inspired. He found the Ribbono Shel QOlem immediately, whether he was
sensitive or insensitive, and whether or not he understood the beauty of the Bais
Hamikdash and its glory and sanctity. Even the farmer and the shepherd from the Galil or
the Negev could recognize the beauty of the Bais Hamikdash, could see something
exalted, something spiritual, something great. However, to find the Ribbono Shel Olem in
Mo, in exile, is more difficult.
In Tefillah, we recite the Passuk of:
JTNG I ANCTNOT D2 ANY TIYA D0V oY
One would come into the Bais Hamikdash and find himself in the environment of DM

w02, where miracles occurred daily. In such an environment, experiencing the
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presence of G~d is a relatively simple matter. There was no need to be a great person,
with a sensitive mind and a very perceptive heart, in order to feel the presence of the
Ribbono Shel Olem. However, in M), experiencing the presence of the Almighty, is very
difficult. n% P WYt 20N 1Y, One has to search for the Ribbono Shel Olem in the same
manner in which a person searches for a lost object. We have lost Him, and we now have

to recover Him.

(62) MY PN w1, There is no one who is ready to search, seek and make an
effort to find the Ribbono Shel Olem. That is what R’ Yochanan Ben Zakkai introduced
with his Mpn. It is not just a Mitzvah of shaking the Lulav. More than that is implied in
the Mirzvah. 1t is simply expanding the Kedusheah and finding the Ribbono Shel Olem in

gvery environmend, in every society, in every generation, at all times and everywhere.

YIADNNR
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