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Preface

Included in this volume are five Shiurin: two Shinrim dealing with Shofar, two
Drashos dealing with Teshuva and a translation of the 1964 Teshuva Drasha. These were
delivered by Rabbi Joseph B. Soloveitchik Z#”/ (reverently referred to as the Rav by his
countless students and admirers) in different years,

I'have divided the Shiurim and Drashos into numbered paragraphs, and provided
them with appropriate headings. A Table of Contents of these headings is found at the
beginning of this volume.

In response to suggestions from readers, I have translated all citations from the
Gemara and Commentaries, as well as terms of art employed therein. These translations
appear in italics. The translations are generally not literal and, particularly so in this
Volume, contain additional insights which clarify succeeding discussions. They should,
therefore, be read carefully, even by those already familiar with the cited texts. In
addition, parenthetical comments made by the Rav and my suggestions for further
references appear as footnotes at the bottom of each page. Since the Drashos refer to the
NN mMooN 07107 as well as to one of the Chapters of 921 PVPY Mo97, T have
appended the full text thereof from the Bar Ilan CD-Rom.

L am most grateful to the following individuals who invested enormous amounts
of time and effort in typing and formatting this work: Estee Friedman, Malky Salomon,
and Elke Schonfeld.

I wish to express my gratitude to Golda and Danny Gross for painstakingly
revising the 1964 Teshuva Drasha and to Sam Bergman for meticulously editing the
Drashos.

I cannot adequately express my boundless appreciation to both my father, Dr.
Aaron Schreiber »roY, and my mother, Mrs. Rivka Schreiber »Pnnw, My parents
invested so many countless hours on my Torah education, that it is impossible for me to
ever begin to repay them.

The audiocassettes for the Shiurim were supplied by Mr. Milton Nordlicht who,
single handedly, has collected and disseminated hundreds of audio tapes of the Rav. The
material included in this volume appear as Tapes 3AA, 3DD (1-3) and 4CC (1-2). These
and other tapes may be obtained through him at (718) 261-7770 or mnordl(@ aol.com,

Finally, I must express my admiration and gratitude to my wife, Ricki, for her
constant support in all of my endeavors, and to my children, Baila, Yitzy and Naomi,
who graciously sacrificed their quality time to allow me to prepare this work.

Since this transcription reflects my limited understanding of the Shiurim and
Drashos, I implore all readers to attribute any errors or omissions to me.




1 was most encouraged by the overwhelming reception accorded to the twelve
prior volumes of 391 ;NMY, and hope that this volume will be similarly received. The
beauty of all the Shiurim, now in its 13" Volume, is that one develops a love for the
Rav’s Torah, especially by studying the recurring themes that re-enforce prior Shiurim
and Drashos. It allows the student/reader the opportunity to enhance his understanding
of the Rav's fundamental thought processes.

It is my foremost hope that I have portrayed the Drashos and Shiurim in the best
possible light, and that I be able to release other Drashos and Shiurim of the Rav in the
very near future.

New York, New York B, David Schreiber
September, 2000 (212) 480-0594
Fhul, 5760 (212) 480-0890 FAX

bdschreiber@pipeline.com
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INTRODUCTION.

(1) In this Shiur, the Rav utilized a discussion of the disparity between the
OYON TIN Y1 and Ay 190 Y2 paragraphs recited in Selichos as a springboard for an
analysis of the definition, power and forces behind Zeshuva. The Rav first explained
the dynamics of the 71DWN WA MmN contained in man. While the Nefesh component
of man is based in man’s physical being, and the Ruach of man is rooted in his
intellect, it is the Neshama which plays the defining role as the ultimate and
underlying propellant to Teshuva. The Rav concluded by comparing the 73N and
myan phases of the mourning period with the different aspects and stages of
Teshuva.

THE 4 37 IS PRECEDED EITHER BY THE PARAGRAPH OF t9ON TN 9P
OR BY THE PARAGRAPH OF 3wV o1 bp.

(2)  The Selichos recited from before Rosh Hashanah through Yom Eippur
commence with the prayer of no»n ymv followed by the recital of the MmN ¥,

Prior to the first recital of the 1712 ¥, the following paragraph is introduced:

ST PN T NP DN VDY NN DYON TIN o
You are the G-d of infinite patience. You are described as
possessing  infinite  mercy. You have taught us the
methodology of repentance.

However, prior to each other recital of the m7n »», the following paragraph is

introduced:

0¥ MNY TN MU AMNG DN N3 DY 2w 100 P

SN PN V0
You are the G-d who sits on the throne of mercy. You exhibit
charity and benevolence by forgiving the sins of Your people.
You inspect the deeds of each one individually and mete out
Judgment in accordance with each person’s deeds.
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The obvious question is: What is the distinction between these two
paragraphs, and why is it that the paragraph of DN TN i is recited only prior to
the first of the $tn A, while the paragraph of 2wy on Y precedes each other
recitation?

(3)  In order to understand the distinction between these paragraphs and
their placement in the liturgy, it is necessary to analyze the unique nature and process
of Teshuva reflected in these two paragraphs.

The DN TN Y7 paragraph is essentially an introductory paragraph that
defines the concept, ability, and uniqueness of Teshuva. It describes the gift of
Teshuva from a G-d of infinite patience.' It depicts the great charity bestowed by G-d
in allowing mankind to be rejuvenated. In this paragraph, we recognize the special
powers of Teshuva and express our gratitude to G-d for extending to sinners the
potential to repent, recreate themselves and become purified. It tells us that,
inexplicably, G-d accepts the repentant sinner who has defiled himself and
.contaminated his being. Most importantly, it describes M NN TN, G-d has
taught ﬁzankind the methodology of Teshuva and the concept and power of Teshuva.
In this paragraph, G-d does not extend mercy, nor even exercise judgment. He is not
yet sitting on His throne of judgement, since man has not yet performed Teshuva, the
sinner has not vet repented. This 09N 7N 9P paragraph is recited only once at the
commencement of the Selichos, precisely because it introduces the notion that

Teshuva is a viable possibility.

1 G-d is referred to as wran 7w p since He is willing to wait until the sinner repents. DX TN
denotes G-d’s infinite patience in waiting for the sinner to reform his ways. See also 1770 N 9w
99 - 104 'y nrn,
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Only after the concept of Teshnva is introduced and acknowledged, can we
recite the second and oft repeated 2wy 120 D paragraph, which describes a G-d who
sits in judgment on sinners who engage in Teshuva. This paragraph defines the
MY and NN aspects of Teshuva and describes how G-d ultimately purifies the
sinner. In this paragraph, G-d sits on the DYDY N3, the mercifil throne, and is
FYTYONZ 3NIND0, exercises charity and benevolence toward the Jewish people. This is
the G-d to whom we call repeatedly throughout the days of Sefichos with the hope that
we be the worthy recipients of His mercy through His gift of 7eshuva,

{(4Y  The obvious and crucial question thus becomes: What exactly is
Teshuya, and how does this power operate? What are the forces at work behind this
gift of G-d? The Rambam states® that the sinner declares to G-d, NN NN, T am
someone else. 1 am not the same person who sinned against you. 7eshuva teaches
that a person has the power to overcome his natural tendencies. His sins can be
converted to Mitzvos. Effectively, he can transcend himself and be reborn. The
defiled can become pure; the sinner can become righteous. How and why is this
possible?

The answer is that Teshuva is possible because it was and is ingrained in the
very nature of all people. Every person has within himself tﬁe ability to recreate
himself.  Teshuva is intrinsic to the core of the sinner’s persona,’ and its potential

resides in the very essence of the individual

#1257 PN mavne 2 g,

? Though non-Jewish people can perform Teshuva and be returned to their aboriginal siate, Jews are
obligated to engage in Teshuva. Because of this added obligation, a Jew’s soul must contain the
additional elements described below.
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MAN’S PERSONA IS COMPRISED OF THE NEFESH, RUACH AND NESHAMA.

(5) The Gaonim, Kabbalists, as well as the early Chassidic masters, teach
that each person is comprised of three basic and distinct components. These are
known as: (i) w93 (i) Y and (iil) vl

The Zohar' defines and describes these elements of man as follows:

NIIXT NG T NPIINRNT DNAN NOIIYAN TN YD)
DPITAN. NODN OTPNT ANRD NWIT NPNOT RMNYT
1173 NON TIDRNN NOY 10 YIaNN NDY,NPINS]

ANDY NTMY NP ATIAYNAN D0 NPHRAN T
NAWAN N LNDDIN NP MDD DY R NN
NOWOT

NN NN NI NTIAVIN NN PPRnn 1o InaY
9y NAYT TN YIONN NDY RDNN KYT INN0 NN NODID
NT WY 73 NIN 7Y OO0 NN PEDY LXOMN M NI
NINT TINT ARV NN NT L UYTR PN PN N2 oY
Rbiatinlviwing |
Nefesh is defined as NoOWN N7, a dark light that 1s
rooted in one’s physical being. The Nefesh is the source of
man's emotion. It relates to one's lowest level, to the physical
body. This light is merely a source of heal. It is not an
illuminative light; it is a dark light.

Ruach is categorized as a spark, a NN X771, a white
light. It operates on a higher level than the Nefesh.  The
Ruach is the source of man’s intellect and relates to his
spiritual persona. This light provides illumination as well as
heat.

Neshama operates on an even higher, more esoteric level,
and is defined as the N2 NN, the hidden light. Man's
limited intellectual capacity cannot fathom nor comprehend
the mystery of the Neshama. It is thus a hidden light, the
ultimate mystery. While man can perceive the Nefesh and
Ruach, the Neshama remains a 7IN270 N7, an enigma.

The demarcation of Nefesh, Ruach and Neshama is derived from the following
Passuk which depicts all three:

5 opn warh DTN %Y DYN DBYI PONI NaN

4 DIDN YOI TP - NP R0 (RO DT TIRY 318 97 T T2 YD, Rather than offering a literal
translation, I have summarized the Zohar s description.
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And G-d breathed into his nosirils a soul, a spirit of life, and
man became a living being.

Teshuva is possible only because of the Neshama, the n»no N, It is the
incorruptible and absolute power of the MNPYND N MM, the Neshama, that provides
the primary, underlying force for Teshuva, However, in order to comprehend and
appreciate the significance of the Neshama, it is first necessary to have a better
understanding of the Nefesh and the Ruach.

THE NEFESH IS THE LIFE FORCE FOUND IN ALL CREATURES.

(6)  In truth, the Rambam describes and defines these components of man
as well, albeit with different terminology. He writes:®

MNON PN NI DPNND I OIRTMN N W Do v
W ONY DY INYTI BOYR DTN DNIN NN DTN Y 1wen
2T VRN DTN e (10 SN IYNAD) DIND RN
;D2 BNY PNY MYIT MY DYTPN NN IRy [ amvo
YA N2 NHRTY TV DY) NP3 NN ONY 0IRYHN N3
LY YA NMMIEN BJNT NXAOPH Man
DOINTH N NIV DY 79200 1% MY DY AN DN
MNP YN NPNY 0V NN 1RY Q0 DY INY MNoDm
NION ININMY NI PINT MY [ IDIN N2 7N ey Yoy
NMAYNI TN INON VAT NN MO NI NMY VT
23T
Nefesh, the soul of each creation, is the form which was given
to it by G-d. The additional intellectual capacity found in
mankind is the form of the ideal and perfect man. It was in
respect of the latter capacity that the Torah describes that G-d
stated: We shall create man in QOur form and in Our likeness
(Genesis: 1, 26). In other words, man shall have a Jorm
endowed with intellect that permits him to comprehend the
intellectual forms of celestial angels and other heavenly
creatures.

We do not regard man'’s visible form, such as his mouth,
nose and cheeks, as comprising the ultimate form of the ideal
man.  Nor is it the soul or life force of all other creatures
which enables them to eat, drink, procreate, experience and
think, the ultimate form. Rather, it is the intellect which is the

i meNaa

&1 nbh nMInn PTIeY MY T P12, See also the Rambam s formulation in ¥7'0 X0 £9¥911) 110 90

and the explanation thereof proposed in:
SRV YT 240 (PO MM NIDN FVAY T 0 DP9 9T TR 9PN (VA0 V00 12Ta) TNV MIva may
[Editor’s Note]
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ultimate form of the soul, and it is the intellect which was
created in G-d's image and in His form. In Talmudic
literature, the intellect is referred to either as Nefesh or
Ruach.

The Rav explained that, according to the Rambam, the Nefesh component of
man contains man’s biological and instinctive life forces. The Nefesh is the emotional
component of all creatures. It is the repository of ali feelings and drives. The Nefesh
is the force common to both humans and animals, which compels all creatures to eat,
drink, procreate, and grope instinctively to obtain their physical needs. Its goal is
pleasure. Actions of the Nefesh are self-gratifying and are not necessarily for its
betterment. Its benefits are usually short-lived. In a word, it acts as NTHNN HYP.
Since it radiates only heat and lust and merely pursues its biological needs, it is

referred to as the NN NN, the black light.”

THE RUACH IS MAN’S INTELLECTUAL CAPACITY.

(7 Conversely, the Ruach aspect of man constantly seeks a higher truth.
The Ruach constitutes man’s intellect. It has the ability to decipher the spiritual
enigmas that plague man and reveal to him the secrets of the universe. The Ruach
enhances man’s existence since this power illuminates and enlightens. In a word, it
acts as 9own nwpa.  The Ruwach is thus denominated as the NN NN, the
illuminating, white light.

In truth, man requires both the Nefesh and the Rwach. Man cannot exist

without both components; both are necessary for the service of G-d. The Nefesh

? For example, the Gemara (Kedushin: 81a) describes that R ' Amram once gave shelter to a beautiful
refugee woman. So as to avoid questions of in, she was placed in the attic of his home. The attic
was accessible only by a ladder which was so heavy that it could be moved only by a group of strong
men. The ladder was removed before R’ Amram retired for the night. R’ Amram caught a glance of the
refugee during the night and, though of feeble strength, grabbed the ladder and moved it to the entrance
of the attic. As he began to ascend the ladder, he realized what he was doing and screamed, “fire, fire!”
The analogy is to the fire of the nodWw &V, the black light, which radiates lustfl heat and does not
provide constructive illumination.
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requires that the person be physically endowed with all five senses. One who lacks
any of the senses is unable to experience G-d in His totality. A blind person cannot
see the beauty and majesty of the world; a deafl person is unable to hear the song of
the birds, their 17°¥ to G-d. One who lacks any of these senses is defective. He lacks
a substantial component of life. He lacks the full complement of the Nefesh. He
cannot fully experience G-d and is, therefore, disqualified in certain respects from
serving G-d.* The Ruach, on the other hand, is crucial in elevating our service by
knowing and understanding G-d. In seeking a greater knowledge of G-d, we are

better able to serve Him.

THE NEFESH ALLOWS MAN TO EXPERIENCE G-D; THE RUACH ALLOWS
MAN TO UNDERSTAND G-D,

(8) Yahadus wants man to experience G-d through the force of his Nefesh,
his emotions. Yahadus also requires that man understand G-d by utilizing his Ruach,
his intellect. Although Yahadus requires both of these components, which to some
extent are co-dependent, these components still serve separate and distinct functions
and often operate independently. At times the experience of the Nefesh is required, at
other times the intellectual comprehension of the Ruach is required.

(9)  This can be better understood by utilizing the Halachic ruling of 1¥
v %an.  In this instance, the Nefesh, the experiential element of man, 1s vital and
Halachically preferred. The Halacha permits only the one who actually witnessed an
event to testify about that event. He is disqualified from testifying if his testimony is

derived second-hand. The rationale for this is predicated upon the answer provided

¥ According to R’ Yehuda (Megillah 24a) a blind person is exempt from the performance of all
Mitzvos. A deaf-mute is likewise exempt from the performance of Mitzros. The latter is unable to
experience the beauty of that mw offered by nature, so eloguently described in the Passuk of tnpwn
b 10 OMovn.
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by the maaon NN to the question of how, in general, is one permitted to testify in
court that he witnessed a fellow Jew committing a sin? Isn’t that violative of the
injunction against N7*0y, which enjoins one from revealing another’s iniquities?
This is particularly troubling given that that witness may also be guilty of that iniquity
or a similar iniquity; after all, no person is totally pure.

The answer provided is that the one who personally witnesses an event is so
overwhelmed by that powerful experience that he feels compelled to run to Bais Din
and testify about it. It is the experiential impact of his physical observation, rooted in
his Nefesh, that compels and allows him to testify. This is, in fact, the essence of the
Nefesh’s role. It is this impulsion of the Nefesh that gives license to a first-hand
witness to testify, and it is the absence of this that precludes a second-hand witness
from testifying.

(10)  The Nefesh-Ruach dichotomy of mnn and ny>7 is also evidenced by
the Rambam 's formulation of the Mitzvah of PN, belief in G-d.

In the Sefer Hamitzvos,'® the Rambam formulates the Mitzvah of belief in G-d
in terms of Y"ONNY, fo believe. He writes:

Ya% DI NN NADY NDY DY WYL MPOND PONND MUY MSD
JNNAERIN

There is an affirmative obligation fo believe that there is a
First Being who supervises the world."'

However, in Mishnah Torah, the Rambam defines the Mitzvah of belief in G-d in

terms of Y19, knowledge: "

% pio i ww,

10wy misnn 190, See, however, 1 1yn Dw prao 1hyn nraan mni who questions the accuracy
of such translation. He maintains that the Arabic word should be translated as yb, [Editor’s Note]

' This is based upon the Passuk of: (N ,170 : VKAL) TPTY Y MIWM 12 RN,
12 iy NN YTIOY 2PN R P9 5N TIO MobnD AanTRn.
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AN DY WY YT VY myn
There is an affirmative obligation 10 know that there is a G-d
who supervises the world.!

The belief in G-d formulated in the Sefer Hanitzvos stems from the power of the
genses. 1t 18 rooted in the Nefesh. One who believes in G-d experiences both a
closeness to G-d and a sense of joy i that communion. Likewise, he 15 saddened
when he is removed and alienated from G-d. As Dovid Hamelech exhorts:"

o ) W Y
Sense and see that G-d is good ...

Experiencing, feeling and gensing denote something different from knowledge. One
must experience that G-d is good; he need not understand that this 15 SO Dovid
Hamelech formulates his assertion in terms of the emotional effect of experiencing

G-d, and not as s w1, This 1 because man’s {imited intellectual capacity

it

precludes him from fully understanding G-d. Thus, Yahadus demands that the belief
in G-d be derived from one’ s emotions, from his senses, from the Nefesh.

THE MITZVAH OF oyn WPy 1S PREDICATED UPON TEHE EMOTIONS OF THE
wol

(11) For example, the Rambam"® writes with respect 0 the Mitzvah of
DR

YRWTPN DRIV M Sy ‘0 IP Hy PNNN YT 72 72

SR M3 TIN3
All Jews are obligated t0 [sacrifice their lives (under certain
circumstances) it order to] consecrate the name of G-d. As
the Passuk writes, “And I shall be consecrated amidst the
Jewish People.”

T

13 Gep 195 - 200 TIOY Amemn Yy now for a detailed discussion of this distinction. In that and other
Shiurim, the Rav explained that the formulation of the Mifzvah in (€TMS of w1 means that the belief in
G-d should be in the foreground of one’s CONSCIOusness to such an extent that he must at all timies be
conscious of G-d’s existence and His bounty to him. [Editor’s Notel

14y iy M.
15 ;5 ya9n NN YTIDY MIINR om0
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courage to sacrifice thejr lives 'y VI 5? How did lay people, women an
chiidren, uneducated in Talmudic lore, nonetheless, rise to the occasion and sacrifice
their lives rather then abandon theiy religion?!¢

The Rav answered that sacrifice and way NPOD are derived afer experiencing
G-d; they are not necessarily predicated upon understanding G-, On the contrary, in
order to sacrifice one’s life, one must absorb, sense and feel G-d. Only this emotion
can compel him to sacrifice his life, Mere knowledge angd understanding of G-d will
not always provide the emotiona] stimulus to sacrifice one’s life BYN WD 9y The
obligation to sacrifice one’s life DY endp by g derived from the Strength and
fortitude of sensing a belief and NN in G-d. The actions of those who gave up their
lives were dictated by the religious sentiments of the Nefesh, by the NNNN which
pPermeated their physical senses. Similarly, the mjunction against gossip, and the
obligations to practice kindness and charity are a]f derived from the Nefesh, and not
from the Ruach, from YA and not from e,

In contrast, the Rambam ' other formulation of the Mitzvah of AN as vy
MON vy, dictates the intellectua] knowledge of G.g rooted in man’s Ruach. The

Ruach component of map transcends his physical and emotional facets, The

Marranos and paying lip service 1o Christianity, Though they bossessed the intellectual knowledge of
i 58 of G-d, They, therefore, did not sense the compulsion to

sacrifice their worldly possessions rather than betray their G-q, [Editor’s Note]
76




infinity with one’s higher intellectual faculties. It commands man to utilize his
intellect to enlighten him to an understanding of G-d and His ways. This knowledge

is derived from the Ruach, from the MM N0, the illuminating light.

YAHADUS REQUIRES BOTH THE MESORAH OF THE NEFESH AS WELYL AS THE
MESORAH OF THE RUACH.

(12) Both the “dark” and “illuminating” lights are fundamental to the
Mesorah of Yahadus. The Torah itself defines a Mesorah of the Nefesh as well as a
Mesorah of the Ruach. 1t dictates the Mesorah of NN as well as that of Py,
The Mesorah of the Nefesh teaches how one should experience joy in performing
Miizvos and observing the Yomim Tovim. It imparts the emotional experiences of
every day Jewish life, how to wake up in the moming and rush to Shu/, how to
conduct oneself during Tefillah and sense THN »102 N AN every minute of one’s
life. The Mesorah of the Nefesh, of the emotions, is reflected in the Passuk’s
description of the relationship between Yaakov and Binyamin'' as based in their

respective Nefesh:

Y8 DMWY 1WaN
His Nefesh is intertwined with his Nefesh.

This denotes the Mesorah of the Nefesh. Yaakov imparted to Binyamin a tradition of
how to experience and feel the presence of G-d, and, thereby, commune with G-d. On
the other hand, the Passuk describes Moshe’s transmission of the Mesorah of the
119 9¥aw NN, the Mesorah of the Namn N1, the Ruach to Yehoshua:'®

2 D1 TN IN AN AN N
Take Yehoshua, a man who has within him the Ruach of G-d

785 1p . ownes.
v 1 9310,
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Additionally, we find with respect to Eliyahu and Elisha, the Passuk: 19

SIYON DY NION Y PN
The Ruach of Eliyahu rested on Elisha.

The Mesorah of the Ruach comprises the transmission of knowledge, the teachings of
19 Yyaw M, which is rooted in, and requires an in-depth knowledge of, the Talmud
and its commentaries.

Similarly, with respect to the dual nature of the Mesorah process, the Torah
prescribes:m

POON 08 NTHY WR DY I N TiY onyhim

LDNWN 35 TY WUNT WL MM aAMN3
And you shall advise and teach your children and
grandchildren the lessons which you learned by standing in
front of G-d at Har Sinai and witnessing the mountain
enveloped by flames rising up (o the heavens.

The Passuk commands us to teach our children not only the laws of the Aseres
Hadibros, but to relate to them a complete account of the climate and physical
experience of this awesome event, replete with descriptions of the flames and
darkness. This one Passuk contains both the Mesorah of the Nefesh as well as the
Mesorah of the Ruach.

(13) The Rav added that the practice of NN NP evinces both the
Mesorah of the Ruach, expressed by learning Torah, as well as the Mesorah of the
Nefesh, expressed by experiencing the fear and awe which the Jews experienced at
Har Sinai. 707 noAp is a replica of the 10 70 Toyp, of the time when the Torah
was transmitted to the Jews at Har Sinai. As both the Mesorah of the Nefesh and the

Ruach are represented by this event, the controversy among the Rishonim whether or

not to stand during NMNT NN is itself rooted in whether one should grant primacy

19y 11 13 DY0bn.

X 10,
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to the intellectual Ruach component or to the emotional/experiential Nefesh
component of the transmission of the Torah at Har Sinai. Those Rishonim who insist
on standing during TN HNIP require that one listen to that reading with fear and
awe and thereby replicate the manner by which the Jewish people also stood in fear at
Har Sinai.  nnn m0p s, thus, a commemoration of the Nefesh’s physical
experience at Har Sinai. On the other hand, those who rule that one may sit during
RN NP grant primacy to the Ruach s intellectual experience at Har Sinai. This
Mesorah of the Ruach is expressed through the study of 7orah, and the study of
Torah is best accomplished by sitting comfortably and paying attention.”!

Ultimately, Kllal Yisroel depends on both Mesorahs. Both the NO2IN NN
and the XN XN are vital to our service of G-d and to the continuity of the Jewish
people. Without the Mesorah of the Nefesh, the NN NV, Kllal Yisroel would
have ceased to exist. The Mesorah of the NN N3 is the chair on which the
NINN NN tests. Without the MW 8017 of the Nefesh, the NN N1 of the
Ruach would disappear.

(14)  The Rav related his own emotional experiences in the presence of his
grandfathers during the DN 0, He noted that in prior generations when the
congregants would answer YON after the W»nnv recited on Yom Kippur eve, they
would express both their fear and longing for the entry of the V17 0V, and for the

rapture which they anticipated enjoying by becoming closer to G-d throughout Yom

1 See [ N VBP0 NN,
Likewise, when describing the AMitzvah of Snpn, of having the King read the Torak to the

people N v NN, the Rambam defines that reading as a replica of "o 91 Tovn. See mabnn y'a
PRNN,
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Kippur. This ecstasy constitutes the very origin of Tefiflah. The 252w may is
realized by experiencing G-d through one’s Nefesh. The Rav related how he could
stifl picture the fervor and fear with which Rav Chaim recited the Brachos of
Malchiyos on Rosh Hashanah, or how his maternal grandfather, Rav Eliyahu
Prozhaner, recited the »v1y on Yom Kippur. He recalled vividly the emotions
displayed by his father’s congregants on the eve of Rosh Hashanah, the coronation
night of G-d, as they uttered the words, 771192 19y by 92 Yy 75N, They regarded
themselves as actively crowning the ©yn o D3> This is the Mesorah of the
Nefesh, Tt is a different world and is more difficult to transmit than the Mesorah of

the Ruach.

THE TESHUVA OF THE NEFESH EXBAUSTS ITSELF IN VIDUY; THE TESHUVA
OF THF, RUACH REQUIRES A MORE ELABORATE PROCESS.

(15) The following question highlights the different aspects and
inconsistencies in the Rambam s description of Teshuva. The Rambam describes the

Teshuva process as follows:™

INTWIN TNIAY VYO ONMY IANVN DY NIN TN PTIND TN0
JTETY N DN DDV YN RV YNNI MM T T
M T MY TN NITINNY N2IN D2 T DY PN

DY AW M
How does one confess his sin? He pleads, “Please G-d, 1
have sinned and done evil by engaging in such and such acts.
I regret and am ashamed of my behavior, and I will never
return to this mode of conduct.” This is the substance of
confession. One who engages in confession at length and
elaborates on this theme is praiseworthy.

In other Shiurim, the Rav explained the use of the 705y oy on Shavuos as based upon
Chazal’s desire to replicate »»v 20 Toyn on Shavuos. Thus, the Passukim are converted to n1nat
through the use of the Yoy oyw. See v Tiny man nen. [Editor’s Note]

22 The Mesorah of the Nefesh, of experiencing G-d, is expressed in Halachic terms by the Rama who
rules (8,900 : @0 YY) that one may not alter the liturgy and tunes used by one’s Congregation on
the High Holidays. The liturgy and the funes employed by each community affect one’s emotional
response to the High Holidays and constitute the Mesorah of the Nefesh.

3w MmN MavaR NP0,

80




The essence of Teshuva consists of 71NN "N, Likewise, in other chapters™ the
Rambam elaborates extensively on the five phases of Teshuva: (1) PV, regretting
the violation, (1) N2> N>ap, resolving not to repeat evil, (iii) NN, experiencing
shame over his sins, (iv) Nonn nany, abandoning thoughts of sin, and (v) oy
MY NONY NN IPNY MmDYN ¥, achieving a state of having G-d, who knows the
secrets and innermost thoughts of man, testify that man truly regrets his sins and truly
resolves not to repeat them.

The Gemara, however, writes that by merely stating 1PmanNy NN YaN
VNV, one satisfies the Mitzvah of Teshuva® The recitation of that one phrase
satisfies the requirements of the Viduy confession. Teshuva seemingly exhausts itself
in the recital of the single sentence XV YaN which contains only NONN NON, the
sinner’s acknowledgement of his iniquities. Similarly, even the crucial Viduy of the
Kohen Gadol on Yom Kippur is comprised of the single phrase ...ynNON 1 NN and
the appendage, N) 192 /i1 NIN.

What then constitutes Teshuva? Does Teshuva exhaust itself in the simple
confession of RNVN WNMIANY VNN DAN, or does it require the complex five step
process?

THE TESHUVA OF THE NEFESH PARALLELS THE STAGE OF )N,

(16)  The Rav explained that in truth 7eshuva must be practiced by both the
NRDWN NN of the Nefesh as well as the NN 8N of the Ruach. The Ruach must
know and understand in the abstract the corruption resulting from sin; the Nefesh must
actively experience that defilement. 7eshuva must comprise both the Teshuva of

P as well as the Teshnve of iy,

# qim maen 799N 13 pao.
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The Rav compared this dual nature of sin by drawing a parallel between it and
the two stages of mourning denominated as MmN and M>7aN. He stressed that since
sin causes man to be separated from G-d, this fissure, in effect, causes man to be
classified as a DMWY NN, one who is removed from G-d. Thus, just as a NTIN
must ohserve n1vyan,® so, too, every sinner must observe M aN. Experiencing the
corruption of sin (i.e. the Teshuva of MONN NWIIN of the Nefesh) is akin to M.
Understanding the depths of sin’s corruption (i.e. the Teshuva of Nonn nyr 1 of the
Ruach) is identical to m»an.

(17) What is M»IN? The Gemara® defines an 11N as 1397 5010 NNV 0,
one who has not yet buried his deceased relative. At this point, the YN feels the pain
of death, of the loss of part of his existence. However, his Ruach is in a state of
shock. His Ruach does not function. Thus, the N does not understand the reality of
death. His Nefesh experiences death. His Nefesh fears death, but his Ruach does not
fully grasp it intellectually. The YN undergoes MmN NWAID but not MNN DT
Since the N lacks a functional Rwach, he is incapable and exempt from the
performance of all Mitzvos, including the laws of m>»aN.  An N cannot
comprehend; he is confused. His Ruach is in a state of turmoil, in a state of paralysis.
He becomes mute just as Aharon did upon suffering his sons' death, yINN oym.*

The Y9 cannot speak. His Ruach has been silenced. The Passuk relates that 21N sat

25 iy 0 4T NBY DTN,

% A mn is one who was excommunicated by Bais Din, He may not mingle with people and must
observe all of the laws of mv»an. Likewise, one who sins is classified as a pw> n1on. He can no
longer, so to speak, mingle with G-d and must therefore also observe m»ax.

T iy 47 M52 N2DR.
By
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for three days and night-s and did not utter a word because of his great pain.®® An N
does not observe the Mitzvos of M5aN since, during this period, his intellectual
capacity is inoperative. YN is marked by chaos, by M1 hava. This is the MmN
of the Nefesh. He experiences death, resignation, fear and discord, but does not
comprehend death.*®

(18)  After the burial, the mourner’s mind settles. His reaction to death is no
longer marked by chaos and confusion, and his Ruach regains its powers of reason.
At this point, the YaN understands death. The YaN undergoes mnn myw 1. His
intellect regains its discipline. He comprehends that he must recite Kaddish, sit on the
ground for Shivah and practice the Halachos of m>»aN. He recognizes that he must
accept MM, After the burial, the m>aN of the Ruach commences. An 1N cannot
be comforted since he lacks nV7T and the intellectual capacity to appreciate M.
Only an 22N may be comforted since, after the burial, the 92N regains the Ruach’s
NN N7, He must, because man cannot exist in a prolonged state of 71N,

(19) The Gemara® relates that following the destruction of the Bais
Hamikdash some Rabbis wished to impose the laws of m»N on the people to mark
that destruction. R’ Yehoshua disagreed. He maintained that if Jews would engage in
excessive M»IN mourning for the Bais Hamikdash they would not marry nor bear
children, and- the Jewish people would disappear. R’ Yehoshua understood that

practicing M would so dominate the Nefesh as to prevent it from properly

#yn 3anK,

** The Rav did not doubt that the foregoing is consistent with the view of the Rambam who maintains
that an s exempt from performing the Afiizves, See 't nabn yow movp mabne 1 919, However,
Tosfos (1) 7 2y 3 97 Ms1a novn) maintains that an YN is enjoined from performing Aifzves.
Tosfos is of the opinion that demonstrating that one does not perform Mitzvos constitutes a Kiyum of
npn T as expressed by the Passuk "oy pinn.

* qny o o1 23 Maz mook.
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functioning. He realized that the world cannot exist without the biological operation
of the Nefesh. R' Yehoshua explained that it would be appropriate to impose the laws
of YN but not that of MMN.  Jews should not mourn instinctively through the

NP2 N0y of the Nefesh. Rather, they must mourn intellectually through the
NN N of the Ruach.

This also explains the custom to relate to a mourner T2 TMN 0N PN
PN PN AN NY.  The phrase DY 1178 DIN ANY TN informs the
mourner that just as, throughout the centuries, generations of Jews have mourned N
and Yoy through their Ruach, so, too, he must mourn his loss with his Ruach and
not with his Nefesh. Just as all Jews utilize their intellectual comprehension and
discipline to understand the destruction of the Bais Hamikdash and derive the
appropriate lessons therefrom, so, too, the mourner must practice MmN and not
N, He must abandon his instinctive and biological reaction to death, represented
by ;N and adopt the disciplined, cognitive, orderly approach of m»ax, as

advocated by the Ruach**

32 The Rav is quoted as explaining the use of the term opnn when addressing the mourner, in that the
word ©yprn represents the relationship of G-d who appears to be removed from this world. The Rav
explained that when Yeshayahu witnessed G-d, he heard the angels reciting 923 N0 1 WYTR VYR, WYTRY
mas N . Yeshayahu saw G-d in His glory, replete with miracles, at a time when the relationship
between G-d and Jew was palpable and obvious, G-d is thercfore described as 17122 Y 92 Mop!.
The presence of G-d is seen throughout the world. Yechazkel, on the other hand, witnessed G-d after
the destruction of the Bais Hamikdash. At that time the relationship between G-d and the Jews was not
visible. Only the discerning few could see the hand of G-d molding Jewish history. Yechazkel relates
that he heard the angels chanting "ypipon 0 123 T2, G-d is described as 02w D PR, INPRN. He,
so to speak, resides in His place, in His ©pn, but His hand is not blatantly visible. The presence of G-d
is not palpable. It must be discovered.

Similarly, the mourner feels that G-d is removed from him, that G-d has punished him. He
cannot experience G-d. We therefore tell the mourner *Jmn BNy DPRN." G-d whom you feel is
removed from you, will nonetheless comfort you. You will eventually realize that G-d is everywhere,
that your view of G-d will transform from owpnn to that of yam 9o 1on. See Ty 1V RN NN
2, {Editor's Note]
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In other words, the MM experience of the Nefesh must be temporary. I
must be replaced by the m>»an of the Ruach With knowledge and liberation, the
Ruach can resolve the dilemma of the mourner. The return of the Rwach is what
dictates the practice of the laws of mraN.

THE TESHUVA OF THE RUACH PARALLELS THE STAGE OF mYsan,

(20)  The Rav added that the methodology of Teshuva parallels the stages of
MMIN and M5 Just as MPIN and MPAN comprise the two stages of mourning,
so too they represent the two phases of the Teshuva process. The MmN stage of
Teshuva 1s attained when the sinner suddenly realizes that he is a failure. He
recognizes that all of his days were spent in meaningless pursuits, that he has not
accomplished anything by his evil ways. He experiences the sentiment of nbwo
Ty He realizes that he has sunk to the lowest levels of depravity. He experiences
frustration and despair.®® His life has been a waste.

When 2N approached 923 to advise him to reform his ways, she was unable
to speak to him. The Passuk™® describes that he was inebriated. However, the Passuk
continues P23 "0, when morning broke, and Y2) realized the baseness of his ways,
125 NN, his heart stopped beating. He recognized instantly that though he was
endowed with riches, he had failed; his life was worthless. This initial shock parallels
m»MN. A person suddenly realizes that his pursuit of lust, money and material
possessions was in vain and meaningless. He cannot speak. His pain is too great. He
is confused. His entire world and purpose have shattered in front of him. He has

nothing to answer; he has nothing to say. He has no justification. He is confused and

** The Rav pointed out that the advice of modern psychologists who caution man against being caught
in a web of hopelessness and frustration is only partially sound.

My s N Y.
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depressed and can scream out only one word, “>nNon. T have failed! T have sinned!
I have accomplished nothing!”

Just as the YN whose deceased relative lies in front of him can do nothing to
alleviate his fear and pain, so, too, the sinner is overcome by his overwhelming sense
of failure. Just as the mourner can only rip his clothes and tearfully recite Y1 T2
TN, $0 100, the sinner can only cry out, “Ynxon.” He can do no more. He can say
nothing else. He cannot yet engage in the other complex processes of Teshuva. He
cannot yet express his regret over his sins, He cannot formulate his resolve never to
repeat the sin nor can he enter into a dialogue with G-d so that G-d will affirm the
integrity of his resolve. He is not yet ready. He can do nothing but scream in pain, "I
have failed!"

(21) A similar scene is depicted by the Passuk which describes that when
N2 Y73 approached Dovid after the incident with Batsheva,” he castigated Dovid:

1IPYA YIN MYYS 11 9AT AN TP T
Why have you disgraced the word of G-d and committed evil?

Dovid Hamelech was overcome by emotion. He responded with only two words,
“im9nNVN.”  After those words, in the middle of that Passuk, a nmng, a break, is
inserted. The Passuk stops, and the rest of the line is left blank. The Passuk
continues again only on the next line with ynY’s response to Dovid that G-d has

forgiven him:

NN ND S TANVN 13VN D D)
G-d has forgiven your sin; you shall not die.

What happened in that interval between Dovid’s confession and Nassan'’s response?

The N3 explains that the reason for the blank space following Dovid's declaration of

Fp 3 o,
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17 MMNVN is that Dovid broke down in tears upon confessing his sin.  Dovid could
not utter any justification. He could not provide any excuses. He broke down and
cried. Overwhelmed and despondent by his sin, he could not utter another word. He
too was rendered mute.

The N3 explains that this is why Dovid’s Teshuva was accepted, whereas
Shaul’s Teshuva was rejected.  Shaul, when criticized by Shmuel! for disobeying his
instruction to exterminate the entire nation of Amalek, including its animals,
rationalized and defended his act:*

ST HN DN
I have complied with the word of G-d.

He offered excuses for not having killed the animals. His Teshuva, when he finally
did confess, was therefore rejected. Dovid, on the other hand, immediately confessed
and acknowledged his sin. His Teshuva was therefore accepted and in fact Dovid
became the paradigm for proper and complete Teshuva.

Dovid’s Teshuva began with NONT 7721, the recognition of sin that marks the
My phase of Teshuva, This phase is the Teshuva of the Nefesh, when the senses
can only ¢ry out mnon,”’ just as the X can only declare, “nnnn 7 7132.” These
words are the shrieks of the Nefesh.

(22)  After the catastrophe of MmN passes, after the shock of death wanes,
the stage of M>aN commences. The Teshuva of the Ruach, the Teshuva of ny»p

Nonn, 1s ushered in.  This stage Halachically encompasses the Txn M1 which

8 yn yno o onw,

*" The Rav, in his cloquent Yiddish, expressed this as follows:
SREOT NI DR WD VT NN YT WONN2Y) PN

It means to be broken up, and to realize that my entire life was happenstance, was not directed, was
wasfed.
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expresses yIIm Nany  NInY NYP  NOND R0, as well as all of the other stages of
Teshuva formulated by the Rambam >®

This is further reflected in Tehillim, where Dovid transcribes the TrINm M1
which he recited after his encounter with yn3.  That chapter commences with the
phrase:*’

LLVIV-RE DN NG TN NY2OTT YD PN NI CTYTY N
A hymn composed by Dovid after being rebuked by Nassan for
sinning with Baisheva.

The lengthy chapter expresses Dovid’s regret and his resolve never to sin again. It
marks the Teshuva of the Ruach. 1t follows Dovid's initial response of shock, failure
and despondency of 'n% »nNoN, which reflects the Teshuva of the Nefesh, the life
force of experiential response. After Dovid became more composed and recovered
from his initial fright, he offered the Teshuva of the Ruach, the intellectual response.

(23) This understanding of the sequential process of Teshuva helps explain
the seeming disparity in the Rambam’s formulations of Zeshuva. The primary
component of Viduy consists of the mere statement of, 1INVN IPIMANI NNIN TN, we
and our fathers have sinned. However, that 989N "™ represents only the Teshuva
of the Nefesh, the m» N phase of Teshuva. The T ANN MM, however, comprises the
complex five phase formulation of the Rambam. That represents the m>aN phase of
Teshuva, the Teshuva of the Ruach. Only after the Nefesh has been assuaged, can the
Ruach assert itself and analyze the loss and depth of sin.  Just as m>an follows
™M, just as the mourner must wait until his Ruach is able to compose itself and

understand the depth of its loss, so too it is with Teshuva. The Nefesh’s initial

% 1 movn naen movnn 2 .
* wmy oo,
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shrieking and inarticulate reaction to sin (represented by the 98P1 »1™) must yield to
the contemplative, considered Teshuva of the N9YaN of the Ruach. Only then can the
sinner analyze and compose an appropriate and intelligent response consisting of the

TNT N and the five phases of the Teshuva process.

ON YOM KIPPUR THE ©%*13*Y ARE DESIGNED TO MOTIVATE THE w9 TO
TESHUVA,

(24)  On Yom Kippur, the Torah places the emphasis on *NNON, on AYIIN
NoN, on the Teshuva of the Nefesh, on the /1N phase of Teshuva. The Torah does
not write DN AN 0. The Torak does not subject the Ruach to »»y. Rather,
the Torah emphasizes:®
7 D2YNIYO) AN DI D20 DY WTIP NApnY
Yom Kippur is a holiday in which one's Nefesh must be
deprived.
The Nefesh is restricted with Y in order to motivate it and allow it to experience
the enormity of its sins.*’ By denying the Nefesh the physical pleasures it seeks and
requires on Yom Kippur (i.e. nTon and the lust for material pleasures), the Nefesh is
prompted to NONN NV, to acknowledge its sins. The penalty for a Nefesh which
violates the required ©1»Y and thus denies itself the opportunity for Teshuva is:

AONT WRIN DR
That Nefesh will be lost forever.

(25)  Just as Mm>an follows MmN, so, too, after the initial reaction of the
Nefesh, the Ruach reasserts itself, and the stage of NONM Ny commences. The

Ruach recognizes and understands the severity and magnitude of the sin. The Ruwach

0 xin o NP,

! Similarly, the Rav pointed out that the Torah ascribes sin to the Nefesh and not to the Ruach. Thus,
it writes (2 7 : 2O RONN O WY, Sce 144 /oy NIt o 10w, [Editor’s Note]
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then engages in the TN M, in the complex process of analyzing its iniquities and
formulating a program of Teshuva.

(26) The Rav added that one of the stages of nyoyan is that of ©aN ©INY,
comforting the mourners. The 072N DN of Teshuva is, in effect the N> Nn, the
granting of G-d’s pardon.*® The Navi writes:

2N P ,nNs‘m A0 NI 1 ON N2 0

Come, we will return to G-d. Though He has lacerated us, He

will heal us. He has smitten us and will bandage us.
The NP notes that the word 970 is also empioyed when the Torak describes the
return of the MM to Noach. The Torah writes that the m returned to Noach in the
evening time with 831 qw ™M noy*  After the flood covered the land and
destroyed all vegetation, the 131 returned with a small ripped olive branch. Though
ripped, it represented a remnant of the vegetation which had not been destroyed by the
Flood. Similarly, the Navi exhorts the people, “Return to G-d even though there is
979, even though you have been shredded by your sin.* Though you are repleie with
corruption, though your humanity has almost been eviscerated, you still retain a smaHl
spark of holiness, an 7t nNYY, and from that spark can grow a large olive tree.”

The rnm offered by the Navi is that m N0 N2YWH T717. Only after the Nefesh

experiences the sin, and only after the Ruach understands the enormity of its

2 The Rav added parenthetically that, on Yom Kippur, the Halacha permits the engagement in 5n122p
VN, preparing food on which to break the fast (" Ty op 97 2w noop ) which is a maw. He
explained that in order to effect the transition from nwn to max, the Nefesh is permitied to violate
certain teaaw in order 1o assuage its feelings and to effect a nnm. This causes the Mefesh to become
subdued and allows the Ruach to assert itself.

B nwenn,
44
NI P IPURD.

> The Rav invoked the Yiddish word vpoove to explain the Hebrew word a0, The nrny mua nay
(o) advances a novel interpretation of the word qw as denoting that the olive branch originated in 1
11y, jEditor’s Note]
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corruption, will G-d console the sinner by extending the PPN of MMM N2wn 77,
the comfort that deep within his being lies an incorruptible core of purity, an % N5Y
which can never be defiled, and which emerges to purify the sinner. The nnnN of the
sinner and his acknowledgement of the nnnd of M1 NawH 777 enables him to
evolve from the Tesinva of the Nefesh to the Teshuva of the Ruach and receive the
NNV of the Neshaama.

Experiencing nhny, the final stage of Teshuva, is inextricably bound with the
ultimate 1170 provided by G-d of vanVUR 1 M9, Just as one who comes into contact
with 51D NN must be cleansed through the nNLN M) NN, so0 too, one defiled by
sin, must receive the NNV of YIVH 1 MY,

THE NESHAMA PURIFIES THE VEFESH AND THE RUACH.

(27)  The Mishnah writes:

ION 7Y DITON DAN M 9D TNV DITMIUN NDPY 1 DN
LD NNY DY) D3DY MPIN NNV .DNYIAY DAN TOIIN
N DONALN AN VR MPR N U7 9NIYY P I

{27V 1119 9T NDY N20R) DRI BIN NVN 1730
R’ Akiva said, "Fortunate are you the Jewish people. Before
whom can you receive purification and who purifies you? As
the Passuk declares, “I shall sprinkle on you the purifying
waters.”  The Passuk also declares, “G-d acts as the
purification bath for the Jews." Just as a bath purifies those
who are unclean, so too G-d purifies the Jews.

The implication is that G-d acts as a Mikvah, and the obvious question is what is the
analogy between G-d and the Mikvah? Although an unclean person descends into the
Mikvah, immerses himself and is automatically purified and cleansed, it is not actually
the Mikvah that provides the purification. Immersing in the Mikvah is a condition
precedent, a necessary final step to becoming purified. Where, however, do we find
that the Jews immerse themselves in a Mikvah, or in G-d, so to speak, who serves as a

Mikvah?
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(28)  The answer is that R’ Akiva refers, not so much to the immersion into
the Mikvah, as to the nNVR M NN of the VNV on the NHY. He refers to the

sprinkling of the nxVN "m on the Jews. The Navi writes:*

Y901 DPMNHDY 2oN DNV ONNY M 020Y RPIT
LDONN NOVN DY)

I will sprinkle you with the pure waters. I will cleanse you
from all your sins and will purify you from all your
abominations.
The sinner is inculcated with the corruption of a NNMIY, and, like a NNV, requires
NN from a MNY.

Who is the 130 who sprinkles the holy waters on the sinner?

The 110 who performs the sprinkling is the person himself who repents from
his evil sin. The sinner is at once both the »Y and the v, He is the one who
sprinkles the mNVUN >n on himself. This power, this supernatural force, to purify
oneself, originates with the Neshama, the NNDYND NN which resides deep within
the persona of the sinner.*” Though sin can defile the Nefesk and Ruach, it cannot
obliterate the Neshama, which is 5¥010 3 DN PN,

The Zohar recognizes that in addition to the NPIN N1 and in addition to
the NN MMM there is the MNARD NN, the ' ) and OTND NHYI which is
incorruptible and intrinsic in each man. A person may be able to defile and corrupt
his Nefesh and the Ruach; he may compel them to do or think good or evil. However,
the sinner has no control over his Neshama. The > nmw NNV MW lies deep

within the inner recesses of the individual and can never be corrupted. The NMm

ANND, that unfathomable spark of the divine light, the YR No 227 NQRD, can

6 s 19 ORI,
T This theme is also developed by the Rav in 147 Ty p»t s 1ao. [Editor’s Note]
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never be defiled. It is this incorruptible NNV HW which suddenly emerges to
sprinkle the purifying waters on the corrupted Nefesh and Ruach, and elevate them to
repent and return to G-d. It is the iTN© NHWI that purifies the NNMW of the Nefesh
and the Ruach and implements ©1170 0 D5V RPIN.

(29) Thus, the paragraph of ovan 79N Y2 describes the process of 117
NN NN, the 10Ny of the NN NNy, the incorruptible light, which emerges
to sprinkle the ©Y1Y 0 on the Ruach and the Nefesh and compel them to Yeshuve.
It reflects G-d’s infinite patience in waiting for this process to commence. The
paragraph of DN N2 Yy avnr 190 Y refers to the situation which prevails after
the DMNY N, the enigmatic Neshama, has stimulated the sinner to Teshuva, to

return to G-d.
2MRIN0 DT NOOYID DYON TIN
His infinite patience, through the Neshama, cannot be
discerned.
The Neshama's power is absolute. It is never lost; it is only hidden, a M2 NN,
It 15, 19212, that enigmatic part of G-d which resides in man and propels him to
Teshuva. It is the underlying force behind the Nefesh and Ruach.

(30)  The Passuk of 0N 0IN" Y /1 /N is interpreted by the Gemara™ as;

S DY DTN NOAY ININGD 1 N NOMYY 0T TN
1 am G-d, both before and after one sins.

There are two aspects of G-d which are necessary for the 7MY process. First is 2N
NomY o . This is represented by the Nefesh and Ruach which are present at the
time that the person sins and which become corrupted and defiled by sin. However,

there is NOPY INNO /N NN, the spark of divinity which resides deep within the

% See vy v g7 VR WY NOOD.
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recesses of his persona, the MNDIND NWY, the pure Neshama, which sprinkles the
DIV 00 on the sinner and stimulates the Nefesh and Ruach to Teshuva.

WaIvIn
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FPUHM PR D051 B YD DY sy
4795 VN
AN PraYaYD MO TN HIND
qa959Y 11 413 3 BV 498N DU

INTRODUCTION.
(1) The 1oy N9as - describes Yom Kippur, not only as a holy day

endowed with intrinsic sanctity, but as a powerful day as well. It states:
DY UITEN AYIN DY MY TN O 12 DN D90 THNna 10
LN DYMAann
Because of Your love for us, You have provided us with one
day in the year, a powerful and holy day of expiation and
Kapparah.
Yom Kippur is a day of reconciliation between G-d and man, between eternity
and temporality. This reconciliation is puzzling. How can the sinner undo his past?
How can one who has become defiled and completely alienated suddenly regain his

past status? This mystery 1s the topic of this Shiur.

YOM KIPPUR ENRICHES THE ENTIRE YEAR.

(2) The impact of Yom Kippur on the individual, as well as on the
community as a whole, is unimaginable. The Jew of old® would survive the entire
vear from the spiritual riches which he accumulated on Yom Kippur, on the navw
wnav. As far as I am concerned, Yom Kippur has always been the day which
enriches my life, arouses in me mysterious yearnings, stimulates my drive to
transcend my present reality and reach out for something mysterious, something

which is more beautiful and better and thus become redeemed. As a child, I would be

' In order to preserve the flavor of this Shiur I have retained the first person tense employed by the
Rav. [Editor’s Note]

* The nat avan, customarily recited on Fom Kippur eve, was written by the author of the o »n ov.
3 | speak about the traditional Jew whom I met as a child.
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both awe-stricken by the spiritual power of Yom Kippur, particularly by the Kol
Nidrei night, and at the same time by the ecstatic mood generated by that mysterious
day. Yom Kippur imbued in me a mixture of fear and joy, tension and serenity. [
must admit that my philosophy of Yahadus is the product, not of my Talpmdic studies
or of my philosophical training, but of my childhood Yom Kippur memories and
reminiscences. 1 still can actively feel the flavor of that powerful day, replete with the
dialectical symbolism of man, his fate and destiny, of man confronted by eternity and
temporality by infinity.

Tt is quite strange that the Piyuiim recited on Yom Kippur played a significant
role in the formation of my religious personality, My father and grandfather taught
me the beauty and grandeur of Yom Kippur. For them the 7111 was not just a prayer
book. It was more than that. Tt was a book of knowledge. T do not know whether
modern linguists would subscribe to the philological excursions made by my father
and me in the MK, They might consider them obsolete. Regardiess of the
philology, however, the essence of the liturgy, with its lofty Aggadic and Halachic
aspects, became suddenly inspirational and experiential. All of the Halachic and
Aggadic teachings which I absorbed as a young child have remained with me until
this day.

A friend recently asked me how I had spent Rosh Hashanah and if T had a
“good” Holiday. When 1 asked him to define a “good” Rosh Hashanah, he did not
know what to answer. I explained to him that the goodness of Rosh Hashanah is
measured by the degree of exultation and ecstasy which one achieves in his prayer.
Rosh Hashanah and Yom Kippur are 1291 M, days of prayer. That is why we read

Chana’s story on Rosh Hashanah. 1t is not only because Shmuel was born on Rosh

96




Hashanah.* 1t is much more than that. The story of Chana established the foundation
of structured prayer. Chazal’ telf us that if not for Chana we would not know how to
formulate properly our prayers. Thus, a “good” Rosh Hashanah means a day in
which one has prayed with ecstasy and rapture, a day in which one feels that he has

taken even one step closer to his Maker, to G-d Almighty.
YO” XIPPURES BOTH A DAY OF AWE AND A DAY QF JOY AND RENEWAT,

(3)  What impresses me the most about Yom Kippur is its dialectic. The
antithetic assumptions about man, with which the liturgy and Piyuf are replete, are
both impressive and inspiring. This antinomy is rooted in the Kedushas Hayom of
Yom Kippur, the sanctity and the power of the day, or, in the lexicon of Chazal, in the
o Yoy, In other words, Yom Kippur is a dialectical holiday. It is a holiday
that portrays two contradicting philosophies, opinions and outlooks on life, and then
attempts to resolve this contradiction.

This contradiction manifests itself Halachically as well. On the one hand,
Yom Kippur is a Yom Tov, WP NP0, a day of solemn assembly; a day on which all
work comes to a halt. The Torah inserts Yom Kippur among the holidays on which
rejoicing is required® (i.e. Pesach, Shavuos, Succos and Rosh Hashanah). Thus, the
principle of 20 ©Y nnnpY, which is applicable to the Shalosh Regalim, the three
basic festivals, extends also to Yom Kippur. Halachically, nhnv arises from man’s
closeness to G-d. nnnv does not mean merely to rejoice and enjoy life. That would
be a waste of energy. Both Halachically and philosophically, nnnv is expressed by

one’s becoming closer to G-d than he was a day before or even an hour before.

b2y N T YUN RN NDONR.

Ny N 4T 12713 NIOR.
8 (v ) M Mo,
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Becoming closer to G-d is, in itself, the source of joy that stimulates man and gives
him a sense of happiness.

The Halachic raling that M2, mourning, is not observed on any holiday,
and that Yom Kippur, Rosh Hashanah and the Shalosh Regalim suspend the
observance of mYay, is predicated upon the notion that joy denotes that G-d's
companionship is extended to man and that man becomes closer to G-d and exuits in
His presence. 712197 nnnwn is the essence of each holiday. Mourning, on the other
hand, denotes complete alienation from G-d, when man is removed from the presence
of G-d, or when G-d departs from man. Since these ideas are mutually exclusive,
MK cannot be observed on a holiday. Likewise, the 230 by nnnw of Yom Kippur
expresses itself in the notion that Yom Kippur is a day of atonement, a day of
reconciliation between man and G-d, a day upon which man finds himself standing
before Him, a day upon on which man’s estrangement from G-d comes to an end, and
the friendship between the Eternal and man is renewed. The immediate result of such
a renewal of friendship is joy. The nnnv required on Yom Kippur celebrates this

renewed friendship and rejoices in it.
THE GOAL OF YOM KIPPUR IS RECONCILIATION WITH G-D.

(4)  In other words, the essence and objective of Yom Kippur is not only
Kapparah, atonement, forgiveness or annuiment of sin. It is much more than that.
The essence of Yom Kippur marks man’s reunion with the Almighty. Yom Kippur is
the celebration of this reconciliation. As long as there is sin, there cannot be any
reconciliation between man and G-d. The sinner is removed and isolated from G-d.

As the Navi states:’ “Your sins have separated you from Me.” Once man’s sins are

T oy,
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forgiven and Kapparah and atonement granted, the renewal of the great friendship
between G-d and man is consummated. That is the essence of Yomr Kippur. 1t is not

merely Kapparah. Kaparrah is the means leading to the ultimate goal. The ultimate

goal is man’s renewal of his friendship with G-d.

This is the meaning of R’ Akiva's statement:®
DOMIN TRDONN 0N M) PINVH HNN M NAY BN ODUN
LoMmvay

Blessed are you Yisroel. Before whom are you purified, and

who provides you with purity? Your Father Who is in heaven.
R’ Akiva expresses the notion that the objective of Yom Kippur 1s not just Kapparah.
Rather, the objective of Yom Kippur is to effect a reconciliation between man and
G-d. Kapparah is the means which lead to this objective.

If one is defiled and in captivity, he can not renew his friendship with G-d.
However, once his sins are removed and his stains washed away, he becomes pure.
The objective of Yom Kippur is the reunion between man and G-d, when man meets
G-d afier a long period of alienation and estrangement. This is certainly sufficient
reason for rejoicing and feeling happy on Yom Kippur.

Many Rishonim of the Ninth, Tenth and even Eleventh Centuries, were of the
opinion that Yom Kippur is equal to the Shalosh Regalim with respect to the Mitzvah
of Mnnw.” Many communities would incorporate the INNY motifs of the Shalosh

Regalim within the Tefillos of Yom Kippur. They would recite:

PYYD 50N DN NNRYY DTN NN 1PN T DY 1Im
TR DY 93N DY NN

¥ any s 41 NP Noon,

70 YD MY UNA NDDRT T WA,
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They would conclude the Bracha of DN N with a petition for the grant of joy:

IPMNYT DIND NN LTGS2 AN OIPIDN T N
Rakiyeliiniint

THE SHACHARIS OF YOM KIPPUR CONTAINS A TRI-FACETED N9V TO G-D.

(5)  The wnp nNapn aspect of Yom Kippur, the source of the joy and
ecstasy experienced by Jews on Yom Kippur, is reflected in the Piyutim containing
hymns and 71V recited throughout the Y"wn nnn of Shacharis. 0

The initial portion of the N"wn nn of Shacharis on Yom Kippur contains
very little petition.”' It consists primarily of hymns extolling and praising G-d in the
most beautiful and majestic manner. The Piyutim are saturated with ecstasy, rapture,
enthusiasm and love for the Almighty. Only great and inspired men could have
authored such majestic Piyutim. Following a small number of Selichos containing
petitions for expiation and Kapparah, the Piyut of WIN WD is recited.

Initially, the Piyut of mﬁbu Awyn'? contrasts WIN NWYR with nwvn
MY, mortal man with the infinite G-d. It commences with the phrase:

27T PRV N PN
No creature can compare itself to G-d.

The exaltedness of G-d is above everything. We then immediately recite the Piyus of
NIV NN TR NN YW, In spite of Your unlimited power, You prefer the praise
of frail man. Despite His majesty, despite His infinity and remoteness from us,

despite His embrace of the entirety of the world, G-d still prefers to associate with

1% By definition, Piyut consists either of hymns, v or Halachic instruction.  Selichos, on the other
hand, is comprised of Fiduy. petition and supplication.

1 The final portion of Shacharis contains petition, Sefichos and Viduy.
2 manw yen antn.
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man and be close to man'® These Piyutim reflect the affirmation of man and
represent the transition from Majestas Dei to Modesta Dei, from G-d’s majesty to
G-d’s modesty. He prefers the association of and friendship with man. When the
Almighty told Moshe to build a sanctuary, a small structure, Moshe became frightened
and said: "

YN I SPAN YD N CTIIbD ND YW MY DYoVR N

ahma
Not even the heavens can contain Thee, and certainly not this
small structure which I have buily.

The Almighty answered: "

DNANN [PIN NN IN ON] LI IN] 1D DRRY OYD 1%}

DI POV DY NIV
My thoughts are different from yours. If I wish, I can limit
Myself and dwell among the Jews.

If T want, I am infinity itself No one, not even the cosmos, not even the endless
boundless universe can contain Me. 1 contain the universe. However, if I wish, T'can
limit Myself, and even a little house will be sufficient to contain Me.

Likewise, the other Piyutim contrast the infinity of G-d and the humility of

G-d. D9SN reflects Majestas Dei. G-d is great, and man is worthless. On
the other hand, TnY7M YN TWN expresses that, in spite of everything, G-d wants
man as His friend. G-d wishes to befriend man since He prefers man to the angels.
Even though man is mortal, man is frail, is here today and gone tomorrow, while the
angels are immortal, powerful and eternal, G-d still prefers the company of man.

(6)  Having established both Majestas Dei and Modestas Dei, that G-d is at

once eternal but enjoys the company of man over all other celestial beings, the

3 i nwen and opoad e are recited by most communitites; the Piyuf 7nonn Nni is recited by
only a minority of communities.

' This paraphrases the Tefiilah offered by Shlomo in 32 ,/n /N D50,
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Piyutim then express the next phase, namely, that G-d prefers the covenantal
community, Knesses Yisroel, over all other human beings. Thus, the next Piyuf states:
ANMRNY DNAYY DY 0N Y 1N 1)
Thus, give strength unto G-d since His mejesty is manifested
upon the Jewish people.

If G-d were remote, transcendent, hiding in the recesses of infinity, if finitude
would be consumed by association with the infinity, then we would be unable to
speak about the covenantal community and the personal relationship between G-d and
Yisr;rel inasmuch as G-d does not associate with any human beings. But once the
Piyut describes Humiliatus Dei, N2Y NN TNONN NN N, that in spite of Your
unlimited power, You prefer the praise of frail, weak, helpless man, then we remind
ourselves that, in addition to the universal relationship in which every human being

shares, there is a special relationship between the Jewish people and G-d. This is first

expressed by the Piyuf of'
AN TN DY DYIOND 1Y 1R 10

Thus, give strength unto G-d since His majesty is manifested

upon the Jewish people.
We then sing the hymns 227,02 N2 MNNONMDY DVIND ,N2YN0 SPINT TIND PN
TOONI NN TVNINY, the subject matter of which is the special relationship between
(-d and Yisroel,

Thus, the Yom Kippur Shacharis commences with a few Selichos petitioning

G-d for nY . But then we sing NPV to G-d because, when man is close to G-d,
when man is in the presence of G-d, he is obligated to sing a hymn to the Almighty.
This 7Y is divided into three distinct stages. In the first part, we sing Y to G-d

as the sovereign of the cosmos, of the many universes and worlds, and as the

sovereign of infinity itself. (3-d, as the source of the cosmic dynamics, as the creator,

12 See » Jmo0 NWI ¥ VR0 NpININ WS,
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master and bearer of reality, is unapproachable. Thus, the Piyur of DINT yinK
describes G-d as transcendent, as being above and beyond everything. This is the
theme of Majestas Dei. This is followed by the second phase of 1321H YN TWN
nay m8M. Instead of majesty, the key theme of these hymns is the humility of G-d.

NN PAN OV T1IaApn Y OImmay RN nRNY owpwn o

S amnmmy

Wherever you notice the majesty of G-d, you also

automatically find the humility of G-d.
Humiliatus Dei expresses itself when G-d descends from the transcendental recesses,
from infinity into finitude. He comes close to us and knocks on our door, on our
gate.'” Once G-d is not only the majestic awe inspiring king, but is also a close friend
of ours who seeks to establish His residency among us, then the third stage emerges,
namely, the covenant with the Jews. If G-d has a special relationship with man, then
He certainly has an even more unique and special relationship with Knesses Yisroel.
Thus, we recite IMN) INAY 9 and so forth.

(7) All of the singing, all of the praises, all of the hymns lead up to
Kedusha, the greatest N of all. The outstanding element of Kedusha is that G-d is
not satisfied with the hymns of the ahgeis. The Gemara'® writes that the angels are not
permitted to sing hymns to G-d before Yisroel is ready to join in. We therefore recite
in Kedusha:

WP INIY TRV 0V ADMR MNN OPROD N T PR D
AVOU D NNTE DD TR LNVD
G-d, Your crown is presented to You by both the heavenly

angles and Your nation of Israel. Jointly, they offer hymns
extolling Your sanctity.

16 See Ny 7D 4T PR NODR.

7 We find this picture of G-d knocking on the gate of man in Shir Hashirim. The Passuk writes:
03,1 DY TP LRI YT ININK Y7 NN

' qny Ny o1 7910 Noon.
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Kedusha represents the stage where man in general, and the Jew in particular, reaches
his pinnacle. The Jew rises so high that the angels have no right to approach G-d and
sing the hymns without Knesses Yisroel joining in.  Thus, ™M= and Piyutin
generally culminate in Kedusha. Kedusha is the sequel to hymn singing since in
Kedusha man rises to the greatest, dizzying heights. He transcends the angels.

This is the first aspect of Yom Kippur, the aggrandizement of man, his rise to
great heights and the unique relationship between the covenantal community and the
Almighty.

YOM KIPPUR 1S ALSQ A DAY OF SELICHOS, A DAY IN WHICH MAN
ACKNOWLEDGES HIS CULPABILITY.

(8) There is, however, another aspect of Yom Kippur. Yom Kippur is not
only a Yom Tov. It is not only a wnp Nph, with all the implications and
accoutrements inhering in the concept of ¥ NP0, such as joy, closeness to G-d,
the establishment of a relationship between G-d and man, in general, and Yisroel in
particular. Yom Kippur is the paramount M2>Y YN, par excellance. A 728 nMyn
is characterized by Teshuva, Viduy and Selichos.” Yom Kippur is a day of Selichos.
Yom Kippur is a day of yann, Tefillah, and supplication. Yom Kippur is the day upon
which the DN M0 ¥, the thirteen principles of mercy, were revealed to Moshe
Rabbeinu, According to the Gaonim, one must repeat the 70 ) thirteen times
during Shacharis, three times during Mussaf and seven times during Mincha. Since
the M ¥ are always preceded by a Selicha, the Gaonim would recite thirteen

different Selichos during Shacharis.

' Regretfully, most communities omit the bulk of Selichos on Yom Kippur and recite only the final
portion consisting of Viduy. Apparently, so many Piyutim and other beautiful hymns and songs were
authored that the Chazanim preferred to recite the Piyutim and omitted the Selichos. In Germany, most
congregations would recite the entire Selichos in each Tefillah of Yom Kippur.
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) The difference between Piyutim and Selichos is that Piyutim consist
either of hymns or of Halachic instruction. Piyutim are never petitional. Piyutim
either are descriptive, explaining the holiday in Halachic or Aggadic terms, or consist
of hymns of song and exultations. Selichos, on the other hand, contain petitions for
forgiveness. The motto of Selichos is not the greatness or the aggrandizement of man,
of man's unique position in nature. On the contrary, the theme of Selichos is the
worthlessness of man, his transience and his nihility. The center of gravity in Selichos
is Viduy. In order to ask for forgiveness, one must first plead guilty. If a person
refuses to plead guilty, he will not be pardoned.

What is the plea of guilty? Nonn n15n, which the Halacha defines very
strictly. For example, the 3371 "1 commences with the phrase: YPINY 170N
NI ITAT  INYN LINDON 700 Nan N Owman. It runs through the alphabetic
order of W12 YN, etc. The gist of this Viduy is that man is totally guilty with no
extenuating circumstances. Often man advances excuses and mitigating factors. He
claims that he was busy and ignorant. He was brought up in a secular home. He
comes from an agnostic background. It was not his fault, and even if it were his fault,
he was only partially to blame, There are so many excuses and apologies for sins.
However, none of those apologies is contained in the Fiduy, and certainly not in the
98PN M. Rather, maﬁ must unequivocally admit that he is inexcusably guilty.
Likewise, this Viduy does not contain any petition for forgiveness. It is only in the
TYINT 1T, after acknowledging the multitudes of Non by, that we recite N33 7
MINVN 92 9y 1Y 1aony Tavn. However, the 18PN M7, the basic Viduy, does
not contain a single petition for forgiveness, pardon, or divine clemency. Any petition
would be considered arrogant. The first step must consist of man’s complete

surrender to the Almighty. In Selichos, man ruthlessly downgrades himself,
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condemns himself and pronounces himself guilty even before he gives the Almighty a
chance to convict him.

(10)  The 98PN >y commences with the phrase, 2NN P90 NIN NIK,
please, allow our prayers to come before you. This form of petition is not found in
other segments of the Tefillah. For example, in Shemoneh Esrei we say 2N YW
and not NP YNV NN, Why is the NN inserted at the commencement of the "™
43977 Since we have no right to approach the Almighty even to plead guilty. N
means, “Please do not reject us; at the very least, please listen to our confession.”
Basically, the 718{711 "1™ consists of Nonn N5 and Y41 PY1Y; whatever happens
is justifiable. The distress we experience is justified because we are guilty. Man
proclaims himself to be a sinner, a rebel and a traitor. He concedes that he has defiled
himself, corrupted his soul and deserves punishment.

In a word, man on Yom Kippur views himself as ©p0ynn, in the depths, in
the narrow straits. He sees himself suspended in mid-air, at an endless distance from
the Almighty. Whenever man is so distant from his origin, from his source, he
forfeits his relative worth. He feels lonely, and this feeling of loneliness crushes him
completely.

(11)  Thus, the theme of Selichos is the exact opposite of the Piyut's theme
of the exaltation of man, his elevation to great heights, as depicted in ©'PYOND YIDN
and YN YN 9y, and culminating in Kedusha. Inexplicably, the motif of man’s
downgrading and condemnation, though primarily contained in the Selichos recited
after the Piyutim, is also found in the Selicha which precedes the Piyut of nwyn
WinbN. That Selicha proclaims N2ywn® 15 NoNN M OV 1. It states:

SOV DT NY T NANY L0V N WIDN
What is man that he should be vindicated when even the
heavens are guilty in Your eyes?
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It continues:
ST PN 09N ,5a0 IV IN PII NN vin oy
The days of his life are empliness. His nights are worthless.
His labor is vanity. His life is as temporal as a dream.
This paragraph contains the motif of Selichos, which is later taken up at the
conclusion of the N*¥h AN,

(12)  In other words, the two images of man as both a sublime creature and
as a worthless creature are reflected by the Piyutim, on the one hand, and the Selichos
on the other. The Piyutim describe man as the great being elected by the Almighty,
culminating in Kedusha, 12 1m 912, which describes how man joins the angels in
offering NY to G-d. This is the culmination, the high mark, of the positive
philosophy of man as a companion of the Almighty.

On the other hand, man as a worthless being, lowly, guilty and defiled, finds
its culmination in Viduy. All Selichos gradually lead up to Viduy, in which man
simply declares himself as guilty, unworthy and undeserving of life. Qur Machzor
has retained only a few paragraphs comprising the themes of Selichos. However, the
ancient Machzorim contained many paragraphs of Selichos prior to that of M
1M, the general motif of which is that man is low, worthless and culpable.

YO»M KIPPUR NIGHT STRESSES MAN'S GUILT.

{13) In my opinion, the service on Yom Kippur night revolves around the
motif of man as a guilty and worthless creature. Thus, the central Selicha on Yom
Kippur night is that of:

JEY YL N2 TN YD
We are as formless matter in the hands of the artisan,

This conveys man’s complete dependence on G-d, his weakness and helplessness. On
Yom Kippur night, we also recite:
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DM D07 RNTRY NN
Behold how we stand before You, poor and devoid of good
deeds.
We also recite the Selichos of 127 WMHYN DINK and 29 MMSYN Pan NN, both of
which contain a complete condemnation of man.?’ The Piyut of N9%m YV recited
at the commencement of each Selichos service, sets the tone that man is a worthless
being. It states TowW quim T2 nowan. On Yom Kippur night we do not recite any
Piyutim which describe man’s preeminent position. '
As a matter of fact, these two contradictory views of man are also expressed in
a single sentence in N2Y3, namely:
DTNM M. TIEY PRI 00NN 52 NI NN DN NN
930 Yon 2 PN INNIAN W
What is man? What is the value of his life? The preeminence
of man over animal, over the brute, is vanity because man is
worthless.
This is consistent with the first motif and is one of the most pessimistic statements
about the philosophy of man. Yet, in the very next sentence, we contradict ourselves

and proclaim that, nonetheless,

LT99 TIRYY INOM YRID YN RPN NN
You have chosen man on the day of creafion. You have
recognized him as worthy of standing before You.

This is consistent with the second motif. Thus, the Kedushas Hayom of Yom Kippur
fluctouates between P& 79NN P2 DTND IMN 7D and YNIN YK NDTIN INN.
THE RELATIONSHIP BETWEEN TESHUVA AND #7904,
(14)  The Rav explained that these two visions of man, as both a great being

and a guilty being, in fact emanate from the very essence of man’s persona and

20 Thig is one of the oldest Piyutim. It is mentioned in the Gemara (Yuma 87b).

2! The Rav did not explain in this Skiur the reason why the motif of the Piyutim was not introduced at
night. See, however, 246 - 249 TIpY ¥N 270 M 190 where the Rav explained that nighttime is
generally reserved for Selichos since man is more helpless and insecure at night. {Editor’s Note]
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directly affect the type of Zeshuva which he can obtain. In order to explain the
foregoing, the Rav first discussed the relationship between Teshuva and i, which
is then followed by an analysis of how the type of Teshuva which one performs is
derived from the image which man projects.

(15) The greatness of man manifests itself in the fact that man is a free
being and can do right and wrong. As a matter of fact, the Krias Hatorah read prior
to Rosh Hashanah consists of 03 nw9 since the principle of NN, free choice, is
therein formulated. The Torah commands man to choose life. It prescribes:

2001 DIN2) L 00 AN DYNN AN TISY ONMm NN
I have given you the option of choosing life and good...you
should select life ...
If the Torah so commands man, then apparently the Torah believes that man is
capable of choosing life.

The question arises: Does 7eshuva depend upon 17°Na or not? Can Teshuva
be obtained even without N1’na?" The Rambam™ commences the laws of Teshuva
with the following statement:

NNN DY DTN 3 DN VYN No PA WY P ONINAY MND D
AN ANUDD VYN DAWH DIYYYD TV PIY N7 3 YR
AN TN DPR MAY MTMInNY
One who wishes to repent of any positive or negative precept
which he has violated, whether intentionally or
unintentionally, must confess that violation before G-d.

The Rambam does not mention 17PN in this chapter. In the second, third and fourth

chapters, he provides a definition of 7eshuva. He explains the levels of regret and

2y oo,
2 The subject is also exhaustively discussed by the Rav in:

D DR N 9901 191 Moy 2w by e
[Editor’s Note]

¥ oA WD MY N PR,
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what comprises the penitential decision. He goes on to provide an exhaustive list of
the attitudes which preclude Teshuva, and details those people whose Teshuva cannot
be accepted. He does not mention the principle of 7°n2 anywhere in those chapters.
The Rambam first discusses 17N in the fifth and sixth chapters. He
writes:*
NV N0 TITY IRNY MONY 1YY ON DNN OIN D37 M)
I Y CTITY XY MONY XY ONXY a7 mYan
AT MV Y
Every man has the option of being good or being bad. If he
wishes to engage in good deeds, he has the ability to do so; if
he wishes to commit evil, he is capable of doing so.
There is no power in the world which compels man to act one way or the other. Man
is a free being. He can rise to the heights of Moshe or sink in the abyss of crime and
sin. The Rambam devotes those two chapters to a discussion of the principle of
71122 Suddenly, in the seventh chapter, the Rambam again resumes the thread of

Teshuva describing the links between Teshuva and NN, He writes:

DIVN MYYS DTN TTRYY 19 M OIN YD MY 2NN
NI MY YT PNOND 1O T PRONN AT MR

NMaN 0N PN N NN Dya
Since man is endowed with free will, he should make an effort
to repent, to confess, and shake sin from his hands, in order
that when he die be awarded with a share in the world fo
come.

The balance of the chapter is devoted to the immediate impact which Teshuva has on
man and to the manner by which man’s personality is transformed through Teshuva.

This chapter contains the famous statement:”’

25 N mwn Mt 1 Pne.

% The Rambam divides Filchos Teshuva into ten Chapters. The Rav at this point commented that he
once heard from his father, in the name of my grandfather, that this was done so that each Jew study
one of the Chapters on each day of the Aseres Yemei Teshuva, Knowing Hilchos Teshuva by heart is
helpful in many different respects.

T o ow.

116




PATD 20N YL T DN PN T TN MY PN WN
Aabhiinliinl

Last night the sinner was hated; this morning he is loved.

Last night his prayers were ignored; this morning G-d waits

Jor him to pray. Last night he was alienated from G-d; this

morning he is a friend of G-d. Last night, his Miizvos were

rejected; this morning, G-d waits and accepts what he does.”
This chapter is a hymn, an ode, to the Baal Teshuva, to the one who repents and
admits his sins. It describes how the change is sudden and quick and how one
alienated from G-d the night before can become- an associate and friend of the
Almighty the very next day.

CAUSALISTIC TESHUVA IS UNRELATED TO n9%ha.

(16) The obvious question is: why does the Rambam explain all of the laws
of Teshuva in the first four chapters without mentioning the principle of 1n1’na?
Furthermore, why does he then insert his philosophy of the freedom of will in the next
two chapters and, following this, in the seventh chapter, suddenly associate Teshuva
with 1717°N3, describing the status of a Baal Teshuva as higher than that of the Saint
who has never sinned, and extolling the Baal Teshuva in glorious and poetic
phraseology?

Apparently, the Rambam was concerned with two kinds of Teshuva. The

Teshuva described in the first chapter is completely independent of n71'n32, while the

Teshuva discussed in the seventh chapter is a result of NN3. The kind of Teshuva

discussed in the first chapter is what 1 call “involuntary causalistic Teshuva,” the type
of Teshuva which is performed in response to events. Though this response is usually
of a progressive nature, it may also be sudden and lightning like. This type of

Teshuva is n the framework of causality, motivation, stimulus, or response. The

* The Rav provided this poetic and free translation.
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Rambam, however, is also concerned with another kind of Teshuva, namely, the free,
intentional, inspirational Teshwva, in which the initiative is seized by the sinner.

(17)  The human being is basically a utilitarian being. He is pragmatic,
business conscious and profit-oriented. He is primarily motivated by profit and loss.
Chazal’s perception of man as profit-oriented, plays an important role in Halacha.

The Halacha states:”
A7 NDY NI DTN PN
A man will not perjure himself unless he expects to directly
benefit from it.
A normal human being will tell a fie only because he expects a benefit to accrue from
that lie. Man sins because he is interested in profit. He expects to be compensated or
rewarded for his immoral or criminal deed. Sometimes man’s compensation consists
of money. At other times, it consists of hedone or carnal pleasure. Sometimes, his
compensation is of a social nature; he sins in order to attain social prominence.
Sometimes the anticipated compensation is of a political nature, man expects power
and influence. The Yetzer Hara has a variety of names. He offers a varied amount of
compensation. Sometimes he appears in the guise of a politician; at other times he
appears as a great scholar or as a socialite.
The common denominator of all this is that whenever the individual commits a
sin, he expects to be rewarded. If, in spite of his optimistic expectation, the
performance proves to be a failure, if instead of obtaining a profit, he incurs a loss, the

individual experiences frustration, disappointment, regret and anger. This feeling of

regret and anger may in certain instances culminate in 7eshuva, in a decision to

2 qmy 7 7 NIHXP NIT NODN.
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% The first element of Teshuva is regret, 7van. If the performance is of an

change’
immoral nature, that sense of regret is classified as an act of Teshuwva. Nonetheless,
the decision to change is, per se, of a pragmatic and not of a moral nature. This kind
of Teshuva is completely independent of the doctrine of N7 A,

For example, one cheats another person. He thought that by doing so he
would earn a million dollars, His crime is discovered, he is put into jail, and loses a
million dollars. Of course he regrets his conduct. Indeed his regret may express itself
in a decision not to engage in this type of conduct in the future. After all, man is a
being who can be educated. He is sensitive and learns from experiences. This
experience may completely change him and transform him into an honest business
man. However, this is not classified as m°van nn3, free will. His transformation 1s
within the framework of causality, of motivation. His conversion was precipitated by
an outside agent. At times this external agent is a specific organic condition.! At
other times it is an economic factor. At other times, it is society or even respect for
public opinion. All of these are extraneous factors leading to Teshuva. The causal
nexus is uninterrupted in such cases.

The complaint raised by philosophers charging that the concept of 7eshuva is
of a theological nature is false. All of the programs of rehabilitation and reform,
which form the basis of modern criminology, are based upon the belief that the
criminal’s behavior may be changed. Modern liberals claim that punishment is an
educational process. They believe that rehabilitation may be achieved through

incarceration. Likewise, Teshuva sometimes can be achieved, not only through

*° This is true even of a legitimate performance. One who fails in a undertaking, experiences regret
and anger.

3! Sickness completely changes a person and induces him to become a Baal Teshuva.
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supernatural events, through a miracle, but through events which lie in the realm of
causality and motivation. Apparently, the assumption that “once a murderer, always a
murderer” is not correct.

(18) T know many people who became Baalei Teshuva simply by
responding to certain events. There was no initiative on their part to search and
discover. They merely responded to certain impetuses, mostly to environment and
friends. Often, a non-observant Jew will take a position with a company consisting of
religious Jews. He will observe their way of life. He will realize that there is
meaning to their lives and that many of the problems which bother him do not bother
them or that, on the contrary, they rejoice in certain experiences more so than he does.
Though he may decide to become observant, nonetheless, his decision is not based or
associated with mowan nna.  He was motivated, and he responded to that
motivation. His reformation is within the causal nexus. To say that all Teshuva 1s a
supernatural phenomenom or a theological or metaphysical performance is completely
incorrect. The most potent factors which may change a person’s way of life is

companionship, environment and society.
THERE CAN BE NO IMPERATIVE TC ENGAGE IN CAUSALISTIC TESHUVA.

(19) 1t is this type of Teshuva, the causalistic, almost involuntary,
mechanically motivated Teshuva, the Teshuva of cause and effect, that is discussed by
the Rambam in the first chapter. He does not write N21wN MWYs 21N, that man is

obligated to repent through Teshuva. Rather, he writes:

32 1n fact, there is a whole Halachic literature whether there is a Mitzvah to engage in Teshuva or
whether the Mitzvah of Teshuva consists only of reciting Viduy. This arose because the Rambam

writes:
TR 20N INUND 3N RN YWD

When one repents he must confess his sins aloud,

Apparently, the Mitzvah exhausts itself in the recital of Viduy, and not in the obligation to repent. Why
does the Rambam not obligate the sinner to repent? The ¢ ,770w) T N answers that, according
to the Rambam, the performance of Teshuva does not constitute a Mitzvah. Rather, the Mitzvah of
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TN DY DTN Y ON VYR ND P3N P OMNaY mNn D
IR INUND 21 NDWH YD TV PaY P2 Y3 500
AN T3 PPN Al mminn
One who wishes to repent of any positive or negative preceplt
which he  has violated — whether intentionally or
unintentionally, must confess that violation before G-d.
Why does the Rambam not write that it is incumbent upon the sinner to repent and
confess his sins? Why does he formulate the Mitzvah of Teshuva as the obligation to
recite Fiduy by one who wishes to reform his ways? Doesn’t this imply that there is
no obligation, per se, to perform Teshuva and alter one’s behavior?
The answer is that this type of Teshuva is barely voluntary. It is a response.
Man cannot possibly create the factors to which he will respond. Rather, if one does
respond to certain factors or motives, and if he should thereby happen do Teshuva,
then he must recite Viduy. However, this type of Teshuva is a mere mechanical

performance. It is almost an involuntary response. That is why the Rambam writes

MNNAY 250 wvwn vy, He deals with the Tesfuva which was forced upon the

sinner. He therefore tells us that in those circumstances the Miizvah of Teshuva
expresses itself in Viduy. Since Teshuva, so to speak, was imposed upon the sinner,
the principle of 17N is out of context, and the Rambam could not discuss it in this
chapter.

PERSONALISTIC TESHUVA RESULTS FROM THE EXERCISE OF 190,

(20) However, in the seventh chapter, the Rambam introduces a different
type of Teshuva. He writes there:

AN MY DTN STRY B nm DTN DD My N
NI MY YT PNUVNN AT MIVITY PNUNN 192 TN
AT DDIVN MND oYY IR byva

Teshuva exhausts itself in the recital of Viduy by any sinner who seeks fo repent. Though this answer
was accepted by the Topn nmiay nao, it was rejected by the Rav, See, 38 Tiny nnwnin by oo, See also
1O TN M0 T U ORI ; T 0T IYAND NaY mvn 99v. [Editor’s Note]
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Since man is endowed with free will, he should make an effort

to repent, to confess and shake sin from his hands, in order

that he be blessed with his share in the world to come.
In this chapter, the Rambam does not discuss Teshuva merely in terms of Viduy.
Rather, he describes the Mitzvah to perform Teshuva. This chapter does not refer to

"Situational Teshuva," to Teshuva which is a mechanical response to a situation.

Rather, this chapter refers to voluntary, free and "Personalistic Teshuva "
PERSONALISTIC TESHUVA TRANSFORMS THE SINNER’S BEHAVIOR.

(21) There is one important difference between Situational Teshuva and
Personalistic Teshuva. Situational Teshuva only alters the sinner’s behavier and
conduct. The sinner does not sin any more. He has learned his lesson. He has
changed his actions and has abandoned his hedonistic lifestyle. He may be very
sincere, and his Teshuva may be permanent and not merely transient. But the Teshuva
originated in external factors. The sinner responded to an outside agent. This
Teshuva reforms the sinner’s actions but does not affect his personality. This type of
Teshuva affects the sinner’s behavior but has no impact upon the sinner’s persona. In
the seventh chapter however, the Rambam discusses Personalistic Teshuva.
Personalistic Teshuva results not only in a change in the sinner’s behavior and
personal conduct, but at this level causes a metamorphosis of the sinner’s personality.
The sinner’s very identity, his very "T-awareness," is transformed.  Though
psychologists discredit this form of Teshuva, I know from my experience that it does
exist. I know of many people who underwent Personalistic Teshuva and actually
changed, not only their behavior, but their very personality as well. Personalistic
Teshuva is the miracle of trans-humanization or trans-figuration. One cannot imagine

Yom Kippur without that miracle of trans-humanization.
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(22)  This metamorphosis is not due to external causes. It is not the result of
a situation in which one found himself changing., Rather, the renewal of the spirit
comes from within. Unlike Causalistic Teshuva, Personalistic Teshuva is not
necessarily bound up with a feeling of guilt or the awareness of a specific sin. The
renewal of the spirit, the secret of transfiguration, is an integral part of the human
existential awareness. Man is capable of changing his identity if he wishes to.

(23)  rona plays an important role in Personalistic Teshuva. 11 is the
power given to man to transform himself at will. It is a result of man’s being not only
a natural being, but a metaphysical being as well. This is fundamentally the great
grace which G-d has bestowed upon man by being in communication with him.

(24)  Tanach provides us with many episodes of transhumanization, in
which a man changes his identity. For example, when Shau/ was annointed by
Shmuel, the Passuk™ states;

SINN IND 110970
You will be transformed into a different person.

Shaul underwent transfiguration. Similarly, when describing the process which one
undergoes to obtain prophecy, the Rambam writes®*:

TONM DINTHA NOYHNI WO VRN NN IV ANNY RYn
NOVN DY MHYMY NDN T MIND INY INYTI PN NN WND
DAY AN NNWI NNNIY WD, DONONT DTN M2 INY

NN YIND NOANN
When the spirit of G-d will descend upon the prophet, he will
join the angels (who are called separate intelligences). He will
be transformed into a different person and understand that he
is no longer the person he once was. As the Passuk describes,
Shaul was transformed into a different person.

B, m N Y.
M rn pmInm IO T,
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Thus, the word N2 denotes one who has been transformed into a different
personality. This is also the story of Elisha. The Passuk describes Elisha prior to
Eliyahu's appearance as a selfish overseer who tended his farms, supervised his slaves
strictly and was generally cruel. The very moment that Eliyaiu took off his coat and
threw it upon Elisha, he became a different person. Elisha forgot about his father and
mother, his farm and everything eise which he had cherished. 75N NN o.° He
joined the lonely Eliyaim, the anonymous person. Elisha shed his old personality and
assumed another identity. He became a famous saint and prophet. The prophetic
identity is an exalted ecstatic identity, one that is blessed with clairvoyance, visionary
capacity and power.

The same transformation occurs with a Baal Teshuva. The great miracle
which graces an individual, who rises suddenly and unexpectedly from an ordinary
existence to an ecstatic prophetic existence, also occurs to the Baal Teshuva, who
repents, not in response to external conditions, but to an inner call which addresses
itself to him.

(25) What makes man shed one identity and assume another one? What
made Shaul shed his old identity? What did Shau/ experience when he met the 530
NN, the band of prophets? What did he hear and see?

To answer this one must discern the nuances of Tanach. The Passuk®® speaks
of musical instruments, of M 29N NN 5D, a cymbal, pipe and harp. The
Passuk details those instruments since, as soon as Shaul heard the sounds of the
instruments outside, he also experienced an internal rendition of mysterious music

deep within the recesses of his soul. The music symbolized Shaul's state of mind after

¥ N o N oo,

3 1m m MDY,
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he met the ©»02). He was suddenly enchanted by an inner mysterious music, rich
with living joy. He experienced something which he had never experienced
previously. He experienced a harmony or a reconciliation of man within himself. In
order for man to reconcile himself with G-d, he must first reconcile the contradictory
components of his persona. After Shau! experienced this internal harmony, he began
to prophesize.

MAN PROJECTS TWO DIFFERENT IMAGES, THE IDEAL AND THE
EMPIRICAL,

(26) Let me explain what I have in mind when I say that man must
reconcile one portion of his self with the other portion. This is not mere homiletics; it
is a philosphical interpretation. The Passuk states.”’

NN TN AV AN TWNT DININ 28D ODD i Oonn
3 01 DYDY DPIDN
He dreamt and beheld a ladder resting upon the earth with its

iop reaching the heavens. He beheld the angels of G-d
ascending and descending the ladder.

The Talmud is puzzled with this description. Angels are generally preoccupied with
the service of G-d. Why did they bother to walk up and down the ladder? They must
have had some objective. Their ascending and descending the ladder was apparently
meaningful and important. Why was it so important?
The Gemara™® provides a very strange answer:
S PR PYSHOM PTNNM ,N5YD Y pYTa PUanT PO
L7200 NU2A PPN APy mRTY] Non
They climbed up to heaven to take a look at the image of
Yaakov engraved in the celestial throne. They then descended

the ladder to take a second look at the image of Yaakov who
rested tired and exhausted on the cold stones.

3 s e,
38
30y XY T PYIN NDOR.
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The angels were engaged in a comparative study of whether these two images are
identical or not.

(27)  In other words, the Gemara tells us that the angels noticed that man
projects two images. One is engraved in the divine throne, and the other is projected
by man on earth. There is an ideal image of man, and there is an empirical image of
man. At times, when we speak about man, we refer to the ideal man, to man the way
G-d created him, to man endowed with DY oY, who reflects the glory of G-d.
At other times when we speak of man, we refer merely to mundane and physical man.

The dual image of man is not the figment of our Aggadic fantasy. As far as |
am concerned, it is a reality, Though most of the time we are worried and restless,
often unnecessarily, at other times, we experience short and rare intervals of a certain
serenity or quietude of the spirit. On a personal note, T must confess that [ am always
tense. I have never taken a vacation. The best relaxation for me is to teach.
Nonetheless, at certain short intervals, this state of constant tension and worry
suddenly comes to a stop, to a close, and 1 suddenly experience a serenity and
quietude of the spirit, a certain peace of mind and feeling of contentment. Such
moments come suddenly and unexpectedly, and not because I have accomplished
something. At those times I feel that T have found myself. The duality in man,
between the 221 NOD DY NPPN NPT MNT, between the image projected on the
celestial throne, and the image projected on earth merge and join to form one image.

This duality is also portrayed in Tehillin” in 1oNN N9 %1 1,19 Mo,
The latter also portrays one who 1s not afraid.

DTRY IINNOD VI NN ND MNDN NN TON D D)
G-d is my shepherd; I shall not want. Fven I cross the valley
of death, Iwill not be afraid of evil, for You are with Me .

¥y oonn,
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This Passuk beautifully describes man who has achieved the unity of the two images,

the MYVH DY »1rT and the non D¢ NPT, Tt describes how the ideal man is the
companion of G-d. He is not merely the friend of G-d but G-d's companion as well.
A companion is a higher state than a friend. One can be another’s friend without
being his companion. One experiences a greater degree of closeness with G-d by
being His companion.

(28) I usually experience this harmony on Rosh Hashanah and Yom Kippur
when I recite the Bracha of Malchiyos.™® The Bracha of Malchiyos is beautifully
written. Rudolf Otto, the famous philosopher of religion, writes that the literature of
TTNS 9 3921 has not been matched by any religious community as far as exaltednes,
awe and majesty of expression are concerned. The sweep of its vision is unparalleled.
When I recite these 7efillos, I experience this kind of serenity.

(29)  Personalistic Teshuva is thus the genuine Teshuva, the Teshuva which
is bound up with m*wan N7*na and which is not in response to situational events or
motivated by outside factors. This form of Teshuva comes about by itself. Unlike
Situational Teshuva where the sinner does not initiate anything, where he merely
responds to situations, experiences, and outside agents, Personalistic Teshuva does
not result from external agents. No one pressures the sinner; no one addresses himself
to the sinner. Rather, from within, somehow a new person emerges; the two images
join and the unity of the personality is obtained.

How is this attained?

“* The Rav stated, “Please do not consider it as vanity when I describe my religious sentiments. I can
not draw upon other's religious experiences. I can only describe my own experiences.”
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PERSONALISTIC TESHUVA RESULTS FROM THE IDEAL IMAGE OF MAN.

(30)  According to Yahadus, Non does pot contaminate the entire
personality. Had Non contaminated man’s entire personality, if both images were
involved in MUn, if both images were defiled, if both images were alienated, it would
be impossible for the Baal Teshuva to assert himself. Where would a Baal Teshuva
find that Archimedian fulcrum from which to move, if not the world, at least himself?
According to Chazal, the person corrupted by Xon is empirical man. However, ideal
man, whose image is engraved in the 1201 N©D, never becomes defiled. The trouble
with NON is that it causes man to identify himself with the wrong personality in him.
The two terms ©n7 and DY12IN are described by Yeshayahu:*'

TUN NIND DTN INDY D1 192 Ypn NN DY v
DTN VDR N2 DY NNV, DY) YIND MY
On that great day a great horn shall be sounded  Those who
were lost in the land of Assyria and those who were prisoners
in the land of Egypt shall return and prostrate themselves
before G-d in Yerushalayim.
Prima facie, this Passuk refers to political prisoners and political captives. On a
deeper level, however, it refers to the personalistic captives as well, represented by
man who identifies himself, not with his ideal image, but with his empirical image, by
man who pursues the wrong identification. Whenever man is aroused to 7eshuva,
when he is aroused by himself, the process of W) occurs; he initiates a process of
redemption. Whom does he redeem? He redeems himself. Where was this geniune
self? In captivity. It was lost somewhere in the labyrinth of modern living. But no
matter what occurred, man’s genuine self was not involved with sin and did not

identify with sin. Man rejected his genuine self, man denounced his ideal persona,

and became a captive, a prisoner, in a far off land.

Myn va: e, See also 53 Tyay LA TN M) 10T ; 146 DY 128 v Hov, [Editor’s Note)
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INTRODUCTION.

1 In a prior Shiur, transcribed in the first volume of 297 MmN, the Rav
discussed at length the view articulated by the Rambam that the Mitzvah of Shofar on
Rosh Hashanah is realized through mynw, and not through mwpn.' The Rambam

thus rules:

" In that Shiur, the Rav also explained the Rambam's theory that Shofar contains an element of Tefillah.
Tosfos and other Rishonim also allude to this conjunction, albeit parenthetically. For example, Tosfos
writes:

noval N0 AN WERnY Y YR XPNT 00 GPTY Y0 TIIT EIDN GNIT 03T IIDNT [B7N)Y)
DY T I TIRY D ST T WG

Similasly, Rashi (ibid.) writes:
NI NN DTV TN NDONY MW YN L 8O nTanh NI ana mwpn

The Gemara implies this as well by stipulating that the shape of the Shofar must mirror the optimum
posture which one must adopt while praying (i.e. it depends on whether man should adopt an upright
posture or a curved posture during prayer).

The Rav stressed that he would have preferred the Rambam to have formulated the Aitzvah of
Shofar in terms of nypn since that would have accommodated the Tefillah component of the Shofar.
The act of myn, being a physical concrete action, is more analogous to prayer than is the passive
sensation of mwow. The passive mppw is a more circuitous approach 1o Tefillah. That is why ncither
R’ Shimon Hagadol nor R’ Elazer Hakalir mention nwmnw in the Piyutim of Rosh Hashanah. They
write NnoN N9tea and ovi 1Y v, The Paytanim were concerned witli the element of Te/fillah which
is expressed in Shofar. The act of myvpn better comports with Tefilloh. nynw, thus, is not articulated
by the Paytanim.

Had the Rambam been silent, the Rav would have concluded that the awvpT nwpn are
primarily aimed at the mypw component of the Mitzvah of Shofar, while the ot mywpn focus on
the mypn facet of the Mitzvah. However, the Rambam formulates the Tmvnt mwpn in ferms of nyypw
as well, He writes: (17 n2wn o) Mmioqan 17e 5y nuepnn vy parn Nasn. He employs the term
v, not only vis a vis the awrnT nmywpn in general, but also vis a vis the TmynT nunpn. Likewise,
in 10 NN mabne o the Rambam stresses that the Mitzvah of Shofar is the response to the Shofar
{i.c. the nwpw).

What is perplexing is that the Tmynt mwpn seem to constitute a Mifzvah of mwpn, as
opposed to mwpw. For example, the Bracha of Shofros concludes with the phrase »ip yme mnn oo
1w, Since G-d is the one who hears the sounds of the Shofar, we must conclude that it is the =1y
who sounds the Shofar. See 137-152 my 1% wor v9w where the Rav eloquently elaborates on this
theme to explain that the Shofar represents a dialogue between each person’s good and evil
inclinations. See also 1 yrv oTp 1IN Nav. [Editor's Note]



VN W02 IV IR NN Yy Man
There is an affirmative obligation to hear the sounds of the
Shofar on Rosh Hashanah.
The Rambam® proves that this is so from the common practice of having only one
person (i.e. the ¥pn Y¥2) actually sound the Shofar. Yet, the other members of the
congregation discharge the Mitzvah of Shofar simply by listening to that sound.” He
reasons that if the Mitzvah of Shofar would exhaust itself in MyPn and the Mitzvah of

Shofar would require the physical action of sounding the Shofar, one would not be

able to discharge the Miizvah by merely hearing the sounds of the Shofar produced by

? See wr 99w b N . Interestingly, in the Preamble to this Chapter, (he Rambam formulates
this Mitzvah differently. He writes: i 1nNa 10w 2 wipwd [mwy mixnpl. The text varies from the
Preamble in two ways. The Preamble describes the Afitzvah as now p rather than as n9n nynn.
Furthermore, it establishes the date for the performance of the AMirzvah as the first day of Tishrei, rather
than on Rosh Hashanah. See 137 vy 1112t 1 noo in which the Rav explains that the Preamble focuses
on the myn Nwun, the technical performance of hearing the sounds of the Shofar. This technical
performance must be implemented on the first day of Tishrei. The text, on the other hand, expresses
the Kiyum Mitzvah of nyyn 1ot which is in essence a Kiyum Tefillah. This Kiywm is performed on
the Holiday of mwn v, the Coronation Day of G-d.

In other Shiurim, the Rav theorized that this formulation addresses the issue which arose
whenever Rosh Hashanah was observed in the Bais Hamikdash for two days, such as when the
witnesses arrived after Minchah (See 27y 1 91 n¥anovn). The question was raised: On which of the
two days was the Shofar sounded? The Rambam in the Preamble implies that in such cases the Shofar
was sounded only on the second dav of Rosh Hashanah, since that day is established as the first day of
Tishrei (even though both days are observed as Rosh Hashanak). The 3o 2057 07Pp N79 NIV NIDY
I WTINT YT maban takes the same approach but for different reasons.

See, also, N9 1200 DT M0 190 ;TN MWD URT 279 XPAUIT A0 T 9T DY 0RD TRNBD TN,
[Editor’s Note]

¥ See n YD APURDN DN NI 53R 1000 PR N 1D (1110 ne) orapan vy, The text of this
letier appears in Appendix A.

* The literature developed by the Achronim explains this phenomena (and the correlative principle of
Yo ¥mv) in one of two ways. It may be asserted that the ny»pr is deemed to have been performed
by each of the congregants (in the same manner that the actions of an agent are deemed to have been
performed by the principal). Alternatively, it may be asserted that the congregants discharge the
Mitzvah of Shofar by hearing the sounds produced by the ypin. However, they are not deemed to have
actually produced the nv»pn. According to the first interpretation, the congregants are deemed to have
actually sounded the Shofar, while according to the latter interpretation, they are not. See, e.8.:
oMn Novny (NN TD) DR D) 1 IR OONDR YORT 2P MNP 190 121 /AY NN 2 DN a0
WIN TN R T TR 11T 100 T P00 NUN NFIND AN 0 990 R 1000 T YR T N3P T e

ST RINGAPY DN TN I3 P30 YAND NI TR T9T; FTHN TN ATD 01K MIN 0 10 NN

Some Achronim debate whether the practice of listening to the Shofar sounded by the ¥ypin oy
is based upon the principle of Mo yptw insofar as mwo ymv may only apply to npN MR, Mifzvos

which consist of recitation, and not to Mitzvos marked by action. See, e.g.
A 30 DY P 901 1T AN DU 00 NIND N TN 00 5 1217137 My NN 3T NINOD 19D

[Editor’s Note]
2



another. Rather, each individual would be obligated to sound the Shofar personally
just as each individual is obligated to shake a Lulav personally. Just as one may not
discharge the Mitzvah of Lulav by having another person shake a Lulav on his behalf.’
likewise, one would be unable to discharge the Mitzvah of Shofar by having another
sound the Shofar on his behalf. The Rambam, therefore, concludes that the Mitzvah
of Shofar exhausts itself in VY (i.e. in hearing the sounds of the Shofar) and not in
VP30 (i.e. in producing the sound).

With respect to the Mirzvah of sounding the Shofar on Yovel, however, the
Rambam does not formulate the Mifzvah in terms of 19 9P 0T as he does with
respect to Rosh Hashanah. Rather, in both the miynn 19v® and in Mishnah Torah’
the Rambam formulates the Mitzvah of Shofar on Yovel in terms of mwpn, of
sounding the Shofar. The Rav, therefore, inferred that the Rambam maintains that the
Mitzvah of Yovel exhausts itself in NWwpPN and not in NYMY. Each Jew must

personally sound the Shofar in Yovel *

* See the seminal discussion of why mrbe is ineffective for 1wnaw msp in w a7%0p ¥Inn Myp ~ov.
This theory is elaborately explained by the nr i 13-7%3 10y ¥ n72N Ner as based either upon
the fact that (i) mm>e is inoperative when the person must become the n13n bw Myan; or (if) minvsw ig
inapplicable whenever the person does not exert a proprietary interest in the action to be performed; or
(i) mmoow is ineffective whenever the action does not result in the attainment of a goal (i.e. when it
exhausts itself in the mere performance of an act).

See also 11 1270 MSLWT PN DY AR 0 1T NnnvnY (00En) fvn savt. [Editor's
Note]

¢ wop man, See 371 19WH N MO TSN 190 who equates the Mitzvah of sounding the Shofar on
Yovel with the obligation to sound the Shofar in the Bais Hamikdash on Rosh Hashanah, in that both

constitute a Mitzvah of nyvpn rather than of myow. [Editor’s Note]
71 5am Mo e,

¥ Although the Rav's distinction between Rosh Hashanah and Yovel is accepted by some Achronim
{See, e.g. 2mn 9L N MY MY 90), other Ackronim maintain that Yove! and Rosh Hashanah are
identical. Both exhaust themselves in nynw, and both may be discharged by hearing the sounds
produced by another. They explain that the Rambam generally formulates each Mitzvah in accordance
with the manner in which the Passukim express that Mitzveh. Since Rosh Hashanah is referred to by
the Passuk, passively, as myn o, the Rambam formulates that Aitzvah in terms of nwpw, However,

3



This Shiur will discuss the parameters of the Miizvah of sounding the Shofar
on Yovel Tt will then demonstrate that the demarcation between Ny nW and AY{N
directly impacts upon the application of the principle of NaYa NNIN MK to these

two Mitzvos.

THE SHOFAR OF YOVEL IS SOUNDED BOTH BY THE SANHEDRIN AND BY
EACH INDIVIDYTAL.

(2) The Rambant’ articulates the Aitzvah to sound the Shofar on Yovel as

follows:

WM LIAVT NIV MYAT YPYYI 9D MPNT NYY MIsH
SNADN) AYTIN MY NIV NI, DDNN PT A2 IMeD
o

BHNIN 923 19V YYD I0MNY NPRY 2YN T DR D)
(o

SN D3 D51 Y Pavm
There is an affirmative obligation to sound the Shofar on the
tenth day of Tishrei of the Yovel. This obligation is initially
imposed upon the Sanhedrin. As the Torah writes: “You shall
sound the Shofar.” *°

since Yovel is referred to in the active form of mmn nayvm, he formulates that Mitzvah in terms of

nwpn. See, ¢.g.
SRR M DD NMND AW VR ;T PYE RS 1Y (721 2R) TR N0 T ;01 10Y N7 PRy 920

[Editor's Note]
? Ibid.

19 The Torah expresses this obligation in the singular {i.c. naym). The (5w M0} TN 100 writes

that this Mitzvah must be discharged by the Sanhedrin Hagadol. Presumably, this is based upon the

Gemara’s statement; {3y 10 47 Men ¥ NovR) PT nas nop 1w, which implies that the Shofar be

sounded by the Sankedrin HaGadol. This view is shared by most commentators. See e.g.

ANYPY FT 546 TiAY) WD WY TR pUNDY 9N IR RV D T NIUN ENT NDTRY RN TN
LADYT PITID BT DMWNY § IIT0) 1TIWT 99 IMIYIV 30 ININGD] 549 10N

It is also the view articulated by the Rav, infra Paragraph 10, who equates the Mifzvah of sounding the
Shofar in Yovel with that of 52 mv w1, which is within the exclusive jurisdiction of the Sanhedrin
Hagadol. Tt seems, however, that this Passuk may also impose an obligation on each local Bais Din to
sound the Shafar after the Sanhedrin sounds it.

The Achronim explain that whenever the Torah articulates a Mitzvah in the singular it means
to impose that Aitzvah upon the Sanhedrin (See (N3N0) N3 4T IR DT, Insofar as the Passuk of
naym is formulated in the singular, it, too, is imposed only upon the Sanhedrin and not upon the
individuals. Sec, however, ™1 yp N9 YD (2 Y} DAY INTWA T 90 who rules that the
imperative nnaym refers to each Bais Din throughout the land, and that the imperative vvayn refers to
each individual.



Moreover, each individual must sound the Shofar. As the
Passuk writes: “The Shofar must be sounded throughout the
land. "

The Shofar is sounded in all Jewish communities."

This ruling contains two elements. First, the Mitzvah of Shofar is imposed not
only upon the Sanhedrin but upon every individual as well. Secondly, each individual
must personaily blow the Shofar. He may not rely on a ¥pyn bva.  The ritual
practiced on Rosh Hashanah, whereby the ¥p1n 5v2 sounds the Shofar and the others
attend to that sound, could not be observed on Yom Hakippurim of Yovel,

In sum, there are two Mitzvos as far as the Shofar of Yovel is concerned. One
Mitzvah is restricted to the Sanhedrin, and the second embraces every individual,

3) The question arises. The Rambam should have written:

AT MNDL N THM TN D)
LEvery individual is obligated to perform the foregoing Mitzvah
{of sounding the Shofar).
Why does he emphasize )W/7no 200 10n 0 91?7 What does the Rambam gain by
repeating that the Mifzvah consists of Nyypn?

The Rav answered that the Rambam emphasizes that not only is every

individual obligated in the Mitzvah of Shofar on Yovel, but that each individual must

Mitzvos formulated in the singular are imposed upon the Sanhedrin since certain Mitzvos
(such as wnnn w11} must be performed by the Jewish nation as a whole, and not by individuals. In

those instances, the Sanhedrin acts as the representatives of the Jewish people. See, e.g.:
(G2 27RE) VOWRT PIN N0 ;NI PAITIITR 1178 DFIARTN DY NN TN I 00 30 my MR TN NIp

ST P20 THIN NI I 9D ;1 nY
[Editor's Note]

"' As the Ritva explains (rry 209 47 mwn W navnh 87207 Swypn) this Passuk is formulated in the
plural, thereby obiigating each individual throughout the entire Eretz Yisroe! to sound the Shofar,
' The Achronim debate whether the Shofar need be sounded in the Diaspora, based upon their
interpretation of the N1 749 NYwn Wt Noon pYe. See, e.g,
TVIVN NPT TN T IR RXYTY NG TN MR T P ®YY Iw YA MIdha  Tnyn jnten iy 1av
U DM DY WO RY TN 16 VT IR TN nrnoh
[Editor’s Notej



personally sound the Shofar on Yovel. Ye may not merely hear the sounding by
another. Unlike Rosh Hashanah, where the obligation of Shofar is limited to iV,
and the physical act of 1¥pn is not required, the obligation on Yovel includes my»pn
as well. Performing the physical action of M¥*p1 and producing the requisite number
of notes is an integral facet of this Mizzvah. Thus, one who only hears the Shofar on

Yovel does not discharge the Mitzvah at all.

THE PRINCIPLE OF #3¥5 ¥ DOES NOT APPLY TO THE MITZVAH OF
SOUNDING THE SHOFAR ON YOVEL NOR TQ THE MITZVAH OF fM9%W¥nN » 1,

(4)  The Rav pointed out that the Rambam employs the identical syntax
with respect to the Mitzvah of »v 1WYN w1, In that 729N, he ﬁrst introduces the
Mitzvah and then not only states that each individual is obligated to perform that
Mitzvah, but also repeats what that activity consists of. Thus, the Rambam writes:?

993 YN N NAY AIKBNY NNY WD 501 DN 1t T
AMIN NNNY WD

ANNY N93 1IINCTANY THN D

JTINN TNND NITIRNY 37187 DN

This confessional text may be recited in any language. As

the Passuk writes: “You shall recite it (i.e. the text) in the

presence of G-d” (which implies in the language with which
the reader is familiar).

Each individual must recite the text separately.

If a group of people wish to recite the text simultaneously,
they may do so.

13 One recites mnwyn »1 in the Bais Hamikdash on the last day of Pesach of the fourth and seventh
years (nn »v qwynp 879), The text of this »17 consists of the Passukim commencing with s
(" 115 231 mran e whpn, the content of which is that the reader affirms that he has distributed all
of his required nmn and Mmwwn, It concludes with the petition of N1 T YWeR NYPYH.

The nomenclature nwyn 11, as opposed to M3 xapn, and the seemingly inexplicable
employment, at times, of the term o192 21, is discussed in:

JRUTINGTID YATE MPONN W NIWD D00 5 Y ey (M1 IO TinD nmm 51p 1o
fEditor’s Note]

M 01w g g



In this instance the Rambam also stresses 1IN TN TN 9. The Rambam
could have expressed this differently. He could have written:

AT MR 3N TN THN D2
Why does he repeat the 10N component of the Mitzvah?

The Rav inferred from this formulation that mMIWyYN "1™ must be recited by
each individual personally; the principle of PMYD yMmv is inapplicable thereto.
Unlike all nonx msn, such as Megillah and the like, one may not discharge the
Mitzvah of M wyp "1 by listening to another person’s recital. This is also in
contrast to the similar Mitzvah of ©Y121 Np», in which one person recites the
required text for a large group of people and the principle of MY ymv applies to
enable all of the listeners to discharge their obligation.'® Since this phrase parallels
the phrase of MpPRY 27N MM PR 951 employed with respect to Yovel, one can
likewise infer that the Rambam maintains that each individual must himself sound the
Shofar on Yovel and, unlike Rosh Hashanah, may not rely on a ypn oya. 7

(5)  The question arises. Why can one not recite NMYYH M1 on behalf of

others? Why can one not merely pay attention to another’s recital and thereby

5 See o van :T1Pn nnn who questions the origin of this ruling. The Rav did not know the source
for this miing,

See, however, 1 MN 717) 12701 NN I 1T NN YA Mvn 290, who explains that the
Rambam maintains that n»w2 yow merely enables the listener to discharge his obligation. The listener,
however, is not deemed to have actually recited the text. Since >y apparently requires the personal
articulation of each individual, it can not be discharged through n»w2 ymw, This characterization of

the Rambam s view is, however, disputed by other Achronim. Sce, €.g.,
ATPIU YT 112 100 DONDO N2VRY 2Py MNP aY

[Editor’s Note]

' The Mishnah (3 :DM>3) Writes: oW T TR 95 PIPR DIPY WPNA NN PIPIH YT NG 0
YTV N vp vy, See Appendix B for parenthetical remarks made by the Rav regarding the
application of My ¥r3w to O N3, and the difference between Dy 1271 ¥ApPn and LM N9,

"7 This is in addition to the Mitzvah imposed upon Bais Din to sound the Shofar on Yovel.

7



discharge his obligation? Why should mwyn n differ from Megillah and NAPD
DYDY

The Rav tentatively answered that the content of the text recited for Wy N'M
9V is not confessional. On the contrary, unlike the standard »71 in which the reader
confesses that he did not do whatever is required of him, the reader of MYy M™
affirms that he did in fact perform all required actions. Yet the Mishnayos
denominate this text as WP The principle of MMy YW seemingly does not apply
to »1. Each person must personally recite »'1). A person can only confess to sins
which he committed and not to sins committed by others. It may therefore be
suggested that this text is constituted as 7™ so that the principle of MNYD ¥V not
be applied to it, just as MY ¥ does not apply to the standard >y™. Thus, just as
each person is required to recite M) privately to himself on Yom Kippur,”? so, too,
each and every person must recite the MWy MM individually. ANYD YW would
not apply to the text of M wyn N, The Rav, however, was not completely satisfied

by this suggestion.”

18 The { v W Wymp '9) 110 B MovIN questions the use of this term. The Rav, however, was not
satisfied with his tesponse. See, however, 221 'y 1112t ' 199, where the Rav noted that a closer
reading of the text suggests that the text is in fact not complimentary. The Talmudic Encyclopedia
(volume 11, page 455) provides other reasons for the use of this term.

19 The Rav noted that the »11 recited by the Kohen Gadol is recited on Kllal Yisroel’s behalf. (See
SNWS 93 WY Yy DTN M 3R Nanen msbnp aie). It is governed by the principle of nnx 343
o127 and not by the rule of M2 yew. The Rav explained in other Shiurim that the >y of the Kofen
Gadol was directed at communal sins committed by the nation as a whole, rather than private sins, See
80 Twey navenn vy, This is replicated nowadays by the n7 recited during the xwn nwn.

See /N TN 17D YO 12 MIN T 0 NN Y mwn 190, who quotes the Tur 7 o 0Ny
i) and many Gaonim who do apply fw2 ypiw to »71. Thus, for example, the Y#w may recite 71 on
Erev Yom Kippur in order to accommodate those who are illiterate. He concludes, however, that the
Rambam disagrees with the Tur. See, supra, Footnote 15. [Editor’s Note]

 Attendees at the Shiur suggested to the Rav that any time that a person is called upon to describe his
specific individual conduct he must do so personally. He is not permitted to rely on another’s recital.
Thus, AW yiw can not be justified for nwyn 1> insofar as each person must detail his own private
conduct.



(6)  The Rav parenthetically discussed the next sentence of the Rambam

which states:
APNNN INRD MTINAY 017187 DN
If a group of people wishes o recite the text simultaneously
they may do so.

The Rav noted that the Mishnah states that £ M2 NI must be read 5pa
oY, in a loud voice, while MWy "M is recited wnoa, silently. The Gemara®
explains that ©YM22 Np» is recited aloud since the text consists of Y, derogatory
information concerning the reader™ On the other hand, T wyn "1™ contains N2V,
complimentary remarks about the reader. It should, therefore, be recited in a subdued
manner, in an undertone. The Rambam points out that reading the text by many
people simultaneously is acceptable even though that means that the recital will not be
silent. Thus, the phrase is directed at simultaneous readings (and not to an individual
recital on behalf of the group). He concedes that TNND MTINNY 037 1¥Y ON)
Y1, If a group (of many readers) wishes to recite the text simultaneously they
may do so. Though in such case everybody recites the same text and is aware of the
contents of all others’ ", and though the cumulative effect of such communal
reading will be that the collective "1 will be recited aloud, nonetheless, they may
recite the M7 together. Apparently, the requirement that "™ be read ¥N93, in an
undertone, is not indispensable.

(7) In sum, the Rambam does not sanction the use of NMNYD YMY by "

mwvn.  Each person must himself recite the text. The same is also true of the

2 amy 2y o1 o noon. Inexplicably, the Rambam omits this feature.  See also, /by ' N3N Nion
v7> who notes that the principle of publicly declaring one’s embarrassing history has universal
application and is practiced in the Haggadah as well. [Editor’s Note]

2 Namely, the reader mentions that >an 338 *pI, his great grandfather was a wicked Aramaite. See,
however, > my o RN NMor where the Rav explains that >n N refers to onnan. The Passuk
means that our father, omaN, was 13I8, a wanderer, [Editor’s Note] ‘
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Mitzvah of Shofar on Yovel Each individual must personally sound the Shofar on
Yovel. One may not rely on others. The Rambam, therefore, emphasizes TN )

npnb 0 P>

THE MITZVAH OF SOUNDING THE SHOFAR ON YOVEL 1S THE MEDIUM BY
WHICH THE S4AVHEDRIN CONSECRATES THE YOVEL.

(8) Why does Yove! differ from Rosh Hashanah? After all, the Mishnah
states that the My of Rosh Hashanah and Yovel are identical in all respects. Why,
then, does the Rambam introduce such a basic exception to this equation, which goes
to the heart of the very definition of the Mitzvah? Why does he rule that the Mitzvah
on Rosh Hashanah exhausts itself in nyny, while the Mitzvah on Yovel is defined as
mpn?

(9)  The Rav answered this question by analyzing the purpose of sounding
the Shofar on Yovel. The Shofar on Yovel is first sounded by the Sanhedrin** The

Passuk states:

10,111 RIPN) WIVD VTN TN 12 NNIVIM
You shall sound the Shofar on the seventh month.

The Gemara® writes:

DPN (DAY MW I LT b vn (9w mpn) »
3T DAY Mon

Sounding the Shofar is exclusively within the domain of the
Bais Din; freeing the slaves, on the other hand, is not within
Bais Din's control.

Prima facie, the Mitzvah to sound the Shofar on Yovel is imposed upon each

individual member of the Sanhedrin. Fach member must sound the Shofar. This is

» The Rav again emphasized that he reached this conclusion only because of the Rambam s letter
(contained in Appendix A) which stresses that if the Mitzvah of Shofar {on Rosh Hashanak) would
consist of m»pn, each person would be obligated to sound the Shofar personally.

2 Supra, Footnote 10.

%y 0 o1 PIVR UNT NOOD,
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seemingly peculiar. There is no other performance which is originally applicable
solely to the individual members of the Sanhedrin. The Sanhedrin is, of course,
composed of individuals. Nonetheless, whenever the Sanhedrin acts, it acts as a
group, as one entity. The Sanhedrin does not act as a group of individuals. Tts actions
constitute the discrete actions of the entity. Thus, matters dealing with verdicts, vawn,
or juridical decisions are rendered by the Samhedrin (or any other Bais Din) acting
collectively as a group. A single directive on behalf of the Sanhedrin is issued. This
action transcends the individual members. However, Mitzvos such as Tefillah or
Shofar can never be imposed exclusively on the members of the Sankedrin in their
status as members of the Sankedrin. That would be a nonsequitor. To say that the
individual members of the Sanhedrin are primarily obligated to sound the Shofar is
akin to saying that those members must sit in the Succah or take a Lulav. How then
can the Torah direct the members to engage in what is seemingly an individualistic
Mitzvah unrelated to the entity of the Sanhedrin?

(10} In truth,: R’ Saadya Gaon and many other msnn >Mn classify the

Taryag Mitzvos into three distinct groups:

Affirmative Obligations - YUY MISP
Negative Precepts - TN N7 N0
Communal Imperatives = NS MMONN HYIs

R’ Saadya Gaon includes the Mitzvah to sound the Shofar on Yovel among the mPwA9

MY MO, He writes: 28

S A2V MTH NIV ONYTN
To designate the year as the Yovel by sounding the Shofar.

%5 See o w0 ¥ Mynn 90, See the exhaustive €583y iN: MUY ¥'TNY proh NYY0 oMY M s
(N30 - 7v7 Ty 8vn) 1o, who theorizes that the Sanhedrin sounds the Shofar in order to consecrate
the year as Yovel. On the other hand, the individuals sound the Shofar in order to free the slaves.
{Editor’s Note]
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Apparently the 9m 21N on Yovel is related to the Sanhedrin acting as an entity, and
not to each individual member of the Samhedrin. The Sanhedrin Hagadol acting
collectively, as a composite single unit, must sound the Shofar in order to herald in the
Yovel. Sounding the Shofar is not a N7237 NN imposed upon each individual
member of the Samhedrin. Rather, sounding the Shofar is a Y1 »21 nawn.  The
Sanhedrin as an entity is charged with the duty of Yavn wWP, of designating that
year as the Yovel. This 11y is effected by the Sanhedrin sounding the Shofar ™

The same is true of the Mitzvah of D20 MY NHY and 529N NIY WDP.
When the fiftieth year arrives, the Sanhedrin Hagadol announces “Mvin nYnpn,”
just as they do each month on Rosh Chodesh.® Thus, the Rambam formulates the
Mitzvos of o»wn nov and of Yavn M TP at the beginning of that same

Chapter as follows:*

IANIY DN NIV YIRS DNV VAV YaY MDY NYY MDD
.DOUNRNN Y AN DNV DY MNaY VaY ™ moam

J1392 99 T RAD P00 DN NS0 DY

There is an affirmative obligation to count each seven year

period and thereafter designate the fiftieth year as Yovel. The

Passuk states: "You shall count each seventh year and
designate the fiftieth year as the Jubilee."”

These two obligations are within the exclusive jurisdiction
of the Sanhedrin Hagadol.

In other words, the only difference between DMWY NPOD and 211 WITP is

that, with respect to Yovel, in addition to vocalizing the D3vn WP orally, the

" Interestingly, Rashi explains that the words ¥7 13Y NER mean ...vpn7 ombvd nnyz, fo direct
their agents fo sound the Shofar.

ee, e.g. Rashi who writes:
(DMWY 1T 27 R AT VR NG NODR) YN NYTIPN AR12 TN YY M 101 2300 nved

See also 17N Y31 IR S DMINTN YY M9 PP M7 *winn who maintains that this pronouncement
is indispensable. Other Achronim disagree. See, €.g. 712 Y210 7710 Y2 TOVR ; (DWW} NAY W, {Editor's
Note} : .
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Sanhedrin must also sound the Shofar. However, sounding the Shofar, being a
component of D3V v, is related to the Sankedrin as an entity. It is not related to
its mdividual members.

(11) The Rav added that the Mitzvah of sounding the Shofar on Yovel is
inextricably linked with the Adifzvah of designating the year as Yovel to such an extent
that Yovel is not fully established until the Shofar is first sounded by the Sanhedrin on
Yom Kippur of Yovel. He inferred this from the Gemara®® which discusses a
controversy between R’ Yishmael and the Rabbanan as to whether the Yovel
commences on Yom Kippur of Yovel or on the first day of Tishrei. The Gemara

states:

ORI .NY DWONN MY DN DRYT [DNVDY 917 90N]
7T NON IYIPNN NOD ND DY ornmar anNiw b
™o, DWHNTT MY AN DAY MY Nndn 1T

DNDNNN AYTINNY
The Torah writes, “..And you shall consecrate the fiftieth
year.” This Passuk requires Bais Din to establish the fiftieth
year as Yovel. This Passuk is necessary. since one would have
assumed that Yovel is consecrated on the Tenth day of Tishrei
(since the Torah writes that the Shofar is sounded on Yom
Kippur) and not on the first day of Tishrei. The Torah,
therefore, stresses, that the laws of Yovel commence on the
First day of Tishrei.

The Gemara'’s original assumption that, absent the additional Passuk of DNYT, one
Wouid have assumed that Yovel does not commence until Yom szpur 1s, apparently,
predicated upon the simple fact that the Shofaf is first sounded on Yom Kippur of the
fiftieth year. Thus, one would have reasoned that the Kedz.:sha of Yovel can not be
imparted in the absence of the Shofar, and the Kedusha of Yovel must, therefore, first

commence on Yom Kippur, and not on Rosh Hashanah.

# N Sam e e,
30 ., )
WY N GT YN YN NoDR.
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In other words, sounding the Shofar on Yovel actually determines the
commencement of the Yovel. The Shofar of Yovel is not just a Mitzvah; it is the
instrument of Y21 Myap. The 9ayn mw v Dp is effected through the Shofar.

(12) R’ Yishmael maintains that the Passuk of DRV teaches that,
nevertheless, the Kedusha of Yovel commences on Rosh Hashanah, even though the
Shofar is not sounded until Yom Kippur. The Y210 nvNTY vests on Rosh Hashanah
even before the Shofar is sounded; however, PMyn OV, the implementation of the
Mitzvos of Yovel, namely, the freeing of the slaves and the returning of the fields, 1s
dependant upon Shofar. Shofar completes the 521N NYIP. Accordingly, the slaves
were only partially freed on Rosh Hashanah. Complete freedom was not granted to
them until after the Shofar was sounded on Yom Kippur. They were in a state of
suspension.”*

Likewise, the Rambam rules as R' Yishmael that the Sanhedrin establishes the
year as Yovel. Thus, his statement that N>>nN P71 1919 NOD 1 MY, the Mitzvah
(of sounding the Shofar) is initially imposed upon the Sanhedrin, does not pertain to
the mere act of sounding the Shofar. The Mirzvah to sound the Shofar on Yovel is not
a mere Mitzvas Shofar as on Rosh Hashanah. Rather, the Mitzvah in substance is
9PN MY NP, just as DNWN NP0 and DA1N MY TP, Sounding the Shofar on
Yovel is the means by which the Yapn mv map is accomplished. The Shofar
sounded on Yovel is the instrument through which the final D2apn ;W NP is

implemented.

3t 'The Gemara describes this interim state as fotlows:
STIMY I TP PRI PEDIN FON OIPITRD PTIVIVR NP JPNAD PI0Y) DTN 1N N7 STOND T TN
DI DY 100) 19D 173 WPN
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(13)  The Rav pointed out that the Rambanr expresses this linkage at the end
of that Chapter as well. The Rambam writes:**

MM L0y MoV PR :Dara paoyn ©MaT nvhy

AMovah Mty
The implementation of all the following three items is a
condition precedent to the establishment of the Yovel: x)
sounding the Shofar; y) freeing the slaves;, and z) returning
the fields.

The Sanhedrin establishes the Yovel by declaring the year nwNp» and by

sounding the Shofar on Yom Kippur. Similarly, Rashi writes:™

D72 MY 0D NON P N YanY N Bava mwpm

JTY nopvym
Sounding the Shofar on Yovel is not a prayer but a signal that
all slaves must be freed and all fields returned.

Likewise, the Rambam® stresses:
NINYY MINA DAY N OIBN Y22 IINID TVYPRN 02 TN
NIDT N D MW WNY DOPN PIYD AP PRI 0N PH
DYV AN NIINT MY ) Nad
It is clear that the purpose of sounding the Shofar on Yovel is
to publicize that the slaves have been freed Sounding the
Shaofar is a public declaration of freedom. I, therefore, differs
Jrom Rosh Hashanah in which the Shofar is sounded as a form
of prayer and supplication.
The word M¥10N> denotes Y210 M nyap. In other words, the MR on Yovel is
the MNNN NN, the physical performance. It is not the Kiyum Hamitzvah. The
PPN is the means, the medium, the instrument, by which Bais Din completes the
establishment of the 5291 nw. The Kiyum Hamitzvah of Shofar is 530 nyv vwhp.
Since the NYPR WD, the act of sounding the Shofar, is what completes the

establishment of the Yovel, an actual ny'pn is required in order to declare that the

32 i 5am) novnwp s,
33

27y A7 G VA UNA NIOD,
34

WD VY Msnn Nov.
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year has been designated as the Yovel. On Rosh Hashanah, the Shofar is a component
of Tefillah and Teshuva. Thus, the Kiyum Mitzvah may be realized through m»nw.
On Yovel, on the other hand, the Shofor proclaims mavy 939 YT 0NN and
finalizes the designation of that year as Yovel. The Shofar acts as N0 and 11
91190, These components may be effected only through My, by actively producing
the sounds of the Shofar. Ny v does not fit within this frame of reference.

(14)  The obvious question is that the Mishnak™ equates the Mitzvah of
~ Shofar on Rosh Hashanah with that of Yovel Yet, according to the Rambam the two
are radically different in that the Mitzvah of Shofar on Rosh Hashanah is realized
through myonw, while the Mitzvah of Shofar on Yovel exhausts itself in 2P0,

BEven more perplexingly, the Gemara™ questions this equation since the
Brachos recited on Rosh Hashanah contain the statement Pwyn N> nn 00 Nt
Since that phrase can not be recited on Yom Kippur of Yovel, it infers that the equation
is not precise. According to the Rambam, however, the Gemara did not need to focus
on an isolated sentence recited in Tefillas Mussaf to demonstrate that the equation is
not precise. The Gemara could have analyzed the Mitzvah, per se, and exhibited the
discrepancy between Yovel, in which the Mitzvas Shofar is rooted in M5, and Rosh
Hashanah, in which the Mitzvas Shofar is realized through nynw. The Rav did not

know the answer to this question.

3y NPRY MIVA WNTT AP M 30y 13 9T HIVR YN N20D,

¥ Ny v .
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THE SANHEDRIN MUST FIRST SCUND THE SHOFAR FOLLOWED BY FACH
BAIS DIN AND EVERY INDIVIDUAL THROUGHOUT ERETZ YISROEL.

(15)  Interestingly, with respect to the Mitzvah of sounding the Shofar on
Yovel, the Rambam writes:>’

JID0N PT MY NN 1N
The Sarhedrin is obligated to sound the Shofar initially.

Yet, with respect to designating the year as Yovel, he writes:*®
S22 DY T aY PRON TN MY
These two obligations are within the exclusive jurisdiction of
the Sanhedrin Hagadol,

The Rav explained that designating the year as Yove! is solely performed by
the Sanhedrin. Sounding the Shofar on Yovel, on the other hand, merely originates
with Sanhedrin.  With respect to 00¥N N7V and Y10 My viPp, only the
Sanhedrin Hagadol performs the Mitzvah. Once the Sanhedrin sanctifies the year as
Yovel and pronounces nUMPR MWD NYNPH, no individual may voice his
confirmation or dissent. The pronouncement of the Sanhedrin Hagadol is final.
Thus, the Ramb@rites 1251 5y YT mab phon » M. Tt is within the
exclusive domain of the Sanhedrin.

The same is not true with respect to sounding the Shofar on Yovel.
Admittedly, the Sanhedrin is the first to sound the Shofar” just as they pronounce that

year as Yovel. TFollowing that, however, each Bais Din and then each individual

sounds the Shofar throughout Eretz Yisroel. The Sanhedrin acts initially but not

3y 5am novpen e,
38
NI AT YD v,

* The Sanhedrin's obligation to sound the Shofar was, apparently, in addition to that imposed upon
each local Bais Din. The Gemara (Rosh Hashanah 30a) and the Rambam (N novpwn o) both write
that it is sounded by both wTiNn AN 13 WP Now 1T 121, wiInn AN 2 wpw Pt a. This seemingly
applies to every Bais Din, and not just to the Sanhedrin. The Ritva (Rosh Hashanah 30a) explains that
the Sanhedrin initiated the sounding of the Shofar. Thereafter, each individual Jew throughout Ereiz
Yisroel was obligated to sound the Shofor until msn of that day of Yom Hakippurim of Yovel. See,
infra, Footnote 43. [Editor's Notg]
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exclusively. Thus, the Rambam writes N2 nn 1 mad nmon.  The Mirzvah is
initially performed by the Sanhedrin but is then implemented by all other Jews as

well.

TBE SANHEDRIN MUST ACTIVELY ENSURE THAT EACH JEW SOUND THE
SHOFAR ON YOVEL.

(16)  After detailing the Mifzvah imposed upon the Sanhedrin to sound the
Shofar, as well as that imposed upon each Jew individually, the Rambam™® concludes

the sentence with the following enigmatic phrase:
SN 912 902 o Pvaym

The Shofar is sounded in all Jewish communities (throughout

Eretz Yisroel).
What does this add to his prior sentence that 5oth the Sanhedrinn, as well as all
individuals, must sound the Shofar? Furthermore, the word P12y1 means to sound
the Shofar. Yet, the Rambam does not define who, in fact, discharges this facet of the
Mitzvah.

(17)  The Rav explained that, with respect to Rosh Hashanah, the Sanhedrin
is not specifically directed to supervise 10V mpn.  Admittedly, the Sanhedrin
supervises all Mifzvos, but there is no specific 11 11 NN to ensure that all Jews
sound (or hear) the Shofar on Rosh Hashanah. The Sanhedrin has a general
obligation to enforce compliance with all Mz’lzvés. The same is nof true of Yovel. On
Yovel, the Sanhedrin is specifically charged with a duty to enforce compliance with
this particular Mitzvah of Shofar. |

Apparently, with respect to Yovel, each Bais Din (in every city) must ensure

that the ©7'n NYPN be implemented and carried out. Thus, the phrase 1772VnN

10 sipy a1 POYRY MIDIND P9,
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PN 2123 901 W means that each Bais Din must see to it that every TN Ty,
wherever he lives, sound the Shofar.

Why is this so?

SOUNDING THE SHOFAR BY INDIVIDUALS ON YOVEL CONSTITUTES A KIYUM
BAIS DIN.,

(18)  The special obligation imposed upon the Sanhedrin (and by extension
each Bais Din) to ensure that the individuals conform and comply with the Mitzvah
sheds light on the ©1n nypn, on the obligation of each individual to sound the
Shofar on Yovel. 1t is not that each individual has a separate obligation, a separate
Mitzvah, to sound the Shofar on Yovel. Rather, the ©*1°n Ny ph constitutes a Kiyum
Bais Din. The Sanhedrin is responsible for ©»1nn v pn by virtue of the Passuk of
DIYIN D22 19w 1pavn.*! Sounding the Shofar by the individuals is part of the nan
Y7 2 as well. Obviously, with respect to the Mitzvah of Shofar on Rosh Hashanah,
such an obligation does not exist,

(19) The Rav expounded on the exact interplay between the Y7 52 n1n
and the ©*7°N> NN by analyzing the next sentence in which the Rambam restricts
the time frame during which the Shofar of Fovel may be sounded.

The Kambam writes:

N9 NIV PAVY T NIV IRt Y MPAY 2% PR PN 57

T
On Yovel each person must sound the Shofar as long as Bais
Din is in session, even outside the physical presence of Bais
Din.

The Rambam maintains that the Passuk 033N Y92 191 193yn teaches that the

Shofar must be blown on Yovel only as long as the Bais Din is in session (even

“ This Passuk is formulated in the plural and, therefore, imposes the Mirzvah of Shofar on each
individual.
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outside the immediate presence of Bais Din). Since Bais Din generally recesses at
MNN, noontime, 19 NN on Yovel can only take place until noon.

Some commentators explain that this is so since Yovel always occurs on Yom
Kippur. Thus, .the 713277 "1 would preclude performing the Mifzvah of Shofar
except Pawy T 12w Yy 9, just as whenever Rosh Hashanah occurs on Shabbos,

2 That explanation is,

the Shofar is sounded only in the presence of Bais Din.*
however, incorrect. When Rosh Hashanah occurs on Shabbos, the N3 N7 18

suspended solely P77 11°3 292, in the actual presence of Bais Din, and not until 8N,

One may not sound the Shofar on the Shabbos of Rosh Hashanah outside of Bais
Din’s chambers even prior to m¥n. The reason for this is that one who is in the
presence of Bais Din will be so much in awe of the Bais Din that he will not forget
and carry the Shofar home (and will certainly not carry the Shofar from his house to
Bais Din). With respect to Yovel, however, the reverse is true. 79292, the physical
presence of Bais Din, is not required; only YT 13 1013, the time during which the
Sanhedrin is in session, is dictated.

What is the basis for this distinction?

(20) The Ritva® explains that N N'1o the Shofar may be blown on

Yovel only as long as the Sanhedrin is in session (i.e. until msn). On Yovel the

2 9ny vy q1 mwn wan naop. The AT Py was imposed whenever Rosh Hashanah occurs on
Shabbos and enjoins the sounding of the Shofar except in the physical presence of Baus Din. The
Rishonim discuss whether that exception is limited to the Sanhedrin or not. See the classic exposition
of the Rif and Baal Hamaor to that text.

43 See (197 Y} TN AT 32U D73 4T YA WD NDDRY Mo swyDn who explains that the Passuk of
- Yyayn is formulated in the plural in order to impose the obligation on each individual to sound the
Shofar on Yovel,

He adds, however, that the Passuk of ~w yrayn is preceded by the Passuk of 29w mhaym,
(formulated in the singular) which imposes an obligation on the Sanhedrin to sound the Shofar. Thus,
the Sanhedrin must first initiate Tekias Shofar, and subsequently the individuals must then each sound
the Shofar. The Ritva concludes that the arrangement of those two Passukim also dictates that
individuals may blow the Shofar only as long as the Sanhedrin is in session (i.e. Y7 ™3 y13). The
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requirement that individuals blow Y1 2 yova, while the Sanhedrin is in session, is
not predicated upon the 1291 PP, The N2 N does not apply to Yovel. The
1377 1) only precludes the sounding of the Shofar whenever Rosh Hashanah
occurs on Shabbos. On Yom Kippur of Yovel, the Shofar must be sounded regardless.
However, NAYMNTY, that Mitzvah terminates at ShxD when the Sanhedrin recesses.

THE Y2)*1 $Y nyap IS EFFECTED THROUGH THE SHOFAR SOUNDED BY
THE SANHEDRIN IN CONCERT WITH EACH INDIVIDUAL.

21 The Rav explained the rationale for this limitation. There is a
significant difference between the Mitzvah to sound the Shofar on Yovel and the
Mitzvah to sound the Shofar on Rosh Hashanah. On Rosh Hashanah, sounding the
Shofar is a ‘10> n2wn. 1t is not dependent upon Bais Din’s actions. Whenever Rosh
Hashanah occurs on Shabbos, the na77 v, which normally precludes 19 nywpn
on Shabbos, is suspended solely in the physical presence of the Bais Din. The Shofar
may be sounded Y7 1192 W93, in the physical presence of Bais Din, since it was felt
that the Bais Din will prevent the people from violating and desecrating the Shabbos.
However, on an ordinary Rosh Hashanah, in which carrying is permitted, Bais Din
plays no role with respect to the Miizvah of Shofar.

The same is not true with respect to Yovel. On Yom Kippur of Yovel, the nawmn
TN is an integral component of the 1 772 nawn. Both performances constitute one

Kiyum of D2y nyap. The 0¥y, the Kilal Yisroel, are 9210 1w Y1y together

Torah deliberately arranged the Passukim so that the Passuk imposing the obligation on the part of the
Sanhedrin precedes the Passuk imposing the obligation on the part of individuals, in order to teach that
the latter is dependent upon the former. Since the latter is practiced throughout Eretz Yisroel, while the
former is practiced only in the m 10 nowy, this dependency is marked by limiting the individual Tekios
to such time as the Sankedrin is in session (i.e. Mmyn),

The Ritva expresses this insight as follows:
N PR 2123 200 NATTNT 0WR) R N WD 1011 )Y 1 Wl YN Mhpn 9Nt ynwnn e
PPV PT RV 101 KON LI T 1

[Editor’s Note]
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with that of the Sanhedrin and each Bais Din. It is not that the Mitzvah of the T
merely differs from that of the Sanhedrin. If this were so, there would be no common
denominator between those two Milzvos, since one Miizvah would consist of the
Sanhedrin designating the Yovel (i.e. 9210 mvw nyap), and a second AMifzvah of
individuals sounding the Shofar on Yovel. There must be a transition from the 21
1 773 to the TN N2, a common theme. Thus, the Rav concluded that the n1n
51y on Yom Kippur does not exhaust itself in sounding the Shofar, per se. Rather, the
1YY NN is an integral component of the Mitzvah of 92 nwap implemented by
Sanhedrin. The sounding of the Shofar by the individual is related to and comprises
one unity with the »avn NP effectuated when both the Sanhedrin and each
individual sound the Shofar. Because of this unity of interests, the individuals may
sound the Shofar only as long as the Sankedrin is still in sesston.

This is what the Rambam means by the phrase, YN 5123 D32 103 Paym).
The Sanhedrin must see to it that Kllal Yisroel sound the Shofar on Yovel since the
AT M mp is effected through the sounding of the Shofar by both the
Sanhedrin and each individual.

(22)  In other words, the Ton> MPN is not a mere Kiyum Shofar. Rather it
is a Kiyum of 9291 nyap, just as the Shofar blown by the Sanhedrin is a Kiyum of
bavn mwap.  Accordingly, individuals may sound the Shofar on Yovel of Yom
Kippur only as long as the Sanhedrin is in session. This limitation 13 XIPNINTD,
insofar as the DN NP constitutes one unit together with the Y7 M2 MOPN.
Both together designate the year as Yovel.

To assert otherwise, one would have to introduce into the ¥pPn of Yom

Kippur a duality of two different concepts, namely that P71 02 PR expresses itself
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as a Kiyum of D31"1 nyap, while the ‘ry R is similar to that of Rosh Hashanakh.
Since the Kiyum Mitzvah on Yovel asserts itself, not just as a Kiyum Shofar, but as
avn v v, the medium of Yavn My nwap is not the Ny P, but the MwPN.
Accordingly, Rashi and the Rambam stress that the Y31 nypn differ from nywpn

mwn v

A STOLEN SHOFAR 18 NOT DISQUALIFIED FOR USE UNDER THE PRINCIPLE
OF 11%aya fNan Mdn SINCE THE SHOFAR 18 NOT THE INSTRUMENT OF
THE MITZVAH.

(23) The Rav added that the Rambam derives yet another Halacha from the
fact that the Mitzvah of Shofar on Rosh Hashanah exhausts itself in N0y, and not in

"wpn. The Rambam writes: ¥

QN 2P0 DYV KON MINHN PRY N 1T YPRY NN 19w

9% PT 9P PRI NS YW NN NI 2 Y MO 9 DY
One who utilizes a stolen Shofar discharges the Mitzvah
insofar as the Mitzvah of Shofar exhausts itself solely in
hearing the sounds of the Shofar. Even one who does not
touch nor raise the Shofar, discharges the Mitzvah by merely
hearing the sounds of the Shofar. Sounds can not be stolen
(and are, thus, not disqualified).

“ The (ro nwy yroa9 prno) ommay disputes the Rav’s contention that the Rambam maintains that the
Mitzvah of sounding the Shofar is a component of 9211 nyw nywap. He points out that in the Preamble
to 5am nwpw o the Rambam links the Mirzvah of Shofar with that of freeing the slaves. He writes:
AN DAY INEY 1o oA wipnb,  The Mifzvah of oownnn mw wipb is listed separately, Since the
Rambam docs not list ©>1ay mbw as a separate Mifzvah, the oy concludes that, according to the
Rambam, the Mitzvah of sounding the Shofor on Yovel is the means by which the slaves are freed and is
unrelated to the AMitzvah of 9avn nyw nwap.

The av»3 asserts, however, that R’ Saadva Gaon merges the Mitzvah of b2y mw i with
P71 nwpn, and combines the Mitzvah of freeing the slaves with the oy nyvpn.  [Editor’s Note]

By mow mabnp N pro.
% See the lengthy discussion of this distinction by the Rav and other Achronim contained in the
following works:
FTFIDY 212 YD PO UNTIDRY 3P IO Y90 N P00 IYNINA Y3 VD N80 5N P30 NUD W 71100
2 NN PO (NP TINY) A2I0 R20NY DY MDY I EN DNn Na N0 RO O (MY
IR RY DT YN 90 T Tiny
[Editor’s Note]
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This assumption is based upon the Yerushalmi"’ which discusses the rationale for the
ruling that a stolen Shofar is not disqualified even though a stolen Lulav is

disqualified. The Yerushalmi states:

M AN 729 99 P IN 0 i ant [ ws nan o

A [M19A) NI D93, NNY NN 1vNA [25a] 0N 1IvoN
NN N

Why is the use of a stolen Lulav invalidated as a NI insp
7y while the use of a stolen Shofar is not likewise
disqualified? R’ Elazar answers that one requires the actual
Lulav in order to discharge ihe Mitzvah. However, one does
not require the corpus of a Shofar to discharge the Mitzvah.
One merely requires the sounds produced by the Shofar.

What does it mean that Lulay, with which N8 N 1902, is subject to the
disqualification of naya NNan Myn, whereas Shofar, in which N¥Y N1 1P, is
not subject to NPAY INaN MaN?* |

(24)  The n"1* explains that the Rambam 's opinion is predicated upon the
Gemara's ruling®® that naya Nan Man does not serve to disqualify a 10 N0,
Thus, the Gemara states that a thief who forcibly evicts the owner of a Succah and

then eats his meal in that Succah discharges the Mitzvah of Succah (even though he

violates 9100 N9). The Gemara reasons that since N9y PN ¥PIP (i.e. land can

17 wrm e oo noon.

*® Interestingly, the Yerushalmi also provides the following answer adopted by the Ravad.
PR Yon 035 M N 0P N3N, 030w 005 BANEA PN

The (3 1Y) 293 013 T N0 N20EYY (3707 TinY) XYY NP2 4T MWD W NO0RY NIZ0AI1DOYTD

does not distinguish between Shofar and Lulav. He reasons that since both Shofar and Lulav are
instruments of ", petition and supplication, each is disqualified if obtained through the commission
of an nay (ie if the performance of the Mitzvah effects the thiel’s acquisition of the object).
However, the Ritva concedes that if the object was acquired prior to the performance of the Mitzvah
(i.e. through nyem »w1 wew) the subsequent performance of the Mitzvah is not disqualified as a mun
maya man. The Rav explained that apparently the Ritva classifies the Shofar as the myn v Kuon.
Thus, a stolen Shofar is disqualified as a npaya mxan misn. This is more elaborately discussed i 190
¥ MmN 3 v raxn v, [Editor's Note]

 See 11-map MY DI NIDRY DIIPYN MW ;MY Mabr M pemsn erdn, [Editor’s Note]
50
NY NI T 1210 NITR.
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never be stolen since it is not portable), the Swccah is not deemed to have been stolen.
It is deemed to have been merely loaned to the squatter and is classified as a ;P
noww. !

The Rishonim question this ruling. How can the Gemara treat one who
forcibly evicts the owner of the Swccah as having borrowed the Succah from the
owner (i.e. as a NNY M00)?  After all even if R PPN VPP, nonetheless, one
who forcibly removes the owner from his land violates a Y of “1%an §9. The
principle of n%% NN ¥ simply means that the land is not deemed to have been
transferred to the thief since land, unlike personal property, can not be transported
from place to place. This principle thus affects only the transferability of title to the
land (i.e. it is not acquired by the miscreant through N5 "3 since it is not deemed
to have ever been stolen). However, as far as the thief’s deed, his performance, is
concerned, his action constitutes a 1>t nwwn.>? The rule of N9 NPN IPIP s
limited to 15" 79 (i.e. the thief does not acquire a proprietary interest in the land);
it does not suspend the MON of MmN N5, Why then should a N9y 120 not be
disqualified based upon the principle of n12¥3 NNaN MyN?

(25)  The 11 answers that if one commits an 1772y, and because of that
commission he is able to perform a Mitzvah, the performance is not, necessarily,
disqualified as a N7 aya nxan man. If the principle of ay Y0 N3N MsH would
disqualify any Mitzvah which was obtained through the commission of an N2y, then

the Gemara which permits the use of NY1%) N based upon the rule of NPX VPP

! The Gemara writes: 2om nINY 791D NOW N MDY [DIWD W] INOUE RO AN 1N 9NN,
Unlike Lulav, a m>ne 12w may be used on the first day of Succos as well. See N7y w3 4T n210 noon

who derives this ruling from the Passuk of:
NN TII0D 280D DN PNOEN DOW TRon  IMoTa 1A DN nriiNg 92

32 See NI AN MM 110 oA, who writes:
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913 would not be understandable insofar as a vty NMwyp did in fact occur. Rather,
the Gemara simply means that in order for a Mitzvah to be disqualified as a My
naYa INan, the very msn by NNan, the instrument of the Mitzvah, must be
classified as 911, Whether or not the Mitzvah was preceded by, or made possible
through, the commission of an Ny is irrelevant. Even though one was able to
perform the Mitzvah only because of his prior commission of an fvay, the Mitzvah is
still acceptable as long as the instrument of the Kiyum Mitzvah (i.e. the v Nyon
M) is not classified as a 9133.%

The Gemara, thus, applies this rationale and validates a N N0, The
inquiry focuses on whether the land (and, by extension, the Swccah) is classified as
o, It is irrelevant that the thief violated 910 NY by evicting the owner. Rather,
the question is whether the instrument of the Mitzvah is intrinsically classified as >y
The Gemara concludes that since NI NPN VPP, the Succah is not classified as a
o1ty and is, therefore, not disqualified for use under the principle of NMNan MN

vt

L2 1Y Y0 N2 0N DN P 1T N DYY NPING ON NV 1) »onin

*3 The rvm) apparently maintains that the principle of a3 nxan msn only disqualifies the use of
_stolen objects (i.e. items which are classified as 5m3). It does not apply to a nixp v Nyon which is

used for another ryay (with the exception of m1t nay). See:
JYIRNCT DY) T RN YD VAT NN 90 70D 1030 NYOD Y D NOTRD YR minn

{Editor’s Note]

4 According to the n, the N2 constitutes the Mmsn »w nxon. However, insofar as the 1210 is not
classified as 1 (since it is not deemed to have been stolen) it can not be disqualified as a nnan msp
Falebe A0

The w3 Tiny NP noopy Nnan mea implies that the 7% N0 is not disqualified since the

210 does not constitute the Mmsp Ye nyan. He writes:
207 TITN 1IHORY DD POV LLNED NP 9D 37152 DAN .. WD NN O YRR 013 NYY AN NDhY
USRI KT P e

See also N7) )0 NPINA Y30 NIVA MDD ;N R0 NN WTIP T2 190 who maintain that there are
two levels of disqualification engendered through naya nxan myn. On the first level a msp Y noon
is disqualified. Thus, anything which is not classified as a msn b nyon avoids this level of
disqualification. However, the other component of y7ann derived from the Passuk of 1y nispn NN
msp Ny, invalidates nivn oYy made possible through the commission of an 7ay. In 30 ¥ 190
¥ mx 1 Yoo this is posited as the rationale for those who maintain that a 5100 19w is unacceptable,
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The 1277 concludes that the same is not true of a stolen Lulav. A anb is
disqualified insofar as the Lwlav constitutes the Mmsn Yv Nxon.  The Lulav is
something tangible, something concrete, and is classified as a stolen object (t3). Tt
is, therefore, invalidated as a paya MNan Msn. This is what the Yerushalmi means
when it describes Luav as N3V 20719103 yon. The very instrument of the Mitzvah
(i.e. the Lulav) was stolen, and a msn Y¥ Nson which is stolen is disqualified
because of NPaYI NN3N MYD.

(26) Shofar is not similarly treated. A 9N 19 is acceptable. The
Yerushalmi reasons that as far as the 122 is concerned, his actions were culpable. He
did commit a nay nvyn of Nndny. However, unlike Lulav, the Shofar 1s not the
instrument of the Kivum Mitzvah, Tt is not a myn 5w nyon. If the Shofar were a
MNn Sw Nyan, then a )1 19 would be disqualified as a 7™aya MNam MYN in
the same manner as a D710 22 is so disqualified. However, the Shofar is not the
instrument of the Mitzvah. The msn 5S¢ Nyon of Shofar is the sound (the 71p) of the
Shofar, and 23 Y71 9P2 PR Something abstract, something non-tangible, something
which is not concrete, can not be stolen. Semantically, sound can not be classified as
being stolen, a Y133 M. A Lulav can be stolen; a sound can not be stolen.

(27)  The Rambam conveys the same thought, namely, that the Shofar 1s not
the imyn Yv Nyon. The myn Hw N8an of the Mitzvah of Shofar is the notes, the D1,
The Shofar is merely a medium through which the Mitzvah is obtained. Unlike Lulav
which is a MmN ¥ Nyan, a Shofar is not the instrumentality of the Mitzzvah. The

Shofar is merely the means by which the Mitzvah of Shofar is discharged.

namely, that the Shofar is regarded as the m13m 2y M3on with respect to the misn Newn, even though it is
not classified as the My bw Nxon with respect to the msp oy, [Editor’s Note]
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(28)  The Rav provided the following analogy. One who steals a saw and ax
in order to pick an Esrog may use that Esrog to discharge the Mirzvah even though,
had he not stolen the saw and ax, he would have been unable to have taken the Esrog.
The rationale for not disqualifying the Esrog as a naya nNan myn is that the saw
and the ax, which are the stolen items, are not classified as the My DY N3N, The
Shofar is similar to the saw and ax. The Shofar is merely a medium through which
the Miftzvah is obtained. It is not the Mmsn Sw Nyon.  The Yerushalmi, therefore,
concludes N NaP 19131 Yon; the Luday constitutes a myn Yv K¥oN and is, therefore,
disqualified. On the other hand, N¥Y N1 P2 Non.  The Shofor does not constitute
the T8N 9w Myon. The instrumentality of the Mitzvah of Shofar is the 7P, and the
sound does not lend itself to the adjective of . A 9n 19w is, therefore,

acceptable.

A STOLEN SHOFAR IS DISQUALIFIED FOR USE ON YOVEL SINCE THE SHOFAR
OF YOVEL IS THE INSTRUMENT OF THE MITZVAH.

(29) The Rambam adds that this is true only if the Mitzvah of Shofar
exhausts itself in 0. However, if the Mitzvah exhausts itself in ny>pn then the
Shofar becomes the M¥n Yw nxan. Thus, on Yovel, a 71n 19 is disqualified.

The Rambam underscores this as follows:

NIY 1M MDY e DY GN DI aYnwd NON mMNnn PR
N3N
Fven one who does not touch nor raise the Shofar discharges
the Mitzvah by merely hearing the sounds of the Shofar.
Sounds can not be stolen (and are, thus, not disgualified).
He stressses that, with respect to Rosh Hashanah, if one produces sound through the
Shofar without holding it, it is sufficient. The simile between not touching the Shofar
and not picking up the Shofar confirms that the Shofar itself is nothing but a means, a

medium, which helps one produce the sound. This is so since the Mitzvah is realized
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through My v, by hearing that sound. However, with respect to Yovel, the Mitzvah
of Shofar expresses itself through ny» 75, Thus, the Shofar is raised to the level of a
Mman Y N3on, just as Lwlav, Swccah and the like. A vn v is, therefore,
disqualified for use on Yovel.”

(30) In conclusion, whether the Aditzzvah of Shofar is defined in terms of
WNY or N directly affects the use of a "van 10w, If the Mitzvah of Shofar
requires MO (1.e. that one sound the Shofar), then the Mitzvah of Shofar would be
similar to the Mitzvah of Lulav. The Shofar would be classified as a mya 5w Nyon
and would be disqualified if it was stolen. However, since the Mitzvah of Shofar
requires only Nyn¥ (i.e. that one merely hear the sounds produced by the Shofar), the
Shofar is nothing but a means, a medium, and is not classified as a My Y NyoN. Tt

would therefore be acceptable even if stolen.

WASYAR

% See also Y0 YD DTP 1IN N9T ;72 TN 37 I0D AMNA YRS IWE ;A7 991D NI MY MY 190,
[Editor’s Note}
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APPENDIX A
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APPENDIX B

The 0113211 7WNY® had ruled that a Kohen who cannot pronounce the text
of the Birchas Kohanim may, nonetheless, discharge the Mitzvah by asking another
Kohen to pronounce the words on his behalf, and, thus, discharge the Mitzvah of
Birchas Kohanim pursuant to the principle of n»wo ymv. The »9r 51° disagrees.
He maintains that the principle of N)Wo ¥ is ineffective with respect to Birchas
Kohanim. Each Kohen must himself recite the entire text of the Birchas Kohanim and
may not discharge the Mitzvah merely by attending to another Kohen's recital. The
"ON N2 explains that Birchas Kohanim differs from Tefillah insofar as Birchas
Kohanim also requires ©1 N, that the text be pronounced in a loud tone. One may
apply the principle of "1y Ym only to the actual recital of a text; however, Ymy
NY¥D can not supply the requirement of D3 7. Tt can not be said that the one who
listens to that recital is also deemed to have recited it aloud. The D7 %7 requirement
will still be lacking. The principle of NNW2 ¥V is not superior to the recital of
Birchas Kohanim in an undertone and is, thus, inapplicable.

The 277%5"® disagrees with the "9n 72, He points out that the Mishnah rules
that ©M12°2 NPD is subject to MY WMV even through ©1192 NAPN requires P
01, According to the rationale of the »bn ™2, all ©>11972 N1 should be excluded
from the realm of NMY2 YMV because it too requires ©1 . Thus, the 1773
concludes that N1y ¥mw would apply to Birchas Kohanim as well.  Apparently,

INYD VW means that one who listens to another’s recital stands in the reader’s

% See 131D NINA DN IIWR N,
%7 See (64 Tyny) 713NN 7Y WTPA NPAY YN THA 9.

% See (Nop Y E5 PN 1m 1D Nen 3T e nvw, The 2%y agrees with the ruling for other
reasons. See also: 25N Y YT NND Yaw Ave ov.  [Editor’s Note]

31



shoes. He is deemed to have actually pronounced the words 07 "pa. This

controversy is exhaustively discussed by many other Achronim.”

9 See, e.g. 7V YYD DINDD BT AP NPAP 517 10 v o N v n. These Achronim opine
that collateral requirements such as an>n Tinp MoIp or ©Y Y are dischargable under MW yov
provided that the reader (the wnwn) satisfies those requirements. The recital (with all of iis
accouterments) is deemed to apply to the ymw. [Editor’s Note]
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5937 990 YU 99 PPN PIE MY
V7aYn YN
A7RYNY Y8R90 NN 979940 NIND
42579 T 1193 33 by 493 BUA)

INTRODUCTION.

(1) The Torah formulates the Mitzvah of Shofar in terms of myyan. Thus,
it describes Rosh Hashanah as £y mpid nynn o' and as 099 i gy poot?
The Torah, however, does not define the term fwn. The Braisa® writes that a
nvn is coraprised of three protracted groaning type sounds (referred to nowadays as
oav). The Mishnah maintains that the "0 is comprised of shorter staccato type
notes (referred to nowadays as mwIn). Yet other 0'NIN maintain that a ININ i
comprised of a combination of both the longer and shorter type notes (referred to
nowadays as mN-0mav).°

Additionally, the Gemara® derives from various Passukim that each Ny
must both be preceded and followed by a nypn, and that three M¥IN must be
sounded on Rosh Hashanah. Thus, a total of M YN, nine notes, must be sounded
(i.e. three sets of NPA, NN, NPN).

In order to accommodate the various positions, R’ Abai® instituted that each

of the three variations of 3111 be sounded. He, therefore, instituted that three sets of

P See n 002 3R
% See 273 32 NP,

 The Mishnah (2% ¥ g7 MWN wNY NooR) writes: M3 wows nan ww. The Braisa offers a
different methodology: omaw mebws myinn e, The length and form of the nwin was further
expounded on by the Rav in 19 1y o phn 20 mre v, [Editor's Note]

 In truth, the term Ny is confusingly utilized nowadays as referring to n#n. It would have avoided
confusion had the specific mymn (of n#n) been called mva1» and the oaw (of nrwn) been labeled
I,

3 Ibid. ... noISY IveY MOWoY .

® See Ny T 4T VA WY PODN;
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n-omav be blown, each preceded and followed by a nypn.  This is then
followed by three sets of ©13v, each of which is preceded and followed by a ny’pn,
and concludes with three sets of M35, each of which is also preceded and followed
by a noipn. Thus, a total of MNP 0OV is sounded.  Apparently, it was R" Abahu
who also originated the concept of 2¥w»nT MY, of having the Shofar sounded
prior to Mussaf.

Finally, the Gemara rules that the M w3 must be sounded during Mussaf
119730 70 Yy, This means that a M5 {preceded and followed by a 7y>pn) must
be sounded during N*wn nmn, following the recitation of each of the Brachos of
Malchiyos, Zichronos and Shofros. Tt would, therefore, seem most appropriate that, in
conformance with R’ Abahu’s institution, each of the Brachos be followed by the
sounding of a 77N ,1#wn NIWYM, so that each variation of NY1IN be represented
after each Bracha (for a total of m"p DXwHY). In this manner, three nWHIN will
definitely be sounded after the Brachos regardless of which is the correct variation.

Though this custom was prevalent in many communities, nonetheless, it was
abandoned during the Gaonic period. The new custom advocated that n"vn be
sounded after Malchiyos, n"wn afier Zichronos and nwn after Shofros. The new
custom is, however, puzzling since it does not comply with the requirement that a
3770 be sounded after each Bracha, given that only one of the variations is correct.
The reason for the change in custom is discussed elaborately by the Rif, the Baal

Hamaor and the Ramban. This Shiur will focus on their respective explanations.

YR NYIR AWML DWEN DMWY MPPMLLAEN YNNIV TP MR 3K 17 PERN

7 Ny 1o a1 M wa noon, Whether this requirement is of Pentateuchal or of Rabbinical origin, is
the subject of controversy. See e.g. 292 /Dy N 377 MNN 190 ; DY 17207 ; YT 1T P1og 5y e,
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ACCORDING TO THE RIF, MY ©*WhW NEED NOT BE SOUNDED DURING
THE SHEMONEH ESREI SINCE IT WOULD PROTRACT THE SERVICE.

(2)  The Rifexplains as follows:®
WPINY 102 MOIAN TP DY IMN PYPIN MY Nn P
N NBOPRT NN MDY PR NIDIINY I NON AV v
WIPRD BNRY YN PAVY VD WENRY IMNT 1PN YD N

NMONY NOY ANN OMY MDD 110 YY NYIn nrvn nrmvn

SNAYNT DN
In truth, the congregation should sound all thirty notes during
the Shemoneh Esrei, just as thirty notes are sounded prior to
Mussaf.  However, insofar as the Mitzvah of Shofar is
discharged by the Shofar sounded prior fo Mussaf, it was not
deemed necessary to impose upon the congregation and
prolong the service by sounding all notes during the
Shemoneh Esrei.’

THE BAAL HAMAOR .IUSTH“IES THE CHANGE IN MINHAG BASED UPON R' HAJ
GAON'S OPINION THAT ALL 7M¥1950 ARE EQUALLY ACCEPTABLE.

3) The Baal Hamaor™ explains the rationale for the new custom based
upon the classic exposition of R’ Hai Gaon. R’ Hai Gaon had explained that, in truth,
all forms of NN are acceptable, whether they be composed of what is currently
termed as MNIN-DMAVY or O3 or NN, Thus, R’ Abahu’s institution was solely
intended to instill uniformity among all congregations so that people should not
mistakenly believe that only one of the practices complies with the Mifzvah. The Baal
Hamaor applies this rationale to explain the change in custom of not sounding
nam nren nravn for each of Malchiyos, Zichronos and Shofros. He reasons that
since all variations of the NY17N are equally acceptable, it is not necessary to sound all
such variations following each Bracha. The change in the custom to sound only one

of the variations of "N following each Bracha was therefore not rejected. As he

¥ qrmn san any » 1 rywn wae noon,
? This expianation was also adopted by the Rambam (310 "9vwn 1 pra).

10 VIENFPT 0T NIV NI T TIUTT YN R2DRD 10PN MING.
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points out, there has been much fluidity in many of the customs that have originated

~ in respect of the Tefillos of Rosh Hashanah.

THE RAMBAN EXPLAINS THAT THE CHANGE IN MINHAG IS BASED UPON
THE MORE RELAXED REQUIREMENTS OF THE NOTES REQUIRED TO BE
SQUNDED DURING SHEMONEH ESREL

(4)  The Ramban'' provides an entirely different explanation for the change
in custom. He writes:

SINN NI MANA N0 [G9N] 1727 DY INYOY IO
NPNY OMON NIV VYIPEY NN 2D DY 0PN DINITN PN
PY NDPM RN YT DN PAYY YD PYNIDm PYPIN
97 MNANY NDTAN TO DY PTIY 1N PV pYin
121 NPAN MMINNT PIPY T3 MM MNIdT  nYoon
MNTOT M NI M2 WY POOINY NHNDR NYWa nyna
NN VP 191V 3D NIBNY [ONY] LY PIINDY Mo
T MDA TTIV Y PV PN ,Tan 307 mnn o
(07D Yan] INPPNL 21N TN PRY 19 DY GRY mMYnT
WH NIUNI NN BYYT .MIED T DY MDD PN
AMIR [P DoY) WEn [(MPN n21aa)

NYN MIVIINT NOPNI 210 TN TR DD PRY 0T 0T
9 NI YD PPN Y 0T PYInny Nin msan nnn
Y1 INNY 1D D) NIV WUNID DN 19V BRDan Ny
N PIOPART 2P0 TAN TN D PR NN DY PR Aan
ANOY YT HPPR D BPAY MO13 NN NON 1T N
NI T2 PRI LAIMD Y M I9a TII07 NI

NNY Ny NvND 1N XD 1710, D173 DY NN T INY

1 believe that the rationale provided by the Rif, to avoid an
undue imposition on the congregation, is correct. This Is
further based upon my theory that the Rabbis dictated that one
must sound the Shofar prior to the Shemoneh Esrei and that
such sounding of the Shofar discharges the Mitzvah of Shofar.
They further instituted that the Shofar be sounded during the
recital of the Shemoneh Esrei insofar as the Brachos recited in
the Shemoneh Esrei are analogous to the Shemoneh Fsrei
recited on a Taanis, both of which require that they be
accompanied by the sounding of the Shofar as additional
supplication. However, individuals may not sound the Shofar
during their privaie Shemoneh Esrei.  The merger of Shofar
and Brachos is a communal function both on Rosh Hashanah
and on a Taanis.

In other words, the obligation to merge the Shofar with the
Shemoneh Esrei is a function of the Taanis element inherent in
the Tefillah of Rosh Hashanah. This merger enhances that

ey ryeer @A 90 MY 7 PN WINT NITRY N mnnon.
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Shemoneh Esrei and is a communal obligation and not an
individual imperative.  Since the merger is a jfunction of
Taanis, the notes produced need not conform with the specific
Rosh Hashanah requivements which govern ivrin. All notes
are equally satisfactory.  Accordingly, since the individuals
have satisfied their primary Rosh Hashanah obligation of
blowing Shofar prior to the Shemoneh Fsrei, and they are no
longer obligated 1o individually sound the Shofar during their
private Shemoneh Esrei, the only obligation which remains is
the communal obligation to merge the Shemoneh Esrei with
the Shofar, as is the case on a Taanis. This latter feature can
be satisfied with the production of any sound, however
constituted.

(5) A simple reading of the Ramban indicates that the Ramban answers
that the Mirzvah of Shofar on Rosh Hashanah requires that it be sounded during the
Brachos. Moreover, Rosh Hashanah is treated as a 2N s"Myn with respect to the
N7YN requirement that the Brachos of Mussaf must each be punctuated by the sounds
of the Shofar."® Since we are unsure which of the M n variations is accurate, it
would be appropriate that one set of n7vn NN and NN (ie. MMP ¥vn) be
sounded after each of the Brachos Malchivos, Zichronos and Shofros (for a total of
My ©wow). This would ensure that at least one accurate NN is sounded after

each Bracha® However, since R’ Abahu also instituted that each of the map yen

'* The Torah imposes the Mitzvai to sound the nxsn in terms of distress. It writes:

(0,1 3TN DIPION N NED DN IMAYINND DINNT TSNN TI1ST I8 DM LTRnYD Nan
This obligation, known as npwy, was interpreted as requiring that six different Brachos be added 1o the
¥own nin recited during a nax nnyn instituted in the wake of national calamities. After the recital of
each Bracha, the mixEn was sounded (See Mry 110 T 7N novn).

However, Chazal assumed that any note produced by the trumpet is adequate. It need not
comply with the elaborate requirements of my1n,

This Mirzvah, and its application nowadays, is discussed at length by numerous Achronim.

See, e.g.
NIT¥IRN G TVON 0 DINA R AN T G 1Y 1AW IS0 TN N 90 5 N, 1YPN  DRNAN pe
JONOR Y T DYP 00 ; THTN-THOT 0 270 NNTR 1790 190 ; WaP Ry O DI 190 5 260 v MoauT

[Editor’s Note}

'* The Ramban apparently disagrees with R’ Hai Gaon's suggestion that each of the nyn variations is

acceptable, The Ramban maintains that, in fact, only one of the variations is accurate. Thus, all three
myrn must be practiced. Likewise, the Rambam disputes R’ Hai Gaon’s position as well. See o
34 O NI,
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be blown three times prior to the recitation of the Shemoneh Esrei, during the my»pn
v, the primary Mitzvah of Shofar is discharged thereby. The only remaining
Kiyum which is not satisfied through the 2wyt mwpn is the Kiyum of npyy of
NN which requires that the Shofar be sounded during the recital of Mussaf. This
latter Kiyum of npys, however, does not require a MmN, Tt is satisfied with any p
Ay, Thus, it is not necessary to sound the full complement of all variations of the
mnanduring the recitation of the Brachos. FEither of m/wn or n”vn or n/n is
sufficient.

In other words, once the 2wPNT NMPN are performed, the 770 YY MWPIN
mn513n are reduced to a skeleton. They need no longer comply with the complex

regulations of a nyn. '

THE RAMBAN SEEMS TO VIEW THE 2W1nT myyn AS ATTENUATING THE
411917 MY,

(6) The Ramban’s view is subject to a number of difficulties. According to
him, R’ Abahu's institution of the 2wNT My'pn effectively does away with the need
to sound the m"1an 7o Yy n1n.  Having heard the avv»pt mypn, the only
Kiyum remaining is that of npys, for which a N1 is not required. Why, then, did
R' Abahu introduce a Takanah which effectively precludes one from realizing the
Kiyum of m>7an 1o 5y oyinn with the result that only a skeleton Mitzvah is
realized 72720 170 5V? Why did R’ Abahu have to introduce the 2WPRT MYPN at

all? Why did he not merely require that all M= ©>wbw be sounded M212N 110 5¥7

" The Ramban adds that, technically, on mmyn it is unnecessary to blow a nwpn before and after each

N, The custom arose to bracket each mynam with mywpn in order to conform with R’ Yehuda's
opinion {(Succah 53 b) that the nypm ,fwan ,mwpn, together, constitute only one note, and unless all
three notes are produced simultancously it is not Halachically categorized as a note (i.e. it is not even
deemed to constitute a v 9p). Thus, the custom arose to produce a m»pm, NN, PN by RPN as
well. Technically, however, the Ramban accepts the view of the Chachamim who dispute R’ Yehuda’s
position. Thus, any sound, however constituted, is acceptable for a npy ovp.
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N The problem 1s even more complex. Prima facie, it would have been
more logical for the Ramban to have answered that the Mitzvah of Shofar has two
distinct components, the first being the requirement that a n3n be produced and the
second consisting of the NPyt DY common to all MmN which requires that a "
1 be sounded M52 1Y Yy, In that case, the Ramban’s opinion would have
been that Mitzvas Shofar is discharged with the 2wyt My pn, and the NPYs 0V is
satisfied with the Tyt mypn. Thus, even if one did not blow Shofar during the
IWPRT NP, the obligation of sounding the Shofar m293n 9710 Yy would not be
one of Shofar, but only of the Nyt DY of Mawn. P

Yet, the Ramban does not advance that view. He seems to emphasize that the
optimum Mitzvah of Shofar is obtained by producing all variations of my1n during
the Brachos. However, once the 2wyt mywpn were instituted, the primary Mitzvah
of Shofar is satisfied. The remaining Kiyum of m2712n 110 ¥ 7PN can be

satistied with a mere 19 ) (in compliance with the RPN oVP).

THERE ARE TWO ASPECTS INHERENT IN THE MITZVAH OF SHOFAR
DERIVED FROM 7495 B AND AR 1938,

(8) In order to answer this question, it is first necessary to analyze the
precise Mitzvah of Shofar. The Rav explained that the Mirzvah of Shofar consists of
two distinct Kiyumim. The first Kiyum is the technical performance of sounding the
Shofar. This Kiyum is akin to shaking the Lulav or eating Matzah and is derived from

the Passuk of nyvan 0. The Passuk of iv1n o1 merely dictates that the notes of
y

'3 In the lexicon of the Rav, the Ramban should have written as follows:
N DY R YR WG MNP .NIDED NOYY NIV PNIT N9 DIND PRY
Y NPV PYPINY 123 YN UNTL PYPINY KON T2 DY R 0P &)

TIPPRT VAR P PPIPTA PROYND NROPRD AP DR O PYsenn ma
R

€ 0 13 Tea.
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a Shofar be produced. The sounds serve no other purpose. The second Kiyum of
sounding the Shofar is a Kiyum of Tefillah, derived from the Passuk of ny1n ot
The Passuk of ny175 01 teaches that the Shofar is sounded in order to yield 1123, a

term synonymous with 7efillah. Thus, Rashi writes'® that the purpose of Shofar is:

NN NTPY PN NNy
For prayer and as a reminder of Yitzchak's sacrifice.

In other words, the Passuk of NN I3 requires P DY 29D DN POV
mnn' (ie. that the Shofar be employed as an instrument of prayer). In the lexicon
of the Rav, the day of Rosh Hashanah should become 1> DY 117apn2 110t ¢ oY
oynann.

(9 Those two Kiyumim have Halachic consequences as well.  For
example, there are conflicting Mishnayos regarding the species of animal horns which
may be employed for the Mitzvah of Shofar. One Mishnah™ states that the Shofar
utilized on Rosh Hashanah must be that of a 01w 5y, the straight horn of a2 mountain

goat. The Braisa,”' however, states:

29192 87301 YA PYPIN PN NIYn WA
On Rosh Hashanah one must utilize the curved horns of male
sheep.

Many Rishonim® maintain that using a curved Shofar is required only N»NNDD, as a

matter of preference. However, 12713, as a matter of last resort, all Shofros (even

ong 3o .

18 iy 19 97 DY

1 See NIV YO 9T MW WNY RODN,
20y s 91 Mwn.

“ Thid.

22 Gee e.g. YW 11T 2V 172 §T MIODIAN.
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straight Shofros) are acceptable. The Rambam™ maintains that a curved Shofar is
indispensable. A straight horn is disqualified even 1ay>»1a.

Why should this be? Why do some Rishonimt maintain that a curved Shofar is
only a matter of preference? What is the basis of this controversy?

THE KfYUM OF D455 1%937 REQUIRES THE USE OF A CURVED SHOFAR.

(10)  The Rav answered by quoting the Gemara which explains that the
controversy of whether the Shofar must be curved or straight depends upon the
controversy regarding the proper posture which one must adopt for Tefillah. lt
states:™*

A OV DO TPHYT YN aM2T 12D MY YNA1 730 D
IDYN 0L RYT YNPIN OWST NN MYN YNIZ 110
There are two opinions regarding the question of how man
should act during Tefillah. What spiritual state of mind must
man strive for during Tefillah? One opinion maintains that
man should stand with confidence.  The other opinion
maintains that man should be despondent and in despair.”

The Rav inferred that there are two Kiyumim inherent in Shofar. One Kiyum in

Shofar is that of the Ny n 0. This Kiyum exhausts itself in the mechanical act of

See the elaborate theory developed in nym N2y 9y {173 ,30) ek NYA9Y Anan Ten who
explains that the requirement of 9193 was imposed only after the Bais Hamikdash was destroved.
When the Bais Hamikdash existed, the component of Shofar represented by mmyT wops Qwat Nnd
w1y, was of primary importance. This facet advocates that a straight Shofor be used since man should
be confident during his prayers. He reasons that the pny» ¢ 1o was an integral component of the
Bais Hamikdash. Thus, the nT>py was remembered by G-d merely by virtue of the various Karbanos
offered in the Bais Hamikdash, It was therefore, unnecessary to further remind G-d of the n'ppy by
using a »awow wow,. However, now that the Bais Hamikdash no longer exists, it is necessary to remind
G-d of the pnx» Py on Rosh Hashanah. This is represented by utilizing a »n 5w 19w which is
curved and reminds G-d of the nmpy. Thus, nowadays, man’s corresponding position during his
prayers should be o7y mpryT N 9T Npo (i.e. man should be humble during Tefillah). [Editor's
Note]

B See N7 0 YN N PO,
H any o 9T MIwn WA noon.

» Rashi quotes the Gemara (Yevamos 1033) who cites two conflicting Passukim regarding man’s
posture during Tefillah. One Passuk states (3,70 "N Dandn) 0N 23 ow sy mm.  This denotes
despair and despondency and would thus require that the Shofar should be curved. The other Passuk
states: (N7, - 112N D92 98 32 ), that man be confident during Tefiliah, and, likewise, that the
Shofar be straight.
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hearing the sound of the Shofar, With respect to that Kiyum, both curved and straight
horns are acceptable. However, sounding the Shofar also constitutes a Kiyum
Tefillah, a Kiyum of nyhvin £y, This Kiyum Tefillah requires N9, the curved horns
of a ram, in order to commemorate the PN NPY.

The controversy among the Rishonim whether a VYW (9w, straight Shofar, is
acceptable, 12y>13, as a matfer of last resort, is predicated upon the question of
whether the Mishnah and the Braisa are in disagreement or whether they are
supplementary.

Tosfos maintains that they are supplementary. The Mishnah which rules 2
PV MM addresses the 7ay21a situation, while the Braisa which rules msn
1921 addresses the 112'nn2Y performance. Thus, one may discharge the Py oy
component of Shofar without also fulfilling the Mitzvas Tefillah of Shofar (i.e.
without complying with the Kiyum of the msnn 1 21). The two Kiyumim of Shofar
are not dependent upon one another. They are independent. If one employs a 101
9192 he obtains both Kiyumim. If, however, he utilizes a VYW V)WV, he obtains only
the Kiyum of nyyn 0V and lacks the Kiyum of nyvIn PIdy. A 0wa 19V satisfies
the Mitzvah of MW N DY even though it does not comply with the MY MIn PIN
requirements.

(11)  The Rambam rules that a M951 19w is indispensable. He maintains
that the Mishnah and Braisa are in disagreement. He rules as the Braisa that one
cannot sever the Shofar of Rosh Hashanah (i.e. the Kiyum of nyyn ov) from the -
Shofar of Tefillah (i.e. the Kiyum of nyvn NI12v). Thus, since a v1va 19V does not
comply with the 1¥VI0 NIOY requirements, it also does not satisfy the Kiyum of oy

TWIN and is, therefore, disqualified.
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(12) Tt is important to note, however, that even according to Tosfos who
maintains that the two Kiyumim are distinct, one who first employs a VY91 291V, in
compliance with the Ny N DY component, need not make the effort to locate a 1MV
M2 in order to discharge the MIn N0t component. Once the Kivum of oy
TWYIN is obtained, the Kiyum of myvIn )y dissipates and may no longer be
realized.*® The reason for this is that the Shofar of Tefillah (of the NN ]1‘35\) may
only be implemented by one who is also obligated to perform the Mitzvah of oy
MY m. One who has already performed the Mirzvah of mhan 01 is not obligated to
sound the Shofar of Tefillah of N1 n Pat. The my» 21N of the Nwvin o
converts the Shofar into an instrument of Shofar of Tefillah. Once the Kiyum of by

M0 has been realized, the Kiyum of My Im 11991 can no longer be activated.

THE REQUIREMENT TO SOUND THE SHOFAR 55430 999 9V IS PREDICATED
UPON THE KIYUM OF fiV45 45¢,

(13) Likewise, the merger of Shofar and Brachos relates solely to the
special aspect of the Mitzvas.Shofar which constitutes a Kiyum Tefillah (i.e. to the
NN PI0Y). It bears no relationship to the NN DY component of Mitzvas Shofar.
The My1I1 01 component exhausts itself in the mechanical production of the sounds
of the Shofar. 1t has no more affinity to T efillah than does the Mitzvah of Matzah.
The unity of Shofar and Brachos belongs into the realm of "IN P13, into the
Shofar of Tefillah.

(14)  The Rav advanced other proofs for the contention that the Mitzvah of

Shofar also constitutes a Kiyum Tefillah®” As noted, the Kiyum Shofar is equated

* According to the Rambam, one may not discharge the Kiyum of nyyin oy without simultaneously
discharging the Kiyum of mnan ot

¥ This concept was elaborately developed by the Rav in »171 7190 ; 105 TIoyt L 10y N7A 197 7N 190
" yro 0TR. [Editor's Note)
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with the Kiyum Tefillah and the shape of the Shofar must parallel the optimum posture
which one should adopt during Tefillah. Likewise, we recite 193¢ 2 YW NN D
YN PiNmy. This is identical with the Passuk of WN2» 9w 53 1y on YV and
again underscores the link between Tefillah and Shofar.

Moreover, if Shofar did not constitute a Kiyum Tefillah, the combination of
Shofar with the recital of Shemoneh Esrei would not be understandable. One does not
eat Matzah during Tefillah. There is absolutely no relationship, no transition, between
Matzah and Tefillah.

Thus, the Y130 Pt provides that the Shofar sounded during the Shemoneh
Esrei on Rosh Hashanah constitutes a Kiyum Tefillah. 1f the Shofar of Rosh
Hashanah constitutes a Kiyum Tefillah, then the Shofar of myyn (sounded
exclusively during Shemoneh Esrei) certainly constitutes a Kiyum Tefillah.*® They are
both classified as a Shofar of Tefillah. The point of departure between them is that on
Rosh Hashanah, in addition to being a Kiyum Tefillah, the Kiyum Shofar is also a
Kiyum of wyn ov. This latter Kiyum must comply with the rigorous requirements
of MyN. The Shofar of M»YM, on the other hand, is defined ex;:iusively as a Kiyum
Tefillah. Tt does not contain any of the elements engendered by the NN O,

| In other words, the Mitzvah of Shofar on Rosh Hashanah was introduced both
as a Shofar of NN oY and as a Shofar of Tefillah (i.e. a PN 1x). The Shofar
of m"yn, on the other hand, lacks the YR OV quality. The Kiyum Shofar, per se,
the mechanical sounding of a Shofar outside the realm of Shemoneh Esrei, does not

exist on a yn. The Shofar on M»yn was introduced exclusively as a Shofar of

28 pashi writes that on Rosh Hashanah the Kiyum Shofar exhausts itself in Tefi/lah, but that the Kiyum

Shofar of Yovel contains no Kiyum Teftllah at all. Rashi writes:
IO POWS TPV VT NIHP IV MZIPT LP01ed v NI PRy Ny PATAYY NPANYT MY NI 1200
ANBD 0P Ay 1D 9T YN WY
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Tefillah: 079N 1 9% o The Shofar sounded on a NYH exhausts itself
i

in the Kiyunm of npyt (and, thus, any 19w 9 is satisfactory).

THE CONTROVERSY BETWEEN THE RAMBAM AND THE RAMBAN IS
WHETHER THE SOUNDING OF THE SHOFAR DURING BRACHOS EMBRACKES
THE #yyin 0% COMPONENT OF THE MITZVAH OF SHOFAR.

(15)  The question arises. What is the nature of the Mifzvah which requires
that the Shofar be sounded during the Brachos of the Mussaf of Rosh Hashanah? 1s
only the specific Shofar of Rosh Hashanah, which complies with all of the
requirements of both NN BY and NYIIN P03, required to be sounded during the
Mussaf?  Or is any Shofar of Tefillah, even one which complies merely with the
requirements of a Shofar of nyn, sufficient for the merger with the Brachos? As
noted, in order to satisfy both the N¥1N O and NN P2t components required of
a Shofar of Rosh Hashanah, one must comply with the rigorous requirements of
M7, both as to length and as to form. On the other hand, in order to obtain a Kiyum
Shofar of nyn, one need merely produce any 19 91, A NWAA is not required.

ACCORDING TO THE RAMBAM, THE SHOFAR OF n¥A 899 IS REQUIRED TO
BE SOUNDED 15931 979 7y,

(16)  The Rambam writes:*®
2730 VTO DY AWOPNN NHDYY 1PAYN AN
The Congregants are obligated to listen to the sounds of the
Shofar following the recital of each of the Brachos.
The Rav inferred from this sentence that, according to the Rambam, only a Shofar of

Rosh_Hashanah (i.e. one which complies with both the dictates of NN O as well

as with the NY1IN N123) may be merged with the Brachos. If one would blow just a

PR or just a NN during the Brachos, he would not realize any Kiyum at all.

¥ See o 0 a0
30 1 909w 711950 1 P9,
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Though any notes suffice for the Kiyum Nyt of a Shofar of NP, that has no
application to Rosh Hashanah. On Rosh Hashanah, the Shofar of Tefillah which
must be sounded after each of the Brachos must conform in all respects with the
rigorous requirements of VYN ©Y. On Rosh Hashanah, the Shofar of Tefillah must
consist solely of a Shofar of Rosh Hashanah. The Kiyum of nynin 33 is governed
by the 7 ©v. Thus, the Mitzvah to sound the Shofar 27310 710 9V is satisfied

only with the mp 0YwHw conforming to the dictates of NN OP.

ACCORDING TO THE RAMBAN, ONLY A SHOFAR OF TEFILLAH NEED BE
SOUNDED m393h 499 by

(17) The Ramban disagrees. He dismisses the Rambam's suggestion that

the 7N dictates that only a Shofar of Rosh Hashanah be combined with Malchiyos,
Zichronos and Shofros. Rather, the Ramban maintains that merely a Shofar of
Tefillah need be merged with the Brachos of Malchiyos, Zichronos and Shofros. The
Ramban adds, however, that the mpn dictates that one who has not satisfied the
Mitzvas Shofar on Rosh Hashanah (for example, one who did not blow the nWpPn

enT) must merge the Brachos with a Shofar of Rosh Hashanah (i.e. one which

complies with the dictates of the nyy7n ©1). He may not utilize a Shofar of MmMYN,
He would, therefore, be required to blow n7n n"vn ,H7"vn after each of the
Brachos. However, once one has completed the 2¥V17 MWOPN and has satisfied the
Mitzvas Shofar dictated by the 7170 OV, he may discharge the Kiyum of merging the
Brachos with Shofar even with a Shofar of mmyn. In such event any IV P, even
n7WUn or 179N, is adequate.

It must be stressed, however, that the Kiyum realized by merging the Shofar
with the Brachos is not more perfect nor more exalted if one utilizes a Shofar of Rosh

Hashanah than if he utilizes a Shofar of myn. This is so since the merger of Shofar
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with Brachos requires only a Shofar of Tefillah. 1t is just that a Shofar of Tefillah is
defined differently on Rosh Hashanah than on a myn. With respect to Rosh
Hashanah, a Shofar of Tefillah can not be engendered by a Shofar of Nyyn except
by one who has already discharged the Mitzvah of Shofar (ie. the nwn DY
component as well).
(18)  Inthe lexicon of the Rav, the Halacha was formulated as follows:
M0 DY N29R S Y DTND G0 YRy Mmsn

But, on Rosh Hashanah there are two different types of Shofros of Tefillah. One is
the Shofar of Rosh Hashanah and the other is the Shofar of v, The PPN was
that as long as one is still obligated to hear the Shofar, he must employ a Shofar of
Rosh Hashanah m272n 170 YY. However, once one has discharged the Mirzvah of
Shofar, he may merge any Shofar of Tefillah with the Brachos. The Shofar of nyvn,
thus, emerges only after the Shofar of Rosh Hashanah is eliminated. Once the Shofar
of Rosh Hashanah has been satisfied following the performance of the nWwpn

avyt, any Shofar of Tefillah is sufficient.

THE RAMBAM AND RAMBAN BDISAGREE IF THE MERGER OF SHOFAR AND
TEFILLAH IS A KIYUM TEFILLAH OR A KIYUM SHOFAR,

(19)  The Rav added that the Rambam and Ramban disagree on a more
fundamental level. On Rosh Hashanah, Tefillah is expressed in two ways, through
both the Brachos and the Shofar. The question is whether the combination of Brachos
and Shofar is a Kiyum of Tefillah or is it also a Kiyum in the Mitzvah of Shofar (i.e.
that the Mitzvas Shofar is enbanced when sounded M2720 170 Yy).

If the merger of Brachos and Shofar is a Kiyum in the Mitzvah of Shofar (i.e.
the Mitzvah of Shofar is more exalted when sounded during the recital of Mussaf)

then a Shofar of Rosh Hashanah is required. If, however, the merger is a Kiyum
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Tefillah and not a Kiyum Shofar (i.e. the Tefillah is enhanced by sounding the Shofar,
but the Mitzvah of Shofar is not enhanced by such merger), then any Shofar of
Tefillah would be sufficient, even a Shofar of nvym. If it is the Brachos which
require the sounding of a Shofar, there is no difference as to which form of Shofar is
provided, whether it be a Shofar of Rosh Hashanah or a Shofar of mmysn.

(20)  According to the Ramban, the merger of Shofros and Brachos is only a
Kiyum Tefillah. The merger enhances the Tefillah; it is unrelated to the Mitzvah of
Shofar, Thus, the 7N of R’ Abahu dictates that only a Shofar of Tefillah need be
combined with Malchivos, Zichronos and Shofros. The Kiyum of mynn 01 need not
be so combined. According to the Ramban it is not that the Kiyum Shofar is deficient
unless performed ™M271an 170 Yy, rather, the Brachos are enhanced when merged

with a Shofar. As the Ramban stresses:
AN PYIINNY KN M2 NN NON
It is these special Brachos which requive that they be recited
together with the sounds of a Shofar.
The Brachos require and culminate in Shofar. Thus, it is irrelevant which Shofar one
employs, whether it be a Shofar of Tefillah, a Shofar of Rosh Hashanah or a Shofar of
mmvn. However, it is not up to the individual to dictate whether to employ a Shofar
of Rosh Hashanah or a Shofar of nyn. As long as one is obligated to sound a
Shofar of Rosh Hashanah, he must merge only a Shofar of Rosh Hashanah with the
Brachos. Once he has discharged the Mitzvah of Shofar of Rosh Hashanah, he may
merge the Brachos even with a Shofar of nyy».
(21}  According to the Rambam, however, the merger of Malchiyos,
Zichronos and Shofros with the mypn is a Kiyum which enhances, not only the

Tefillah, but the Mitzvas Shofar as well. The Mitzvas Shofar on Rosh Hashanah is

realized fully only if performed m>921 70 5y. It is not the Kiyum Brachos which
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require Shofar. It is not that if one recites the Brachos without also sounding the
Shofar, his Tefillah is deficient. Rather, if one blows Shofar without reciting the
Brachos, his Mitzvas Shofar is defective. The mIn By component of Shofar will
not be realized.’’ Thus, according to the Rambam, one must always employ a Shofar
of Rosh Hashanah during the Shemoneh Esrei of Mussaf, and n"m nvvn nmvn is
required.32 The Rambarm, therefore, stresses:
SN07AM YT0 DY AROPND MRYS P3N 2N

The congreganis are obligated 1o sound the Shofar during the

Mussaf Shemoneh Esrei.
The congregation must merge the Shofar with the Brachos. The Mitzvas Shofar
dictates that it be sounded during the Shemoneh Esrei, and not the reverse. Had the
Rambam concurred with the Ramban that the merger of Shofar and Brachos
constitutes a Kiyum Tefillah, he would have expressed himself differently. He would
have written:

DYYNY .AD72) N2 D3 YY PYPIN D720 DNYD NN

J12 NN PR 900 Yoannd
When the congregation recites the Brachos, they must also
sound the Shofar.

Since he did not do so, he must maintain that the Mitzvas Shofar itself is more

enhanced when sounded n157an Y10 by,

! In this respect, the Rambam is consistent with Dis previously noted view that a 919071 "W is
indispensable for both the awynT mypn as well as the 1oyt nwpn, since the fyn oy is defined
by and inextricably linked with the myan 1nat. The Kivum of both nyn ov and myrn 1% can not
be severed. Thus, a 91950 40w is required for the awvnt mypn and M owbe are required for the
Tt mwpn. [Editor’s Note]

*? The Rambam adopts the Rif’s rationale that the reason why the Minhag changed to sound nemn
after Malchivos, ntvem after Zichronos and nran after Shofros, and not nwan nrwn nwn following
each of the Brachos, is that since the AMitzvah of Shofar is discharged with the 2wyt nwpn, the
Rabbis did not want to duly impose an additional burden on the congregants to hear all of the thirty
Kolos which would otherwise be required. The obvious inconsistency which this answer raises is
resolved infra Paragraph 25. As noted, this rationale is hotly debated by the Baal Hamaor and the
Ramban. [Editor’s Note]
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(22) In conclusion, both the Rambam and the Ramban concede that two
distinct Kiyum Mitzvos inhere in the Mitzvah of Shofar, one represented by the oy
NN and the other by myn v, The latter is a Kiyum Tefillah, and it is this
Kiyum which dictates the merger and combination of sW>pn with Brachos. The link
between Shofar and Tefillah is not related to the Shofar of nhn OV but to Shofar of
MmN Paot. The only question is whether the Halacha dictates that the Kiyum
Shofar is defective without Tefillah or whether the Halacha stipulates that the Kiyum
Tefillah is defective without the Shofar. The practical distinction between those two
views is whether one may utilize a Shofar of nVWN in order to consummate the
Kiyum engendered by the merger. If the merger is a Mm272 NN, then a Shofar of
nPwn would be sufficient. If, however, the merger is not only a 272 NN, but it
also completes or supplements the Miizvas Shofar, then only a Shofar of Rosh
Hashanah (i.e. one which complies with the rigorous requirements of the ny11n OY)
would be acceptable.

Moreover, according to the Rambam, even one who hears the 2WvRT mMypn,
is nonetheless still required to sound a Shofar of Rosh Hashanah during the NP0
Tyt (Le. the MY YN must comprise a proper N¥IN). On the other hand,
according to the Ramban, the merger of Shofar and Brachos requires only a Shofar of
Tefillah. However, one who has not heard the 2wpPNT MYPN may not sound a mere
Shofar of swn during Mussaf. He must first accord priority to the Shofar of Rosh
Hashanah, and must blow M ywn properly. One who has discharged the Kiyum
Shofar of Rosh Hashanah (with the 2wnT nwipn), may utilize a Shofar of MPWN
during the Brachos insofar as the Kiyum of Rosh Hashanah has been satisfied. In the

latter instance, any 1 51 will be adequate.
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Finally, according to the Ramban, Rosh Hashanah is a Nyt ©Y since it is a
Y1 ov. Itis not only a Yom Tov for which nnnv is required, but, at the same time, it
isanpyt o and a 1 o». This combination of two mutually exclusive attributes is

unique to Rosh Hashanah.

THE SHOFAR 1S SOUNDED #9940 410 YY IN THE 1128 Rovon SINCE THE
KIVUM TEFILLAH OF 7¥15 19951 IS OBTAINED ONLY IN A 91358 7o05.

(23) The Rav's interpretation of the controversy between the Ramban and
the Rambam, which regards the 1mVyNT MR as constituting a combination of
Shofar of Tefillah and Brachos, also explains why Shofar and Brachos were
introduced only for a 172>% and not for individuats.®

According to the Ramban, this is understandable since this obligation is
identical with the obligation to merge the Brachos with a Shofar on a nvyn. This
takes place only during the ¥7wn n7in. Though individuals must fast when faced
with personal tragedy,®® however, Nyt and the merger of Brachos and Shofar were
imposed solely with respect to communal calamities, MANN DY XAN NOW MY DD Y.
However, even the Rambam who maintains that the combination requires, not only a
Shofar of nyn, but also a Shofar of Rosh Hashanah, concedes that this merger is
dictated by the Kiyum of N¥11n P31 and not by that of NY17n 0y, This latter Kiyum
was introduced only 2732, and not privately, as is the case on a M3 W,

(24) In other words, with respect to the Kiyum of myn OV, there 1s no

difference between an individual and a 2N, just as with regard to the Mitzvah of

¥ Some Gaonim required that people fast on Rosh Hashanah since it is a npyt on.

* The Rambam implies that an individual may practice m>1an 71o by mypn, however, it is not
required. {See a0 0w maban yo.) Most Rishonim, including the Ramiban, imply that an individual
may not practice this.

% This is referred to as a T 7M.
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Lulav there is no difference between a M2 and an individual. However, with
respect to the Kivum of nyn 2oy, the Kiyum Tefillah dictated by that Passuk can
only be realized in the presence of a My, The Kiyum of M1X31 NN I8
qualitatively different than the Kiyum of 'rva noam. Thus, the TYRT Mypn
require a Shofar of Tefillah, and this Kiyum Tefillah may be obtained only during
712787 NN and not during the T N>R,

THE RAV OPINED THAT THE Mph OF R’ ABAHU QUALIFIED ALL THREE
VARIATIONS OF h4s AS CONSTITUTING THE AMn SPECIFIED IN THE
TORAH.

(25) The Rav advanced his own answer to the age old question of why the
custom changed so that 1AM n7Yn n7wn is no longer sounded after each of the
Brachos. He quoted Tosfos™ who writes:

UL PN DNY MNP DwWOY YMNI PTRTY PN
W nTVRn DNAm DORIYR NYoun DN»YRYIT
T IWRN DY OIT ANRY NUINT NN DMNNNY NYNN DMMNODYD
NAY D, NN ONT ANN TIPPNI 0 PR DY NN
SY DNINN PPN TMX ,TIND NN N R nvbea
AYPN IMN S BN I MU IND D N2YR nPvh

TN PIRD I 19YN MINNA] DTUN DY NNINN
Tosfos raises the question as 10 why thirty notes are required.
Shouldn't the final Tekiah of each set be applied as the first
Tekiah of the succeeding set? Thus, only twenty eight notes
should be required. Why can we not eliminate the final Tekiah
of each of the n»yvn and n»wn sets and apply it to the
succeeding set? Given that one out of the three sets is
acceptable, it should not be necessary to blow a Tekiah as the
final note of one set and then blow a Tekiah as the first note of
the next set. For example, if 177vn is the proper set, the final
Tekiah is applied to n7ivn However, if nvwiis erroneous,
and 5w is the appropriate set, then it should automatically
apply 1o n»yn, efc.

1osfos answers:

187 ND ,7NINN INRY 0IYS DY IYPRN UMY 1D NDYY
MaYY DOV DYDY NYynv

36 i FrT MY Y19 4T VR YN NIOR.
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One may answer that once the Tekiah was produced as the
Jinal note of one set, the Rabbis did not wish to allow it fo
serve also as the first note of the next se.

(26) What does Tosfos mean? Why can the final Tekiah of each set not
serve as the first Tekiah of the next set? Only one of the sets is the correct one. Only
one of the sets complies with the definition of MmN, Why, then, can we not stipulate
that the final Tekiah will apply solely to the correct set (i.e. as either the final note of
the first set or as the first note of the succeeding set)? Finally, what does it mean N>
7N, that Chazal did not want the Tekiah to apply to one of the two sets?

{27y  The Rav explained that Tosfos apparently accepts R’ Hai Gaon's
contention that each of the different variations of NN is equally acceptable. The
difference between them is that R’ Hai Gaon advances his theory on the level of the
NnvMNT, while Zosfos limits it to the practice after the Mpn of R Abahu was
introduced. R’ Abahu did not introduce a 1Ipn that one should be meticulous about
all three possibilities, so that one set out of the three will satisfy the requirement of
NN dictated by the Torah. Had R’ Abahu introduced such a mpn, Tosfos’ question
would be correct since one should be able to manipulate the final My>n of each set
by stipulating that it relate only to the correct set. Rather, R" 4bahu'’s 7)pn had a
different orientation, R’ 4bahu stipulated that one must hear all M"pP WOV, not to
eliminate doubt, but as an independent requirement. The MNP OWOY must be
sounded N7y NN, One must blow NP YOV as if each were required by the
Passuk. Admittedly, all P are satisfactory, Thus, NO»TNTI one is obligated to
hear only My ywn. However, R’ Abahu instituted that Y2970 one is obligated to

hear all Mp oywHY. R’ Abahu stipulated that, instead of M5 ywn, one must hear

Mg owiHw. Once R’ Abahu introduced the iP5 to sound 579vn as well as nrvn
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and n'n, that automatically entailed that N wn must be blown three times
independently, n"wn must be blown three times independently and 3’5 must be
blown three times independently. Y2771, one must hear all three variations of the
NN in its entirety; a full set of the My In-oMay, the o2, and the NN must
each be produced.

Tosfos, therefore, reasons that since each set must be sounded YN NN, as
if it constitutes the authentic 1M, all of the M must be produced for each set.
One can not stipulate that one 7 apply to one of the two sets, since the sets are not
sounded P90 NN but NN NN

(28) In other words, the Mpn was not introduced because they were in
doubt as to the authenticity of the 1 n. Had there been such a doubt, there would
be no need for R’ Abahu to have introduced a special nypn. The general principle of
NIDNY NINNT P90 would have dictated that all three myI:m be produced. The
fact that R’ Abahu instituted a MPM, as opposed to a directive, suggests that R’ Abahu
introduced something new, something which would otherwise not have been practiced
(i.e. something which is not predicated upon pov) namely, that each of the variations
is deemed to constitute the Ny1n specified in the Torak; the NN is deemed to
constitute a PN, Likewise, the ©Mav is deemed to constitute a 7N, and the
1n is deemed to constitute a NN, R’ Abahu added that since each variation
constitutes a NN, they must all be performed in their entirety. Thus, the PR can
not be manipulated since both sets are required.

The Rav concluded that, by the same token, since 1710 a NMYYIN-DMIV is
deemed to constitute a NN, even though NFPMNTY it may not necessarily be the

authentic N1, the Rabbis were willing to rely, with respect to 7710 DY RWPN
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ND7an, on the theory that each variation constitutes a genuine 7 n. The Rabbis
permitted different 53199 to be utilized for each Bracha insofar as each nyIn was

legitimatized by R’ Abahu as constituting the authentic nyna5.”’

THE RIF AND BAA4L HAMAOR DISAGREE WHETHER ONE MAY CONVERSE
FOLLOWING THE 3%y 17 myrn,

(29)  The next issue discussed in this Shiur relates to the age old question of
whether one may converse between the 2w nNT Mypn and TWHRT Mypn. The
Rif’® writes:

Y NINPN DY TIYN UNDD TIENN L NRDR0 O DTN IONY
YTO DV ABOPN DY TIa0 A [DRD] VMmN 190 N3
TV NUY T PVNRY NI TN KD PON N TN 1012930

SN N T MIND DAN,NIDNAN YT 5V VPN NoW
The following question was presented to the Head of the
Academy. Must one who conversed following the sounding of
the thirty notes of the Shofar (performed prior io Shemoneh
Esrei) recite an additional blessing prior to sounding the
Shofar during the recital of the (communal) Shemoneh Esrei?
The response was that although the person should be
reprimanded, a new Bracha is nol required.

The very inquiry suggests that the 2vv»HNT MYPR are not complete without
the T2wnT My N, Had the Rif (and the one posing the question) maintained as the
Ramban that once the 2vYT Myn have been completed, all that is required is a
Shofar of nyvn, then it is obvious that a new Bracha need not be recited (just as a
Bracha is not recited on a 7 prior to sounding the Shofar during the Shemoneh
Esrei).

The Baal Hamaor disagrees with the Rif. He suggests that conversation may

be engaged following the 2w»nT MyPR and prior to the TMYNT MVPN.

7 See 5 DY (N1OSHY MDY ¥3X M APRYAL) (NraYn 208 e e, where the Rav added that this
approach was adopied by the Rambam as well and therefore explains why the Rambam accepts the new
Minhag. He pointed out that the Rambam stresses (31 9) ©wow nwwpni 190 N30 which indicates
that nowadays all thirty notes must be sounded >smy mawma.  Thus, since each variation was
legitimatized by R’ Abahu any variation may be sounded after the Brachos. [Editor’s Note]
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What is the basis of this controversy?

(30) The Rav pointed out that the Baal Hamaor also concedes that the
Shofar sounded during the Shemoneh Esrei must constitute a Shofar of Rosh
Hashanah, Otherwise he could not have justified the Minhag that did away with
A R e following each Bracha as predicated upon R’ Hai's opinion that
all forms of My N are equally acceptable. Thus, the 2wPNT NWOPN are in fact
related to the TOWNT My and both comprise the Mitzvah of Shofar.

Apparently the controversy between the Baal Hamaor and the Rif is predicated
upon the question of whether one who has already commenced the performance of a
Mitzvah, but has not yet completed that performance, may engage in conversation
prior to completing the AMitzvah. According to the Baal Hamaor, once one
commences the performance of a Mifzvah, there is no longer an PvdN NN, The
injunction against poon only precludes conversation following the recital of the

Bracha prior to the commencement of the Mitzvah. However, once the Mitzvah

commences, conversation is not enjoined even though the Mifzvah is not yet
completed. The Rif disagrees. He maintains that the PPam MON applies to the entire
Mitzvah. One may not converse until the entire Mm¥27 NWYN has been completed and

consummated in full.

THE BAAL HAMAOR AND RIF DISAGREE WHETHER A M¥nf H393 RELATES
SOLELY TO THE COMMENCEMENT OF A MITZVAH OR TO THE ENTIRETY OF
THE MITZVAHL

(31)  The controversy, however, goes further than that. The disagreement is,
conceptually, whether a Bracha relates to the entire Mifzvah, or whether a Bracha
relates solely to the MynN nYNNN, with the result that the balance of the Mitzvah

does not require any Bracha. For example, one recites the Bracha of DNy NN

3B g 0TI MY NS T MV WNT NI20RY DIIN DI,
56



before eating bread. He is certainly permitted to converse between the Bracha and the
dessert eaten at the conclusion of the meal. It is not only that the Bracha of NN
does not relate to the other dishes of the meal and to the dessert. It is more than that.
The recital of the Bracha of N7 suspends the >3 NN, the obligation 1o recife
a Bracha, with respect to the balance of the meal. The same applies to Mifzvos as
well. Once one recites the Bracha and then sounds the 2W»RT HWIPN, the MPN
tIynt no longer require a Bracha. Accordingly, the Baal Hamaor maintains that
one is permitted to converse between the 2wpyNT NMIOPN and the THDT NIOPN in
the same manner that one is permitted to converse during a meal.”

The Rif disagrees. The Rif maintains that there is a distinction between 11272
PIn and MaNN Mo12. Once one recites a 37N N292 on food, that Bracha
suspends the 1272 12N from all other foods consumed during that meal. The same is
not true of MyPN M392. The Bracha recited on the first portion of the Mifzvah does

not exempt the balance of the Mirzvah from a 7292 n2wn. Rather, the Bracha relates

itself to the entire Mitzvah. Thus, as long as the Mitzvah has not been completed, one

may not converse. Since the Mitzvah of Shofar is completed only after the mypn
TMYNT, one may not converse prior to that point.

(32) The Rav cautioned, however, that the Baal Hamaor has a limited
definition of what constitutes the commencement of a Mitzvah. He explained that the
Baal Hamaor was referring to Mitzvos which are divided into different phases and not
to Mitzvos in which the various performances are nonetheless classified as a single
action. An example of the latter is the Mitzvah of reading the Megillah. The Baal

Hamaor concedes that one may not converse at any point during the reading of the
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Megillah. This is so since the Mitzvah of Megillah is not realized at all unless 1t is
read in its entirety. Reading a portion of the Megillah does not constitute even a
partial Mitzvah. A Mitzvah is deemed to have started (with the result that a Bracha
recited on such partial performance suspends the balance of the Mirzvah from a RN
mo32) only if that partial performance is significant and is regarded as an
accomplishment. Once a partial performance is realized, the balance of the Mitzvah
enjoys the privilege of being performed without a Bracha. However, the partial
performance must be significant. It must constitute a Mm3M Nwyn. This does not
apply to Megillah insofar as reading only a portion of the Megillah is meaningless.
The entire text must be read. If a portion is deleted, the Adifzvah has not been realized
even in part. Thus, conversation is enjoined until after the entire text is completed.

(33)  Another example is Matzah, Koreich and Afikoman. Once one eats a
morsel of Matzah, he realizes a Kiyum Mitzvah, A second Kiyum is then realized after
he eats the Koreich or Afikoman. The Bracha of nSn NN 5V need not relate itself
to Koreich since a MM NN is obtained after one eats the first morsel of Matzah.
Once the Bracha establishes itself, once the Bracha 1s related to something complete
and tangible, the balance of the Mitzvah does not require a Bracha.

The same is true of the 2wvNT HpPN and T0wn. Even if we regard the
TN as the completion of the 2¥0, nonetheless, one performs a MHNN NWYN by
hearing the 2wyNT, even though the perfect Kiyum would consist of hearing the
Tyt as well.  Accordingly, the Bracha relates itself to the msnpn nwyn of the
a¥ N, with the result that the TmWNT do not require a Bracha. They are actually

two Myn Nwsmn.

* See the elaborate discussion of this controversy contained in 7 myn 1 Y00 »1871 YN 70v, [Editor's
Note]
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(34)  On the other hand, the Baal Hamaor concedes that if one converses
prior to hearing the final PN of the 2wt MpPn, the entire awynRT is
disqualified, and he has not accomplished anything. It is similar to conversing during
Hallel prior to the paragraph N7 MNP 380N 10 or conversing during the reading of
the Megillah prior the Passuk of 27 op vimwnN 90 ovn. In either case the person
did not accomplish anything with the partial performance. No Mmyn NYYm was
realized. In order for the final portion of the Mirzvah to be released from the n2N
1213, it must have been preceded by the performance of a my» oY, That Kiyum is
not obtained in certain Mitzvos, such as Hallel and Megillah, until after the entire
Mitzvah has been completed. The same is true of the 2WPT MyPn.  Accordingly,
even according to the Baal Hamaor, one may not converse until after the completion
of the avynT Mmypn.

(35) According to the Ramban, however, one may converse prior to the
completion of the TDWNT MWPR since he maintains that the primary Mirzvah of
Shofar is completed with the 2w»nT My pn. The remaining Kiyum implemented by
the 12T 1s a Kiyum Tefillah. It is not at all related to the Bracha of 910 wnwh
Iy,

Interestingly, the Ramban defends the Gaonim and the Rif with respect to
every facet of the Mitzvah of Shofar. Yet he does not take a stand regarding the issue
of conversing between the 2WNT MR and the TLWNT NOPR, even though this
was a major controversy in the days of the Gaonim. The Ramban suffers from this

dilemma since according to his opinion that the TmynT NMPN may be fulfilled with
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a Shofar of nvwm, and it is only a Kiyum Tefillah, one should be permitted to

converse after the Tyt mypn.*

THE CHRONOLOGY OF THE VARIOUS MINHAGIM INSTITUTED FOR THE
TRIPT SR,

(36)  Chronologically, it appears that in the days of the Amoraim the custom
was to sound v for Malchiyos, sren for Zichronos and nn for Shofros. ¥ As
a matter of fact the ancient text of Wnaw nwAN recited following the Bracha of
Malchiyos as well as after Zichronos concludes with the words NmPn P
However, the text of 191n9% nYAN recited following the Bracha of Shofros concludes
with the words WIMIN 9pPY.  Some Rishonim infer from this change that the
Amoraim (who presumably authored that text) sounded 71 following the Brachos
of Shofros, and, therefore, conformed the text accordingly. The Rav opined that patvp
POYIR is recited following the Bracha of Shofros since the Bracha of Shofros
concludes with the phrase 09N YN DY NP 2|7 YW NN D,

(37)  Rabbeinu Tam introduced n7wn following each of the Brachos. The
Rav recalled that all Jews in Northern Lithuania, inclusive of the city of Vilna,
adhered to Rabbeinu Tam's suggestion. The Rama notes that this was also the practice
in Germany, France, Poland and Prussia.”? Rabbeiru Tam gave preference o 571Wn
since it encompasses all of the views. On the other hand, Jews in Bavaria, Southern
Lithuania, including White Russia and Southwestern Germany followed the ancient
Minhag of nnvwn for Malchiyos, n"wn for Zichronos and n7wn for Shofros. The

Shulchan Aruch gives preference to the ancient Minhag as well,

40 See (AW TIAY) 1Y AT AT XY TS G FIWR WD naonS Neavnn wrn who expresses this quite
explicitly. He writes: j2onnab niw sen,

1 Most Rishonim disagree with the Baal Hamaor’s suggestion that the awvpT nupn were first
introduced in the latier portion of the Gaonic period.
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The Shuichan Aruch also quotes the Minhag of the nap »on living in nay
in his day to blow three times NN for Malchiyos, three times nvwn for Zichronos
and three times 30 for Shofros. This Minhag s perplexing. The Mitzvah is not to
blow mnp ©wow for each Bracha. Rather, the proper Mo v Y must be
integrated within three Brachos.

Our custom to blow 51790 nrvn N wn for each of Malchivos, Zichronos and
Shofros is the most logical since it disperses a set of MM Y within the Brachos.
Thus, no matter which variation is the more commendable, the required number of
s will inevitably be integrated within the three Brachos. On the other hand, if
one blows three n"vn for Malchiyos, three nrwin for Zichronos and three 5w n for
Shofros, then, if 511 is the most commendable, nothing was blown for Zichronos
and Shofros and vice versa. This would not be an improvement over the old Mirnhag
of blowing 5" for Malchiyos, nmen for Zichronos and nn for Shofros.

(38) The Vilna Gaon abandoned the practice of swvn advanced by
Rabbeinu Tam and advocated our Minhag of sounding n" 0 ,nrvvn nrawn after
each of the Brachos. This Minhag originates with the 1Y as the practice in Rome.
Tosfos™ quotes the T and advocates that practice as well. The Gaon'’s suggestion
spread throughout the entire of Lithuania. The Chassidim, particularly the 20307 Dya,
promoted it in White Russia. That is how this Minhag became the dominant one,
even though it is not mentioned in Shulchan Aruch. 1t is the more commendable

practice.

2 1 epyp 2r8pn YO Y
“ See THw NI 2y WY T MOOIN.
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THE TY9¥ WAS THE FIRST TO INTRODUCE MY NG,

(39)  The Piyut on Rosh Hashanah speaks, not of M, NN, but of ©W1IN
M. Thus, MY ©wHY were sounded during the 2wWpnT MmN, and MNP vy
were sounded during the 1wt miwpn (ie. neawn for Malchiyos, nren for
Zichronos and 50 for Shofros). The TV introduced three innovations. Firstly, he
introduced the practice to blow n7n nvwn svwn for each of Malchiyos, Zichronos
and Shofros. He also introduced the practice of Mz nNv, which was unknown
before the Pw.** He explained that the M NNy correspond to the one hundred
wails emitted by the mother of 8700, * Thirdly, he introduced wnoa mypn. The
‘T is the only Rishon who advocates merging the Tekios with the Brachos recited
by the congregation silently (i.e. the wn3 n>>am). Most Chassidim have adopted this
practice as well.* Those Rishomim who maintain that only m»p 01N are
necessary maintain that if the Shofar were to be sounded during the wn>1 non it
would be an extraneous 7 and would violate the Mav of 5y nynwin. However, the
WOUN M is to sound MNP . They blow mhp oywbve following Krias
Hatorah (as the 2wvnR7T my ¥ and Mg 0Oy within the Ywn M. After

525N they blow an additional M oo and conclude with the final M>P vy

* Some scholars claim that they have located fragments of a Yerushalmi which mentions the nnn
mp. The Baal Hamaor interprets pTmy 1nwa as requiring additional Tekios, but does not mention
Y NND,

% See ra o :xpM ,Npon Twn who provides a novel rationale for the Moy np. He quotes the
Medrash which states that women in labor emit one hundred sounds. Insofar as oy nan 0w, Rosh
Hashanah is the day upon which the world was delivered, it is appropriate that one hundred sounds be
prodaced. [Editor's Note]

6 See, however, mpHn 1o N 21 Nax nw who discourages this practice. [Editor's Note]

7 Gee the discussion in 2 NN ®UUP NATNY HONY Povh as to the use of the nomenclature avm and
Teivn. See also 145 my NN 270 MO 10w for the Rambam 's practice to sit during the 2wy, [Editor’s
Note]

62



prior to YN 1 Y. In essence, the MM v sounded after the Shemoneh Esrei
are wasted since they are not blown 72921 7110 Yy,

The ‘1Y, therefore, suggests that M DYWHW be sounded during the mon
YN, the silent Shemoneh Esrei, and that the final M9y 9y be sounded in Kaddish
prior to Japnsn.

(40)  The Rishonim were hesitant to introduce MM WY during the
wNY2 M9 since, as the DRIAN Y0 writes,*® it tends to confuse the congregants, In
large congregations, many members are often not trained nor disciplined. They,
therefore, do not wait after each Bracha to hear the Shofar. Moreover, if they do wait,
they tend to engage in conversation. This practice requires a very disciplined and
intelligent crowd who know to pause after each Bracha of Malchivos, Zichronos, and
Shofros, wait for the ¥p1n bya to blow the Shofar and not engage in conversation
during the pause. Itis a terrible Chillul Hashem to converse during Shemoneh Esrei.

THE 1% WOULD SOUND THE SHOFAR DURING THE ¥n3a nvson.

{41)  The N7 was of the opinion that, technically, the 01V is correct, and
that the Shojar should be blown during the wna n»an. The n') did not understand
how the wnoa nNoan of Malchiyos, Zichronos and Shofros could be recited in the
absence of the Shofar. He maintained that the Shofar must be sounded each time that
the Brachos of Malchivos, Zichronos and Shbﬁ'os are recited. It must, therefore, be
sounded both during the ¥na N an as well as during the Y*wn N, Initially, the
N, on Rosh Hashanah, attended the large Synagogue in Brisk. He advised against
blowing the Shofar during the wn>2 nNon because it was impossible to control the

crowd. In his later years, he no longer attended the large Synagogue on Rosh

& qrupn ymo v,

63



Hashanah and convened a private Minyan in his home. In that Minyan, he sounded
the Shofar during the wn5a n»on as well.

(42)  The Rav pointed out that his custom is to sound one hundred and two
mmp. He sounds mp 01w during each of the wnba nbon 3wynT nwHphn and
\wn 1730 . He then blows twelve s following ywiiond PN, He explained that
there is an age old controversy whether the n"IWnN requires NNKN nYs or Y
mn w3 (i.e. whether one must produce a M IN-D>712Y with one breath or whether he
must catch his breath following the boyaw and thereafter blow the nyin.) Preferably,
one should practice both views. The Rama® rules that each n» wn should be
produced with two breaths. The Gaon rules that each n7wn should be produced in
one breath. Accordingly, the Rav followed both views. He produced the first ninety
MY with one breath because that is the majority opinion. However, for the final
MY, he blew three times N73wn with two breaths (for a total of twelve MNP).

The Rav noted that had the Minhag of mMp NNn not been introduced,
everyone would adhere to the ancient Minhag of sounding just forty m>p (i.e. thirty
during the 2wyn and ten during the ¥”wn nwn). The 1) would not have dared to
sound the Shofar during the wna N an insofar as most Rishonin are opposed 1o the
41 view and maintain that extraneous MYPN are violative of the Mav of nynwn
. However, since the Minhag is to blow one hundred my anyway, it is
preferable to produce them during wnba n»am in order to realize the Kiyum of

MNAN WO DY MR therein.

“ 1 oy ¥p1 Y0 B AN See also 21 Y AYA 290 RN 10D,
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(43)  The paragraph of 9-NY fn%'MIN is not a My N9 for the MYV
N8 The yv requests permission to approach G-d prior to Malchiyos, during the
Piyut of 19% 0V 71 NN, Rather, 9-NY nYMIN constitutes a 11w 1909 for each
individual to recite Malchiyos and declare the Ribono Shel Olam as his King. Who is
man that he should have the effrontery to crown G-d? It is paradoxical and absurd.
Each person, therefore, requires a special mws 003, a special license to approach
G-d. Even after this 5w n03, crowning G-d, per se, borders on human arrogance.

(44)  The N theorized that the text of 9-NY NYMIN was erroneously
deleted in our text of the wnYa nan. He theorized that in many communities the
Brachos of Malchiyos, Zichronos, and Shofros were not recited during the nYan
wnoa of Mussaf. The wna non would consist of the ordinary Mussaf of Yom Tov.
These additional Brachos were only recited during the Y¥wn nmin. Since the people
did not recite the Brachos of Malchiyos, Zichronos and Shofros, they also did not
recite the Paragraphs of 09 170 091 or of Y-NY N MIN, They had no occasion to
ask for permission nor to recite %Y 190 OYH which has nothing in common with
Mussaf per se, and is related solely to Malchiyos, Zichronos, and Shofros. Later, after
people became more literate, those Brachos were reinstated in the wnba n>wen.
Unfortunately, even though the Brachos of Malchiyos, Zichronos and Shofros were
reinstated, these paragraphs were neglected. Thus, many communities still do not
recite them during the wn>a n9%n. The N7 did recite B9 HA OPA in the N7
VN3 as well as 9-N9 MmN

WADEAN

% See, however, [ 7] 378pn Yo nva 10 who disputes this, [Editor's Note]

! Likewise, the Rambam incorporates them in the text contained in his Siddus.
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YOM KIPPPUR IS THE DAY IN WHICH MAN'S TW(O IMAGES ARE
RECONCILED.

(31)  What happens on Yom Kippur? Man re-identifies himself, not with his
empirical self, but with the ideal self, with the image engraved in the 297 xv3. The
ideal image suffers greatly from frustration. According to modern day existentialists,
frustration is not just incidental; it is part of the human living experience. Frustration
is experienced not only by man who fails in business. Even the most successful man,
who has succeeded at all levels of human existence, is frustrated.

The tragedy of Koheles is frusiration. Koheles was extremely successful in
terms of maierial success. Yet, he still philosophied. Why? Because he was
frustrated. Frustration is a result from this schism in the human personality.

(32) When we are fiustrated, what do we dream of?*? When we feel
frustrated, we automatically wish that our children become what we have not
succeeded in becoming. A father sees himseif in his son or in his daughter. But, he
does not want his son to be his empirical self, G-d forbid. Since the father is
frustrated, since he is lost and disenchanted with life, he wants to see in his son the
self of his dreams, the self of his hopes, the self of his ambitions, the self of his
imagination, the self of his expectations. Who is that self which he wants to find in
his son? His ideal self engraved in the celestial throne. The ideal self is never
involved in sin. The “mysterious I” is never tainted nor defiled. It remains clean and
immaculate. The “empirical I” is the sinner; the ideal I remains pure.

For example, immigrant parents who came to the United States demonstrated
an unusual understanding for education. No other generation has displayed such

appreciation. Fathers and mothers who were themselves illiterate, who could barely

“* On Erev Yom Kippur, Viduy is performed since it cleanses the mind and restores man’s
self-confidence and faith.

123




sign their names, spent days and nights in sweat shops in order to provide an excellent
education to their children. Tt is true that Jews have always had respect for intellectual
children. However, we are not talking about immigrant scholars. We are speaking
about Jews who were as primitive as the peasants of the last century in Russia. The
immigrants mostly originated from small towns and villages. They were primitive
their original environment, and they remained primitive in the United States. Yet they
had so much appreciation for education, for the promotion of their children, that at
times T am awe stricken. They sacrificed their best years. Mothers would clean floors
and wash laundry for others, serve as domestics, in order to make it possible for their
son or daugher to get a college degree or to be trained in a certain profession. Why is
it? Because they were frustrated in life. They saw the ideal self of their dreams in
their children.

(33)  The greatness of the day of Yom Kippur is that man finds himself, and
once he finds himself, the process of trans-humanization is initiated. Then, he does
not have to ask for pardon since he has not sinned. The repentant who responds to
situational factors must ask for pardon because he has sinned. He is the same person.
He has changed his actions, but he has not changed his personality. He must beg and
petition Hakadosh Baruch Hu for pardon. 7whv is an act of grace which the
Almighty bestows upon man. He is a sinner, but G-d cleanses him. He is a sinner,
but G-d removes the stain. He is a sinner, but G-d forgives him. He is a sinner, but
G-d in His grace, simply pardons him. This is as far as the first Teshuva is concerned.

However, as far as the second Teshuva is concerned, there is no need for TON,
for G-d’s grace. One who performs Personalistic Teshuva is automatically vindicated

without falling back on G-d’s grace. There is no need for an act of grace on the part

124




of the Almighty in order to pardon him because there is no qeed for pardon. On Yom
Kippur, the sinner finds himsel, and once he finds himself he changes his identity.
The identity of the Baal Teshuva at the end of the day of Yom Kippur 1s one who has
never sinned, has pever peen involved in NON. His identity is pure, clean and
innocent.

(34) This is why man is great. He can recreate himself. He can accomplish
the miracle of trans-humanization and trans-figuration. R’ Akiva expresses this
beautifully:

33 RN ANOR M) DINVR BRN A 3309 SN DD IUN
Fortunate are you, visroel before Whom are you purified and

Who purifies you?

R’ Akiva does not ask B9y “9o0 M, who grants yoi atonement. G-d need not declare
the sinners to be DMV G-d need not pardon them. He need not declare the sinner
innocent. Rather, G-d acquits the sinner because the person who entered on Erev Yom
Kippur is the empirical self, but at the end of the day, at N2, after reciting NI
97 Ty NI, Wi pogan, he is replaced by his ideal self. The ideal sell
prays N2, and the ideal self does pot require pardon. He is Mo from the very
beginning.

The greatness of the day of Yom Kippur :s that it stimulates man, it inspires
man to seek himself, to find himself, and, by secking and finding himself, the Baal
Teshuva ultimatety finds the Almighty.

YN

43y ryrg T NOYV NOOR.
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A 939393 ANV
wrsYn N
e AR A e A b 477 YMAR SN2
mmayaY YT TINa YT by 443 DY

INTRODUCTION.

(1) This Shinr anaiyzes the Mishnah' which describes the efficacy of

Teshuva with respect to the commission of different Lypes of violations.
TEHE 1NTERRELATIONSBIP BETWEEN KARBANOS AND TESHUVA.

(2)  The Mishnah explains that one who violates a precept, the penalty for
which is the offering of a Karban, receives expiation as s0o1 as he offers that Karban.
Tt writes: P9I INTY OV aron.?

Rashi commentis:

I N NY VINRR T ND ONY NI NN NONTD

Ry
Presumably, the donor has repented from his sins. Otherwise,
he would not have offered a Karban.

Rashi is troubled by the obvious question of why the Mishnah does not expressly state
+hat a Karban provides Kapparah only if the donor also engages in Teshuva. Rashi
implies that, historically, people would sin, offer a Karban and then repeat that same
violation. The Navi writes: o9NAT 2V 72 An5’. These people were not capable of

changing, repenting, oOf amending their ways. Yet, they experienced some feelings of

——

Ty ra O MY N0,

2 The Torah specifies five types of mpwn. They are
i) P DUN, it) MR DURN; iii) nE1n ANaY OWVR, iv) T DY and v) yisn DR,

The adjective, /PHTV, refers 1o poNn 23 NN mpen (e to MnYr offered in response 10 the
comimission of a ¥vYN). The term MWXT) QYN ¢ai not refer to the 1) DYR OF fhe yMSn DY SINCE those
mpwn are not offered for expiation. Furthermore, the term XTI DY, which implies that an 0 DWX
yan) offered under such circumstances has different consequences, can not refer to either 1) QYN OF
the YTy DWN, since an Mo DY can not be offered by a v ord yisn, A Dwi Pav offered by a 0
ig treated as an MNTYOUR Thus, The Mishnah refers 1o the firgt three mpwit, It is, therefore, unclear
why Rashi writes {hat the Mishnah refers 10 i DN and mTyn DR and not to NN NGV DY
The Rav did not provide an answer to this question in this Shiur.

3 Ny NG DY
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guilt, and in order to salve their conscience would offer a Karbawm Rashi, therefore,
points out that even such Karbanos provide Kapparah since the donors are m fact
genuinely regretful. Fven though they do not have the resolve to amend their ways,
nonetheless, the mere fact that they offered a Karban denotes the requisite level of
noan. Their Karban is, therefore, accepted and Kapparah is obtained.
(3)  The Ramban: requires that those offering a Karban must first perform
Teshuva. He writes-
112 39550 PR PMEID proany nye MDYNY NN Y9
GIZTUR YUV Ty D171
Those who offer Karbanos in expiation of their Sins, are not
provided with Kapparah unjess they first repent and engage in
Teshuva,
Similarly, the Gemara often states:
® 1IN MY 11t TN PAM N9T N
If the donor does not repent, his Karban is not accepted by
G-d. 1115 an abomination,
This indicates that one offering the Karban must in fact engage in Teshuva in order to
obtain Y177 N899, As a matter of fact, the concept of Fiduy is first mentioned by the
Torah with regard to the offering of an MYy pwn 6 Why, then, does Rashi assume
that people offering Karbanos are always regretful and that they obtain Kapparah
even though they do not perform concrete acts of Viduy and Teshuva 1o demonstrate

their remorse?’

{(4)  The Rav answered that the Mishnak writes with respect to more severe

-_—

T nawn st N P9,
* See, e.g, 3y am 97 mymmw oo,

6 " AT WY e CRNUn nXOTInn.




types of violations that:
mvnn Q_;}{'P"\E)DD OIS D N0
Death and Yom Kippur provide Kapparah only for ihose who
perj"ormed Teshuva during their lifetime.

Death occurs unexpectedly: Yom Kippur arrives uninvitedly. Thus, if the ginner did
not previous’iy engage in Teshuva, there is nothing 1o ‘ndicate that he is worthy of
Kapparah. A Karban, on the other hand, is voluntarily offered by the sinner. The
sipner must 20 through the lengthy process of selecting an animal and transporting it
+o Yerushalayim. 1f the sinner Were totally unconcerned, he would not have gone
through the trouble of offering @ Karban. Obviously, something pothered the sinner
and troubled his mind. He was concerned, but he was incapable of translating that
feeling of guilt into complete Teshuva, 1nto —pn and NODD nany. He merely
experienced Hawn NN, 4 spark of repentance. There is a 1arge gulf separating
A33wn NN from complete Teshuva. TAWD ~ynn means shat the sinner is
iroubled by the sin. His guilt keeps him awake at night. Yet, Rashi maintains that

even NN NN enables the donof of a Karban 10 obtain the YW 93
In sum, according 10 Rambari, @ Karban provides Kapparah onty if it 18
accompanied by Teshuva and Viduy. Teshuva as a thought, as ab attitude, 18
insufficient. Teshuva must be verbalized and formulated. According 10 Rashi,
however, NNYD AN 18 sufficient and the act, pet se, of offering the Karban
evidences NAWN MM Though his NV does not measure up io the standards of

Teshuva, nonetheless, the fact that he offered the Karban reflects AN NN The

Karban, therefore, provides Kapparah.
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(5)  The Mishnah® continues:
YT AP prsgon PN, 30 MonN 2yum NUNN N7
SN
1930 9150993 PN 1931 975913 RONN [N
One who continues to sin and salves hjg conscience by
Promising to repent in the Juture, will noy be provided With the
oppo;'fszg/ o perform T eshuvg.
Orie who sins thinking that he will armyway be forgiven o
Yom Kippur, will noy be forgiven by virgue of the powey of
The syntax of these two Sentences is pecyliar, Basically they both poriray the
same Halachy namely, that one whe 515 in reliance either on the cure of Zeshuvea of

that of Fom Kippur will not be provided with Kapparap Yet, the first sentence,

fo reform does ot encounter any difficulties. e jmmediately resolves never tq

.
® Ibid
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repeat that sin, and Kapparah is granted (depending On the level of the sin). At other
times, however, SN AN 18 very difficult to exercise. The sinner's path 1o
Teshuva is fraught with obstacles. All of the circumstances surrounding the sinner,
and all of the realities which he encounters, direct him to violate the norm instead of
observing and abiding by it. The penalty of NN Yy Y1 PeTn PR denotes
that the sinner will find it difficult to be motivated to perform Teshuva.

For example, Ty19 10 NN mm. G-d did not totally eliminate Pharoah's
Apra. G-d merely made the choice difficult for Pharoah. Pharoah knew that a
slave society is @ prosperous society. There are no strikes, no lockouts, 1o wage
increases. To take 2 slave society and convert it into a free labor society became a
very difficult decision for Pharoah to make. He, therefore, could mot resolve to
permit the Jews 10 jeave.

Qimilarly, the penalty of PIYR MWY? 113 PRaON PN means that the
resolve to engage in Teshuva will become a painful and difficult decision. The sinner
will be punished in that Teshuva will seem to be an impossibility. He will be
overwhelmed by the enormous effort and sacrifices which Teshuva will require of
nim. Nonetheless, if he has the heroic quality 10 decide in favor of the good, and 10
act contrary to the evil advice, he will be able to do so. Teshuva will be not ruled out.
The difficulty will e found in the circumstances surrounding the sinner and not in
Hakadosh Baruch Hu.

(M At times, the exercise of Mwan APna in favor of the correct
alternative, and contrary to the evil alternative, is difficult because Teshuva is in

conflict with the sinner’s self interests. That is what the Ramban® and the Ramban'®

e ———

9 yup AN NTNR N P9,

103 1 mnY ANn DY Y.
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refer to when they write that if one continuously sins and sins, he will be punished by
having his mwon 172N removed from him, They do not mean it in the titeral sense,
that one's drive for evil or for sin becomes so invincible and o indomitable thar it
totally forecloses the possibility of his being able to fepent and engage in ZTeshuvg
IPBN 7MY can never be entirely eliminated. won YN s always an option.

Man can always overcome his evil desire. Chazal'! interpret mywon N2 as

However, sometimes, to surmoun 5 hurdle takes only a limited effort, At other times,
to act against Opposition takes 4 supreme effort,

This is exactly what ny1s 19 fx NN as well as mwwy 1171 P9on PN
NDYN mean. When the sinner will finally resolve to do 7, eshuva, he will find himself
80 much enmeshed in NUR and weakness, that he will lose his fortitude, his vigor. He
will find it very difficult to make the final decision to change his life. However, both

theoretically and practically, the possibility of Teskuvg is always extant.

ONE WHO SINS BELIEVING THAT HE WILL BE FORGIVEN ON ¥ous KIPPUR
WILL NOT BE PROVIDED wWiTH THE UNIQUE KAPPARAH OF vOoM KIPPUR,

(®)  Chazal take a different approach with regard to one who sing believing
that his sins will be forgiven on Fom Kippur. The Mishnah writes that Vom Kippur
will not provide Kapparah for one who relies on it, Hig Teshuva wil] be ignored. PN
220 9737, Yom Kippur will not extend Kapparah to him,

Why is this so? Why are those sinners treated so differently?

(®)  The Rav explained that this treatment is quite logical and, as a matter
of fact, the reverse is unthinkable. Tq deprive Teshuva to 3 person, is to deny his very

existence. Hakadosh Baruch Hu will not do this to anyone. 7Teshuvy is something

" See, e.g. v At M3 1 P,
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ihat Hakadosh Baruch Hu bas promised will never be taken away from the sinner, no
matter how severe his guilt is and no matter how hypocritically he has acted. Man
must always have the chance {0 perform Teshuva, whether it be more difficult or more
complex. Thus, if the sinner engages in Teshuva, he will be accepted.

On the other hand, if one sins believing that he will be forgiven on Yom
Kippur even without doing Teshuva, then the Yom Kippur upon which he relies will
not provide him with any Kapparah. Even  he later repents on that Yom Kippur and
acknowledges how foolish he was and how stupidly he had acted, nonetheless, he will
be penalized in that such sin will not be washed off nor forgiven. There will be no
Kapparah for that violation as far as the special MINY of Yom Kippur is concerned.
Of course, his Teshuva will be accepted, but he will pot receive the unique Kapparah
of Yom HaKippurim Vis a vis that violation. He will have to wait until the next Fom
Kippur.

(10) The Rambam seemingly disagrees with the foregoing. e writes':

512 1Y JI0 VAN AMVAN N PIOYN BT B TIYIIN
Ja ATIUR M 1T praTn 1apn P I TN VI

APING T 99031 DI NONN APINDY.. 0 17N NN 77

19010 DYNSIN 5" KON
There are twenty four Sins which preclude Teshuva. Four of
those sins are so severe that violators are penalized by being
deprived of the ability to engage in Teshuva. These are...One
who sins in reliance of being able to repent in the future. This
also includes one who sins in reliance of his being expiated on
Yom Kippur.

Generally speaking if one has the correct resolution and the appropriate
decision, the Ribbono Shel Olam will assist him. Once the sinner takes the first step,
the Ribbono Shel Olam guides him. However, just as one can guide a blind person
across the street only if the blind person is capable of walking, similarly, Hakadosh

Iy

12 i pIRH TR 1T 0.
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AWNA NN PP, The Ribbono Shel Olam does not provide such sinners with
any assistance. He does not help such sinners engage in Teshuva,

(1D Prima Jacie, one may infer that, according to the Rambam, both NOPN
NUXY and 1990 ©MAIM 0P NOAN are treated equally. Both are penalized by pn
INYR MUY 113 piovaop. Yet, at the end of that Chapter, the Rambam writes: 13

PR NWNN AN Pasyny 09 by NN NYPDY 29917 19N 9
YN I 10 YN DTN NeY DN KON JIMN PYND

N7 O PYN Y vy
Lven though the Joregoing conduct normally precliudes one
Jrom engaging in 7: eshuva, nonetheless, such conduct does not
totally foreclose one's ability to engage in Teshuva, Thus, the
Teshuva of one who, despite such conduct, sincerely repents
Jrom his sins, will e accepted, and he will be awarded a
share in the World to Come.

In other words, the Rambam maintains that the penalty of n11WNN AN Pasyn
means that G-d will make it difficult for that person to engage in Teshuva. He wil
trip many times before he will arrive at the na1wn Myy. Nonetheless, if the sinner
overcomes the hurdles, if he has so much stamina and so much courage that he finally
performs 7 eshuva, he will be forgiven. The Rav, however, asserted that the Rambam
concedes that the sinner who relies on Yom Kippur will not obtain the unique
Kapparah of Yom Kippur vis a vis the sin in question.

(12)  The Rav concluded that the scenario of 9591 UM NONN 1IN
refers to one who relies on the efficacy of Yom Kippur while still engaged in that sin.
The sinner calculates that he can continue to sin since he will anyway be forgiven on
Yom Kippur. Such a person is punished by not receiving the Kapparah extended by

—

s nasn ow,
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Yom Kippur. Howevet, one who sins and then begs Hakadosh Baruch Hu for
forgiveness, may receive Kapparah by virtue of the power and force of the day of

Yom Kippur.

THE PUNCTUATION OF THE PHRASE /9 g% CAN BE INTERPRETED IN A
MANNER CONSISTENT WITH BOTH R’ AKIVA AND R’ ELAZAR.

(13) The Mishnah continues:

Py MY M990 M9 DY oipnY DTN P2V may
AN YN AN NPV Y 991 OYNDIN DY PN Fpany O
yanon M MNeY BNNVN Yap Y 3 AN M YU N
Ay 900 81N PR DTN YAV nyay 0 o S NPN)
PR AN YYY T ~99 oMo PR IRy DTN PAY

) PNV DANRD aY S-NAYY DPIWN NDPY 17 N
o BN MNP MBNIY N pypYaY DM monN YN
AN ANOHR MPH 73D SNAYY PR NN onnNY DMnY
HNAYY PN 100N N3P q ,DMNDLN
Sins committed against G-d are expiated on Yom Kippur.
Sins committed against one's fellow man are not expiated on
Yom Kippur unless the sinner is first pardoned by the one
whom he offended. R’ Elazar Ben Azariah derives this from
the Passuk which states: "You shall be purified from all sins
commitied against G-d" Yom Kippur alones for sins
committed against G-d. However, SinS committed against
one's fellow man must first be pardoned by the offended party.

R’ Akiva remarks, "How fortunate are you, the Jewish
people. Before whom are you purified and who purifies you?
Your Father in Heaven. W As the Passuk siates: “] will
sprinkle you with the pure waters and purify you. » The
Passuk also states, “G-d is the ritual bath of the Jews.” Just
as a ritual bath cleanses the filthy, so, 100, G-d purifies the
Jews.

(14) The Passuk cited by R’ FElazar Ben Azariah reads as follows:
99 DDYRNUN Y DINN VY ooy 197 M DY 7D

Rtplely

On this day you will be forgiven and purified from all of your
sins before G-d; you shall purify yourselves.

The phrase M s394 is a qualifying clause which can be combined either with the
previous part of the sentence Of with the latter part of the sentence. According to R’

FElazar Ben Azariah, the phrase 'N »aY qualifies and defines the previous words 701
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DIMNMNUR. He interprets the Passuk as follows: /77 »a4 ODMNNVR 590 Hohy 1999,
only sins committed against G-d are expiated by Fom Kippur. Sing commilted against
one’s fellow man are not expiated. Thus, the punctuation of the words = 292 should
be an NONINN, g comma, separating the /11 yaY from the next word 190V, which is
read on its own, The word MInon is, thus, an exhortation for all sinners to repent.

R’ Akive disagrees. He merges the words /11 ya% with the succeeding word
NYN. The first portion of the Passuk (o>nNpn 221 195%) thus denotes that Yom
Kippur provides Kapparah for all of one’s sins. The consequence of this Kapparah is
expressed by the latter portion of the Passuf, namely, Yinosn m W93, man will pe
purified before Ged According to R’ Akiva, the words RIINON Y31 should be
punctuated with a Yo 971, to indicate a Pause, and the words 1y y3ob with a Nom, to
indicate a transition insofar as 11 %ab is to be read with the succeeding word, Y90,

In other words, R Akivg and R’ Elgzar disagree if the words ' 2195 modify the
prior word, D2YNNUN, or the succeeding word, INvn.

(15)  The oonyvn Y3, not wishing to take g position in the controversy
between R’ Akivg and R’ Elazar, left it to the discretion of the reader. He, therefore,
punctuates the words oonn MOY with an NRMIRN to sever it from the following
WOrds 11vom 11 nab DXANON Y90, He then punctuates the words nynavn pat
with a yop V7%, a pause, in accordance with the view of R’ Akiva that these words are
1ot qualified by the succeeding phrase 1) a5, Finally, he punctuates the words 2395
' with a Nnow X2, which indicates both a transition and a pause. Thus, the a5
T1is in suspense. Ttis a qualifying clause which may be combined ejther with the first

portion of the sentence (i.e. DNNLA 751) or with the fiext portion of the sentence
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(i.e:.\“m'o:n).14 Accordingly, the reader can either interpret the Passuk as 720
m ey DPHNON (L.e. as R' Elazar, that only sy committed against G-d are
expiated) or can interpret the Passuk as 1NN M wao (ie. as R Akiva that G-d

purifies the Jews from all s.'ms).'iS Both interpretations aré accepted by the Halacha.
A THIEF CAN NOTBE EXPIATED WITHOUT FULL RESTITUTION.

(16) R Elazar Ben Azariah derives his ruling that one must obtain pardon
from the person whom he has injured from the Passuk of M ygh BIYRNON YO0
yynon.  This Passuk implies that Yom Kippur provides Kapparah only for sins
committed against G-d (ie. ' oY), as opposed to crimes cominitted against one’s
fellow man. Other ]‘vfishnayos,16 however, derive this principle from 2 different

Passuk. 1t states:

AT ANRIW 00 WP T Hnd 1N 1Y Y NINY QYN
P T oA 2N \p) 93 TR WIND NYN AN YN

(3,2 UNIT)
Even if he reimburses the injured pary, he is not forgiven
until the injured party pardons him. As the Passuk writes:
"Return this woman 10 her husband so thal he will pray on
your behalf. "

G-d told Avimelech that he must first ask Avyraham for forgiveness. G-d would not

forgive him until after Avrahanm pardoned him. The Gemara Writes:

QRN YW Y 12 2N PN DDAV fyr) Y DD RAD ARsTal
Inomnn)

e

14 Interestingly, the pYON 2¥2 inserts (he MmN, @ period under the words BN WY, and not
under the words D»INYN yap. Had he punctuated {he words DOTINON 720 with an NpNIMN, it would
have been severed completely from the words, 1 97, However, by inserting an anronx under the
phrase 02NN ~o'z, and punctuating the DTNON 230 with a 1op 9Py, he does not sever the phrase 721
ovmron from m a7,

15 apother example of punctuation used as a COMpronmise position 18 found in the following Passuk:
Lo v mne] T I INn M AU UNT Y 33 YR DD PIIA DRDT NI DI wo N2

The phrase N1 18 punctuated with a nnov and the words ponya Do are punctuated with an NnnNXN.
The word N is punctuated with a »wan which places it in suspense. One could interpret the Passuk
that the word 0D defines the next phrase 33) s (), OF as gualifying the prior phrase DRon N
() oyl The Gemara (2" 27197 ~NpYY MoOR) notes that the meaning of this Passuk 15 unclear.

16y any T NEP N1 NIUR.
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Lven if he offers all of the Karbanos in the world, he will noy
be forgiven unless the injured party also Jorgives him.

The Ramban writes:!”

IMXIT PN 390 0w YRR IT MNnY grun 0NN
22 N0 N0 SN

Teshuva and You Kippur provide Kapparah solely with

respect 1o violations committed against G- However, sins

commitied against ope ' Jellow man are noy expiated until the

Sinner reimburses the victim and appeases him. The sinner

must assuage the victim s Jeelings as well s reimburse him,
Prima facie, the Rambam rules a5 R Elazar Ben Azarigh However, unlike the
Mistmah, the Ramban adds the obligation of restitution.  The Mishnah does not
emphasize restitution since it is so self-evident and elementary that there is no need to
mention it. Without restitution, there can not be any Kapparah. Why, then, does the
Rambam include it?

(17)  The Rav answered that the Rambamn wishes to emphasize that, without
restitution, the thief can not receive Kapparah even though the thief is precluded from
refunding the monjes through no fault of his own. For example, the thief may wish to
return the stolen funds, but he is poor and does not have the financial wherewithal to
do so. He sincerely promises that as soon as he carns money he will refund the stolen
monies. One would not classify this thief as 91 X 510, He is sincere about

returning the stolen money. He simply cannot refurn it at this time, However, once

he earns it, he will return it. The Rambam, therefore, stresses that, nonetheless, 137x

Y o s,
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from him, No matter what kind of apology or €xcuseé he will invent, the Passuk

dictates YNNI HYUN NN WD 1IN, the thief must return the stolen item.'®

ACCORDING TO R’ ELAZAR BEN AZARIAH, ONE WHO IS NOT PARDONED BY
THE VICTIM WILL NOT RECEIVE KAPPARAH FOR ALL OTHER VIOLATIONS
AS WELL.

(18)  Inanother location, the Rambam rutes:”
28910 PR AN DIIT VLN P yMY 97N 1IN HANN YaN
5 NN TN 10 PP TN SR NI

One who injures another does not receive Kapparah, even

after paying for the damages, until the injured party pardons

him.
These two rulings correspond to the two cited Mris;hnayos.20 The obvious question,
though, is why does R’ Elazar Ben Azariah introduce a new Passuk of DTMNON 220
my 19 to support his contention that crimes committed against one's fellow man are
not expiated until the injured party pardons the assailant. That concept is derived by
the other Mishnah from the Passuk of WIND AUN NN YN NI,

Some Achronim answer that R' Elazar Ben Azariah seeks to eXpress that, not
only does one not receive Kapparah for injuring another until the injured party
forgives him, but that he does not receive 0NN oy 1192 at all, even for Py
oYPNY DTN PV until pardoned by the other party.

o> 9RO H192 is not a relative term. [Either one obtains complete
Kapparah, or he does not. The Passuk writes DORANON 221, all sins are expiated on
Yom Kippur. If, for any reason, one does not receive Kapparah from DINON 220,

then he is not forgiven for all other M1y as well. 39nvn 1 292 is an all or nothing

proposition. It is inconceivable that some sins will be forgiven and not others. It is
[

18 14 is unclear why the Rambam does not quote that Passtik to support this ruling.

19 i pipy 92N 179,

20 iy 38 Q7 NAP NI OOP1 VYTV T NP NIVE.
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impossible that certain MY such as non-kosher foods will be forgiven, Chillul
Shabbos will be forgiven, dvoda Zara will be forgiven, but that nony will not be
forgiven. Piecemeal 1911 is an oxymoron. The exhortation of 111 Y-Ny» MmN is
that Jews be completely purified, just as a npv who immerses in a Mitvah is
completely purified. One cannot be half NV and half 0. One is either NOV or
NN, Similarly, with respect to Teshuva, one who has committed multiple 1y7>ay
and performs Teshuva only with respect to one of them, receives the benefits of
Teshuva vis a vis that particular 73y, That particular n7ay will be forgiven, erased
and eliminated. However, this is not the case with respect to the Kapparah of Yom
Kippur. Yom Kippur provides Kapparah only for all MY in totality. The Passuk
54ys MINVN 030N0N 91 The qualification is Y3100, An item can not, at the
same time, be both partially 19nv and partially Npv. Thus, when R’ Flazar Ben
Azariah rules that Y110 NN NHTY TV 9950 5709 PR 1Pans 01N P3Y M1y, he
means that Yom Hakippurim will not provide Kapparah for any m7°1y unless he first
obtains a pardon from the injured party. Otherwise he will not obtain ©Y nv99
M%7 at all. He will remain desolate in front of Hashem

(19)  In other words, according to R’ Flazar Ben Azariah, Yom Kippur
provides N1V from all nyay at one time. G-d simply removes all filth and sin from
the N1, Fom Kippur provides MY, and MY can not be provided piecemeal., On
the other hand, Teshuva is not a VN, Teshuva is a 7991, One can obtain Kapparah

for individual 7173y since IV are not interdependent.
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NON-VIOLENT THEFT IS EXPIATED MERELY THROUGH RESTITUTION.

(20) The Rambam, with respect to Yom Kippur, writes that one who
damages another’s property (or steals his property) must engage in Teshuva in

addition to compensating the victim. e writes:’

Ay NI 0 Y O AU N0 PN RN palatnel

OYWo MY MYYID Sy AR TY 9300 W Y
One who injures another or damages his property 1S not
forgiven ynless he repenis and resolves not 10 commit such

crime.

Yet, when discussing the general rules of now, he jmplies that only

restitution, and not Teshuva, 18 required. Thus, he wriies as follows: ™

1PN PNB PrnnvY ANPn PN 19N VAN PRTARNI AN
aryN YaNa 2300 YN P 1995 phwy 3NNY R oYWy W2
YOI N Y9 ma0nn PR IoN o1 nwnn g Y

A9 ) DN 0 WPV

One who damages another or robs from another™ need only
compensate the victim or refund the money {0 him. He need
not beg his pardon. One who njures another, however, will
not be forgiven wntil the victin pardons him. ™

In yet a third location,” however, he rules that a thief will not obtain Kapparah

unless, in addition 1o Tesiuva and restitution, he obtains both N3 and N>, He

writes:

DN YAV MY Sy NIN P92 DN9IN oY N9 NN PR
AR AN TINN A0 any BN Py MY et IR A (AR
A 19 39N RNV NR JPART YW Ty I N 19T
N IR TN TN 0 2N PPN W MINNY aryN

A NV

e ———
20 gy PR TSR RO

2 i o) 2N 179,

73 The Rav inferred that the Rambam seemingly equates wypp prin with 7.

4Tpe difference between Tvan sy and ¥1°2R3 2N IS that the word ST MeAns that he did not inflict
any physical harm; he merely took away the other's money. As $00T as he returns {he money, the other
is made whole, and he will not have lost anything. Thus, there is nothing 1o forgive. However, if he
inflicts bodily injury, he causes anxiety and anguish as well.

25 \yip atwn NSNR 219,

141




Teshuva and Vom Kippur provide Kapparah solely with
respect fo violations committed against G-d. However, sins
commitied against ope 's Jellow man are noy expiated until the
sinner reimburses the victim and appeases him, The sinner
must asstiage the victim's Jeelings as well as reimburse him.

(21)  Some Achronim™® explain the difference in treatment ag depending

upon the theft in question. If one holds up another and causes him anxiety, fear,

YOM KIPPUR, UNLIKE TESHUVA, REQUIRES 139, THAT THE PRIOR
FRIENDSHIP BE RESTORED,

%% 001 DY S Py YR bR,
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(22) The Rav added that, with respect 10 A9, the Halacha merely requires
A9nn, that the victim forgive the thief (¥ 2NN ypann vpaw qy). It does not
require N3 With respect to Yorm Kippur, however, the Halacha requires N¥VY 1y
yyan.

There is a difference between N7 and Ny, The term Aoy denotes that
the one who bears a grudge eliminates the grudge. N3 means that the relationship 18
restored. For example, One insults another and then approaches him and and asks for
forgiveness. The second party may forgive him. But, that does not mean that their
previous friendship bas been restored. 1t does not mean that their celationship has
been completely redeemed and has regained its warmth. There may be some stain
that remains which separates them forever. All year round, o s sufficient.
However, with respect to Yom Kippur, N3 is required. The offending party must
beg the aggrieved party 10 restore their old friendsﬁip. ny» denotes that nothing has
been lost. Allis forgiven and forgotien. The parties will be as friendly now as they
were before the incident Cnccurred.27

The same is true of Ny, Even if the theft did not cause the victim any
anguish, nonetheless, the theft, per se, casis @ shadow upon their friendship. 1f one
should discover that his friend has stolen a dollar from him, he will probably not be
very upset about it since the amount is minute. Howevel, their friendship will be
affected. The ihief is forgiven as sooOn as the money 15 returned, However, Yom
Kippur requires M3, and NYM 18 obtained only after their friendship is restored.

The Piyut states:

i ooy DY AN NN mmny oY

e

71 Gee also Oy YV DTP TN Y [Editor’s Note}
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A day in whicy we abandon ENIILY, competifion and enyy, 4
day of peace and ﬁ'feﬂds*/ﬂif). 2

(23) R Elyzar Ben 4

e

zaria requires ypan O3DY Y. Thoy

gh one has 3 right
ardon (M>Nn), one m

to ask another' p

N3, one must m

On Frev Yo, Kippur it is not sufficient for one to ask another for N0, He must

also ask for hig friendship, for his camaraderie

To obtain the Kapparah of Yom
Kippur, he must mSist on more then 7»np, [, must eng

age in ¥ He must ask
that the relationship be Testored and that jt regain its o

Id crystal clear qualities,

2NN NYY YHION R
cruel and Withhold

Yet, with respect to Yom Kippur, he writes:*¢

P17 23M5 hong
this pardon .

* Y9 can not be performed by 3 humag being. A hum
Mn. The word 5

an being can not bea
Mn 15 a legal term which denoteg the ¢
263 oy nmwnn,

nv. He only can be 3
ancellation of indebte

dness. See also vy 490
9
VI DY Y10, ‘o,

302 505 yan NYP NG,
WAVe assumed that the assai

t does not obtain Kapparah
» Stresses that he doeg obtain Kapparap even without nvny if the
pardon, :
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THE PASSUK OF yion 'n 338 REPRESENTS THE TESHUVA UNDERTAKEN
BY THE SINNER UPON HIS OWN INITIATIVE.

(25) The Rav then analyzed the dissenting view of R' Akiva cited by the
Mishnah. 1t writes.
sy pnvn onN wy May oW OYUN NPY 2D pYalal
o DY PN ARNY N ornvaY praN TOONN Rl
AN APDR MPR IR N NI mon A 0N DMINY
LAy AN NV AP aN ,DINDOT
R’ Akiva remarks, "How fortunate are Yo, the Jewish people.
Before whom arée you purified and who purifies you? Your
Father in Heaven.” As the Passuk states: «f will sprinkle you
with the pure waters and purify you. " The Passuk also siares,
“G-d is the ritual bath of the Jews. v Just as a ritual bath
cleanses the unclean, s0, 100, G-d puriﬁes the Jews.

The literal translation of /1 9-NAWY PN 18 shat G-d is the hope of Yisroel. R’ Akiva
translates MR 1n terms of a reservoir of water. Apparently, R’ Akiva also relies on
the Passuk of MNON N sya% which was quoted previously by R’ Elazar Ben
Azariah’' R’ Akiva, however, quotes the additional Ppassukim of 7-2¢ mpn and
oy MIN0 DN BIY wmpan. R Alkiva maintains that all three Passukim are necessary.

Why is he not satisfied with the Passuk of YR M »ya5? What does he add
by employing the other Passukin?

(26) The Rav explained that R’ Akiva employs three Passukim since he
postulates three different forms of Teshuva, each of which corresponds to 2 different
Passuk.

The first phase of Teshuva is expressed by the Passuk of YnoR M nay. In
this phase, the initiative is taken by the sinner. It is his decision to repent, his NN
spwon, made hard or easy, complex of simple. He realizes that Hakadosh Baruch Hu

will neither encourage nor discourage him. The Passuk of YinOR M Vlﬂb_implies that

e

31 1t must be pointed out that R’ Akiva does Dot expressly reject R’ Elazar Ben Azariah's reference to
the Passuk of n7non M e, The Mishnah writes: DWN MOPY O i and not MR ~Epw W I
o, R Akiva adds a different perspective; he does not, however, dispute the priot assumption.
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there is nothing extraneous which imparts n9m0 to the Npuw. Rather, the npuv g
SY N NN, There s nobody else. This approach to Nvn is initially to receive no
help from anybody, not even from Hakadosh Barych Hu. Though PYYOD 09 Na
TN, nonetheless, the npo must take the initiative and act as the MYR. If he does
not take the initiative, Hakadosh Boyuch Hu will not infervene at gl This is
fepresented by the Passuf of ITON N 99 I one wishes to come close to the
Ribbono Shel Olam, INOR, it is his duty to perform T, eshuva and approach Him, 3
Likewise, the Rambam writes-3*

NInY...0NM957 by MNRN mwn mes DY Son

2235 naywen iaki

All are obligated 1o repent and engage in T, eshuva on Yom

Kippur, since Yom Kippur is the time designated for T, eshuva.
Rabbeinu Yopai emphasizes that this Passuk is the origin for the Mitzvap that one
engage in Teshuva on Yo Kippur ¥

THE PASSUE oF D900 o Dy PP REPRESENTS THE TESHIV 4
WHICH 18 PROMPTED BY HARADOSH BARUCH FU.,

(27)  The Passukin of ©>y190 D 03DV 31991 and that of %-Ny» min
'N> correspond to the other facets of Teshuvg in which Hakadosh Baruch Hu takes the

Initiative and purifies the sinner, just as the nnw Is purified by the o100 D or by

2 As will be demonstrated later, this Passys: also requires one who Is prompted by G-d 1o engage in
Teshuva to take additional Steps to complete the 7: eshuva process,

B 1 mavem b A%
5 7 3 e AR My,

» Whether the Stage of ' 95 g the first stage or the second stage is a different issue, It represents the
stage in which man commences (or pursucs) the process on his own, without receiving assistance from
G-d.




smmersion in a Mikvah, 50 100, the Ribbono Shel Olam provides complete Kapparah
{0 ihe sinner. He provides both the NNON D as well as the Mikvah.

(28) There is a difference, however, between the NNV received through the
fron M aN and that received through a Mikvah, ‘With respect 10 the Y NN
o, there 18 an encounter between two people. The one who sprinkles the water is
the 7nv; the one On whom the water s sprinkled is the anwmn.  The Halacha
requires NN, intent, to perform the ﬁNm.‘% Likewise, neither a minor nor a NAY
may sprinkle the water. Finally, with respect t0 oYY B AP the MOV does not
take an active role in the A7V process; he merely accepts the purifying water.

On the other hand, oné who immerses in a Mikvah obtains NINY all by
himself. Heis simultaneously a vn and a MM, The MOV plays an active role.
Similarly, FHakadosh Baruch Hu acts in both roles. Firstly, He serves in the role of
Npon Yy nnon v’ Secondly, Hakadosh Baruch Hu serves as 2~ Mmipn, the
waters of the Mikvah which provide NNY.

(29) These stages and their various parameters and nuances were examined
extensively by the Rav. He cited the M23I0D M who describes the process
through which one who is submerged in NON extricates and pulls himself out of his
rut. He explains that the sinner suddenly experiences Awnh . A certain urge,
whether rational or not, grabs the éinner’s attention. The 7N is that drive in the
person which compels him to shed the corruption of non. It is the first push which

the person experiences, the first feeling of dissatisfaction, guilt of despair. The MM

e

36 gy > YT DOBT MOV

3 The Medrash writes; 7172 TR 7Y AN N9D (PN YN YT VR ryrapn NEYN 7Y NON M
(rhwnah

3y ) TR (RATRN WYY WY,
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M23a5N adds that without this drive, many sinners would be unable to engage in
Teshuva.  The firgt feeling of guilt, the first sensation of being defiled angd
contaminated, of feeling contempt for oneself because he 1s submerged in NV, the
WO3vn i, originates with Hakadosh Baruch Hy If the Ribbono Shel Olam
would neglect the sinner, he would remaip a sinner forever. Someone muyst push him,
drive him, pull him out, and make him able io distinguish between NNMY and 1m0,
between the NUn and the sacred life. The M2257 MIN terms this MUY non
MNYN. Man has the ability to pull himself out. This ability is a divige blessing,
NN Monn.

(30)  The foregoing stage corresponds to the Passuk of ©on pysy RPN
DY, Even after the A7, the sinner is sti[] classified as a o, Nonetheless, the
sinner already senses the effects of the o1y 0. The sinner begins to experience
a different life, Somehow, in his imagination, he sees 2 more beautiful life, a cleaner
life, a life of meaning and sense, He begins to compare his old corrupt life with
something pristine and beautiful. It is a dream The M3 arouses in him the longing
for the Ribbono Shel Olam,

Of course the m A is faint, the spark is not sirong. Man's longing for o,
man's nostalgia for a pure life, is not a powerful experience. It is 4 faint yearning

originating with Hakadosh Baruch FHy Nonetheless the spark of G-dliness and jts
generally suppressed or hidden under mountains of ashes, nonetheless, the spark

glows deep within the human personality. The human personality can never reach g

stage in which the entire flame is extinguished and all that remains is ashes. That
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flame always g,lows.39 The Maaon MWD defines this ability as the v, It is the
9w nonnn *© and represents the stage of DN 0 DIDY MPIT.

(31) In other words, the NPT 1O 18 demonstrated both by accepting the
sinner’s Teshuva and by motivating the sinner to repent. A murderer who does
Teshuva would not be pardoned by a civil court. Yet, Hakadosh Baruch Hu pot only
accepts the Teshuva of one who was wicked throughout his entire life,** but also

prompts him to repent.

THE PASSUK 1 by PR REPRESENTS THE sy EXTENDED BY
HAKADOSH BARUCH HU TO ONE WHO FORMULATES A PROGRAM OF
TESHUVA.

(32) The third stage in the process of Teshuva is represented by the Passuk
of 1 9-raw MPD. Al this .stage, Teshuva not only results i Mo, it also results
retroactively i NG

(33) Inthe third stage of '1 2-8OW? mpn the sinner regains his previous
purity and beauty. When man is submerged in a life of Non, the NN YTUN arouses
in him a feeling of guilt, nostalgia, and yearning. The sinner, however, must translate
that spark. We all know of people who were radicals in their youth and who become
nostalgic as they grow older. They come to Shul to daven and listen 1o @ Shiur. But it
cemains nostalgia. They do not translate the NN into a logical program of Teshuva

which can result in NNV One completes the Teshuva process only by implementing

e ———

39 Qae (rYowN) NN VD for an in depth analysis of the origin of the M.

40~ assidus also picks up OB this theme, with only one difference. Chassidis refers to this prompting
s fnn, while the AN MmN 1av refers to it as myn. Semantically, they both have similar
meanings, grammatically they are two different terms. 71 means ilamination, Even though man is
in darkness, Some 1y of light penetrates t0 him. Some distant light actually jeads him to his
destination, TN mMeans to arouse, to call attention, to feel an uwige. The Rambam does not speak of
myn. The Rambam maintains that it is totally up to the sinner to get out of the darkness. He does not
speak about TON in general. According to the Ramban, Teshuva is not Ton. 1018 plain justice. AS
noted, the M7 MAIN disagrees.

41 A g the Ramban writes:




the MV into deed, into his daily life, into a program of 191V, But, the NiR cannot
grant mNw to himself The NI requires a Mikvah He submerges himself in
Hakadosh Baruch Hu, and Hakadosh Baruch Hu, in turn, purifies him and restores
him to a pristine state

One who has completed the stage of Teshuvg corresponding to R P
LY1NY, knows that he is stil] a NDY. He has received only the first sprinkling of the
NIV OM. He, must thereafter develop a program of 7: eshuva. Just as the Np©
must again undergo a second TN, 50 too, the sinner must implement a program of
Teshuva. Only after formulating that program, can he immerse himself in the Mikvah
and become MY, This obligation constitutes the imperative of VbR 14 AL
Obtaining this 11 is completely up to man.

The first and second mntn are not VN, Only the Mikvah is IMY1; only the
2220 is 9vn. But getting to the AMikva is a lengthy process. From om9y WP
DMV 00, from the WA, from the setting in of the process of Teshuva, from the
AN NN to the formulation of a tull program of 7. eshuva, requires much time and
effort. Teshuva does not exhaust itself in naywn NN, Teshuva is not just a thought
which quickly shoots through one’s mind and is then forgotten. It is more than that.
Teshuva requires implementation.  The program of Teshuva must become an
obsession with the sinner. This is the obligation of Teshuva itself, vinon 145,
This imperative to complete the Teshuva process is derived from the Passuk of 171 Y
MY, The sinner has the chance to become close to Hakadosh Baruch Hu, but

N0, it is up to him, During the early stages of Teshuva the sinner is not yet a

(N TaYenn 379) Phnp PIINY D2 NN 197 s oy PRI UM 1 90 3y oy

“ As noted, any form of Testuva which requires the sinner’s efforts, whether they be initiated by the
siimer or encouraged by G-d, are derived from the i mmperative of ¥nvn /1 nab.
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430, The NI TNV, the complete change of the sinner's personality, comes only
through Hakadosh Baruch Hu, m 9720 oD,

(34) In conclusion, the relationship between Hakadosh Baruch Hu and the
NoIn manifests itself in three stages. The first initiative, the first push, the drive, the
urge for Teshuva is nrapn Ton. The MOV nimself is so dull. He is so insensitive to
w0, to evil, to the lth which defiles him, that he would never extricate himself from
that stage. He would simply be in a rut. He would remain stagnant. So Hakadosh
Baruch Hu takes him and gives him the impetus to start moving ahead. This is what
the Mo M2AIN terms sy, The sinnes experiences NNYI . He begins to
reflect upon his wasted life.

The next stage constitutes the sransition from NV n9yo™ PR to the
formulation and implementation of a program of Teshuva. This is @ psychological
PIroCess. The sinner is confronted with the obvious question. The sinner has been a
~oIn for so long, for the last twenty five, thirty or forty years, how, then, can he
change his past? Admittedly, there are (or were) extenuating circumstances.
Nonetheless, how can he replace 0T compensate for all the years which he wasted?
This again is the TN of Hakadosh Baruch Hu. Hakadosh Baruch Hu simply renews
the sinner and engenders a renaissance of the sinper's personality. This 15 MPN
OO,

35 In truth, Chazal did not change the meaning of the word mpn. The
word mp» means both hope and VR The Ton of Hakadosh Baruch Hu manifests
itself not only by forgiving the sinner, but by renewing His relationship with the
sinner. Hakadosh Baruch Hu, 912722, accepts 1y, He restores His friendship with
the sinner. After one immerses himself in a Mikvah, nothing of the PINDIV remains.

Likewise, the XOW who implements a program of Teshuva and immerses himself in
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Hakadosk Baruch FHy sheds all of the corruption of his sins. Hig corrupt soul is
restored to its pristine pure qualities. There is a reconciliation between the sinner and
Hakadosh Baruch [, and not even the scar tissue remains. The sinner obtaing a
complete My, reconciliation, with Hokadosh Baruch Hu as if he had fnever sinned.
Stmilarly, the Rambam writes:
LY 00 210 ™t mon wnN YNNI YYD N Ans
TRYWI DA NI
How glorious are the benefits of Teshuval Yesterday the
Sinner was alienaied Jrom G-d: today he enjoys the company
of G-d.
The Rambam stresses that the sinner's relationship with G-d ig enhanced and made
even more glorious as a result of Testva® The mmp is completely washed off,
and the person becomes MNNL,
SOME SINNERS ARE FORGIVEN EVEN IF THEY REPENT ONLY PRIVATELY,

(36)  The Gemarg® describes three types of violations, each of which
requires a different degree of Kapparah. The first stage is described as follows:
DR e 1 PIMBY Y Swp NI Py Sy 3y
(73 97071) o1
One who violates an affirmative precept and repents will ot
take a step until he is Jorgiven. As the Passuk writes: “Repent
my disobedient sons. ”
What does the expression DIwN 11 N indicate? What does it mean that the sinner
does niot take g single step or move from the spot until he is forgiven?

Interestingly, the Rambam employs the Passuk of DMWY oM v in

connection with 3 different facet of 7 eshuva, He writes: %6

e ———

“ This depends upon the coniroversy whether or not Baalei Teshyva are superior o 7zaddikim. See
Brachos 34 and 1n NN Miobnn g,

® wn s mssm e,

89 1D 47 M P,

% it nawn M .




APRPLAI P2 NI PI NNV TIENY DN DM 93
A7y PYIYY QYN DRIV Y1 Y Y YMN PUIPN

IR YN PRAPD M1 N2y Y Ao NNY NN
All wicked people who repent, whether they repent and amend
their ways publicly, demonstratively or privately, aré accepted
as sincere repeniants. As the Passuk wries! “Repent 71y
wayward children". Fven though the repentant still appears
wayward, since he has only repented privately, he is still
forgiven.

The Rambam interprets ihe Passuk of pamy I y1)w as referring 10 2
sinner who 18 not publicly marked as a Baal Teshuva. Though the sinner has
repented, he is nonetheless stifl classified and categorized under the heading of
e, a wayward. The Gemard apparently interprets ©¥A1WY o vy in the
same manner as the Rambam. The sinner is forgiven even though his contrition is not
known to others. Even though the sinner did not go so far as to publicize his changg,
and even though no one has noticed anything new in his behavior, nonetheless, he 1
forgiven. The phrase DWN 1 » thus denotes that the sinner is forgiven even though
ne did not publicize his remorse.

(37) Had the Gemarad employed the phrase ¥ yomn 10, it would have
merely implied that the sinner is pardoned even prioy to Yom Kippur. The phrase 10
¥ POMID would denote that the sinner must first be tested to determine whether his
resolve is sincere and whether he is, in fact, actually ready to abandon his sinful
course of conduct. The term o0 would be interpreted in the relative sense, as
meaning priot to Yorm Kippur. 1t would not be interpreted in the sense of
immediately. T2 would merely imply {hat the sinner need not wait until Yom Kippur

in order for his Teshuva to be accepted. However, s would not necessarily be

granted immediately.

T
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Halachically, repentant is not accepted until after he has proven his sincerity.
For example, 3 gambler is disqualified from bearing witness, It is insufficient for 4
gambler to merely acknowledge his crime and Say NNV, His word alone will not be
accepted. In order for him to be deemed rehabilitated and be accepted ag a witness, he
must first publicly break his gambling equipment *7 Likewise, the phrase Pomn n
¥ would have g stmifar connotation Admittedly, the sinner's Teshuva will be
accepted prior to Yom Kippur, however, it will not be accepted until the Teshva is
first tested, publicized and substantiared.

(38) In conclusion, the phrase 1v POMRY 1Y bwn N denotes that
Hakadosh Barwuch By, takes the sinner’s word for it. He trusts the sinner and pardons
him even before the sinner has been Put to test. On the other hand, the phrase 11
12 175mp, only indicates that the sinner need not wait until Yom Kippur. He would be

required, however, to be tested before m9mm would be extended.

(39} The Braisa formulates the second stage as follows:

{(40)  What does the Braisa mean that N2 NN, rhe Punishment is
suspended? Why doesn't the Braisa merely state AIINP NV 0D A PN?
What does the word 2N add?

(41}  The Rav answered that Teshuvg results both in wywn NN,

abatemenyt of punishmens, and in PYYR, in purgation and elimination of the

" See, e.g. vy M 21 g,
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contamination of the sin. A sinner is accustomed to a routine, to an evil way of life.
Fven after Teshuva, the NON would ordinarily leave its traces. One would not be able
to merely rid himself of the NLN completely. Yet, Hakadosh Baruch Hu assists the
sinner. He restores their previous relationship and provides the sinner with a sense of
n9nY, with the purity and innocence which the sinner had previously experienced.
This reversal is obtained only through MU

(42) The Rav e)cipiaimedﬂ'8 that the term 107 does not necessarily refer to

By OINYN, painful diseases. Rather, Chazal e>~cpla'1r1:49
NS DV PHRMI 19 MR WNINY TN NYION 17
P is defined as the sensation experienced by one who is
served with cold water instead of hot water.

One who requests hot coffee but is given chilled coffee is deemed to have
suffered Yy M02. The Gemara provides other examples, such as if one puts on his shirt
inside out, if he rips his button, or if he reaches into his wallet to remove a dollar and
instead removes only half a dollar. Chazal understood Pmo> in the sense of
frustration, as any annoying experience. PNY? does not necessarily entail pain nor
disaster. It is more a question of frustration. Any kind of failure, even a small failure,
constitutes PN

1*9%0* DENOTE FROSTRATION AND ARE AN INTEGRAL PART OF THE
TESHUVA PROCESS.

(43) The word (pPMoMN) WM is used in the conventional sense, as the
purpose or the objective of . Thus, Chazal note that Hakadosh Baruch Hu does
not wish for man to experience physical pain. Rather, He merely requires man to

suffer Yo, and PNY? Is obtained whenever man realizes that the goal which he

48 gae algo 195 MY 1111 27N MAID AP [Editor’s Note]
9y 1 T PO DAL

155




pursued will not be attained, whenever man experiences a sense of frustration and
failure. Teshuva is incomplete without this type of M. If one is very proud, he
can not perform Teshuva. If he does not experience any sense of fatlure, his Teshuva
will be incomplete. Even the term Nvn is derived from the Passuk: 9N VN2 Vop
NOTY N9 Wi, o fail 1o hit the larget. Non, which is in essence misdirection,
can only be expiated by one who experiences failure, a sense of frustration. This is
the concept of Y1,

(44)  Chazal also teach us how one should treat such experiences. Modern
people do not like it when even small things go wrong. They get excited. This is an
incorrect approach. Any kind of frustration, such as failing an exam, or any
disappointment, such as traveling to a resort in anticipation of a fun time, but being
bored, all those minor frustrations and annoyances should be regarded as v»™ann.
Man should acknowledge that if those episodes occurred to him, then, apparently, he
deserved it.

The Rambam writes that most people regard any thing which occurs to them as
"Mpor 09 Y wav.*' They attribute small disappointments to forgetfulness, and
regard disaster as part of the ordinary course of events. Man should not consider
simple frustration as forgetfulness on his part. Nothing is accidental. The word »p
does not only apply to disaster, disease or war. One who encounters even small
insignificant episodes, which are unpleasant or uncomfortable, should treat them as
©73921, as part of the divine design to provide him with a relatively painless source
of Kapparah. He should acknowledge that Hakadosh Baruch Hu wants it this way

and he, therefore, must accept it.

g 1y oooaw,
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(45) All pn? should be ireated by the human being as Karbanos.
Sometimes one offers a Karban voluntarily, as was the case when a Karban was
brought to the Bais Hamikdash. gometimes, €Ven nowadays, oné engages it
sacrificial action in the service of G-d. For example, he cefuses to work on Shabbos
knowing that he will lose his job. Quch sacrifice is treated as 4 Karban. Inthe days of
the Bais Hamikdash if one cefused to offer an obligatory Karban, Bais Din would
foreclose on his assets. The same is true nowadays. 1f man is not ready to donaie @
Karban, if man is unwilling voluntarily to sacrifice something, Hakadosh Baruch Hu
will take it involuntarily. Sometimes e takes a very important Karban,
unfortunately. Many times, however, Hakadosh Baruch Hu 18 satisfied with causing
man discomfort. At times, Hakadosh Baruch Hu forecloses on one's property in the
sense that man is confronted with an unpleasant experience. Sometimes man 18
insulted or humitiated by others. But, discomfort serves as a ~a7n only if man treats
it as such. PN provide Kapparah only if man understands that this represents 2
Karban which he was not ready to offer, that Hakadosh Baruch Hi, without
consulting  him, demanded 2 Karban and jmposed  that discomfort upon him.
Everything should be classified in the category of involuntary Karbanos.

(46) The Braisa, thus, teaches that Teshuva and Kd parah are not obtained
without "9, without one offering a Karban. Sometimes, the Very act of Teshuva
itself serves as @ Karban, since 10N and NOND NN Are not very pleasant
experiences. AOIN means realizing what kind of a failure man was and belng
ashamed and embarrassed by it. nonn must be real and genuine. Additionally,

Teshuva requires 2. The sinner must feel humiliated by his NN, just as @ former

-

51 yyem gpaym MBI N2 grann.
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prisoner s embarrassed whep reminded of hig imprisonment. Those constitute 1oy
YA, discomfort ang inconvenience, and thus alsg provide Kapparah

YOM Kirpyug PROVIDES TOTAL KAPPARAY ONLY roR VIOLATIONS OoF
NEGATIVE PRECEPTS,

(47)  The third stage is described ag follows:
oMy HwR A3V e 7 nea mhym M by 22y
PPN phoy P
One who violates any of the precepis which gre punishable by
a .

edath, is poy Jorgiven unyiy after he has retformed T, eshuve,
observed Yom g ppur, and has Suffered pain,

required. As far as PT ma mmm MmN are concemned, Fom Kippur, in and of
itself, is ineffective. i3, therefore, peculiar that the T orah describes Yop Kippur as

the day which provides Kapparah for all sins, ONNVA Y90 05 9955 137y oyey .

THE COMPONENTS gF BYA 59,
{(48)  The Braisa concludes:

3271 N9 950 AANI RO 13 PNy DY 9N vy
1925

One who pgs desecrated (G-¢’s name  can poy escape

punishment even through Teshuva and Yom Kippur.,

The Gemarg™? comments:

NI MDY oy NIN YD 37 N BYN 50 st sy
ININT T N3 N2 Nnavn

2 2009 Vg 47 N1y mon,
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The Chillul Hashem involved here will be that the storekeeper will suspect
that Rav does not intend to pay him. Chillul Hashem does not mean to commit an
a9y, If one purchases on credit because he does not have cash, he does not commit
an A2y, There is not the slightest iota of sin or thought of sin. Yet in Rav's case it
constitutes a Chillul Hashem since it gives people the opportunity 10 misinterpret his
actions or motives.

(49) The Rambam interprets Chillul Hashem differently. He writes:”

o Y MY 0D Syory 992 I DYINN oAt v
oY ANV 0T mPond BoNam Nhna byt DTN
Byn TN 9N N MY VINY Ay D7IV3 PR
NN 1Y WY X ARYRS Apn T R Wy NpPY a0

AP0 MM PV DN
There are other ifems which constitute d desecration of G-d's
name. For example, if a renowned scholar does something
which reflects poorly on him, such as not paying for
merchandise and compelling merchants to repeatedly demand
money from him.

The Rambam explains that a Chillul Hashem arises only if the scholar has the
money but simply does not pay his bills. There are many people who can not part
with money. They leave the money in their accounts rather than paying their bills.
Peculiarly, they take pleasure in pushing off creditors and telling them to come
another time. As the Passuk states:

5 1nN M DR N W) 9 PYAD IDNR N
Do not tell your creditor 1o refurn tomorrow for payment, if
the money is available today.

(50) Rashi interprets the Gemara in yet another fashion. He writes:

APND NPP TN 7N INY AN BN YINET INRD NNYD

Hun NN
When I delay paying him, he regards me as d thief. He will,
therefore, learn from me to make light of theft.

e ———

53 ey PIAN YTIDY MR VO
54 sy 1y U0,
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According to Rashi, Chilln] Hashem is defined as conduct which is subject to
misinterpretation and which might lead the other to suspect that he has, in fact,
committed a crime. 1 ig YYD D MDY Twn in that it may cause others to break

the law as well

QYR Yy gg ENGENDERED WHENEVER 4 SCHOLAR BEHAVES
INAPPROPRIATELY.

(51)  The Gemarg then provides another example of Chillul Hashem. It

writes:

sin causing people 1o remark thar G-g should excuse his
conduct.

If the rumor is true, then it is more than just Chillul Hashem But even if the
rumor is untrue, nonetheless, the 7a/mid Chacham is responsible for s by Chazal

State; 33

ANDYN NI N9 Sy pibn
Bais Din administers P28 even for rumors of misdeeds.

If the rumor s correct, Bais Din will punish him for the act itself. and not just
for the rumor, It seems that any umor, any gossip, even though completely false,
originates because the person is not pure. He is, therefore, responsibie even though he
18 technically innocent. If he were cautious and would not act hastily, on the spur of
the moment, he would not give occasion for a rumor to rise or circulate about him,
People who remark about a Talmid Chacham T Y N may not even know
what kind of sin the Talmid Chacham has committed. But, they do know that

something is amiss. He is, therefore, responsible for his lack of caution.

_—

53 Ny gy oy PP naon.,
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In contradistinction to the first example of buying meat on credit, people will
not lean anything from the scholar’s actions. They will not imitate him. On the
contrary, they will be very critical of him; they will disapprove of him. But, such
disapproval itself results in Chillul Hashem, because people who observe the Talmid
Chacham’s actions will conclude that this is what learning Torah accomplishes.s6

(52) In other words, in the prior example provided by Rav, Chillul Hashem
denotes one who 03771 nN SwOn, he misleads others (albeit unintentionally) by not
being careful. He is penalized severely since the results of his actions are irreversible.
The people who sinned because they observed and watched him, because he set the
example, will never do Teshuva properly.”

(53) Interestingly, the Mishnalt™® writes: P00 PN 0Pan AN NONDD
A1wn mwy? YT This refers to one who misleads the public intentionally. He
wants people to deviate from the righteous path. The example provided is that of
va) 2 oyav. He wanted people t0 worship Avoda Zara. He was a oD and,
therefore, forfeited his share in the World to Come.”

The case provided by Rav is a different Kkind of ©¥21 NIYIN. He does not
want people to be misled. But because of his lack of caution and lack of foresight,
others were misied. He has, therefore, caused a Chillul Hashem. He will be unable 10

obtain Kapparah until his death since the results are such that he will never be able to

. -
56 The Kotzker Rebbe Z71 would often ask: ¥ 7 N9 MR VYN I iy o ne? Why don’t
Talmeidi Chachamim learm proper conduct from the Gemara’l

57 This interpretation was advanced py fv wan and by the maasn AN
5B pyrpp 170 TNAN TNIDN.

59 1 #g A DYDY TTID 9T, the Rambam classifics as a spop anyone who causes people 1o violate any
type of a3y A soon is not limited to Avoda Zara. He adds that an entire city will be classified as an
pnnn vy if they all commit any type of "3, such as desecrating Shabbos or eating non-Kosher food.
In vy mioon, the Rambant limits 1o n°o0 to violations of Avoda Zara.
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undo the wrong and correct the harm that he engendered. Tt is not Chillul Hashen
verbatim. The people will not criticize him. They wi] stmply imitate him,

(54) The Ray added that, unfortunately, there are many Talmide;
Chachamim whe engage in Loshon Hare and circulate gossip. They accept a portion
of the Shulchan dryep but reject the balance. The half which is rejected belongs
under the category of y1am fiN NYYY 1Y 9301 qu9my PN Such disregard of
Halacha also results in Chitiyg Hashem. People cannot fespect and revere Torah if
Talmidei Chachamim do not act appropriately. The Ray was very pained that
contemporary standards of morality among Tubnide: Chachamim are 5o low, Many
are OuNe as far ag M5, gossip, respecting Talmide; Chachamim and Torap, are

concerned.

(55)  The Rav added that there is 4 specific injunction agamst a Talmid

presently a very small minority. Originally, Chillug Hashem was imposed only upon
Zalmidei Chachamin because even simple Jews were devout. Thus, the minority

consisted of Talmide; Chachamim and the majority of all other Jews. Nowadays it is




non-observant and assimilated Jews have adopted the standards of non-Tews and their
secular frame of reference. Unfortunately, assimilated Jews comprise a majority of
Jews. For the first time in Jewish history. observant Jews constitute only a small
minority within the Jewish community; the majority of Jews nowadays are
non-observant. It is a very tragic situation. The situation is even more acute in Freiz
Yisroel where the country is smaller and people live more compactly. Acrobatics on
the part of Tzaddikinm reflect unfavorably upon the Jewish community as a whole.
The negative remarks made by non-religious Jews regarding the Orthodox are very
sad and tragic since they are often based upon conduct on the part of the Orthodox.

ORTHODOX JEWS MUST COMMAND THE RESPECT OF SECULAR JEWS.

(56) The Orthodox Jew will never command the love of the non-Orthodox
Jews. Love is very hard to command. Love can ot be forced. Attempts to elicit love
§rom another or arouse in him a feeling of love are unusually unsuccessful.

On the other hand, Orthodox Jews can command the respect of assimilated
Jews. One can cause another to respect him, willy nilly. One’s most bitter enemy ¢an
be made to resp;act him if one always acts nobly and with dignity. A Talmid Chacham
must strive to command the respect of the non Talmid Chacham, the Orthodox Jew of
the assimilated Jew, and the Jew of the Gentile. Failure to do so constitutes Chillul
Hashem.

(57) The Tefilios on Rosh Hashanah do not state “Tny2 DAnNK /7 pisiwal)
We do not pray that the Gentiles should love us. We do not make any claims to their
love. 4y NN NI WY Gentiles do not like Jews because Jews are different, and
one cannot like a person who is different. Kedushas Yisroel expresses itself in Jews
being distinct and distinctive, in our being unique. We celebrate different holidays.
We read from right to left. We havea different calendar. Jews are a distinct unity.
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People like uniformity. People believe that all differences should be leveled
off. People want all others to eat, entertain and pray in the same fashion. There is
something mysterious about the Jew. No one can dissuade a Gentile that some Jew,
somewhere on this planet, does not use blood to bake Marzos. A Jew is surrounded
by mystery. Likewise, the assimilated Jew does not understan.d the Orthodox.

It is for this reason that all Gentiles, be they good or bad, are opposed to Lrelz
Yisroel. Why, they ask, should a group of Jews be different than the rest of mankind?
Why should there be a unique community? It makes no sense sociologically or
otherwise. Gentiles maintain that Jews should assimilate with them. FErefz Yisroel,
being the most powerful weapon against assimilation, is therefore resented. Without
Lretz Yisroel there would be a tidal wave of assimilation. The Rav added that this is
the main value which he ascribes to the State of Israel, Despite all of his criticism of
the Israeli Government and its policies, the Rav always acknowledged that the State of
Israel is the most powerful dam against the uncontrollable tide of ‘¥ which would
have occurred without it. Gentiles do not and can not understand the commitment of
the Jews to Eretz Yisroel,

(58)  For Jews, Toyb m AanN jn 1P is an impossibility. Before the
Messianic vision will be realized, there will be no ManN towards Jews. Jews only
have the right to command respect from the Gentiles. The 7 efillos thus contain the
petition, TV N T2 10 122, Give Your people the respect that they deserve. This
message 1S important for Orthodox Jews vis a vis the non-Orthodox community. It is
also important for the Talmid Chacham vis a vis non-Taimidei Chachamim, and it is

particularly important for the Jew vis a vis the Gentile.
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TO AVOID CHILL {1 HASHEM ONE MUST LEAD A MORAL LIFE.

(59 In concluston, there are three phases of Chillul Hashem. Firstly, in the
relationship between the Talmid Chacham and the non-Talmid Chacham community,
as set forth in the Gemara. Secondly, in the relationship between the observant and
the non-observant community, in the relationship between 2 minority vis a vis @
majority. Thirdly, is the classic Chillul Hashem between the Jew and the non»}ew_(’g
It does not merely mean ¢hat one should not steal from a non-Jew. 1t1s much more
than that. 1t means that a Jew must lead & moral life and set an example of morality
vis a vis the non-Jew. The non-Jew can appreciate morality.

(60) This is one of the mistakes that the early Zionists made. They
maintained that Jews will command respect from the non-Jews by being dis‘;inguished
in the scientific field. They spoke about Jews being gy M. This was the main
slogan of secular Zionism. Orthodox Jews, OR the other hand, speak about Ereiz
visroel in Halachic terms and in terms of AnpN.  In terms of PN the whole
problem 18 shifted into a different frame of reference, and all of thé questions
pertaining to Fretz Yisroel are not as troubling. In the srame of reference of logic, all
of the guestions raised by sociologists and political scientists in Israel are insoluble.
Secular Jews are, therefore, very pessimistic about the fate of fsrael '

(61) The Rav asserted that the solution 1o all problems relating to Ereiz
Yisroel lies in the realm of NNBN, faith. Most Secularists refuse 10 concede this.
They are very stubborn. Their secularism has become an ultimate commitment, and

they have become as obstinate as the religious Jew. Secularists speak in mythological

T
6 This is exemplified by the episode of R’ Pinchas Ben Yair whose conduct inspired the (entile 10
praise the G-d of the Jews. See ¥ OpnT N9 WIVTY

81 [pterestingly, Moshe Dayan, at the conclusion of a speech delivered after the gix Day War spoke in
terms of faith about the Israeli Arab conflict. Fie said mBKT ORI MR PANaN.
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makes sense. But if one does not have faith ip the Ribbono Shei Olam, then

rationalizing the existence of Erety Yisroel becomes pure mythology and nonsensical,
B9 1N does not mean that Jews should become scientifically advanced, It ig

important that Israel be a scientifically developed country. It is important for reasons

of security and even prestige.®? Byt O3 NN is not defined by scientific

Sometimes, love goes hand in hand with contempt. That i why one must be very
careful about Chillyl Hashem. Engaging in Kiddush Hashem and avoiding Chillyl
Haskem are the two principals and criteria by which a Jew must be guided.

5N

OPNN 9383 Ay 2D NPR

of scientists in[ernationally. it has nothing to do with One person.  Whatever is accomplished
fnowadays, is as a result of a collective effort. The collective effort depends upon one thing, mnoney,
The more nonicy one has, the more people one can train, the larger and more sophisticated laboratories
OnE can construct, and the More experiments he can conduct. The obsession with scientific
development by the Zionists merely aroused CUvy among non-Jews,
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